
 



 
 
 
 

Major Papers and Critiques presented at the 
 

FOURTEENTH 
 

HAYAMA M I S S I O N A R Y S E M I N A R 
 
 

"THE CONTEMPORARY WORK 
OF 

THE HOLY SPIRIT"  
 

Amagi Sanso 
 

4-6 January 1973 
 

Compiling Editor: Carl C. Beck 
 
 

Published: Tokyo, Japan, 1973 
 

OCR & Word 2000 Format: Lonnie J. Dufty, 2008 
PDF Vertsion 1.1a, November 2008 

 
 

Those who desire to reprint material from this book should obtain permission from the 
individual authors concerned and give credit to the Hayama Seminar. 

 
 

Notice Regarding PDF Release of Hayama Archives    
 
Accurate reproduction of the original books is an ongoing process. Errors can be reported to the 
Hayama Archivest, Lonnie J. Dufty. Before doing so, please check for an updated version at the 
site you downloaded from or www.jema.org (Japan Evangelical Missionary Association). For the 
foreseeable future, contact information is available in the JEMA directory. Should the above 
information be obselete, request for updated information should be available via www.jema.org .  
 
In making a report, include the following information: 

Year of book. 
PDF Date and file version (generally located on title page) 
Page number(s) 

 
Example: Hayama Missionary Seminar Report 1988, PDF Version 1.1, November 2008   



ii 
 PARTICIPANTS 

 
 

Anderson, Robert K. Fawcett, Graeme Mings, Lonnie C. 
Arnold, Dan Flaherty, Theodore E. Mings, W. Ray 
Attaway, Kenneth Flynn, Chuck Moore, Lardner 
Baldwin, Walter Forster, Fred Neve, Lloyd 
Barker, Richard W. Foster, Robert A. Nielsen, Charles 
Bascom, Gilbert E. Foxwell, Philip Norden, Russel 
Baynes, Simon Fulop, Robert E. Norton, Richard B. 
Beck, Carl C. Gooden, Joe Nyenhuis, Keith 
Beckman, George Graybill, John Offner, Clark B. 
Benedict, Paul Harris, Hugh Palmore, Peyton 
Bergh, Oliver Helling, Hubert Parker, Calvin 
Bettschen, W.D. Hesselink, John Phillips, James 
Bickerton, Frank Highwood, David Powers, Floyd 
Bonson, John C. Hinchman, Bill Pratt, Paul S. 
Boone, Eugene Hoaglund, Alan Reid, John G. 
Bradshaw, Melvin J. Hoshizaki, Reigi Schnackenberg, Bob 
Brannan, Curt Horn, Clifford W. Seat, Leroy 
Bray, William D. Houlihan, Robert Shimozono, Henry 
Bremer, Joseph D. Jeffrey, F. Sims, Harold 
Buckwalter, Ralph Johnson, Harold Smyres, Roy 
Burmeister, Robert Karna, Tapani Sorley, Robert J. 
Burton-Lewis, H. Kelly, Merle I. Stott, Melvin D. 
Calcote, Ralph Kress, Arnold Strom, Verner 
Clark, Martin B. Kunz, Arthur Sytsma, R. 
Coates, Kenneth A. Lackey, John W. Taylor, Earl A. 
Cole, Frank Lande, Aasulu Underland, W.E. 
Cole, Harold W. Lengefeld VanderBilt, Maas 
Cullen, Ken Likins, Claude Van Schooten, Alvin 
Culpepper, R.H. Likins, David Waid, Herbert 
Dellming, Bo H. Love, Max H. Walbert, Clement 
De Hoog, John Luttio, Philip Wallace, D.G.S. 
De Young, Ronald Mason, Daryl Warriner, Austin 
Dodson, William E. Maxey, Mark Weick, Wilfred L. 
Dupree, Charles J. Mayberry, Floyd Wenger, James 
Ericson, Wilbert M. McLean, Donnel Woyke, Douglas 
Essenburg, Martin Meyer, Wayne Zook, Marlin E. 

 



iii 
 
TABLE OF CONTENTS 
Title Page 
Participants 
Table of Contents 
Foreword 
 
The Baptism and Gifts of the Holy Spirit: Biblical Studies: 

 
i 
ii 
iii 
iv 

A Traditional View by Clifford Horn. 1 
A Pentecostal View by Donnel McLean. 12 

 
Theological Interpretations of the Holy Spirit and Their 
Manifestations in Particular Movements in History: 

A Historical-Theological Study by James Phillips. 

 
29 

 
The Love That God Requires: 

A Series of Four Devotional Messages by Robert Anderson. 

 
46 

 
The Work of the Holy Spirit in the Japanese Cultural Setting: 

A Sociological Study by Clark Offner. 

 
57 

 
The Contemporary World-Wide Charismatic Renewal: 

A Contemporary Study Paper by Richard Sytsma. 

 
74 

 
The Jesus People: 

A Contemporary Study Paper by Philip Foxwell. 

 
89 

 
The Work of the Holy Spirit and Emotional Health: 

A Practical Study Paper by Melvin Bradshaw. 

 
104 

 
Critique: William Bray. 

 
119 

 
The Holy Spirit and Social Concerns: 

A Practical Study Paper by Oliver Bergh. 

 
121 

 
A Plea for Laughter, Warmth, and Worship: 
Closing Sermon by Simon Baynes. 

 
132 

 



iv 
 

FOREWORD 
 
 
Hayama Missionary Seminar has been a mind-stretching, mind-opening experience for 
those 70-100 men who have been able to participate in this annual event over the years. 
This year was no exception. 
 
The thrust of Hayama has been conciliatory. Men from the widest possible spectrum of 
theological positions are invited to attend and to present study papers. In the honest quest 
for truth they discover themselves drawing together. Confessedly, this year's subject was 
the most difficult tackled yet. It was attempted with some trepidation. As the following 
papers indicate, widely varying positions were espoused. Undoubtedly the participants left 
with still differing positions. But much fear, anxiety, and distrust melted away as brother 
honestly confronted brother in a search for the truth of the matter. 
 
Repeatedly something to the effect that "you can't put the Holy Spirit in a neat little box 
and put the lid on Him," was expressed. As the papers indicate there were attempts made 
to prescribe how He should or should not work in every believer's experience. But there 
were also attempts, and some were successful, to unlid the boxes of our own making and set 
Him free to "blow where He listeth. " 
 
If anyone had hoped that all would leave the seminar with a unanimous opinion as to the 
one way in which the Spirit should work in the lives of the saints, they were disappointed. 
Perhaps this was true because He doesn't. Perhaps the papers teach us that we should 
rejoice rather that He meets each of us at the point of our own need and at our own emo-
tional wave length. 
 
The Continuation Committee ably chaired by Clark Offner, and assisted by Oliver Bergh, 
Robert Anderson, Reigi Hoshizaki, Clement Walbert and Carl Beck are to be commended on 
the good way in which they arranged this program. A record attendance of 108 missionary 
men indicates that they at least whetted appetites for a subject that fortunately has come 
to its rightful place of importance in the thinking of every Christian believer. 
 
It is in the hope that these papers will continue their work of grace in the Christian 
community that the committee again makes the papers available in printed form. 
 
Carl C. Beck 
Compiling Editor 
Member of Continuation Committee 
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THE CHARISMATIC PEOPLE OF GOD 

 
A Look at the Baptism and Gifts of the Holy Spirit 

 
From a Traditional Stance 

 
Clifford Wayne Horn 

 
 

Introduction: 
 
As the subtitle of this study indicates, the subject matter of this paper is twofold: the 
baptism and the gifts of the Holy Spirit. Since either one of these topics offers ample 
opportunity for a lengthy investigation and since our time is quite limited, it is necessary to 
restrict the scope of this paper and still strive to give a broad overview of the Biblical 
evidence on these matters. I will in the first part of the study restrict myself to the six 
instances where the phrase "baptize with the Holy Spirit" occurs and to the six other 
instances where the same concept in different words appears. In the second part I have 
restricted myself to I Corinthians 12. This is St. Paul's basic thinking on the whole matter of 
charisma in the church; his other comments on this matter build on the theological 
foundation given there. A word on the expression "traditional stance." I would suppose that 
this means no more than the fact that I am neither a so-called Pentecostal nor one who is 
participating in the neo-pentecostal movement. More positively I can say that I understand 
the heart of the Sacred Scriptures and the guiding principle of the same to be the Good 
News that "we receive forgiveness of sin and become righteous before God by grace, for 
Christ's sake, through faith" (AC IV 1-2). It is through this Gospel that the Holy Spirit 
comes although, as Our Lord says, the Spirit, like the wind, blows where It wills. I pray that 
He blows on us as we consider our topic, The Charismatic People of God. 
 
 
Setting the Stage 
 
The Divine Spirit is not an exclusive possession of the New Testament. 
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The opening verses of the Old Testament introduce us to His mysterious work, but for our 
purposes I think the prophets are the most instructive. These men were, first of all, men 
possessed by the Spirit, charismatics. Their mind and will made captive by this Spirit, they 
struggled, argued with God, and suffered persecution as they learned to live with the gifts 
of the Spirit. But more important, this Divine Spirit played a major role in the message of 
deliverance and rescue which they proclaimed. God was preparing for a great rescue; a new 
day was coming. In this new age God's servant David would be king over a new Israel, 
Ezekiel tells us. And there would be new life for all in this new kingdom for the same 
prophet says: "And you shall know that I am the Lord, when I open your graves and raise 
you from your graves, 0 my people. And I will put my Spirit within you, and you shall live, 
and I will place you in your own land" (Ezed. 37: 13-14). And this Spirit-created people 
will also be Spirit motivated: 
 

I will sprinkle clean water upon you, and you shall be clean from all your 
uncleannesses, and from all your idols I will cleanse you. A new heart I will give 
you, and a new spirit I will put within you; and I will take out of your flesh the heart 
of stone and give you a heart of flesh. And I will put my Spirit within you and cause 
you to walk in My statutes and be careful to observe My ordinance. 

(Ezek. 36:25-27) 
 
The New Testament sees this Spirit coming to and through Christ. The Baptism of Our 
Lord is primary evidence (Mk. 1:9-11; Lk. 3:21-22; Matt. 3: 13-17). Here we see the Spirit 
coming to Jesus, giving to Jesus His unique role. The Spirit descends on Jesus as the 
end-time Israel of God, God's servant, His chosen one. This Spirit makes Him the anointed 
one and He in turn now gives this Spirit to His own. But He gives it to His own by "His 
going to the Father," that pregnant phrase which includes His death, resurrection, and 
ascension to the Father. It is this death and resurrection of Jesus which opens up the new 
age and releases its powers. The Holy Gospels usher in this new age with darkness at the 
hour of Jesus' death, with the temple curtain being torn in two, with the earth trembling and 
the tombs being opened. I The powers of this new age are described in the longer ending of 
St. Mark's Gospel: "And these signs will accompany those who believe: In My name they 
will cast out demons; they will speak in new tongues; they will pick up serpents, and if they 
drink any deadly thing, it will not hurt them; they will lay their hands on the sick, and they 
will recover" (Mk. 16:17). The new age is now, in Jesus, and is apparent in the receipt of 
the Spirit. 
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I 

 
 

Baptism with the Holy Spirit 
 
With the death, resurrection and exaltation of Our Lord the stage is set for an event basic to 
our study, Pentecost. The six passages where the expression "baptize with the Holy Spirit" 
appears are all related to this event. Acts 2:4 reads: And they were all filled with the Holy 
Spirit and began to speak in other tongues, as the Spirit gave them utterance. Here is 
fulfilled the prophesy of St. John the Baptist in St. Matthew 3:11, St. Mark 1:8, and St. 
Luke 3:16 and the related passage in St. John 1:33. Following the tradition of the Old 
Testament prophets the Baptizer sees the coming of the Spirit as the sign of the new age. 
Unlike the prophets, St. John the Baptist sees these signs of the kingdom fulfilled in a 
specific person, Jesus of Nazareth. But like the prophets he also sees judgment coming with 
the new age; two of these passages, St. Luke and St. Matthew, speak of a baptism with fire. 
The ushering in of the Kingdom brings grace and judgment. These signs of the Kingdom 
are first fulfilled in Jesus; He is the Christ, the Chosen One, the Representative of God's 
People. He is filled with the Spirit, with the grace and gifts that come from the Father to 
His Son. But as the Representative of the new age He also received judgment, fire. He has a 
baptism with which to be baptized, "and how I am constrained until it is 
accomplished," he says (Luke 12:50). cross'! consents to drink the cup of wrath. This He 
does through the cross.! So when the resurrected Lord comes to the disciples before His 
ascension with the promise to "baptize with the Holy Spirit" in Acts 1:5, there is no talk of 
fire. The new day dawns with baptizing with the Spirit only, and it is the Spirit of Jesus.3 
This is the Word of the Lord which St. Peter recalls in Acts 11:16 when the Holy Spirit falls 
on Cornelius and his household: "And I remembered the word of the Lord how He said, 
`John baptized with water, but you shall be baptized with the Holy Spirit.' " 
 
St. Luke records this coming of the new age in the Acts 2 passage we quoted earlier. The 
Spirit comes; He gives His gifts; a new age has dawned. As the advent of the Son is a 
unique event, so the advent of the Spirit is unique. There is only one death and resurrection 
of Our Lord; there is only one Pentecost. "But as the Crucifixion and the Resurrection are 
enduring powers, so is the one Pentecost an enduring power, for the Paraclete abides in the 
church forever (John 14:16) and does His work, endowing His people with the power to 
witness to the Lord."4 
 
All of the above references to this baptism are prophetic or related to its initial fulfillment. 
Our attention now turns to other passages that describe the same concept in different words. 
Acts 2:4, mentioned above, speaks of being "filled with the Spirit" and the accompanying 
gift of tongues. We have stressed the uniqueness of this event above, but note here the fact 
that the 120 were "all together" and "they were all filled." 
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And they are there in response to Our Lord's command "to wait for the promise of the 
Father" (Acts 1:4). In Acts 2:38-41 "the gift of the Holy Spirit is mentioned in St. Peter's 
sermon in close connection with repentance and baptism. He urges them to participate in 
the new age, to become disciples. To be "full of" or "filled with" the Holy Spirit is 
mentioned in Acts 4:8, 4:31, 7:55 and 13:9. Although the expression is the same as Acts 2:4, 
the content of these passages seems to refer to a renewing or empowering of the Spirit 
received earlier. One enters the new age only once, but the sign of that age, the Spirit, 
continues to be the motive power and the source of renewal in the Christian's life. In 9:17 
we have the same phrase in connection with the conversion of St. Paul. But when St. Paul 
received the Holy Spirit, at the laying on of hands or at his baptism, is not clear. James 
Dunn in his fine study entitled Baptism in the Holy Spirit summarizes his argument on this 
passage with these words: 
 

The experience of being filled with the Spirit was as much an integral part of his 
conversion as his meeting with Jesus and the three days of solitude and prayer. 
Paul's conversion was only completed when he called on Jesus as Lord, was filled 
with the Spirit, and had his sins washed away; then, and only then, can he be called 
a Christian.5 

 
In Acts 10:44-48 and the related passage 11:15-17 we find the expression "the Holy Spirit 
fell on them." St. Peter is amazed "because the gift of the Holy Spirit is poured out." It is 
"while Peter is saying this," i.e., the Good News of rescue in Jesus Christ, that the Spirit 
falls. Here again, baptism is near at hand as in Acts 2:38-41. This is much like the first 
Pentecost for there is again the sign of tongues; again, it is on "all who heard the word." 
 
The Acts 19:1-6 passage, the confrontation of St. Paul and the diciples of St. John the 
Baptist, is a bit of a mystery. They have received "John's baptism" but they have never 
heard of the Holy Spirit. St. Paul's questioning implies that baptism means the gift of the 
Holy Spirit. They are still in the company of the waiting ones; baptized in the name of the 
Lord Jesus they enter into fellowship with Him; this is the gift of the Spirit. "Fellowship 
with Jesus is fellowship with God, life with God. The Holy Spirit is life from God and life 
with God. Baptism in the name of Jesus and the laying on of hands, described as a single 
act, granted these men the Holy Spirit."6 
 
This leaves us with a very troublesome passage, Acts 8:15-20. In the Samaria incident, St. 
Philip preaches the Gospel, the people believe, and they "receive the Holy Spirit" when Sts. 
Peter and John come from Jerusalem and lay hands on them. I would be less than honest if I 
did not admit that this passage troubles me. The narrative would indicate that the Spirit 
came after baptism. In his Baptism in the Holy Spirit, James D.G. Cunn investigates this 
passage very carefully and concludes that in devoting 
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so much attention to Simon St. Luke is highlighting the difference between true and false 
Christianity.7 The Samaritans, rather than committin) themselves give an intellectual assent 
to statements of St. Philip. PISTEUEIN governing a dative object is made to cover this 
heavy freight.8 I am unconvinced. I fear Dunn is working too hard to force everything into 
his thesis. St. Luke will not allow the kind of distinction Dunn tries to make; as we see in 
Acts 10 and 19, baptism and faith always have a close relation to the coming of the Spirit. 
They are never placed in antithetical positions as Dunn would try to say. 
 
It would seem to me that St. Luke is not here setting up a contrast between the baptism and 
the laying on of hands or a contrast between Water and Spirit. The Spirit has come into the 
world, not only to Jew but also to Samaritan. The unity of Jew and Samaritan in one church 
is both symbolized and strengthened by the pillars of the Jerusalem church bestowing the 
Spirit on those of Samaria. Sts. Peter and John "approve of this radical and unprecedented 
extension and clear definition of the people of God, and they make it clear that new 
Christians of any description and in any place enter into unity and fellowship with the 
church at Jerusalem and do not constitute a second or subsidiary group."9 
 
We can summarize the above in the following five points. 1) The baptism with the Spirit is 
a sign of the end time coming through the death, resurrection, and ascension of Our Lord. 
2) This sign is being poured out on the community of those who have heard this Good 
News, have repented and confessed faith in Jesus and been baptized in His Name; however, 
these three are not forced into a fixed order or scheme in Acts. 3) But we can say that in the 
New Testament to receive the Spirit is to be Christian. 4) The Spirit is always a gift, it is 
received; it never comes on the basis of any human effort. 5) Finally, in some instances the 
receiving of the Spirit is accompanied by the receiving of supernatural gifts. However, 
these always come in the community, not in isolation. And with the mention of these gifts 
we will enter the second part of our study. 
 
 

II 
 

The Holy Spirit and His Gifts 
 
When we consider the biblical material related to the gifts of the Spirit we must again begin 
with the Old Testament. The Spirit of God gives special gifts which enable God's people to 
serve Him. However, whereas we have seen that in the New Testament the gifts come to the 
community, individuals are more prominent in the Old Testament. The judges of Israel are 
given courage, strength and wisdom to fight for and serve God's people-see Judges 3:7-10, 
6:33ff. The prophets are given the Spirit and are thus equipped to 
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be the mouthpiece of God (2 Sam. 23:2, Neh. 9:20, Ezek. 11:5, Hos. 9:7, Zech. 7:12). 
 
In the New Testament the Spirit's gifts come to Our Lord and through Him to the 
confessing community. Some of these are signs and wonders; some are more directly 
related to proclaiming the Good News (Acts 4:31). One purpose of salvation is that we 
might enjoy the gifts of the Spirit. Some of these are enumerated in Galatians 5:22-23: "But 
the fruit of the Spirit is love, joy, peace, patience, kindness, goodness, faithfulness, gentle-
ness, self-control." However, the better known listings are those of I Corinthians 12 and 
Romans 12. In the former I feel we have St. Paul's basic thought on the nature, purpose, and 
proper use of these gifts. I will therefore restrict myself to this periscope. 
 
I Corinthians 1210 
 
In the first section of this study we noted that the gift of tongues is present at Pentecost 
(Acts 2), at Cornelius' household (Acts 11), and at Ephesus (Acts 19). It is this phenomenon 
which is St. Paul's concern in this passage. However, the tongues phenomenon is taken up 
in I Corinthians 14 after the basic discussion in Chapter 12. 
 
We know an exchange of letters had taken place, and in this letter the Apostle is answering 
some specific questions addressed to him. "And now concerning TON PNEUMATIKON he 
begins. Our translations read "spiritual gifts," the spiritual things. The Greek allows this to 
also be read "the Pneumatics," masculine. St. Paul's use in 14:37 would favor the former; 
however, the neuter reading is favored by his use of the word in 14:1.11 At any rate, it 
seems clear that the spiritual gifts were causing trouble in the Corinthian congregation. 
There was a group in the congregation that considered itself spiritually superior because of 
special spiritual powers. They are the Apostle's concern in the early part of the letter. It may 
be this group that is St. Paul's main concern in Chapter 12 also. At any rate, the broader 
context shows us that he is deeply concerned with the phenomenon of tongues. 
 
But St. Paul does not jump into this specific problem immediately. He sets up the 
foundational discussion for understanding tongues in chapter 12 with a discussion of 
CHARISMATA in general in the life of the congregation. This latter term, CHARISMATA 
rather than PNUEMATIKA is St.Paul's favorite term for spiritual gifts. In his opening 
words to this congregation he says: "I give thanks to God always for you because of the 
grace XHARIS of God which was given you in Christ Jesus, that in every way you were 
enriched in Him with all speech and all knowledge-even as the testimony to Christ was 
confirmed among you-so that you are not lacking in any spiritual gift (CHARISMA).   
CHARIS and CHARISMA: the one the gift of God's love in the death and resurrection of 
Our Lord and the other the gift of the Spirit through that CHARIS  this is the relation 
between Our Lord's work and the coming of the Spirit we noted earlier. 
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So although this discussion takes place within the Corinthian situation: 
 

we may feel confident that in this foundational chapter he is expressing what lies 
close to his heart for the life of every congregation. He wishes to set the specific 
Corinthian dilemma into the perspective of his vision of what every congregation of 
Christ is and must be. When we see how Paul approaches the phenomenon of 
tongues in the Corinth of his day from this broad perspective, we may with 
somewhat greater confidence approach whatever the analogous phenomena may be 
in our day. 12 

 
St. Paul sees this matter of charismatic gifts in their relation to the congregation. Individual 
charismatics always have their gift through the community, in the community, and for the 
community. 
 
At the beginning of this section St. Paul gives us a standard by which to test the expression 
of the Spirit's work in the congregation. This young congregation, nurtured by St. Paul, was 
facing a crisis of no small proportions. Some in the congregation used "Jesus is cursed" as 
their slogan; others, "Jesus is Lord." Both supported their "theologies" with the claim that 
they were speaking "by the Spirit of God." 
 
It is most difficult to try to recreate the situation in Corinth, but many present day scholars 
seem to think that there was a type of Gnosticism present in the Corinthian congregation. 
They utilized Christ to be sure; in fact, they may be the so called "Christ party" that is 
referred to in the opening chapter. But, above all, their Gospel spoke of the Spirit. The Jesus 
of history and the cross are no longer primary; knowledge of God is their goal; redemption 
is in this Spirit-given knowledge or wisdom. "Before this ultimate knowledge of God, 
which they claimed to possess, all previous standards become meaningless, all former ties 
were dissolved, all the old taboos were gone: `All things are lawful for me' - that was they 
boast (I Cor. 6:12, 10:23)."13 These were the PNEUMATIKO. There was a lot of Spirit-talk 
in this congregation, parties with antithetical positions claiming the one Spirit for their 
inspiration. 
 
In this situation St. Paul does not call for a freeze on Spirit-talk until the air clears. He 
rather points to the criterion by which one recognizes the Spirit. It is simple, direct, and 
clear; the Spirit of God is that Spirit which enables one to say: "Jesus is Lord." These 
simple but profound words, the earliest creed and the basis for all the other creeds that 
followed, are the clue. Is Christ glorified? Is Jesus of Nazareth confessed as the heavenly is 
KURIOS This relationship between this confession of Jesus as Lord and the Spirit is 
crucial: 
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If the Spirit creates in man the confession of Jesus as Lord, then the Spirit is at once 
the Agent in whom Jesus Christ is made present and available for faith. But that 
must mean that for Paul every Christian has the Spirit: the Spirit belongs to the 
essence of Christian existence. This is for Paul to be taken in all literal seriousness. 
"Anyone who does not have the Spirit of Christ," he says in Rom. 8:9, "does not 
belong to Him." That proposition can and must be convertible: "If anyone belongs 
to Christ, he has His Spirit." 14 

 
It seems that in Corinth some of the CHARISMATA were considered more important than 
others. Some, like speaking in tongues, marked a man as being a privileged man of the 
Spirit. These spiritual gifts of the Spirit became the proofs that a man had the Spirit. With 
this kind of emphasis pride, dissension, and party spirit thrived. So St. Paul's first response 
to the question concerning the PNEUMATIKOI is: the first gift of the Spirit is the gift to 
lay one's life on the line in confessional commitment to Jesus Christ as Lord.15 
 
We can now concern ourselves with the variety of gifts, the two lists we have in verses 4-11 
and verses 28-30. First of all, we need to make a brief comment on the relation of these 
gifts to church offices. Although the second list begins with apostles, a gift to which all 
could not aspire, the remainder of the gifts and the context which we have mentioned 
earlier indicate that St. Paul is not primarily concerned with church offices or officers. This 
is not like the list of Ephesians 4. The Spirit and His gifts as they come to individuals and 
are then used for the common good is his concern. St. Paul has no elite in mind here. He 
says that the Spirit "apportions to each one individually as he wills" (12:11). 
 
However, the precise nature of the functions given here is most difficult to determine. But 
as we look over these CHARISMATA there are certain basic accents which come through 
strongly. In verses 4-6 there is a strong emphasis on the Source of every good and perfect 
gift, the Triune God. The Giver is central; He who worked man's salvation in the sending of 
the Lord who became a Servant, He gives His Spirit and with Him freely gives all things. 
And the service of the Son is basic to the use of all the gifts for "to each is given the 
manifestation of the Spirit for the common good" (12:7). 
 
This is the meaning of the metaphor of the body. Not that one gift is a lifetime endowment, 
but rather that all the gifts, regardless of what they might be, are Spirit given. There is to be 
respect for each one of the gifts as well as respect for the Giver. The Spirit gives as He wills 
(12:11); therefore, these spiritual gifts can never be a source of pride. They are Gift. They 
cannot be ranked as higher or lower, and they can never be considered the special 
possession of a few. If this is forgotten, as it had been in Corinth, the results are disastrous. 
And this is where I Corinthians 13 comes in. All hinges on love. One might say that this 
chapter is a commentary on the private gifts of the Spirit which we mentioned earlier. 
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"The fruit of the Spirit is love, joy, peace, patience, kindness, goodness, faithfulness, 
gentleness, self-control" (Gal. 5:22ff). 
 
There is a freedom that comes with this love; it is the freedom of the Spirit giving His sons 
the gifts they need to serve the neighbor in love. That is why all the charismatic lists are 
different. These lists, the two in this section and the one in Romans 12:6-8, cannot be 
combined to make the list; they are more illustrative than exhaustive. Any gift that is 
exercised in love for the good of the body is charismatic. This is not to make the 
CHARISMATA common. It is rather to elevate our workaday activities in the Body of 
Christ because they are essentially charismatic. 
 
St. Paul takes his stand against the PNEUMATIKOI They have denied the Spirit to those 
who have no unusual gifts; he claims the Spirit is the common possession of all who 
confess Jesus as Lord. Baptism is the sign and pledge of this "for by one Spirit we were all 
baptized into one body . . . and all were made to drink of one Spirit" (12:13). He calls them 
out of their self-centered concern for honor and urges them to lowly service of the body. 
For every congregation is a body shaped and informed by the Spirit of Christ and His gifts 
and is therefore a charismatic community. 
 
 
Concluding Remarks: 
This study has been brief and incomplete in many ways. But I have 
tried to stress what I think are three basic New Testament emphases: 
1) The Spirit comes through the death, resurrection and exaltation of Our Lord Jesus Christ. 
2) Every one who confesses Him as Lord is a Spirit person, a person motivated and "fired" 
by the Spirit. 3) The Spirit for the good of the whole Body gives His gifts as He pleases. 
Perhaps for one who has taken the traditional stance, the last is the one I need to hear with 
new ears. St. Paul calls us to be open to every possibility for the Spirit truly blows where It 
wills. 
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XLIII (November, 1972), 648-649. 
3. James D. G. Dunn, Baptism in the Holy Spirit, pp. 42-43. 
4. Victor Bartling, "Notes on `Spirit Baptism' and `Prophetic Utterance'," CTM, XXXIX 

(January, 1968), 711. 
5. Dunn, op. cit., pp. 77-78. 
6. Robert H. Smith, Acts, p. 141.  
7. Dunn, op. cit., p. 66.  
8. Ibid., p. 65. 
9. Smith, op. cit., p. 142. 
10. The interpretation followed in this section is basically that suggested by Walter J. 

Bartling, "The Congregation of Christ-a Charismatic Body," CTM, XL (February, 
1969), 67-80. He in turn is dependent on G. Eichholz, "Was heisst charismatische 
Gemeinde (I Kor. 12)?" Theologische Existenz heute, LXXVII (1960), 3-27; E. 
Kasemann, "Ministry and Community in the New Testament," Essays on New 
Testament Themes; and Walter Schmithals, Gnosticism in Corinth. 

11. Schmithals, op. cit., pp. 172-173. 
12. Walter J. Bartling, op. cit., p. 69. 
13. Martin H. Franzmann, The Word of the Lord Grows, p. 82. 14. Walter J. Bartling, op. 

cit., pp. 72-73. 
15. St. Paul also applies a negative standard when in verse 2 he implies that 

phenomenologically speaking ecstatic experiences are the same in pagan temple or 
Christian assembly. Tongues are no guarantee of the Spirit. This phenomenon must 
appear within the context of commitment to Christ to be Christian. 
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A PENTECOSTAL VIEW OF THE BAPTISM 
 

AND GIFTS OF THE HOLY SPIRIT  
 

Donnel Garth McLean 
 
 
 
 

INTRODUCTION 
 
Two Aspects Only of the Work of the Holy Spirit 
 
This short paper is not a treatise on the full scope of the Person and work of the Holy Spirit 
as revealed in the Scriptures, but, rather, the specific presentation of some views of that 
rapidly growing, new "third force" in Christendom, the Pentecostals. We limit ourselves, 
therefore, to two particular aspects of the work of the Holy Spirit which today are the cause 
of such keen interest among Christians around the world, regardless of denomination: 
 
(1) The Baptism in the Holy Spirit 
(2) The Gifts of the Holy Spirit 
 
 
A Pentecostal View 
 
There is no assumption on our part that this is a summary of the views and interpretations 
of all the Pentecostal denominations. Needless to say, there are differences among 
Pentecostals too. Nonetheless, in this particular study, there has been an earnest attempt to 
present what might be accepted by the majority of Pentecostals. 
 
 
An Actual Experience 
 
Finally, please allow one more comment which we believe to be worthy of emphasis. Our 
sincere request is that no one will limit this simply to the declaration of a doctrinal view. It 
is far more than that. Just as salvation itself might in one way be referred to as a central, 
Biblical doctrine, yet to those who have experienced it, it is a vital reality, bringing with it 
transformations in our lives and changing our eternal destiny; just so, the 
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baptism of the Holy Spirit is the actual experience of not a few, but millions of Christians 
around the world. 
 
In his book The Spirit Bade Me Go, Dr. David duPlessis writes: 
 

Today there are scores of societies that have tens of thousands of churches in every 
country with millions of members who have actually received the Baptism in the 
Holy Spirit and have spoken with tongues. The entire Pentecostal Movement .... is 
one of the fastest growing fundamentally Christian movements in the world. 1 

 
Life Magazine, in June, 1958, described the Pentecostal Movement as the "fastest-growing 
Christian movement in the world today, one so dynamic that it stands with Catholicism and 
historic Protestantism as a third force in Christendom."2 
 
What makes it all so exciting and convincing is that it agrees with 
what we find in the Word: namely, what Christ Himself promised (John 14:15-26; 15:26; 
16:7-16; Luke 24:46-49; Acts 1:4-8) and then, what the apostles and early Christians also 
experienced (Acts 2:1-14; 4:31-36; 8:1522; 10:44-48; 11:15-17; 19:1-8). That was the 
dynamic power that enabled them to "turn the world upside down." And now it is actually 
happening again-in our day! This lifts it out of simply a doctrinal view, making it, rather, 
the practical, needed answer for us in our need today, and in every generation. This is the 
deep, joyous conviction of your Pentecostal brethren today. 
 
 
SECTION ONE: THE BAPTISM OF THE HOLY SPIRIT  
 
I. The Nature of the Baptism of the Holy Spirit  
 
A Starting-point Experience 
An experience distinct from conversion. That every child of God is 
born of the Spirit is a beautiful truth which I believe we all embrace. (Rom. 8:9-14). It is 
not inconsistent, however, from a Scriptural standpoint, that there could be varying phases 
or types of relationship with the Holy Spirit during the life of the believer. Jesus said of the 
Spirit: "But you know Him, for He dwelleth with you, and shall be in you." (John 14:17) 
 
Perhaps the very use of the term "baptism of the Holy Spirit" indicates that we consider this 
to be an experience separate from salvation, although the experience of salvation itself can 
be referred to in the symbol of baptism. "For by one Spirit were we all baptized into one 
body . . ." (I Cor. 12:13). We would like to point out here that it is the Holy Spirit 
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Who administers this baptism into the Body of Christ, as One presiding at the birth of the 
new Christian. On the contrary, it is Jesus Christ Who then takes the believer and baptizes 
him into the Holy Spirit. "He shall baptize you with the Holy Spirit and with fire." (Matt. 
3:11) 
 
Of course, these two experiences can, and perhaps ideally, should, occur in a close time 
sequence, but we believe the Scriptures would not crowd the two into one and the same 
experience. Many Christian leaders, among whom are Dr. R.A. Torrey, Andrew Murray, 
and A.J. Gordon-although not of the Pentecostal movement-have been very careful to 
emphasize the difference in the two experiences.3 
 
More than an experience-a lifelong relationship.  
While endeavoring to point out that the baptism of the Holy Spirit occurs as an "event" in 
the life of a believer, similar to the "event" of his salvation, it would be tragic to leave an 
impression that this should be simply an "experience", which would end as abruptly as it 
started! It is doubtful if any of God's people believe that today, or ever have believed it, 
although sadly, some seem to practice it. Spirit baptism must always be recognized as a 
gate-way experience, a relationship experience, a life-walk. Otherwise its very purpose for 
being would become a mockery. We shall see later that the purposes of the baptism of the 
Holy Spirit are such that they are manifested throughout one's entire life in Christ. 
Ephesians 5:18 tells us to "be being filled with the Spirit." 
 
An Inundating Experience 
The expression "baptism", in itself, helps to explain to us something of the nature of this 
experience. In this word we find both the meanings of cleansing and immersing. The 
cleansing aspect of the baptism can also be seen graphically in the symbol of fire spoken of 
by John the Baptist: "He shall baptize you with the Holy Ghost and with fire." (Matt. 3:11) 
Of the "immersing" (also of course symbolical of cleansing , but with an added factor) 
Dennis Bennett writes: "It is a baptism, meaning a drenching, an overflowing, a saturation 
of your soul and body with the Holy Spirit . . . the word means to `completely suffuse' . . . 
used in classical Greek of a sunken, waterlogged ship."4 This parallels closely to other 
Biblical descriptions of this blessing. "I will POUR OUT my Spirit upon all flesh." (Joel 
2:28)" . . . on the Gentiles also was POURED OUT the gift of the Holy Ghost." (Acts 
10:45) And as Jesus said, "He that believeth on me, as the Scripture hath said, OUT FROM 
HIS INNERMOST BEING SPRINGS AND RIVERS OF LIVING WATER SHALL FLOW, 
(Amplified in capital letters). This spake He of the Spirit which they that believe on Him 
should receive, for the Holy Ghost was not yet given." (John 7:38-39) 
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A Surrender Experience 
The believer who is thus inundated by the Holy Spirit is of necessity surrendered and 
utterly obedient to Him. ". . . the Holy Ghost whom God hath given to them that obey 
Him." (Acts 5:32) Truly the intent of the Baptizer Himself is that through this sacred 
relationship He Himself may have a vessel or channel which He can use to His own honor 
and glory. Tragically it is fully possible that the child of God can, after such an initial 
experience, at any time quench His Presence through unyieldedness or sin. The Holy Spirit 
never forces Himself upon us, but comes where He is willingly invited and trustfully 
obeyed. 
 
 
II. THE PURPOSES OF THE BAPTISM OF THE HOLY SPIRIT  
 
The Holy Spirit is to Reveal Christ to the Believer 
In His final hours with His beloved disciples, Jesus began to divert 
their attention from their sorrow at the thought of His going away to the contrasting, 
glorious coming of another Person into their lives-the Comforter. The disciples were 
despondent, but in Christ's mind He could clearly see that not-too-distant Day of Pentecost, 
when the Holy Spirit would come to them in all His fullness, bringing into their lives many 
new dimensions, and compensating for their own inherent human weaknesses. He was not 
just a substitute for Christ, but rather an added Divine Personality. Being the Spirit of Truth, 
He would "teach them all things" and "guide them into all truth." Being omniscient God 
Himself, He would "show them things to come"-for He knows the future. 
 
But above all else, it was evident that He would be the One Who would reveal the living 
Person of Christ to them. It is the express purpose of the Spirit to "testify of Christ ," "to 
glorify Christ" and to bring to our remembrance whatsoever He said. (John 15:26: 16:13; 
14:26) Some of Jesus' statements had seemed contradictory, for after saying He must depart 
and go to the Father, He begins to make such amazing statements as "I will not leave you 
comfortless; I will come to you." "The world seeth me no more, but ye see me. . ." "I will 
manifest myself." The disciples were baffled. What did He mean? Simply that the promised 
Spirit would manifest Jesus to them, leading them into a deeper understanding and intimacy 
with Him on a spiritual level that would far transcend any physical relationship. 
 
It was but natural that the disciples were powerfully attached to even the physical person of 
Jesus Christ. But in the plan of God, to be affected by the baptism of the Holy Spirit, men 
would be severed from anything purely physical and lifted into still another, even more 
precious, relationship with Christ, that would be spiritual and eternal. On this level it would 
also mean that all believers in every succeeding generation and all the world over 
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would and could, by the Spirit's fullness, be similarly enabled to enter into the same 
glorious relationship-experience! 
 
The Holy Spirit is to Reveal Christ Through the Believer 
Beyond the ministry of thus revealing Jesus to the believer, and thereby satisfying the 
longings of his heart, the Holy Spirit also conforms the believer to the image and likeness 
of Christ, that He might thereby manifest Him to the world around. "But we all . . . are 
changed into the same image from glory to glory even as by the Spirit of the Lord." (II 
Cor.3:18) See also Romans 8:25-30. 
 
This is the meaning and impact of the fruits, gifts and ministries of the Holy Spirit, some of 
which we shall discuss in the second part of this paper. But suffice it to say, the "fruits of 
the Spirit" found listed in Gal. 5:22-24 are actually a portrait of the very character of Christ. 
And He causes those same fruits, that is, characteristics of Christ to blossom in our lives. 
Similarly, the gifts of the Spirit listed in I Corinthians 12:7-10, are the 
"power-manifestations" of Christ that we see vividly in the story of His life on earth. Now 
the Spirit of God manifests the supernatural powers which were exercised by Christ, 
through the infilled believer, and the unbeliever is convinced and brought to salvation. 
 
The ministries of the Spirit, listed in Ephesians 4:11-12 (also Rom. 12: 4-8; I Cor. 
12:29-30) are likewise extensions of Christ's own ministry. "He gave some apostles . . 
prophets . . evangelists . . pastors and teachers." The unique, perfect Son of God was all of 
these combined. And now, by pouring forth of His Spirit, He distributes these, His very 
own attributes, to His followers on earth-each being a reflection of Himself. 
 
Thus it is that the ministry of the Holy Spirit, in and through us, is completely 
Christ-centered and Christ-exalting. Surely one need never fear that experiencing the 
baptism of the Holy Spirit is in any way a divergence from the time-honoured and 
ever-central preaching of the pure gospel of our Lord Jesus Christ. On the contrary, it is 
through this very means that Christ has chosen to let Himself be manifested to the world 
through His Body, the Church. 
 
The Holy Spirit is to Reveal the Power of God for Witnessing 
Again we look at Christ with His faithful band-this time following His death and 
resurrection, and immediately prior to His ascension. He is giving them final instructions. 
After commissioning them to "go . . into all the world and preach the gospel to every 
creature," His last words were, it would seem, "Behold, I send the promise of my Father 
upon you; but tarry ye in the city of Jerusalem until ye be endued with power from on 
high." " . . Ye shall receive power after that the Holy Ghost is come upon you; and ye shall 
be witnesses unto me both in Jerusalem, and in Judea, 
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and in Samaria and unto the uttermost part of the earth." (Luke 24:49; Acts 1:8) 
 
The eternal destiny of untold multitudes was at stake. Yet in spite of the fact that the 
disciples had sat under three years of Jesus' teaching, had been at Calvary and had seen the 
signs and wonders-yes, had even seen the resurrected Christ, still the record shows them in 
hiding for fear of their enemies. It was very evident that they needed something further-and 
Jesus knew it far better than they. 
 
But Jesus also knew that God's plan provided for that lack. Jesus' own final comment on the 
baptism of the Holy Spirit was "Ye shall receive power." God the Holy Ghost would come 
upon them and fill them, immersing them with His very own glory and power. Then by the 
Spirit's enabling, they would be transformed into powerful witnesses. The word used for 
witness is martus-from which our word "martyr" is derived. Thus through the baptism in 
the Holy Spirit, those highly knowledgeable but still desperately weak followers of Jesus 
would be so emboldened that they would thereafter be willing to die for the One they 
proclaimed! And that is what happened! Not only were they fearless in the face of death, 
but their positive power for witnessing was so great three thousand were converted the first 
day, and the witness surged forward until all the then known world heard and saw, even in 
that one generation. 
 
 
III. THE RECEIVING OF THE BAPTISM OF THE HOLY SPIRIT 
 
Tarrying for the Baptism 
The disciples really did not know exactly what to expect, but they did know that they must 
wait until they received, and so, humbly following their Lord's instructions, "they returned 
to Jerusalem ... went into an upper room ... and these all continued with one accord in 
prayer and supplication ...." (Acts 1:12-14) There they continued waiting before the Lord, 
until that memorable day when". .. suddenly there came a sound from heaven as a rushing, 
mighty wind, and it filled all the house where they were sitting. And there appeared unto 
them cloven tongues like as of fire and it sat upon each of them, and they were all filled 
with the Holy Ghost and began to speak in tongues as the Spirit gave them utterance." (Acts 
2:1-4) 
 
The emphasis in Acts 1 for the disciples to tarry was actually necessary only for the 
hundred and twenty. This was because Christ had to ascend first to His place at the right 
hand of the Father before the Spirit could be sent. (See John 16:7; 16:26; 14:12-26.) 
According to God's calendar, the day for that first outpouring was set, even from the time of 
God's ordaining the ancient Feast of Pentecost, so beautifully symbolizing the rejoicing at 
the time of the first fruits of the harvest (just as the granting of the Holy Spirit is to us the 
"earnest" of all our riches to come!) 
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But in subsequent accounts, the tarrying was not necessary. The baptism of the Holy Spirit 
is the promised gift of God for every born again believer. "Repent, and be baptized every 
one of you in the Name of Jesus Christ . . and ye shall receive the gift of the Holy Ghost, 
FOR THE PROMISE IS UNTO YOU, AND TO YOUR CHILDREN AND TO ALL THAT 
ARE AFAR OFF, EVEN AS MANY AS THE LORD OUR GOD SHALL CALL." (Acts 
2:38-39) The Book of Acts gives evidence, both by direct record and indication, that this 
was the experience of all those early Christians. It was expected. It was "the norm." Even a 
little later than A.D. 183 Irenaeus wrote, "In like manner we do also hear many brethren in 
the Church, who possess prophetic gifts, and who through the Spirit speak all kinds of 
languages."5 
 
The need of the believer since the day of Pentecost has been and is as great as it was at that 
time. Is there any reason to believe that God's overall plan would have changed? 
Considering the purposes for this provision, to reveal Christ to and through the believer, 
and to endue him with power, truly it is the Divine enablement for unable, weak men such 
as ourselves and those of every generation. The Scripture assures us, it is for us! 
 
The Initial Evidence: the Place of Tongues 
What is the apparent emphasis of the Biblical record in regard to outward manifestations at 
the time of the baptism? Three key passages are: 1) The Day of Pentecost (Acts 2:1-16) 2) 
Cornelius' Household (Acts 10: 44-48), and 3) The Believers at Ephesus (Acts 19:1-8). 
These all forcefully reiterate 1) that ALL received, and 2) that ALL spoke with tongues. Let 
us look at two other instances where a group or an individual are filled with the Holy Spirit 
and the sign of tongues is not specifically mentioned. In Acts 8:5-25, when the Apostles 
laid their hands on the new believers at Samaria, it says "they received the Holy Ghost." At 
that time, manifestly something so phenominal happened that Simon the Sorcerer, who had 
already witnessed healing and casting out of demons, now offered money that he too could 
perform this miracle. What other miracle, beyond those he had previously seen, would have 
happened accompanying the baptism of the Holy Spirit? Is it not extremely likely that they 
too "spoke with tongues, as the Spirit gave them utterance?" 
 
When Ananias laid his hands on Paul, the apostle, he said it was "that thou mightest be 
filled with the Holy Ghost." Doubtless he was filled, and there ought to be little doubt that 
the Apostle Paul was a man who spoke in other tongues, for he later testified, "I thank my 
God, I speak with tongues more than ye all." (I Cor. 14:18) 
 
Therefore it seems reasonable to conclude from Scriptural instances 
that the pattern set by God Himself is that this mighty experience is evidenced outwardly 
by Divine utterance in other tongues. However, we would be very careful at this point to 
state that certainly other evidences can and 
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do occur. We only note this one as a Biblical common denominator when it comes to the 
immediate evidence. Naturally, the all essential, divinely precious indwelling and anointing 
of the Holy Spirit Himself is the inward experience and reality without which there can be 
no baptism of the Holy Spirit. 
 
One point of significance to note is that only in the first instance recorded, namely Acts 2, 
were the languages spoken known, earthly languages; but it must be emphasized that this 
has occurred since, even recently.6 Such a manifestation strikingly fulfills the Scriptural 
purpose: "tongues are for a sign . . to them that believe not." (I Cor. 14:22) But, by contrast, 
in other records of the Word, there is no indication that this was so. It simply says, "They 
heard them speak with tongues and magnify God," (Acts 10:46) and the "Holy Ghost came 
on them and they spake with tongues and prophesied." (Acts 19:6) 
 
The indication is that there are two classifications of tongues, either of which may be given 
at the infilling of the Spirit, and thereafter. (In I Cor. 12:28 Paul speaks of "diversities of 
tongues.") First, as it was in Acts 2, it may be a language of earth, which is, nonetheless, 
"tongues" to the person being caused to speak by the Spirit. But generally in such instances 
it is also designed for someone within hearing distance. Secondly, it can be, and often is, a 
heavenly language known only to God. Paul speaks of this in I Corinthians 14:2: "For he 
that speaketh in an unknown tongue speaketh not unto men but unto God; for no man 
understandeth him; howbeit, in the Spirit he speaketh mysteries." It is not mere ecstatic 
speech or gibberish. It is the Spirit Himself speaking mysteries, and "the tongues of an-
gels." Is this not what Paul means in I Corinthians 13:1 when he writes, "Though I speak 
with the tongues of men (known, earthly languages) and of angels (heavenly tongues 
unknown to men) . . ."? How very precious that God would deign to share with and 
commune with men in this way! 
 
Why tongues? Who can truly answer this? Dr. David duPlessis says, "It comes with the 
package." Fundamentally, God has ordained it, and who are we to question Him? "Woe to 
him that striveth with his Maker . . Shall the clay say to him that fashioneth it, `What 
makest thou'?" (Isa. 45:9) Let us notice that it is the Holy Spirit Himself who "gave them 
utterance." This is by no means a plan originating with man, but an action of God Himself. 
 
The tongue, according to the Word, is "unruly" . . the tongue can no man tame." (James 3:8) 
The tongue is, it would seem, the last citadel of man to be possessed and controlled by the 
Spirit of God. Therefore, when one, baptized in the Spirit, bursts forth in other languages, is 
not this the best evidence that he is in the complete control of the Holy Spirit? 
 
The baptism of the Holy Spirit is not to be an "I think so" or "I hope so" experience. This 
certainly was evident in the record of the Acts. 
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They knew it! Those around them knew it! How? By the power of the Spirit they were 
caused to speak in other languages. Is this not a most feasible way by which the recipient 
might immediately know he has been filled? Otherwise he would have to wait and see. 
Lastly, could it not well be that the God who confounded the world's languages at Babel 
may have some still deeper reasons of His own for thus controlling the language, at least 
for a time, of His yielded, loving followers the world over? 
 
Not a One Time Experience 
From Scripture, and from experience, we find the speaking in other tongues not to be 
something confined to the initial occasion of the baptism of the Holy Spirit. From time to 
time, from the Spirit-filled Christian will flow prayer in an unknown tongue. Prayer, in this 
sense, is also distinct from the manifestation of the "gift of tongues" given as a specific 
message from God by the Spirit to a body of believers (See I Cor. 14:5,27), when it must be 
interpreted. Praying and worshipping in the Spirit alone or quietly is designed in the plan of 
God for that member's personal edification and blessing. "He that speaketh in an unknown 
tongue edifieth himself ... He that speaketh in an unknown tongue speaketh not unto men 
but unto God. . In the Spirit he speaketh mysteries." (I Cor. 14:4,2) Again, " ... if I pray in 
an unknown tongue, my spirit prayeth ... " (I Cor. 14:14) 
 
Paul gives his personal testimony, " ... I thank my God I speak with tongues more than ye 
all; yet in the church I had rather speak five words with my understanding ... that I might 
teach others . . ." (I Cor. 14:14,15, 18,19) When alone, constrained by the Spirit, he prayed 
much in tongues. It was as the Word says, a common, edifying experience. It was, further-
more, a way whereby the Spirit could intercede for the church, even for other lands, as is 
suggested by Romans 8:26-27. "The Spirit Himself maketh intercessions for us with 
groanings that cannot be uttered." Sometimes it is sheer groaning, because of the burden of 
intercession; and at other times it finds expression by the Spirit in other tongues. The Spirit, 
lifting that frail human far above his own ability to form prayers, then makes intercession 
through him using heavenly languages. 
 
We would like to follow the thought of "not a one time experience" just a little further. We 
take it as almost axiomatic that the experience of the baptism of the Holy Spirit is 
essentially the beginning of an ever deepening relationship and life in the Spirit, never to 
end in this life. In the Scripture we even see one group of people who had already been 
baptized in the Spirit receiving another crisis-type infilling! On the occasion of the disciples 
being threatened after the healing of the lame man, it was no doubt largely the same group 
of people who "lifted up their voice to God" as had been in the upper room on the Day of 
Pentecost. But we read: "The place was shaken where they were assembled together, and 
they were all filled with the Holy Ghost." (Acts 4:31) 
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Whatever the doctrinal implications here, we can certainly see that there is no room for 
stagnation or boredom when God's children offer themselves earnestly to be used of Him. 
 
 

SECTION TWO: THE GIFTS OF THE HOLY SPIRIT 
 
 
1. THE NATURE OF THE GIFTS OF THE HOLY SPIRIT  
 
Limitations of this Study 
The term "gift" is used in the Scriptures with some overlapping. In Eph. 4:11, there is a list 
of Divinely administered offices or callings, i.e. apostles, prophets, evangelists, pastors and 
teachers, which are given to the church. However, for lack of space, we will not enter into 
an explanation of these or other ministries (exhorting, giving, showing mercy, ruling, listed 
in Romans 12:8), beautiful as they are. But in that they seem more generally understood 
and agreed upon, we shall limit ourselves in this paper to the list of nine gifts which is 
given to us in I Corinthians 12:7-10. 
 
Nine Supernatural Gifts of the Spirit 
The passage mentioned above states: "But the manifestation of the Spirit is given to every 
man to profit. For to one is given, by the Spirit, the word of wisdom; to another, the word of 
knowledge, by the same Spirit; to another faith by the same Spirit; to another the gifts of 
healing by the same Spirit; to another the working of miracles; to another prophecy; to 
another discerning of spirits; to another divers kinds of tongues; to another, the 
interpretation of tongues." These are called here "manifestations", which we feel is 
appropriate, lest they be thought of as the peculiar possession of some particular individual. 
They are ways in which the Spirit of God manifests His Divine power through and to the 
church. 
 
The Giver of Gifts, Rather than the Gift, to be Sought 
Therefore it is not actually a question of seeking for some gifts to be possessions of one's 
own, but of receiving the Giver of Gifts. It is a matter of being so yielded to Christ that He 
Himself, the Son of God, the Creator and Sustainer of the universe, through the Holy Spirit, 
can Himself speak and perform signs and wonders through us. " . . I will pour out in those 
days of my Spirit; and they shall prophecy; and I will show wonders . . . and signs. ..." 
(Acts 2:18-19) "All power is given unto me in heaven and earth ... " and "These signs shall 
follow them that believe ... " (Matt. 28: 18; Mk. 16:17) 
 
David duPlessis writes, "It is not true that He (The Holy Spirit) gives 
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any man a gift that he may use, . . but rather the Holy Spirit uses the man as His channel to 
manifest His gifts to the church."7 After the Holy Spirit thus manifests Himself in some 
supernatural way, imparting some definite blessing, then it becomes a gift. Again he writes, 
"All the nine socalled gifts of the Spirit are first manifestations in the life of some member 
in the assembly, and are thus passed on as gifts of the Spirit. All may have occasional 
manifestations of all the gifts, but some have more frequent manifestations of the same 
gift."8 
 
Divine Manifestations Ought to be Expected Among Us 
Is it not both reasonable and natural that Christianity, which proclaims the living, 
resurrected Redeemer, Who is omnipotent God, have manifestations of that Divine power 
right here on earth through His servants? Essentially this was, and is, the Divine purpose in 
providing for us both the baptism of the Holy Spirit and the gifts of the Holy Spirit. Surely 
the Scriptures show us that it is the plan and purpose of God to thus reveal Himself, and to 
work in and through the church, His Body! 
 
But the Holy Spirit is easily grieved and quenched. He will never force Himself upon 
anyone or any group. " ... the spirits of the prophets are subject to the prophets." (I Cor. 
14:32) Amazing, but true! He must be wanted, and a place for Him must be provided in our 
programs, or He will cease to thus manifest Himself. How great is our responsibility to give 
Him liberty in our church program; because, although unseen, He is really the Master of 
Ceremonies for the church, and both wants to and is prepared to manifest Himself. But only 
as we invite and permit Him. We are told to "Quench not the Spirit." (I Thess. 5:19) Could 
not this be the prime reason why manifestations of the Spirit ceased from the church in a 
large measure for many years? 
 
 
II. THE NINE GIFTS CLASSIFIED AND DEFINED  
 
The Gifts of the Spirit Divided into Three Groups 
It is interesting to note that the nine gifts we are considering seem to fall naturally into three 
groups of threes. We list them, by way of introduction. They are: 
(1) The Gifts of Revelation - namely, the Word of Wisdom, the Word of Knowledge, and 
the Discerning of Spirits. 
(2) The Gifts of Power - namely, the Gift of Faith, the Gifts of Healing, and the Working of 
Miracles. 
(3) The Gifts of Utterance - namely, the Gift of Prophecy, the Gift of Tongues, and the Gift 
of Interpretation. 
Major Papers and Critiques presented at the 
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The Word of Wisdom 
This manifestation is related to the Word of Knowledge, yet it is distinct. It is the 
supernatural revelation by the Spirit showing what to do in some special situation. It is not 
related to the receiver's human ability or cleverness, but rather it is a direct, and even 
sudden, revelation from God to His servant. Notice that this is not the "Gift of Wisdom" but 
rather "Word of Wisdom" (no article used in Greek), implying that out of God's own great 
wisdom He is pleased to give a "word" or a "part" of it for a particular occasion - perhaps 
for enlightenment or guidance. 
 
For Bible illustrations see II Chron. 20:13-23; Dan. 2:20-22; Matt. 22: 15-22; Acts 
27:21-35. 
 
The Word of Knowledge 
This is the supernatural revelation by the Holy Spirit of certain facts in the mind of God. 
When God by the Spirit imparts to someone the facts of any said situation it is because He 
knows every minute detail. At times He deigns to impart this for the profit and edification 
of His Body. It is not a God-sent amplification of human knowledge, nor is it knowledge 
that is acquired by study; rather, it is a miraculously conveyed piece of information, 
imparted to some member of the church for the edification of many. 
For Bible illustrations read I Sam. 9:15-20; II Sam. 12:7-13; II Kings 5:20-27; Matt. 9:2-6; 
John 1:47-50. 
 
The Discerning of Spirits 
Like every one of the gifts, this one too is not related to natural ability, training or insight, 
but is given directly by the Spirit at the time it is needed. The Holy Spirit reveals the kind 
of spirit that is actuating someone. 
 
With the operation of this gift, the true source of any manifestation, as to whether it is 
Divine or satanic or simply of the flesh, will be made known. Satan, we know, can and does 
come "as an angel of light," to bring disorder. The purpose of this gift is to keep Satan's 
influence from causing serious problems in the body of Christ; for the enemy can and will 
send people into meetings simply to disturb them with counterfeit manifestations. Hence 
the need for this gift.  
For Bible illustrations see Acts 16:17; Matt. 16:13-23. 
 
The Gift of Faith 
Related to, but definitely different from either saving faith or fruit-ofthe-Spirit faith, which 
grows and develops within the life of the believer, the gift of faith again is a supernaturally 
and even suddenly given measure of faith to meet and overcome a crisis or some particular 
need in furthering 
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the work of the kingdom. It is the faith given as a gift for a special occasion. 
 
For example, it could be the sudden filling of one's heart with unquestioning faith that God 
will provide the financial needs for a radio program or a building for evangelism. In one's 
heart was the assurance that it was God's will, but the lack of funds had stood in the way. 
Then supernaturally the Spirit fills one's heart with faith that it shall be done, and fear dis-
appears! 
 
For Bible illustrations read I Kings 17:1, 18:21; Dan. 6:17-28. 
 
The Gifts of Healing 
It is interesting to note that only this particular manifestation of the Spirit is described in the 
plural. When it is referred to subsequently in the same chapter (I Cor. 12:28,30) it is still 
spoken of as "gifts of healing." Perhaps it refers to the various classifications of healings, 
such as curing the sick, the deformed, and the injured. 
 
This gift is, no doubt, the most easily understood, therefore needs little defining. But again 
it must be understood that the gifts of healing are those supernatural, God-administered 
curings of disease, etc., apart from natural means or medical skills. They are the sheer 
manifestations of the power of God through the Holy Spirit, administered, as is the case in 
each of the gifts, through the agency of some filled, human instrument. The man thus used 
by God is not a "healer," nor does he heal; rather, it is God giving a gift of healing to His 
Body through that instrument. 
 
The Working of Miracles 
This gift is closely related to the gifts of healing, for both are supernatural interventions in 
the ordinary course of nature, at least as we know it. But in that there is a Scriptural 
distinction given, we would differentiate between the two by saying that the gifts of healing 
relate only to those divine acts that result in the curing of physically sick and needy 
humans; whereas in contrast, the gift of miracles includes every other divine act that 
interrupts the system of nature that the kingdom of God might be furthered and God 
glorified. 
 
After Jesus had cursed the fruitless fig tree, He said to His disciples, "If ye have faith ye 
shall not only do this which is done to the fig tree, but also if ye say unto this mountain, Be 
thou removed and be thou cast into the sea; it shall be done ..." (Matt. 21:21) We seek most 
earnestly, and most justifiably, for the removal of spiritual mountains. Is not that the 
greatest of all miracles-for God to work in men's souls? Yet, within God's economy, He 
sometimes uses physical miracles to bring about conviction and spiritual changes, as well 
as to facilitate the spreading of the 
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gospel. In Indonesia we are told of a gospel team that was able to cross a deep and rapid river 
with the water never coming above their knees.9 This happened quite recently. 
See Ex. 14:21-31; John 10:12-24; Mark 6:38-44. 
 
The Gift of Prophecy 
In Greek the word means "to speak for another," which is a most beautiful description of what 
this manifestation really is. In its simplest definition, prophecy is "divinely inspired and 
anointed utterance." It is completely supernatural. As speaking in tongues is supernatural 
speech in an unknown language, so prophecy is a supernatural utterance in the known language 
of the people. By the Spirit, the human vessel is given directly, suddenly, the message on God's 
heart. Generally these messages are in the first person, as God Himself is actually the speaker, 
the only difference being that He is using a human instrument. 
 
According to I Corinthians 14:22-25, this gift has more than one purpose. "Prophesying serveth 
not for them that believe not, but for them which believe: if therefore the whole church be 
come together into one place ... if all prophecy and there come in one that believeth not ... he is 
convinced ... and falling down ... will worship God . . ." This gift is for the edification of the 
whole church, but on occasion it is used to convince unbelievers. Paul said further, "He that 
prophesieth speaketh unto men to edification, and exhortation and comfort." (I Corin. 14:3) 
See Luke 2:46-56 and 1:67-79 for beautiful examples. Peter's sermon in Acts 2 also illustrates 
this type of message. 
 
The Gift of Tongues and Interpretation 
It must be remembered that there are two ways of speaking in tongues, namely, as a devotional 
language for private edification as we have already seen, and secondly, when there is a message 
in tongues from the Spirit in a group situation, which must, according to direct scriptural 
command, be interpreted for the edification of the entire group. (I Cor. 14:27-28) Therefore, 
when we consider tongues as one of the nine gifts for ministry to the body, it is necessary to 
link it with its sister gift, interpretation of tongues. 
 
The gift of tongues is a direct, supernatural message by the Spirit of God in an unknown 
language, which is followed by a second manifestation, as the Spirit then gives the meaning, 
that is, interpretation in the language of the congregation either through the same individual, or, 
as is often the case, through another member of the body. Such a dual-manifestation vividly 
demonstrates that God Himself is speaking. 
 
When this occurs, then a tongues-and-interpretation manifestation parallels in importance the 
gift of prophecy according to I Corinthians 14:5: "Greater is he that prophesieth than he that 
speaketh with tongues, except he interpret that the church may receive edifying." The Word 
warns that care must be exercised 
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in this area. Why? Doubtless it is because this gift is common to all Spirit-baptized 
members who, as has been shown, often pray in tongues, which means it would be easy for 
them to get into the habit of all speaking in tongues frequently at public meetings. To avoid 
this the Bible commands, "Let all things be done unto edifying. If any man speak in an 
unknown tongue, let it be by two or at the most three, and that by course; and let one 
interpret. But if there be no interpreter, let him keep silence in the church and let him speak 
to himself and to God." (I Cor. 14:26-28) 
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THEOLOGICAL INTERPRETATIONS OF THE HOLY SPIRIT, AND  THEIR 
 

MANIFESTATIONS IN PARTICULAR MOVEMENTS IN HISTORY  
 

James M. Phillips 
 
 
It must be confessed at the outset that it is clearly impossible to trace the many theological 
interpretations of the Holy Spirit throughout the entire history of the Christian Church. We 
can agree with the perspective of the first church historian, Luke the physician, whose book 
called "The Acts of the Apostles" might have been more aptly entitled "The Acts of the 
Holy Spirit." (Cf. Acts 1:8) But having confessed the difficulties involved in taking on such 
a topic, let me indicate what might be possible within the limits of this paper. This report 
will examine some of the dominant ways in which the Christian experience of the Holy 
Spirit has been interpreted theologically throughout Christian church history, and how these 
interpretations have been taken up by various movements. 
 
Let me mention at the outset some of the assumptions that this involves. In the first place, it 
is assumed that the Christian experience of the Holy Spirit comes first, and that 
interpretations come after that. There will be no attempt here to deal with persons who have 
spun theories about the Holy Spirit apart from any personal experience of Him. 
Furthermore, we must recognize that it is not possible to deal with every interpretation of 
the Holy Spirit which has appeared in history, or even to deal thoroughly with the examples 
that will be given. Rather, this study will take six representative types of interpretations, so 
to speak, and show what happened to them when particular groups took them up. Some of 
these representative types are included primarily to remind us of a much larger number of 
interpretations that have existed. For instance, we shall be mentioning George Fox's 
approach to the Holy Spirit through mysticism, in order to recall that mystics through the 
ages have tended to have deep concerns about the Holy Spirit. With this in mind, let us look 
at the interpretations. 
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I. Montanism and Tertullian (c.160-c.220): A Rigorist Interpretation 
 
 
Let us first examine Montanism, which like many of the movements we shall discuss in this 
paper, is known to us primarily through the writings of its critics and opponents, and is 
therefore hard to get a clear picture of in its own terms. But in the writings of Tertullian, 
one of the leading church fathers of the West, who was for a short period associated with 
the Montanist movement, we have some indication of the directions of their teaching. 
 
Montanism owes its name to Montanus, a new convert to Christianity, who either in the 
year 156 or 172 began a new movement in Asia Minor which at first operated within the 
Christian Church.1 Eusebius gave this very biased description of Montanus: "He became 
beside himself, and being suddenly in a sort of frenzy and ecstasy he raved and began to 
babble and utter strange things, prophesying in a manner contrary to the constant custom of 
the church, handed down from tradition from the beginning."2 
(Eusebius obviously ignored the use of glossolalia in the church in apostolic times.) At any 
rate, Montanus was joined by a number of followers, and the movement spread through 
Asia Minor and from thence moved westward. Montanus' main teaching seems to have 
been that the Paraclete, the spirit of truth, promised by Jesus in John 14:16 and 26, was 
manifesting himself to the world through Montanus and the prophets and prophetesses as-
sociated with him. Montanus evidently claimed that the words he spoke during the periods 
of self-induced ecstasy were those of the Holy Spirit. In an oracle that most scholars believe 
is accurately reported, Montanus described the divine activity this way: "Behold man is as a 
lyre and I [the Holy Spirit] honor over him as a plectrum. Man sleeps and I [the Holy 
Spirit] wake; behold it is the Lord who takes away the hearts of men and gives them other 
hearts."3 In essence, Montanus claimed that he had the final revelation of the Holy Spirit, 
which supplemented the revelation which had been given by Christ. In a Montanist writing, 
once incorrectly ascribed to Tertullian, is the claim: "The Paraclete has revealed greater 
things through Montanus than Christ revealed through the Gospel."4 
 
In fact, there were three stages of revelation, according to the Monanists, which Rufus 
Jones has summarized in this way: 
(1) "In the Old Testament, revelation was in its infancy, and God dealt with men as parents 
do with children of feeble insight. 
(2) "Christ and the apostles advanced revelation to the stage of youth 
He tempered His message and His commands to the weakness of flesh. 
(3) "In Montanus and his prophets, revelation comes to its culmination and full glory-it is 
the stage of manhood, and no provision is any longer made for the flesh."5 
 
It is not clear precisely how the Montanist movement ought to be evaluated and interpreted 
historically. Adolf Harnack interpreted it as a reaction to the development of a worldly  
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church, which was becoming too much at home in secular society, and which to rationalize 
its new position was elaborating a tightly-knit penitential and sacramental system, 
controlled by an officially-authorized clergy.6 Against such a worldly church, Harnack 
maintained, "It was Montanus' highest aim to lead the Christians forth from their civic 
relations and communial associations and to form a new, homogeneous brotherhood which, 
separated from the world, should prepare itself for the descent of the heavenly Jerusalem."7 
Such a program was seen to have special urgency in view of the persecutions of the church 
in the time of Marcus Aurelius. Naturally, the church authorities were alarmed at the 
Montanist assertions. As a result of the struggle within the church over the Montanist 
charismatic claims, the power of the bishops was strengthened in the church, and especially 
the powers of the Bishop of Rome. There seems to be little evidence, however, that the 
Montanists were trying to recall the church back to a primitive, Scriptural ideal. Rather, 
they wanted to replace the laxness of the church as they saw it in their time with a rigorism 
that was born of the gifts of the Holy Spirit. Such a rigorism was one of the central themes 
in the writings of Tertullian. 
 
Tertullian was already a grown man in his thirties when he was converted to Christianity, 
perhaps as a result of his witnessing the heroism of Christians in the face of severe 
persecution. One of his most celebrated sayings may have been derived from this early 
experience. "The blood of the martyrs is the seed," he wrote, which later writers altered to 
read, "The blood of the Martyrs is the seed of the church." Tertullian was to become one of 
the staunchest defenders of the doctrines of the Christian faith. He not only defended the 
faith against its pagan detractors, but also against those whom he felt were presenting a 
watered-down or distorted version of Christianity, which simply would not stand up in the 
fires of persecution or worldly adversity. It is in this connection, during the period when he 
belonged to the Montanist movement, that he developed some of his characteristic views on 
the Holy Spirit which are our chief concern here. For instance, in his treatise Against 
Marcion, probably written about 207 A.D., while a Montanist, Tertullian attacked the 
attempt of Marcion to replace the Hebrew background of the Christian faith with a 
Gnostic-type doctrine of wisdom. In addition to opposing the doctrinal errors of Marcion, 
Tertullian criticized the life-style of Marcion and his followers, in this passage: 
 
"Let Marcion then exhibit, as gifts of his god, some prophets, such as have not spoken by 
human sense, but with the Spirit of God, such as have both predicted things to come, and 
have made manifest the secrets of the heart; let him produce a psalm, a vision, a 
prayer-only let it be by the Spirit, in an ecstasy, that is, in a rapture, whenever an 
interpretation of tongues has come to him; let him show to me also, that any woman of 
boastful tongue in his community has ever prophesied from amongst those specially holy 
sisters of his. Now all these signs [of spiritual gifts] are forthcoming from my side without 
any difficulty, and they agree, too, with the rule, and the dispensations, and the instructions 
of the Creator; therefore without doubt the Christ, and the Spirit, and the apostle, belong 
severally to my God."8 
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It is interesting to note that Tertullian here clearly identified such charismatic gifts as 
prophecy, visions, speaking and interpreting in tongues, as signs of the true working of the 
Holy Spirit. 
 
Tertullian's treatise On Fasting, said to have been written in the following year, 208 A.D., 
also took up the issue of lax moral practices which were then prevalent in the church. 
Tertullian wanted to replace such laxness with a rigorist discipline which he felt was the 
only guard against internal heresy and external persecution. In this treatise, he dealt with a 
problem which was to haunt the Christian Church for centuries, and still does, namely, the 
difficulty of testing the spirits, in order to discern which are of God and which are of the 
devil: 
 
"For, indubitably, both heresy and pseudo-prophecy will, in the eyes of us who are priests 
of one only God the Creator and of His Christ, be judged by diversity of divinity: and so far 
forth I defend this side indifferently, offering my opponents to join issue on whatever 
ground they choose. `It is the spirit of the devil,' you say, 0 Psychic. And how is it that he 
enjoins duties which belong to our God, and enjoins them to be offered to none other than 
our God. Either contend that the devil works with our God, or else let the Paraclete be held 
to be Satan."9 
 
How, then, was the Paraclete to be defined? Tertullian's probing mind and spirit, sharpened 
by his training in secular law, would not let the problem rest. In his treatise Against Praxeas 
(perhaps 213 A.D.), Tertullian discussed the connection between the Father, Son, and Holy 
Spirit, and used the word "Trinity" in this connection for the first time in Christian theology. 
10 
 
One is tempted to spend an unlimited amount of time on Tertullian, for his very quotable 
phrases, garnished by brilliant illustrations, and punctuated with deep sarcasm and bombast, 
still illumine many of the problems with which the church is struggling. But we must bring 
our discussion of Montanism and Tertullian to a close. Let us summarize by saying that the 
Montanists, by laying claim to particular possessions of the Holy Spirit, with which they 
sought to counter the theological and moral laxity of the church during an age of 
persecution and confusion, forced the church to distinguish between the true and false 
operations of the Holy Spirit. They also led the Christian community to define more 
precisely what it meant by the experience of the Holy Spirit. In all of this process, 
Tertullian, with his rigorist interpretation of the Holy Spirit's workings, provided part of the 
solution, but also part of the problem as well. 
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II. Joachim of Fiore (c. 1132-1202): An Historical Interpretation 
 
 
We have just seen how the Montanists divided history into three periods, the ages of the 
Father, Son, and Holy Spirit. This was a suggestion that for many centuries lay dormant in 
the Christian community. But then that concept took on a fuller elaboration, with very 
far-reaching consequences, in the writings of Joachim of Fiore (also spelled Flora or Floris). 
Joachim was a monk and abbot of the Cistercian order in southern Italy, whose saintly life 
was commemorated in Dante's poetry. Although he wrote in many fields, he is mainly 
important for his works which developed a philosophy of history which, according to Paul 
Tillich, provided the background for most of the revolutionary movements of the Middle 
Ages and down to modern times, whether the exponents of these views recognized their 
debt to Joachim or not. This was because Joachim's writings served 
to provide an alternative to the main-current interpretation of history in St. Augustine's City 
of God, where human history is described as a conflict of the city of this world and the city 
of God. According to Tillich, Augustine's interpretation was the basis for most conservative 
movements of medieval and modern times, because it made it impossible to make any 
criticism of either the church or the secular order stick, since they were thoroughly 
commingled in history.11 We shall return to this shortly. 
 
The main teaching of Joachim's chief work, The Book of the Harmonies of the Old and 
New Testaments, published 1519, and of other of his works, is a Trinitarian conception of 
history which views it in three great periods. The first period is the Age of the Father, which 
runs from Adam for 41 generations to Christ. The second period is the Age of the Son, 
which runs from the time of King Uzziah in the Old Testament (cf. Isaiah 6:1) for 42 
generations to about the year 1260. Then there is the age of the Holy Spirit, which begins 
with St. Benedict in the 5th century, the founder of monasticism, and runs for 21 
generations to the year 1260.12 These periods may be diagrammed as follows: 
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There are several things of extraordinary interest about Joachim's interpretation. First of all, 
notice how the different ages overlap. This indicates Joachim's profound insight that 
historical periods do not start and stop with given years, but always truly overlap. Historical 
terms used in books and articles, such as "The Middle Ages," "The Renaissance," "The 
Protestant Reformation," "The Age of the Enlightenment," and so forth, are sometimes 
given precise dates, to indicate the very year when one era stopped and the next era took 
over. Joachim's insight was more profound: each age has its predecessor in a previous era, 
and also leads on to a succeeding epoch. Karl Marx was later to make much of this insight 
in his dialectical interpretation of history, in describing the transitions between what he 
called the ages of feudalism, capitalism, and socialism. 
 
Notice also that the ages of the Son and the Spirit end in the year 1260, some 40 years after 
Joachim was writing. This was the apocalyptic note that had been struck in Montanism, and 
which Joachim repeated for his time. In the final period of world history, in which Joachim 
thought he and his generation were living, there would arise new religious orders which 
would be destined to convert the whole world to the Ecclesia Spiritualis. The Saracens and 
the Jews would be converted to Christianity toward the end of this age-be sure to note in 
passing this connection between missions and apocalypticism-and mankind would enter on 
its highest destiny. Although Joachim's views were never developed within his lifetime to 
seem dangerous to the ecclesiastical authorities, they were later taken up by others, as we 
shall see, who believed themselves to be Joachim's new order of spiritual men.13 This led 
to the condemnation of some of his writings by Rome, after his death. 
 
A third noteworthy aspect of Joachim's thought is that each age is characterized by a 
particular group. In the first age it is the Ordo conjugatorum, "the order of married people," 
which provides for the era "the decisive sociological form," to use Tillich's phrase.14 The 
second era is characterized by the Ordo clericum, when the clergy of the organized church 
are decisive. But the third stage is for the Ordo monachorum, "the order of monks," to 
provide the pattern of celibacy for all mankind, and the production of new generations will 
cease. This will only be possible through the higher graces given by the Holy Spirit, which 
are of course superior to the gifts of law in the first period, or the gifts of the sacraments in 
the second period. Now we are in a position to see how Joachim's historical views were 
truly innovative, revolutionary in character, and in sharp contrast to Augustine's 
interpretation of history. Augustine was, among other things, countering the millenarianism 
of his day, whereby the thousand years mentioned in Rev. 20:1-3, the last period of human 
history, was interpreted in a way he found objectionable. Augustine interpreted the 
millenium as taking place during his time, and hence anything critical that could be said a-
bout the church-as by the Donatists, or by the Montanists before themcould only apply to 
the then-existing state of things, in which the pure church was commingled with the 
impurities of this world. Thus it was not possible to criticize the church, according to  
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Augustine's viewpoint, for eschatology had already begun to be realized in the church. 
Therefore, for Augustine, nothing new can happen in history in the interim period before 
Christ comes again, and all problems and difficulties about the church can be explained 
away. This gave past history an inevitability that appealed strongly to Augustine the bishop, 
and to many conservatives after him. It may be worthwhile to quote a comment made in a 
completely different context by a modern writer, Richard J. Barnet: "It is as convenient for 
retired officeholders to apply the doctrine of inevitability to the past as it is for 
revolutionary propagandists to apply it to the future." 15 
 
 
But for Joachim, the thousand years still lie ahead, after Christ comes. In other words, new 
things are to take place in history, with the inbreaking of the Holy Spirit. In fact, several 
decades after Joachim's death, the Flagellants who disciplined their spirits by whipping 
their bodies, and the Spiritual Franciscans who insisted on a rigorous poverty for their order, 
took up Joachim's ideas, and declared that the Age of the Spirit which he had predicted was 
beginning in their movements. And not only they, but as Tillich indicated, revolutionaries 
from that time forward have been indebted to Joachim, even though they may never have 
heard his name. His division of history into three periods has affected thinkers of many 
different types. When the philosophers of the European enlightenment, for instance, divided 
up history into Ancient, Medieval, and Modern periods-the last-mentioned beginning with 
the Renaissance-they had good precedent. Hegel also had his three periods, and as 
mentioned previously, so did Marx. Thus, Joachim's interpretation of the Christian 
experience of the Holy Spirit in historical categories has had surprising echoes in a number 
of strange and unexpected places. 
 
 
III. Thomas Muntzer (c. 1490-1525): A Revolutionary Interpretation. 
 
One figure who mentioned his indebtedness to Joachim of Fiore by name was Thomas 
Muntzer, the German radical reformer.16 He lived in the tempestuous age when the ideas of 
Martin Luther and the other Protestant reformers were sweeping across Europe, calling for 
far-reaching changes in the church. He probably met Luther at Leipzig, and it was upon 
Luther's recommendation, some say, that Muntzer went to the prosperous town of Zwickau 
in Saxony to be the Protestant preacher there. While there he entered the circle of the three 
so-called "Zwickau Prophets," who according to George Williams, the historian of the 
radical reformation, were "preaching a radical Biblicism characterized by direct revelation 
in visions and dreams, Spirit-possession, the abandonment of infant baptism, belief in the 
millenium to be preceded by the ascendancy of the Turk as AntiChrist.. ." 17 (In passing, 
we may note some resemblances to the views of Joachim, and of the Montanists before 
that.) When questioned by the town council, Muntzer said that he followed the principles of 
Biblical interpretation 
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which were held by the Zwickau group, whereby the Old and New Testaments were to be 
interpreted by the Spirit. 
 
Muntzer thereupon went to Prague where in 1521 he issued his Prague Manifesto which 
enlarged on these views. He spoke of the bestowal of the sevenfold gift of the Spirit as the 
goal of redemption. "Among the gifts," says Williams, "is the reception of direct instruction 
from the Holy Spirit in the form of vision, dream, ecstatic utterance, or inspired exegesis." 
18 He called upon people to follow him, and start a new age of the church. But failing to 
win support in Bohemia, he went to the little town of Allstedt in Saxony, where he became 
a pastor and an eloquent preacher. In 1524, in a tract in which he acknowledged his 
indebtedness to Joachim of Fiore, he outlined his own three stages of salvation. To 
paraphrase Marx's comment on Hegel, Muntzer turned Joachim upside down, or possibly 
set him rightside up. Muntzer transformed Joachim's historical epochs into psychological 
categories. The three new stages were: (1) the hell of unbelief; (2) the bestowal of the 
personal cross, the gracious rod, in the form of personal sufferings; and (3) the bestowal of 
the Holy Spirit. In another tract, he related these stages to baptism, but we need not go into 
the details of his doctrine of baptism except to indicate that he saw baptism as involving the 
bestowal of a God-given cross which makes the revelation of the Holy Spirit possible, even 
though it might lead to martyrdom. Some scholars hold that Muntzer's views here may have 
led to the so-called "martyr theology" of the evangelical Anabaptists, even though it is 
definitely wrong to hold that Muntzer is the originator of all Anabaptism.19 
 
Parenthetically, it might be mentioned that although the evidence about Muntzer's use of 
glossolalia s not entirely clear, speaking in tongues was practised by some of the Anabaptist 
Swiss Brethren at St. Gall, at about the same time. Although many reports of Anabaptist 
activities were grossly distorted, George Williams believes that the account of the activities 
at St. Gall by Johannes Kessler is substantially accurate. As Williams summarizes the 
record, "Some similated little children in preparation for the Kingdom, the immediate 
advent of which was discussed and calculated with enthusiasm. Group confession led to 
disclosures that alarmed spouses; children of seven and eight lay in a coma for hours, and 
there were other attempts at simulating death with Christ to the world. Glossolalia broke 
out. There was lewdness and unchastity and the extraordinary declaration of a deranged 
woman that she was predestined to give birth to the Antichrist, and there was a shocking 
fratricide by decapitation, perpetrated as God-willed by the killer and earnestly sought by 
the victim."20 About 1532 in Fulda, similar manifestations of mass hypnosis, healings, 
glossolalia, and contortions took place.21 Williams concluded about the St. Gall episode: 
"It is hard to find anything in common between this phase of St. Gall Anabaptism and the 
sober fervor and evangelical zeal of Grebel, Mantz, and Blaurock."22
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As for Muntzer himself, the Anabaptist leader Conrad Grebel wrote to him on September 5, 
1524, recognizing his kindred spirit in many respects, but severely criticizing his excesses 
of many sorts, and urging him to change his ways. In particular, the pacifist Grebel 
criticized Muntzer's use of the sword to bring about reforms.23 
 
It was his taking up the sword, of course, that has given Muntzer his notoriety in history. 
His reasons for this course of action are rather clearly set forth in a sermon he preached at 
the castle church in Allstedt on July 13, 1524, in the presence of the Duke and other 
dignitaries. George Williams characterizes this sermon as "the most extraordinary public 
utterance of Muntzer during his sojourn in Allstedt, indeed possibly the most remarkable 
sermon of the whole Reformation era."24 Muntzer took his text from Daniel 2, where the 
prophet interprets the dream of Nebuchadnezzar about the image made of gold, silver, and 
bronze, with feet of iron and clay, which were taken to represent five earthly monarchies. 
Muntzer went on to declare that the Church was an undefiled virgin until corrupted by the 
scribes who murder the Spirit and say that God no longer reveals himself as of old. He 
continues: 
 
"But God does disclose himself in the inner word in the abyss of the soul. The man who has 
not received the living witness of God knows really nothing about God, though he may 
have swallowed 100,000 Bibles. God comes in dreams to his beloved as he did to the 
patriarchs, prophets, and apostles. He comes especially in affliction. That is why Brother 
Easychair [Martin Luther] rejects him. God pours out his Spirit upon all flesh, and now the 
Spirit reveals to the elect a mighty and irresistible reformation to come. This is the 
fulfillment of the prediction of Daniel about the fifth monarchy. You princes of Saxony, you 
need a new Daniel to disclose unto you this revelation and show you your role. Think not 
that the power of God will be realized if your swords rust in the scabbard. Christ said that 
he came not to bring peace but a sword . . The sword is given to you to wipe out the 
ungodly. If you decline, it will be taken from you. Those who resist should be slaughtered 
without mercy as Elijah smote the priests of Baal. Priests and monks who mock the gospel 
should be killed. The godless have no right to live. May you like Nebuchadnezzar appoint a 
Daniel to inform you of the leadings of the Spirit!"25 
 
The end of this tragic story is, of course, well known. Muntzer repeatedly attacked Luther 
as Meister Lugner, "Master Liar," Bruder Sanft Leben, "Brother Soft Life," who did not 
suffer the afflictions of the true saints. In reply, Luther was at first cautious in his advice to 
the princes of Saxony. In 1524 he wrote: 
 
"These Allstedters revile the Bible and rave about the Spirit, but where do they show the 
fruits of the Spirit: love, joy, peace, and patience? Do not interfere with them so long as 
they confine themselves to the office of the Word. Let the spirits fight it out, but when the  
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sword is drawn you must step in, be it they or we who take it."26 
 
But when Muntzer joined the Peasants' War that had burst over Germany in 1524-5, in 
which hundreds of cloisters and castles were demolished by rebellious groups of peasants, 
Luther wrote his appalling tract Against the Murderous and Thieving Hordes of Peasants 
(1525), in which he advised the rulers: "Let everyone who can, smite, slay, and stab, se-
cretly or openly, remembering that nothing can be more poisonous, hurtful, or devilish than 
a rebel."27 Luther almost immediately tried to retract this advice. But in fact, these words 
were never to be forgotten, and by some, never to be forgiven. 
 
As for the Anabaptists, it was for peacefully-minded leaders like Conrad Grebel to pick up 
the pieces after the Muntzer debacle, and re-emphasize the peaceful ways from which 
Muntzer had led some to stray.28 As for Muntzer himself, he was captured at the Battle of 
Frankenhausen, was induced to recant and receive the mass, after which he was beheaded. 
 
 
IV. George Fox (1624-1691) and the Quakers: A Mystical Interpretation. 
 
 
George Fox and the Quakers are included at this point in the paper primarily as a reminder 
of the great mystical tradition in Christianity. Often based on interpretations of the work of 
the Holy Spirit, mysticism has influenced the churches in practically every century of their 
history.29 
 
George Fox grew up in England during a time of great turmoil, the period leading to the 
English Civil Wars of the 1640's and 50's. During this time he experienced severe internal 
turmoils of his own, which seemed to mirror the conflicts of his times. Despising the 
insincere practices of religion in his day as mere shams, he set out on a search for genuine 
spiritual reality. His transforming experience came to him in 1646, in the conviction that 
every man receives from the Lord a measure of light, and that if this "Inner Light" is 
followed, it leads surely to the Light of Life and to spiritual truth.30 Thus in 1649, Fox 
listened to a minister tell a congregation that "the Scriptures were the touchstone and judge 
by which they were to try all doctrines, religions, and opinions." "Oh no, it is not the 
Scriptures," Fox protested, but the touchstone was "the Holy Spirit, by which the holy men 
of God gave forth the Scriptures." 31 
 
In his Journal, Fox wrote: "I knew God and Christ now, not through books and Scriptures, 
but by revelation, as he who hath the key did open and as the Father of Life draw me to His 
Son by His Spirit."32 In another passage, Fox made it clear that his type of mysticism was 
related to his understanding of the Holy Spirit: "Great things did the Lord lead me into, and 
wonderful depths were opened unto me, beyond what can be by words declared; but as  
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people come into subjection to the Spirit of God, and grow up in the image and power of 
the Almighty, they may receive the Word of wisdom that opens all things, and come to 
know the hidden unity in the Eternal Being."33 
 
As a result of such convictions, Fox was led to declare that the true ministry is that of any 
man or woman whom God uses, and thus the need for a set-apart ministry or clergy is done 
away with. The reality of the "Inner Light" does away with the need for the visible 
sacraments of Christianity, for true sacraments are internal truths granted by the Holy Spirit. 
Equality before God's spirit leads to a rejection of oaths in lawcourts, as well as of servility 
in speech or behavior, the enslavement of one man by another, and engaging in warfare. 
 
The work of the Quakers is too well known to be elaborated here. Not all Quakers have 
been mystics, of course, but there has been a mystical strain which has always been very 
closely associated with their spiritual life. Indeed, among Protestants, members of the 
Society of Friends have shown particular interest in the mystical tradition, as the writings of 
Rufus Jones in our own age indicate. Let the Quakers remind us, then, that the mystical 
interpretation of the experience of the Holy Spirit runs very deep in the heritage of 
Christians.34 
 
 
V. Edward Irving (1792-1834) and the Catholic Apostolic Church: A Millenarian 
Interpretation. 
 
 
Next we turn to Edward Irving, a Church of Scotland minister who became greatly 
interested in the eschatological passages of the Bible, and began a revivalist ministry at the 
Regent Square Church in London at which there was speaking in tongues and prophetic 
utterances. Expelled from the Church of Scotland, Irving and his followers constituted 
themselves in "The Catholic Apostolic Church," sometimes called "Irvingites," which has 
continued in Britain, Germany, and the U.S. to the present day. 
 
With the Catholic Apostolic Church, there was a renewed emphasis on Millenarianism, 
which we have encountered earlier. In its so-called "pre-millenial" form, this is the belief 
that there will be a future "millenium" or 1,000 years, following the Second Coming of 
Christ. During this millenium Christ will reign upon the earth in a kingdom of His saints, at 
the end of which time he will take them up with him into heaven. (The "post-millenial" 
view, that the Parousia will follow the millenium, the viewpoint we encountered in St. 
Augustine, will not concern us here.) We need to take a brief backward glance at millenial 
expectations among Christians. 
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Derived from the Jewish apocalyptic views of Daniel, II Esdras, and Enoch, the concept of 
the 1,000 years was given expression in Revelation 20. After eschatological expectation 
receded in the early church, groups like the Montanists took it up again. But orthodox 
groups tended to dismiss pre-millenial expectations. Eusebius in his Church History held 
that the millenium was in the process of being fulfilled in the life of the church and the 
Roman Empire under Emperor Constantine, and therefore in describing Montanism he 
made no mention of its millenial expectations. As we have seen, Augustine's City of God 
countered pre-millenial expectations, partly because Augustine himself had been a millen-
arian early in his career as a Christian but had come to reject such views, and partly because 
of his experiences later in life as a bishop and theologian. We saw how Joachim of Fiore 
later countered the Augustinian views with a reinstatement of the millenarian position. 
During the Protestant Reformation, radical Christian groups like the Anabaptists were the 
main ones to voice millenarian expectations, while both Roman Catholics and the major 
Protestant Reformers were suspicious of any eschatology that might be precisely dated and 
identified by specific historical events. The experience with Thomas Muntzer and the 
Peasants' War hardened the attitudes of both Luther and Calvin in this regard. During the 
English Revolution, a small group known as the Fifth Monarchy Men embraced a 
revolutionary millenialism, which has been interpreted by some Marxists and others as a 
harbinger and prototype of a proletarian revolution. Their excesses led the peaceful George 
Fox to issue a strong disclaimer of any connection of himself or the Quakers with the Fifth 
Monarchy Men.35 
 
When, therefore, Edward Irving and his followers revived interest in the 1,000 years to 
follow the Second Coming of Christ, they were simply returning to an old and recurring 
strain in Christian history. Edward Irving thought that the second coming might take place 
sometime between 1835 and 1901. Irving's contemporary, the American evangelist William 
Miller (1782-1849), was more definite. Based on his interpretations of such passages as the 
2,300 days in Daniel 8:14 and the 1,335 days of Daniel 12:12, Miller designated March 20, 
1843 as the time of Christ's coming.36 When that date came and went, some of Miller's 
associates set October 22, 1844 as the fateful day. After that, the Millerites reaffirmed their 
belief in the imminence of the Parousia, but did not set a date. From such groups have been 
derived the Advent Christian Church, and the Seventh Day Adventists.37 
 
But as for Edward Irving and the Catholic Apostolic Church, their significance has been 
emphasized by John Thomas Nichol, a historian of Pentecostalism, because of its 
similarities with the Pentecostal movement which flourished seventy years later. Both 
groups experienced speaking in tongues. Furthermore, the "Irvingites seem to have 
regarded such an experience as a prerequisite for obtaining one of the nine gifts of the 
Spirit."38 Also, the Irvingites believed that the Charismata were a permanent possession of 
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the church, withheld from time to time because of the unfaithfulness of Christian believers. 
Nichol indicates that "the source materials [about the Irvingites] provide the most careful 
observations we have about speaking in tongues and prophesying in any period prior to the 
emergence of `modern' Pentecostalism".39 
 
 
VI.  Charles Parham (1873-1929) and the Pentecostals: A Pentecostal Interpretation. 
 
Modern Pentecostalism began with the work of Charles Parham, who from his background 
as a lay preacher in the Congregational Church and with the Methodists, and later the 
Holiness movement, came to believe that if the churches were to overcome their 
complacent, formalistic, middle-class inertia, a new visitation by the Holy Spirit would be 
necessary.40 He thought at first that the glossolalia in Acts 2 meant a gift of speaking in 
foreign languages. Therefore, he told his students at the Bethel Bible College in Topeka, 
Kansas, "if God had ever equipped His ministers in that way He could do it today . . 
Anybody today ought to be able to preach 
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in any language of the world if they had horse sense enough to let God use their tongue and 
throat."41 
 
Before he left on a trip for Kansas City late in December 1900, Parham told his students to 
study the Bible individually and see if there were some sort of special witness to the fact 
that a person had been baptized with the Holy Spirit. When he returned, his students told 
him that their studies had shown them that there was such a witness, speaking in tongues. 
Then the group determined to pray that they might have an experience that would be 
similar to that of the apostles at Pentecost. Miss Agnes Ozman had such an experience on 
New Year's eve, and this spread to most of the other members of the group in the following 
month. From there, Parham's ministry moved to Galena, Kansas, where a pentecostal re-
vival broke out. Pentecostal groups began to spread throughout the United States. One of 
Parham's students was William J. Seymour, a Negro Holiness preacher, who carried the 
movement to the famous Azusa Street Mission in Los Angeles. From there it spread far and 
wide, extending to a number of foreign countries. In the 1960's, the experience of speaking 
in tongues and other charismatic phenomena spread to old-line Protestant Churches, and to 
the Roman Catholic Church as well, in a movement that has come to be known as 
"Neo-Pentecostalism." 
 
  *  *  *  * 
 
In the Pentecostal interpretations of the Christian experience of the Holy Spirit, we have a 
reiteration of some, but not all, of the ideas and practices of other groups of Christians in 
the past. It may be worthwhile to attempt some generalizations about such individuals and 
groups. 
 
The movements we have been studying have all been based on various interpretations of 
the Christian experience of the Holy Spirit. These movements have arisen at periods when 
the ordinary churches seemed to be insufferably stuffy, choked with dead formalism, 
lacking in a vibrant type of life that would be in keeping with the Gospel they profess. Such 
groups have also arisen at periods when society has been in states of considerable turmoil 
or transition, when many of the established norms of bygone eras were rather suddenly 
swept away, leaving people with a sense of insecurity, and spiritual hunger. Furthermore, 
these movements have been both the causes and the products of new ways of interpreting 
history, of dividing up the many complicated epochs of history into three or four or five 
readilyunderstood eras, which have clearly definable characteristics. These movements 
have expected not the continuation of past history in an essentially unchanged fashion, but 
rather have looked for the inbreaking of something new into history, sometimes described 
in terms of the Second Coming of Christ, or the Last Judgment, or the sending of the Holy 
Spirit. Hence these groups have been opposed to views of history that see Christian 
eschatological hopes frozen in past historical or institutional forms, thus blocking the way 
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way to the coming of the genuinely new into history. Such groups have embraced a number 
of hermeneutical methods, but common to them is the conviction that the Scriptures must 
be interpreted through the continuing inspiration of the Holy Spirit, and not in legalistic or 
formalistic ways. In addition, these movements have taken different attitudes toward piety 
and mystical contemplation, but very often there has been emphasis on mystical elements 
which stress the inner workings of the Holy Spirit within the lives of all Christians. And 
these groups have often experienced speaking in tongues, and prophesying, and healing, 
often in combination with other phenomena. 
 
Thus, the Pentecostal and Neo-Pentecostal movements are deeply related to many of the 
interpretations of the Christian experience of the Holy Spirit which have gone before. They 
do not share all of the views and practices of their predecessors, by whom they have been 
directly or indirectly influenced. Without doubt the Pentecostal and Neo-Pentecostal move-
ments represent some of the most significant interpretations of the experience of the Holy 
Spirit among the Christian community today. It is therefore all the more important that 
attention also be paid to past experience of Christians along these same lines.42 
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THE LOVE THAT GOD REQUIRES 
 

Robert Anderson 
 
I. WITH ALL YOUR HEART 
 
 
Leading devotions at a Hayama conference presents a double danger. Devotional talks 
might easity become another series of lectures, and thus fill an already well-filled 
programme to the saturation point without adding to the effect. Or they might on the other 
hand become the opportunity for a criticism or rebuttal of what has gone before, this time to 
a captive audience, without the benefit or threat of a free-discussion period to follow. I 
intend, God willing, to avoid both pitfalls, but plan to key these talks in to the rest of the 
conference as much as possible. 
 
Considering our theme "The Contemporary Work of the Holy Spirit" and the particular 
emphases on the Gifts of the Spirit, there has been and there will no doubt be references to 
the list of gifts summarized in I Corinthians chapter 12. For these devotions, may I refer to 
the last verse of that chapter, and all of Chapter 13, the `Hymn of Love' as it is sometimes 
called. But using this as a springboard, I would like to move directly to the words of Jesus 
who, when asked by a certain lawyer which was the greatest commandment, replied: 
 
 
"The first is `Hear 0 Israel: 
`The Lord our God is the only Lord; 
`Love the Lord your God with all your heart and `with all your soul and with all your mind 
and `with all your strength.' The second is this: `Love `your neighbour as yourself. There is 
no greater commandment than these." (Mark 12:28-31 NEB) 
 
If, as St. Paul says "the higher gifts are those you should aim at" (I Cor 12:31) and "the best 
way of all" is to "put love first" (I Cor. 14:1), then we would do well to see what the 
Scriptures mean by love, and especially love to God, in this first and greatest 
commandment. 
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I propose, therefore, to take this as the theme of these four devotional periods, and 
concentrate on one of each of the four instruments of Love which our Lord designated in 
Mark 12:28-31, where He quotes from the Shima of Deuteronomy 6:4. 
 
The four means or channels of love: heart, soul, mind and strength, are simply intended to 
express in the most complete way possible, the whole man. Each of these has in attendance 
a whole swarm of meanings, so that grouping them together in this way serves to gather 
into one all that is meant by wholeness. At some places, two or more may overlap. There 
are no distinct boundaries. But for the purpose of these devotions I would like to mention 
them one at a time. 
 
"With all thy heart." The heart is traditionally the focal point of feeling, of impulse, of 
affection, of desire. These feelings can be good or bad. According to one of the oracles 
spoken by Jeremiah, "The heart is deceitful above all things, and desperately wicked" 
(Jeremiah 17:9). But there is a central point from which these feelings emanate. And when, 
for instance, St. Paul says to the Philippians "I have you in my heart," it is this center of his 
affections that he is speaking about. 
 
But the heart is also spoken of to mean the center of intellect. 
Thus Jesus, in explaining why people didn't understand Him when He spoke in parables, 
quoted Isaiah where he said: "This people's heart has waxed gross, and their ears are dull of 
hearing." (Matthew 13:15) And again Paul, writing to the Romans and describing the estate 
of those who had heard of God and had not believed, said: "Their foolish heart was 
darkened." (Rom. 1:21) 
 
The heart then means that central part- of the person with which he is able to love and hate; 
the part that responds to persuasion or conviction, which accepts or rejects with feeling. 
 
And a little further, we find the same word used to denote Conscience. John writes "If our 
heart condemn us, God is greater than our heart, and knoweth all things." (I John 3:20). 
(The NEB translates this "if our conscience condemns us . . ." but it is the same word which 
is translated `heart' elsewhere, i.e. HE KARDIA) 
 
Now the "First and greatest commandment" says we are to love the Lord our God with all 
our heart. That means our love for God is not to be a peripheral thing, something that can 
be set beside other loves, and given its due proportion of our attention from time to time. It 
is to be a love which comes from this central core of our being. The place, from which our 
impulses and affections spring. The place where our decisions are made. That sensitive part 
which puts the `stop' or `go' sign before our actions. 
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It follows that we cannot love God with all our heart if there is lurking somewhere an 
impure affection, something threatening to stain or corrupt, or take precedence. It also 
follows that we cannot love God in the way He demands if the Gospel has not reached 
down into the place where we hold our convictions-the things that stir us to commitment 
and action. And if we thought it were possible to fulfill this commandment without first 
having our conscience cleared, the Scriptures drive us back to search again. We might be 
able to say the words, but the tune would be wrong. We will likely not deceive ourselves, 
and we will certainly not deceive God. 
 
It becomes clear then, that the kind of love that God requires is not humanly possible. Who 
can guarantee that his heart will be pure, unmarked and unmarred by mixed emotions, 
constant and unwavering, with no suggestion of guilt to blurr or corrupt it? The more we 
think about this, the more we ponder it, the more we see that the ability to love in this way--
the ability to love God with all the heart-is not humanly possible. If it is commanded by 
God, then God must himself supply the required condition. He must supply the constancy 
to replace my wandering. He must supply the cleansing for my impurity. He must supply 
the light to take away the darkness into which my natural mind is plunged through my sin. 
And if there is to be any good in this inmost part of my being, from which spring my 
desires and affections, it must be because he has entered to cleanse and renew and fulfill. 
 
The love which God requires of us is first given to us. Then we are made able to love in 
return. That is a gift. And it is a spiritual gift. Not listed among the others, but put in a 
category by itself, as Paul calls it: `the better way' (KJV) or `The best way of all' (NEB). 
 
 
II  WITH ALL YOUR SOUL 
 
The four words `Heart' `soul' `mind' and `strength' are really a way of saying `the total 
being' or `the whole person'. And yet each one of these has its own special emphasis. The 
four overlap at certain points, but when put together they re-enforce one another so that 
they say: just as the Lord our God is one-that is, one whole God-so the love that he requires 
from us is the love of the whole person. 
 
When we were speaking of the heart and loving God with the heart, we were on fairly sure 
ground. Heart, while it is a term with a broad meaning, is reasonably clear. But when you 
say `soul' especially in the context of the Bible, you find it more difficult to pin down. It is 
a rather slippery word, meaning different things at different times. 



49 
 
Sometimes it means the immaterial part of the human person, that spiritual, reasonable, 
immortal part, which distinguishes men from brute creatures. Thus we find Jesus saying to 
His disciples: 
 

"Do not fear those who kill the body, but cannot kill the 
soul. Fear him rather who is able to destroy both body 

and soul in hell." (Matthew 10:28.) 
 
Again, Peter writes of ". . . the harvest of your faith, that is, the salvation of our souls." (I 
Peter 1:9) And a little later he speaks of `: . the lusts of the flesh which are at war with the 
soul...: ' (I Peter 2:11). 
 
But there are times too when the soul means the center of religious and moral sensitivity, 
the center of feeling and the inner self. Jesus says "Ye shall find rest unto your souls." 
(Matthew 11:29). Paul is spoken of at Antioch and Iconium as " . . confirming the souls of 
the disciples, and exhorting them to continue in the faith." (Acts 14:22). The Rich Fool is 
reported as saying "I will say to my soul, Soul, thou hast much goods laid up for many 
years, take thine ease, eat, drink, and be merry." (Luke 12:19) Then again in I Corinthians, 
Paul writes: "The first man Adam was made a living soul, the last Adam was made a 
quickening spirit." (I Corinthians 15:45). 
 
Now these quotations seem to suggest that the soul is not so much a detached entity as it is 
the person of man himself. Man, alive, with all his natural faculties. Man, aware of God as 
he lives his life, and having the ability which God has given him of knowing right from 
wrong, and being able to make a moral choice. Man, struggling with the contradictions of 
life, hemmed in and constricted by the limitations of his humanity, and yet, by the grace of 
God, given a gleam of hope, which grows brighter as he fastens his eye upon it. Man, fallen 
in the sin of Adam, and redeemed in Christ. Man, with his moral and religious sense 
awakened, yet still vulnerable, still able to be drawn aside and corrupted; longing for rest, 
for deliverance, aware of his deficiency, and not of himself able to correct it or compensate 
for it. 
 
"Thou shalt love the Lord thy God with all thy soul"-with all thy animus, with all thy 
human living faculties. Thou shalt love the Lord thy God with all thy religious and moral 
sense, with all thy consciousness of being a creature that bears God's image upon him. 
 
To love God with all one's soul, then is to love God with all one's awareness. And that can 
branch in two directions-that is, one's awareness of God, and one's awareness of other 
people. It is quite possible of course to speak about a person-or sometimes even to a 
person-and not be aware of him. You may perhaps have had the misfortune to have been 
admitted to a hospital, and had a group of the 
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hospital staff gather themselves around your bed and discuss your case. As they discuss you 
in your hearing, you seem to be two people-the one they are discussing, and some other 
interested observer. You do not relate to them as persons, nor they to you. They are 
instruments employed to bring you to health. You are `the patient in bed 514,' receiving 
certain medication. And after your sojourn there is over, should any of you meet socially, 
you will likely meet as for the first time. 
 
Now the point here is not the rightness or wrongness of such an experience. In some 
situations, it may be the only possible way in which to proceed. But I only wish to call 
attention to the fact that this situation occurs among human beings. 
 
And furthermore, it sometimes occurs in our relations with God. It is possible to have such 
detachment in our religious life that we are able to study doctrine, debate points of 
interpretation, even delve into the Scripture where it treats of the matters of Salvation, 
renewal and mission, and do all these things in such a way that God enters the picture as 
something of a third party. Present, of course. No one would deny that. But present as a 
third party, the subject of the conversation, but not a participant in it. 
 
Now if we understand and practice what it means to love the Lord our God with all our soul, 
this is not going to happen, because we will be so steeped in the presence of God, and our 
personal and moral sensitivities will be so oriented towards God that it will be impossible 
to speak of him as if he weren't there, or as if he were not taking part in the conversation. 
And that, I submit, is something of what it means to love God with all the soul. 
 
As I said earlier, it is difficult to separate entirely these somewhat overlapping words: heart, 
soul, mind and strength. But if we were to isolate one item in "soul" not clearly delineated 
in the others, I think I should call it the WILL. Will may be stirred by emotions; it may be 
stimulated by thought; it may be empowered by strength; but the firm and unquestioning 
`yes' in response to God is basically that which derives from the religious and moral fibre 
of our person. And where God says `go' and the will says `no' the conflict which results 
may arouse the emotions, and possibly confuse the mind, but it will wound and endanger 
the soul. 
 
To love God with all the soul means to have the will so oriented to the will of God that 
there is no question of obedience, no possibility of antagonism, no hint of deviation. 
 
Now all this sounds perhaps idealistic, and certainly it is. It is impossible for man to do this 
alone, and he is not expected to do it alone. For just as the love which God requires with all 
the heart is only possible when God supplies the emotional strength, so love with all the 
soul is possible when God supplies strength for the will. 



51 
 
And here, again, the drama is played out in the context of the world of men. Love of God 
with all the soul is only potential until it is put to the test in daily life. And here the 
horizontal element is added. Because here, "And thy neighbour as thyself" is just as 
operative as it was in the previous meditation. It is no easy thing to exercise my will, even 
in the strength which God gives, to do that thing which I know is for my own good. But 
how much more difficult it is to exercise my will for something which is primarily if not 
exclusively for my neighbour's good. It is no easy thing to exercise my will, even in the 
strength which God gives, to do that thing which I know is for my neighbour's good when 
that neighbour is winsome, energetic, responsive, grateful. But how much more difficult it 
is to exercise my will for something which is primarily if not exclusively for the good of 
that cantankerous elder or pastor who throws out every suggestion I make, or that person, 
outwardly friendly, but who is using me for his own ends, or that person who adds to the 
burdens of my knowledge of my offenses, a multitude of real or imagined injuries which he 
has suffered at the hands of any occidental. And yet these are the neighbours whom I must 
love with all my soul, as I love God, because God requires it. 
 

Impossible? And yet there was One who did it. 
Three times He prayed "0 my Father, if it be possible, let this cup pass from me: 
nevertheless not as I will, but as thou wilt." (Matthew 26:39) "Thou shalt love the 
Lord thy God with all thy soul, . . . . and thy neighbour as thyself." 

 
III. WITH ALL YOUR MIND 
 
 
We have already noted that the terms `heart' `soul' `mind' and `strength' overlap at various 
points. Perhaps we can best describe them in terms of intersecting circles. There is an area 
which all four cover, a common area. Then there are areas which perhaps two of them cover 
in common. And then there is an area which each word alone covers. 
 
This is particularly true where `mind' is concerned. As we saw earlier, part of the `soul' area 
crowds into both `heart' and `mind'. And this describes what really happens. We cannot 
isolate our feelings from our thoughts, nor can we separate our thoughts and feelings from 
our will. I am one person, and every part of my person affects every other part. The way I 
love you, or the way I hate you affects the way I hear what you have to say. The truth or 
falsehood of what you say affects the way I love or hate you. And both affect my will, 
whether I will follow your lead or resist it. 
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For this reason, when we speak of `loving the Lord with the mind' we should be on our 
guard lest we should imagine that here at least is something which is not shaped and 
distorted or darkened by those things which corrupt my heart and soul, as though somehow 
the mind were immune, above the forces of human nature. 
 
If we have any doubts about this we only have to look at what the Scripture says about 
mind. 
 
In the Magnificat, Mary sings "The arrogant of heart and mind He has put to rout" (Luke 
1:51). The mind can be arrogant. In II Corinthians 3:14, Paul writes of Jewish lack of 
understanding when they read the Old Testament "Their minds were blinded". And in 
Ephesians 2:3 he writes of  
 
" . . fulfilling the desires of the flesh and of the mind, and were by nature the children of 
wrath." And in Colossians 1:21 he says "you that were sometime alienated and enemies in 
your mind by wicked works, yet now hath he reconciled." (NEB "Formerly you were 
yourselves estranged from God; you were his enemies in heart and mind, and your deeds 
were evil.") 
 
These instances are sufficient to point us to the fact that man, fallen man, is fallen in mind 
as well as in his other aspects. When man fell from grace his fall included his faculties of 
will and imagination and intention and understanding, and all that is included in the term 
`mind'. And mind, just as much as will and affections, must be redeemed and renewed. 
 
To love God with all the mind must then surely mean to love God with these faculties, in 
addition to the others we mentioned. Perhaps we should repeat here that the ability to love 
God at all is something which we receive as a gift. God gives us the ability, and we respond 
with it. And since we are discussing the operation of the Holy Spirit, and the Contemporary 
Work of the Holy Spirit, this is one more indication of that work. It is the Holy Spirit 
working in me that allows me to recognize that God has performed these acts of love which 
hammer at and knock down and pulverize that wall which I, as natural man, thought I was 
able to raise against him and shut him out. Francis Thompson wrote: 
 

"I fled him, down the nights and down the days; 
I fled him down the arches of the years. 
I fled him, down the labyrinthine ways 

of my own mind, and in the midst of tears  
I hid from him, and under running laughter." 

 
We can run away from God by mental tricks, as we can run from him through bodily 
passions. But here again God can and does stop us in our tracks. 
"Thou has beset me behind and before, and laid thine hand upon me" (Psalm 139:5). 
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Now, supposing God does reach us and claim us, and we give in to him; we cease to resist 
and accept that which he has been offering uswhat has this to do with our minds, or the 
mind-part of our being? 
 
We can note first of all that in the list of the gifts of the Spirit in 
I Corinthians 12, there are three that directly relate to the redeemed mind. There is the gift 
of wise speech, then the gift of `putting the deepest knowledge into words.' And close to 
this is the gift of `the ability to distinguish true spirits from false.' (NEB). All of these are 
operations in whole or in part of the intellect, the understanding, the mind. And this I 
submit is an indication of the redeemed mind, and the functioning of the mind under the 
guidance, direction and power of God. 
 
Now what practical application, if any, does this have in living the Christian life? It is 
always surprising to me to run across Christianssincere, devout, committed Christians, who 
speak and act as though the mind were so much excess baggage once they had experienced 
salvation. Or worse still, that mind remained part of the unredeemed man, and after 
salvation was to be left behind as if it got in the way of communion with God. Surely it 
must be true that if the body with its passions and affections, the will, with its insistent 
drive, can be redeemed by God and put to use to his greater glory, then the mind likewise 
can be redeemed and used, and ought not to be laid aside. And if the affections and the will 
can be disciplined and refined and purged so that they can become channels of grace 
through which God can work, surely the same is true of the mind also, both as intellect and 
understanding; both as intention and imagination. 
 
I sometimes detect, especially in new Christians, and in young new Christians, a distrust of 
any mental and intellectual activity where the things of the faith are concerned. Their 
critical faculties are directed in all their intensity and focused on economic and social 
problems, but are firmly steered away from anything like an examination of their own 
experience, or the claims of others whose experience has been somewhat different. 
 
To love God with the mind, as I see it, is not to suspend the mind's activity in the realm of 
faith, but with prayer and searching, to give the mind over to God's working in such things 
as the selection and interpretation of data, the examination of lines of arguments, and, as 
John says, the "trying of the spirits whether they be of God, because many false prophets 
are gone out into the world." (I John 4:1). 
 
"Thou shalt love the Lord thy God with all thy . . mind" " . . . and thy neighbour as thyself." 
 
Ought we to put these two together here, these first and second commandments? Most 
certainly. Here, as in the ones we have already examined. Because if we love God with our 
mind, making it a channel of grace, then we must most assuredly use this gift of mind as 
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we show our love to our neighbour. This will mean sharing discoveries, insights, 
convictions with others. It will mean relating to others in humility, because no matter how 
great the gift may be to us particularly, the first sign of a truly awakened mind is the 
realization of the depth of its ignorance. It will mean living patiently with those of lesser 
gifts. We 
have all perhaps had the experience of an association with men and women of great mental 
brilliance, who use their intelligence more as a bludgeon than as a lamp to light the way, 
and leave us offended, resentful, and ,still untaught. 
 
To love God with the mind-and our neighbour as ourself-means to be willing to hear what 
our neighbour says, even though it may cut across what we believe and cherish; to accept 
him with his limitations, while recognizing our own, and to be willing to learn from him, 
seeing him also as a channel of grace through whom God has perhaps chosen to reach 
ourselves and others. 
 
To worship God with the mind, in fine, is to be teachable, and to share what we learn with 
others, not as though we ourselves had made the discovery, but as the instruments which 
God for one moment is using to point to the truth of himself. 
 
 

IV. WITH ALL YOUR STRENGTH 
 
We come now to the fourth of the ways in which we are to love God, i.e. with all our heart, 
soul, mind and strength. As before, there is a certain amount of overlapping here, but not as 
much as with the others. For when we read "strength" here we see a direct connection with 
our physical life. Each time "strength" is mentioned it is related to some kind of strong 
action or potential. For instance, in Revelation the angel speaks with a "strong voice saying: 
Babylon the great is fallen is fallen" (Rev.18: 2). It is a shout. There is a physical strength 
about it. Peter writes "If any man minister, let him do it as of the ability which God giveth, 
that God in all things might be glorified through Jesus." (I Peter 4:11). It is the same word 
that he uses-ability, strength. Paul writes to the Ephesians: "How vast the resources of his 
power open to us who trust him." (Eph. 1: 19 NEB). 
 
And then, negatively, when Jesus speaks of the salt that has lost its savour, He says it is 
"thenceforth good for nothing." And here again the same word ( i x 4 s ) is used. It has no 
strength. It has no power. It is useless. 
 
"Thou shalt love the Lord thy God with all thy ... strength." If you leave that out, and 
concentrate on heart and soul and mind, it is possible 
 
 
 



55 
 
that you will become very "religious" about religion, but cultivate a kind of faith which 
never really gets into action. I see this as the link between the part of life which is primarily 
concerned with thought, feeling, reflection and so on in their various manifestations, and 
that part of life which is primarily concerned with action-positive, powerful action. And 
God requires both sides in our response to him, and he requires them in toto. The man who 
responds only with thought and feelings may be very sincere in his faith, but he is inclined 
to be rather useless. The man who responds ,on the other hand only with positive and 
powerful action can be dangerous. Both are required if we are to love God as he requires. 
 
Furthermore, I see this call to love God with all the strength as a call to stewardship of the 
body. You have already noticed in your programmes, in addition to the coffee breaks, there 
is time set aside for "vigorous exercise in preparation for prayer." It is a reminder, I suppose, 
that if we are going to pray with all our heart, our heart should be in such physical 
condition as will allow it to operate at full power. Our medical advisers here would no 
doubt agree with others who repeatedly tell missionaries, ministers, and others in 
quasi-sedentary occupations that many of the tensions, frustrations and depressions which 
people in our work experience are due as much to physical deficiencies related to food (too 
much or too little), sleep and exercise, as they are to the causes to which we ascribe them. 
 
But lest we get drawn aside into a physical fitness cult, let us relate this to the rest of the 
commandment. If to love God with the heart, soul and mind means to marshall these forces, 
and keep them totally oriented to God and his will, then the same can be said of 
worshipping God with our strength. Obedience to God requires strength. At the greatest, it 
requires physical strength under persecution. And in a somewhat lower key, it requires the 
strength we associate with patience, that rare virtue seldom found among people who are 
frayed of nerves and tired of body. 
 
The most common use of strength, however, is in our daily work. Perhaps our work doesn't 
require much of us physically. If it doesn't, we are somewhat the poorer. There are countless 
millions who go to work every day and who return home tired in every muscle. Surely here, 
to love God with the strength has a bearing on how the day's work is done. Is it done 
grudgingly, reluctantly, with as little given as possible in order to get the greatest reward? 
Loving God with all one's might reminds us that every piece of work that a Christian 
tackles, if he is consistent in his faith, is done as in the sight of and for the sake of God. 
 
"Thou shalt love the Lord thy God with all thy . . . strength . . . and thy neighbour as 
thyself." Now how does the neighbour enter into the picture? 
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As I see it, I cannot as a Christian be concerned with keeping my own health and strength 
unless at the same time I am concerned about the health and strength of my neighbour. How 
can I accept the gift of health and give thanks for it, if I see my neighbour, either in my own 
country, or in some far distant country, suffering from a disease which I know can be cured, 
and do not lift a finger to help? How can I conscientiously take my food-more than I need, 
so that weight becomes a problem-and sincerely confess my love for God, when I know 
that there are countless thousands who will not have as much in a day or even two days as I 
have for a single meal-how can I do this, unless I am using my strength to try and bring 
about more equal sharing? 
 
How can I sincerely enter into the discussion on the Holy Spirit and Social Concerns, 
unless I am willing to respond to the Holy Spirit's stimulus within me to use my strength, 
my physical strength, my voice, my vote and whatever other influence I may have, to bring 
about social justice? 
 
The fact is, I cannot. And I do not, any more than to scratch the surface. And while I might 
never be accused of preaching an heretical doctrine, I am daily indicted before the courts of 
God for failing to show my love through my physical strength, as he has required of me. 
 
If I love my neighbour as my .:if, I will be concerned for his health, for his physical needs, 
for his living conditions, for his mental well-being, for his personal identity, as well as for 
his condition as a sinner in need of the saving grace of Jesus Christ. 
 
And now just as a reminder of where we began, let us go back to that sentence at the end of 
I Corinthians 12. "The higher gifts are those you should aim at. And now I will show you 
the best way of all I may speak in tongues of men or of angels, but if I am without love, I 
am a sounding gong or a clanging cymbal." 
 
Which is the first commandment of all?  
 

Jesus answered: "The first is: hear o Israel; The Lord our God is the only Lord; love 
the Lord your God with all your heart, with all your soul, with all your mind, and 
with all your strength. The second is Love your neighbor as yourself. There is no 
other commandment greater than these." 
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THE WORK OF THE HOLY SPIRIT 
 

IN THE JAPANESE CULTURAL SETTING  
 

Clark B. Offner 
 
 
Introduction: 
 
To genuinely understand "The Contemporary Work of the Holy Spirit," it is important both 
to know the biblical teaching on the Holy Spirit and to be acquainted with the ways this 
teaching has been understood and experienced in the history of the Church. This 
background material has already been presented. For those of us serving our Lord in Japan, 
a third area of concern is the particular cultural setting in which we find ourselves, the 
context in and through which the Holy Spirit ministers to the people of this nation. It will 
be the purpose of this paper to present a particular position on "The Work of the Holy Spirit 
in the Japanese Cultural Setting" and to stimulate further thought and discussion on the 
subject. 
 
The paper is divided into three main sections. The first provides justification for the 
assertion that the Spirit of God is at work outside of the Judaeo-Christian 
(biblical-ecclesiastical) tradition. The second indicates various elements in Japanese culture 
which may be attributed to a benevolent, divine influence and which may serve as a 
foundation for further enlightenment. The third section treats certain specific examples of 
spiritual phenomena in Japanese religions-both non-Christian and Christian-which should 
be considered in any application of our theme to the Japanese situation, whether or not they 
are ascribed to the Spirit of God. 
 
I. The Spirit of God At Work Outside the Judaeo-Christian Tradition 
 
 
It is reported that David du Plessis, founder of the World Pentecostal Council, told 
applauding delegates at the First International Lutheran Conference on the Holy Spirit held  
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in Minneapolis August 8-12, 1972, "that he heard a critic of the charismatic movement say, 
`Don't worry. It's just a passing whim. It will blow over.' `And it did,' observed du Plessis. 
`It blew all over.' " (Christianity Today, Sept. 15, 1972, p.50) Needless to say, however, the 
"blowing" of the Spirit of God did not begin with the "charismatic movement" nor with 
so-called Pentecostal experiences," whether of the 20th century or the 1st. Rather, the 
earliest movement of God's Spirit is recorded in the narrative of creation: "the earth was 
without form and void, with darkness over the face of the abyss, and the spirit of God 
hovering over the surface of the waters." (Gen.1:2, alternate reading in The New English 
Bible, from which, unless otherwise noted, subsequent quotations are also taken.) "Before 
the universe came into existence, before the division of light and darkness, before the 
gathering together of the waters and the appearance of dry land, before the creation of 
living beings including man, the Spirit of God was active-hovering over chaos and bringing 
order out of it." This "breath of God" not only produced harmony out of confusion but 
made the difference between a clod of soil and a living person. 
 
From the genesis of the universe and of mankind, the Scriptures make clear the universal 
concern of the Creator for all men. Although the biblical record is centered in a particular 
nation and the acts of God in their history which culminated in the advent of One who 
brought blessing to all the families of the earth, there are both specific indications and more 
general implications of God's continual concern and ceaseless activity among what the 
biblical writers term "the nations" or "the Gentiles," which are outside the scope of their 
special sphere of interest. The Old Testament assertion that God is the universal Creator and 
Judge of all men along with the New Testament affirmation that his nature is agapic love in 
themselves imply his constant working among all men without respect of racial, geo-
graphical or historical divisions. That is, nations that are outside of the stream of divine 
activity recorded in the Bible are not thereby excluded from a genuine ministry of the Holy 
Spirit. The universal, active influence of the Creator and Lord of the whole earth which was 
evident in the early chapters of Genesis did not cease with the call of Abraham and the 
subsequent narrowing of the biblical focus on his seed which was to be the instrument of 
blessing to the nations. 
 
Although in the Bible the work of God among the Gentiles is noted only in relation to their 
contact with the "chosen people," on various occasions it is clearly indicated. This divine 
activity is seen both in the case of nations and in the lives of individuals. A list of persons 
outside of "the elect" in whose lives the Spirit of God seemed to be at work would include 
the names of Melchizedek, Job, Balaam, Ruth and the widow of Zarephath as well as such 
Gentile rulers as Pharaoh of Egypt, Nebuchadnezzar of Babylon, Eglon of Moab and Cyrus 
of Persia, who deserves special attention as being referred to as the Lord's "anointed" (Is. 
45:1), to whom God said, "You shall be my shepherd to carry out all my purpose" 
(Is.44:28). 
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God also spoke of the Assyrian as "the rod that I wield in my anger" (Is. 10:5), raised up the 
Chaldeans as an instrument of his judgment upon Judah (Hab. 1:5ff) and "launched . . 
raiding-parties of Chaldeans, Arameans, Moabites, and Ammonites . . as the Lord had 
foretold through his servants the prophets." (II Kings 24:2) 
 
These prophetic servants had no doubt of God's dealings in the affairs of the nations 
surrounding Judah and included prophetic oracles to this effect in their proclamations (Is. 
13-13; Jer. 46-51; Ez. 25-32; Amos 1:32:3). At the same time, they envisioned the day 
when all nations would be united in their common worship of the Lord (Mic. 4:1-3), when 
the Lord's house would be called "a house of prayer for all nations" (Is.56:7), a glimpse of 
which Solomon also perceived in his prayer of dedication of the temple (I Kings 8:41-43). 
The book of Jonah and the Servant of the Lord passages in Isaiah give further prophetic 
indication of divine concern for those outside the normal sphere of Old Testament interest. 
The following three passages are of particular importance in considering the work of God's 
Spirit among the Gentiles. In Amos 9:7 we read, "Are not you Israelites like Cushites to 
me? says the Lord. Did I not bring Israel up from Egypt, the Philistines from Caphtor, the 
Arameans from Kir?" Here it seems clear that God was working in the history of these 
other peoples just as surely as he was working in the history of Israel. Isaiah 19:24-25 looks 
forward to "that day" when "Israel will be the third with Egypt and Assyria, a blessing in 
the midst of the earth, whom the Lord of hosts has blessed, saying, `Blessed be Egypt my 
people, and Assyria the work of my hands, and Israel my heritage," (RSV) in which 
appellations usually reserved for Israel are given to these "pagan" nations. In Malachi's 
condemnation of the shabby, unacceptable worship practices of the Jews despite the special 
revelation they had received, he inserts an interesting comment regarding pagan worship in 
contrast. Seemingly the Gentiles, albeit unwittingly, may honor God's name through their 
own ways of worship. "From furthest east to furthest west my name is great among the 
nations. Everywhere fragrant sacrifice and pure gifts are offered in my name; for my name 
is great among the nations, says the Lord of Hosts." (Mal.l : l l) It is not only the prophets 
who envision the day when "the earth shall be full of the knowledge of the glory of the 
Lord as the waters fill the sea" (Hab, 2:14) for the Psalms are also replete with references to 
God's action in and rule over all nations (e.g., Ps. 22:27-28; 47:6-8; 67; 68:28-32; 72:817; 
86:9-10; 102:15-22). Obviously the sphere of activity of God's Spirit was not limited to 
Israel, even in Old Testament days. 
 
In the New Testament, the Gospels seemingly limit the ministry of Jesus and the apostles to 
"the lost sheep of the house of Israel," but Jesus did recognize the work of the Spirit in the 
heart of both a Canaanite woman (Mt. 15:21-28) and a Roman centurion whose faith 
surpassed that which he had found among the chosen people, prompting him to say, "Many, 
I tell you, will come from east and west to feast with Abraham, Isaac, and Jacob in the 
kingdom of Heaven. But those who were born to the kingdom will be driven out into the  
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dark, the place of wailing and grinding of teeth." (Mt. 8:5-13) He further indicated that 
entry into that kingdom by those in "the nations" would be on the basis of the merciful 
attitude shown to their fellowmen. (Mt. 25:31-46) 
 
The apostle Paul, in his sermon to the "heathen" at Lystra, affirmed that God, who "in past 
generations . . . allowed all the nations to walk in their own ways; . . did not leave himself 
without witness." (Acts 14:17, RSV) In his sermon to the Athenians, he further declared 
that God "created every race of men of one stock, to inhabit the whole earth's surface. He 
fixed the epochs of their history and the limits of their territory. They were to seek God, and, 
it might be, touch and find him; though indeed he is not far from each one of us, for in him 
we live and move, in him we exist; as some of your own poets have said, `We are also his 
offspring.' " (Acts 17:26-28) He made clear in his treatise to the Romans that God's Spirit 
was at work among the Gentiles, which may work both to their detriment or benefit 
depending on their response. (Ro. 1:18-2:29) 
 
In summary, the biblical witness indicates that God, the Creator of all nations, "loved the 
world so much that he gave his only Son" (Jn. 3:16) and that it is his will "that all men 
should find salvation and come to know the truth" (I Tim. 2:4). While working out his 
special plan through a peculiar people, he never turned his back on the rest of the world. 
According to both Peter and Paul, "God has no favourites" (Acts 10:34; Ro. 2:11), so his 
love for Egyptians and Chinese is no less than for Jews and Germans. His desire for 
fellowship is as great for black Nigerians and yellow Japanese as for white Americans. 
Although the biblical revelation of God and his purpose is seen primarily in terms of divine 
activity in the history of progressively narrowing limits of a particular people, the work of 
his Spirit continued in Assyria and Babylon as well as in Israel and Judah, guiding men into 
fuller truth and light, in accordance with their own cultural heritages, not only in Jerusalem, 
Athens and Rome, but in Ninevah, Delhi and Kyoto as well. Not only the "gifts of the 
Spirit" noted in I Cor. 12, but "all good giving, every perfect gift, comes from above, from 
the Father of the lights of heaven." (Jm. 1:17) 
 
If there is some reality indicated by the reference to "the real light which enlightens every 
man" (Jn. 1:9), then there should be no reason to doubt the possibility of the work of the 
Holy Spirit in all countries and cultures of the world. If Jesus Christ "the Word" is indeed 
"the truth" (Jn. 14:6), then all truth must somehow be related to or find its source in him. If 
men are developing in their apprehension of truth, they must be influenced, in some way, 
by "the Spirit of truth" whose mission is to "guide . . into all the truth." (Jn. 16:13) Likewise, 
if it be true that "love is from God" and that everyone who loves is a child of God and 
knows God" (I Jn. 4:7), then we may see the work of the Spirit of God in every sincere 
movement toward, or act of, genuine love, and we may better understand the basis on  
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which the "sheep" among the nations gain eternal life according to the teaching of Jesus. 
 
In the post-biblical age, Church Fathers also recognized the work of the Holy Spirit outside 
the biblical-ecclesiastical stream. "All that was true and admirable, wherever found, the 
Apologists viewed as the work of Christ the eternal Word of God, and hence, they believed, 
should be welcomed with joy by the Church, but supplemented and fulfilled by the 
knowledge of Christ himself in all his fullness." (L. Harold De Wolf, "The Interpenetration 
of Christianity and the Non-Christian Religions". In Gerald H. Anderson, ed., The Theology 
of the Christian Mission, p. 203) Justin Martyr wrote that "those who lived reasonably 
(according to the Logos) are Christians, even though they have been thought atheists; as, 
among the Greeks, Socrates and Heraclitus, and men like them." For whatever either 
lawgivers or philosophers uttered well, they elaborated by finding and contemplating some 
part of the Word. But since they did not know the whole of the Word, which is Christ, they 
often contradicted themselves. (First Apology, 46; Second Apology, 1 0 , quoted in Owen C. 
Thomas, Attitudes toward Other Religions, p. 17) Irenaeus wrote that "it was not merely for 
those who believed on Him in the time of Tiberius Caesar that Christ came, nor did the 
Father exercise His providence for the men only who are now alive, but for all men 
altogether, who from the beginning, according to their capacity, in their generation have 
both feared and loved God, and practiced justice and piety toward their neighbours and 
have earnestly desired to see Christ, and to hear His voice.' " (Against Heresies, Book IV, 
Ch. 22, No.2, quoted in Robert E. Speer, The Finality of Jesus Christ, pp. 82-83) Clement 
of Alexandria likewise recognizes Christian truth embedded in Greek philosophy by which 
some true knowledge of God is possible. (Speer, p. 84) And Origen, while condemning the 
crudities of pagan religion, was willing to welcome all the light and truth which could be 
found anywhere. (Ibed., p. 91) The word of Ambrose, in the 4th century, was, "All that is 
true, by whomsoever it has been said, is from the Holy Spirit." (Quoted in Joseph J. Spae, 
Christian Corridors to Japan, p. 220). 
 
It is the conviction of the writer that God is at work in all nations, regardless of whether or 
not the organized Church is. In fact, although ideally the presence of the Church should 
serve to facilitate the ministry of the Holy Spirit, actually this does not always appear to be 
the case. It is on the basis of this belief that the Holy Spirit is at work outside the 
Judaeo-Christian tradition, which seems to find both explicit and implicit support both in 
the Scriptures and the Church Fathers, that the following presentation is made. 
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II. Elements in the Japanese Character and Culture Which Suggest the Influence of the 

Holy Spirit 
 
 
Even though the principle that the Spirit of God is at work among all nations is recognized, 
discernment of that ministry is still a problem. Paul includes the "ability to distinguish true 
spirits from false" (I Cor. 12:10) as a gift of the Spirit. The matter of spiritual discernment 
has been a perennial problem. The Old Testament people of God were confused by prophets 
who prophesied falsely in the Lord's name (Jer. 14:14; 29:8-9). Discernment of the true 
prophetic spirit was based on the fulfillment of the prophecy (Dt. 18:21-22). Jesus also 
taught in this regard that "you will recognize them by the fruits they bear." He made clear 
that not all men-even among his nominal followers-who manifested charismatic virtues 
were energized by his Spirit. "Many will say to me, `Lord, Lord, did we not prophesy in 
your name, cast out devils in your name, and in your name perform many miracles?' Then I 
will tell them to their face, `I never knew you; out of my sight, you and your wicked ways!' 
" More important than using the name of Christ was the quality of the acts involved. " `Not 
everyone who calls me "Lord, Lord" will enter the kingdom of Heaven, but only those who 
do the will of my heavenly Father.' " (Mt. 7:15-23) 
 
Paul likewise makes clear that it is possible to have various spiritual gifts: tongues, 
prophecy, wisdom, knowledge, faith, working of miracles, which apart from the additional 
quality of love, amount to nothing (I Cor. 13:1-3). In the light of these passages it seems 
that the confession that "Jesus is Lord!" (I Cor. 12:3) or that "Jesus Christ has come in the 
flesh" (I Jn. 4:2) as the determinative standard by which the Spirit of God is discerned must 
have a deeper significance than a mere mouthing of words. Rather, the manner or quality of 
life underlying the words seems to be of basic importance. Without making any profession 
of possessing a special gift of spiritual discernment, it is suggested that the following 
elements in Japanese character and culture may evidence the work of the Spirit of God and 
may be utilized in leading Japanese people to a fuller understanding of their Creator and 
Lord as he revealed himself in the person of Jesus Christ. 
 
A basic characteristic of the Japanese people, which is clearly seen in their native religion, 
is the sense of mystery and awe in the presence of nature and natural forces. Surrounded by 
natural beauty, dependent upon the benevolent forces of nature and cowed by the 
destructive power of earthquakes and typhoons, the Japanese sensed a divine presence in all 
of nature, resulting in a deep respect for or worship of natural phenomena. They would 
respond affirmatively to Paul's words to the Greeks that "God . . is not far from each one of 
us, for in him we live and move, in him we exist," and their ancient writers would agree 
with the Greek poets Paul quoted to the effect that "We are also his offspring." (Acts 
17:27-28) 
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To the Japanese, it doesn't require a burning bush to induce the feeling of being on holy 
ground in the presence of deity. Climbing a mountain, gazing at a waterfall as well as 
entering the precincts of a shrine may serve to bring them into contact with the divine. 
Professor Anesaki noted that "The Japanese Pantheon does not consist of the single figure 
of [the Sun] Goddess; for she is surrounded by an innumerable host of divinities, spirits, 
genii, who are not, for us, transcendental deities. They are our constant comrades, helpers, 
and almost our parents, participating in our lives and our labors, and residing in our very 
midst.' " (Quoted in Sidney Lewis Gulick, The East and the West, A Study of Their Psychic 
and Cultural Characteristics, p. 206) 
 
Related to this consciousness of being constantly in close contact with divinity as 
manifested in nature is a deep appreciation of natural beauty, order and harmony. A unique 
Japanese artistic sense is seen in paintings and sculpture, architecture and horticulture, 
poetry and drama as well as the various cultural disciplines of daily life such as the tea 
ceremony, flower arranging, calligraphy and the like. There is a kind of spiritual message 
communicated by a few brush strokes in a sumie painting, a simple, unadorned shrine 
blending into its natural setting, the peaceful pose of a Buddhist statue and the graceful, 
disciplined movements and mental quietude of a tea ceremony which may be contrasted 
with, but not necessarily in contradiction to, the classical art forms of the West with its 
dominating cathedrals, decorated with crosses and gorgeous paintings, and Western-style 
tea parties. Japanese "works of art" manifest a basic harmony which gives expression to 
their perception of a fundamental unity underlying all of the evident contradictions and 
confusion of life, like a huge furoshiki which somehow ties up all disparities into an 
all-encompassing whole. This sense of harmony and order permeating the whole universe is 
reflected in the Japanese optimistic outlook and tolerant spirit as well as the attitude of stoic 
resignation in the face of unalterable fate. The social structures, human relationships and 
established mores of Japanese society give further expression to this stress on harmony and 
order. 
 
Many Japanese actively seek to experience a sense of communion with the divine in their 
following the various traditional artistic and cultural "ways" (michi). Buddhist philosopher 
D.T. Suzuki, refers to a famous haiku by Basho ("A frog jumps into the old pond") as "a 
pointer to the Japanese mind, enabling it to have a fair view of the beyond. The mind, by 
the aid of a pointer, comes in contact with Reality which is thus directly grasped and the 
experience is altogether satisfactory. ("Buddhist Philosophy and Its Effects on the Life and 
Thought of the Japanese People" in Readings in Japanese Culture, p. 68) Protestant 
theologian Kazo Kitamori writes that "haiku is essentially religious and our appreciation of 
it is also religious, for in reading a haiku which describes the brevity and solitude of human 
existence we feel as if we were emancipated from the sorrows of the present life." He 
quotes a haiku "famous for the deep pathos of its mood of solitude and dreariness" 
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 ("On a withered branch, A crow is perched, In the autumn evening") and states that "when 
we Japanese read this, we feel a sort of religious release, as our own inner solitude and 
dreariness seem to be transferred to external objects." (The Japanese Mentality and 
Christianity" in The Japan Christian Quarterly, July 1960, p. 171) For the Japanese, a kind 
of religious experience may be attained by arranging flowers or contemplating a flower 
arrangement, by preparing or being served tea, by composing or reading poetry as well as 
by worship at a Shinto Shrine or meditating in a Buddhist temple. 
 
The Japanese apprehension of Reality has its roots in intuition, emotion and mystical 
experience rather than in logical analysis, abstract reasoning or theoretical philosophy. A 
flash of insight, a certain mood, conformity with venerated traditions is more important for 
them than systematic doctrine and creedal statements. While most Japanese could probably 
identify the Buddhist sect to which their family is related and some of the ceremonies they 
observe, very few could elucidate the doctrinal position of the sect. Dr. Sidney Lewis 
Gulick writes: 
 

Japanese mentality . . . has been throughout the centuries intuitive, impressionistic, 
emotional, rather than analytical and logical. It has not relied on painstaking 
induction from defined premises to logical conclusions. In general it may be said 
that Orientals . . by an unreasoned intuition, induced by meditation, feel that they 
have gained direct insight into reality. They accept that insight as true, without need 
of verification. The strength and apparent clarity of the insight are accepted as valid 
evidence of its truth.(Op. Cit., p.296) 

 
D.T. Suzuki maintains that when reality is grasped intuitively, there is no need for 
"penetrating cognition," "intermediating concepts or ideas," which are "most unnecessary 
encumbrances here." (Op. Cit.) It is due to this lack of a logical bent that their religious 
nature finds expression in art and techniques rather than in dogmatic formulations. This 
tendency to rely on intuition and emotion helps to explain the special attraction of figures 
with personal charisma both in past and present religious movements. 
 
Another Japanese characteristic worthy of note is the strong sense of being an integral part 
of a larger social unit, a member of a community. Although the community is emphasized at 
the expense of the individual, the sense of belonging to a family, a local community or the 
Japanese nation, a school, company or club carries with it certain obligations which must be 
performed. The virtues of loyalty, cooperation, subordinating personal convenience to the 
benefit of the group, seeking to uphold the honor and respected tradition of that body, 
concern for the feelings of others are all related to this deep sense of community. The 
Japanese are more apt to be willing to give up their lives for a person or group rather 
 



65 
 
than for such abstractions as truth or justice. This communal feeling is not limited to those 
now living, but extends to those who have departed this life, resulting in showing respect 
for the dead. 
 
The sense of being a part of a community of both living and dead which entail obligations 
from which one is never freed and of being surrounded by divine influences on every hand 
worked against a division of life into sacred and secular spheres. Life was a united whole 
with religious and ethical imperatives permeating throughout. Concepts such as purity, duty, 
honor, loyalty, humaneness, which are deeply embedded in the Japanese character cannot 
be confined to a particular area of life, for all of life partakes of the "sacred." 
 
The New Religions in particular are characterized by a number of elements in which a 
beneficial, spiritual influence may be perceived. (Cf. Clark B. Offner, "Consider the New 
Religions, How They Grow" in The Japan Christian Quarterly, October 1963, pp. 
234-237) Among them are: the personal or group counselling sessions where a high level of 
moral instruction may be given, the encouragement to recognize and confess ones's 
weaknesses and shortcomings and to sacrifice oneself for the good of others, the congenial 
fellowship of believers in which a unifying spirit is experienced, and the emphasis upon the 
personal witness of the individual lay believer. There are numerous teachings and practices 
in these syncretistic faiths (some of which have been obviously incorporated from 
Christianity) that are in accord with Christian concepts which should be a cause for 
gratitude on the part of the Christian. The chief of the doctrinal section of Rissho Koseikai 
is quoted as telling a group of Christians: "Japan needs Christians. There are too few true 
Christians in Japan. Therefore, we Buddhists intend to be Japan's Christians of today. Look 
how we love one another. The practice of the Sermon on the Mount, that is what Japan 
needs. Come to Risshokoseikai, and you will find it here.' " (Spae, Op. Cit., p. 227) 
 

Finally, the testimony of a pious Buddhist layman given by Dr. August Karl 
Reischauer cannot help but raise the question of the spiritual stimulant behind it. 
`I am weak and sinful, and have no hope in myself; my hope is all in Amida Buddha. 
I believe him to be the Supreme Being. Because of the wickedness of man, and 
because of human sorrow, Amida Buddha became incarnate and came to earth to 
deliver man; and my hope and the world's hope is to be found in his suffering love. 
He has entered humanity to save it; and he alone can save. He constantly watches 
over and helps all who trust him. I am not in a hurry to die, but I am ready when the 
time comes; and I trust that through the gracious love of Amida Buddha I shall enter 
into the future life which I believe to be a state of conscious existence, and where I 
shall be free from sorrow. I believe that he hears prayer, and that he has guided 
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me thus far, and my hope is only in his suffering love.' (The Nature and Truth of the 
Great Religions, pp. 56-57) 

 
From the Christian viewpoint, all of the characteristics noted above may be seen as possible 
evidence of the work of the Holy Spirit. Certainly they are starting points or touchstones 
from which further development toward the fuller apprehension of God and his will for 
men as revealed in Jesus Christ can be made-even as Paul made use of the cultural back-
ground of both Jews and Greeks in his proclamation of the Gospel. 
 
III. Examples of "Spiritual Phenomena" in Japanese Religions 
 
Japanese religions, in keeping with the Japanese character, have tended to be mere 
perfunctory, ceremonial, group expressions. Although the religious formalities may have 
deep meaning to the participants, generally there is no encouragement of outward 
expression of individual religious feeling. The normal worship pattern tends to be quiet, 
unobtrusive and unspectacular. However, there is also opportunity in traditional Japanese 
religions, as well as their modern aberrations, for vigorous, outward expression of inward 
feeling. For the common believer, this is provided during the periodic festivals, when group 
participation in socially-approved means of externalizing suppressed emotions through 
dancing, singing, parading, imbibing and other activities with local variations. In a more 
particular sense, there are examples throughout Japanese religious history of extra-ordinary 
experiences which may be included in a peculiarly "spiritual phenomena" category. 
Whether or not these phenomena are motivated by the Holy Spirit is not the issue here. 
Rather, a mere indication of certain examples should broaden our background 
understanding of our overall, theme. 
 
Japanese folk religion, which often and in various places overlaps the more organized 
religious bodies in Japan, has a long history of spirit-filled or spirit-possessed individuals. 
In ancient Japan, women shamans were the mediums who were in contact with the spirit 
world and were especially prone to spirit-possession (kamigakari). In contrast with the 
practices of certain other shamanistic peoples, Japanese shamans were determined not by 
family line, but by professional ability. Often, learning the secrets of the spirit world, being 
able to communicate with spirits or to be possessed by them came only after long and 
strenuous discipline. Others evidenced a seeming natural ability to function in this manner. 
The prototype of the Japanese shaman in ancient myth is Amenozume no Mikoto, the 
female kami who danced in a frenzied manner while singing or shouting before the cave of 
the sulking Amaterasu-omikami to entice this Great Heaven Shining Kami out of her 
self-imposed isolation. 
 
The attainment or endowment of spiritual powers was not limited to the miko in service of 
a Shinto shrine. Buddhist devotees also gained extraordinary spiritual influence through 
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their ascetic practices in mountain retreats following the shugendo tradition. Such 
yamabushi itinerant priests, hermits) or kitoshi (prayer-healers) would also be called to 
exert their benevolent power to counteract or overcome the influence of malevolent spirits 
which cause sickness or other misforturnes. In the case of either the miko or the yamabushi, 
the ritual frequently involved the spirit-possession of either the practitioner or an assistant. 
This state of being possessed by the spirit of a kami or a buddha usually involved a loss of 
self-consciousness, oftentimes accompanied by erratic behavior, a change in physical 
appearance and speaking in a voice unlike one's own-all of which were considered evidence 
of becoming merely the instrument of a divine spirit. The ecstatic utterances made under 
these conditions were, at times, unintelligible. More often, they are in understandable 
language, but may be cryptic in meaning and usually spoken in a loud, unnatural mannerto 
be understood as the voice of the possessing spirit rather than of the individual being used. 
 
In the past century, there have been various examples of this type of manifestation among 
the new religious movements of Japan (shinko shukyo), Tenrikyo marks its beginning with 
the spiritual infilling of its foundress, Nakayama Miki, in 1837 by "the Creator, the true and 
real God" who took over her body as his "living temple." (A Short History of Tenrikyo, 
1960, p. 70). During this crisis, which followed upon a series of domestic and emotional 
difficulties, her appearance is said to have changed and the voice of God was heard through 
her lips. When her strange words were not sympathetically received, she assumed a wild 
appearance and behaved in an impulsive, violent manner for a time. Following this unusual 
expeience, her erratic behavior served to both attract and repel. She insisted upon giving 
away her possessions to the needy and even upon tearing down her house to experience the 
joy of poverty. Her spirit possession also reputedly resulted in her being able to bring 
healing to the sick and painless childbirth to expectant mothers. She frequently spoke what 
her followers consider to be divine revelations and taught the hand gestures and dancing 
movements that characterize Tenrikyo worship to this day. 
 
Her inspiration was also expressed in writing, for on the urging of God, the Parent, "She 
took up Her pen and the pen speedily moved even in the dark of night as it would in the 
daylight and the will of God the Parent was written down. When all was written down, the 
pen stopped short." (Ibid, p. 81) According to the Ofudesaki ("Tip of the Writing Brush," 
XII, 67-68), God the Parent expresses himself as follows: 
 
`What I think now is spoken through Her mouth. Human is the mouth that speaks, but 
Divine is the mind that thinks within. Listen attentively to Me! It is because I have bor-
rowed her mouth, while I have lent My mind to Her.' (Ibid., p. 72) 
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The Tenrikyo exposition of this passage is that the mouth of the Foundress is not 
different from that of an ordinary person, but the words spoken through the lips are 
those of God the Parent, and it is God the Parent Himself that is speaking through 
the mouth of the Foundress. Her outward appearance is quite similar to that of an 
ordinary person, but it is the mind of Tsuki-Hi, God the Parent, that dwells in Her 
body. Therefore the teachings which were later given through the lips, through the 
pen, through action, and through wonderful salvation, are the very ones directly 
given by God the Parent. (Ibid., p. 73) 

 
In 1859 Kawate Bunjiro, a peasant farmer, who had endured extraordinary hardship and 
sorrow despite his diligence in religious activities, experienced a spiritual visitation which 
prompted him to devote the rest of his life to mediating the divine will to seeking souls. 
This experience was the culmination of some years of increasing divine consciousness 
wherein he came to know the particular Kami who revealed himself to and through him as 
Tenchi Kane no Kami, "the one Kami uniting all the myriads of kami." (H. Neill McFarland, 
The Rush Hour of the Gods, p. 105) Thus came into being Konkokyo, with its characteristic 
emphasis upon intercession on behalf of those in need and the mediation (toritsugi) of 
divine teaching to solve their problems and lead them into a happier life. The founder, who 
changed his name to Konko Daijin, was considered an ikigami ("living kami") and 
continued to serve as a toritsugi of divine truth until his death. This ministry is now carried 
on by his successors. 
 
A 56 year old woman who had been a Konkokyo adherent felt herself possessed of a divine 
spirit on New Year's Day of 1892. At that time Deguchi Nao was a poverty-stricken widow 
who had given birth to 11 children, 3 of whom died in infancy. Within the past few years, 
two of her daughters had become insane, a son had left home after attempting suicide and 
another son had been killed in war. Following her sense of being divinely called to a 
peculiar mission of world reconstruction, her behavior was strange. She saw visions 
periodically and would hold conversations with God, using a changed intonation for God's 
voice. At times, she cried and shouted in a loud voice, warning poeple to repent. Although 
lacking formal education and considered illiterate, upon divine command she began to 
write crude hiragana characters as her hand, holding a writing brush, moved involuntarily 
over sheets of paper. This "inspired writing" continued for the remaining 27 years of her 
life and by the time of her death there are reported to have been some 10,000 volumes of 
her written revelations which comprise the Ofudesake, the basic scripture of Omoto. Like 
the foundress of Tenrikyo, this foundress of Omotokyo is reputed to have possessed a gift 
of healing which was considered a kind of verification of her divine call.
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The man who later joined her as a co-founder, subsequently known as Deguchi Onisaburo, 
experienced his spiritual enlightenment following a week of ascetic meditation in the 
mountain. In the words of an Omoto booklet, "leaving its physical body behind in a cave on 
the mountain, his soul soared into the Spiritual World. During this period of separation of 
body and soul he learned the mysteries of Heaven and Hell." Years later, the spiritual 
secrets he learned at that time "began to spout from his mouth like a fountain" and in 
ensuing years he kept a number of scribes busy as he related his experiences in the spiritual 
world until his Reikai Monogatari ("Spirit World Stories") amounted to 81 volumes. These 
are now a part of Omoto scripture and include an explanation of the history of creation, the 
birth of mankind, the structure of the spirit world and its relation to the present world, life 
after death and both the satanic and divine plans to build an earthly kingdom. (Clark B. 
Offner and Henry Van Straelen, Modern Japanese Religions, pp. 65-69) The influence of 
spirits, both good and evil, upon men has continued to be an emphasis of Omoto and many 
of its believers testify to spiritual experiences such as spirit-possession or visions of the 
spirit world. 
 
One further example of a peculiar, spiritual experience that resulted in the founding of a 
new religion was that of Kitamura Sayo, a 45 year old farmer's wife, who, in 1944, was 
possessed by the "only one God who rules the whole Universe," named Tensho-Kotai-Jingu, 
but said to be the same as "the Christian God and the Deity of Buddhism." This "God in 
Her body" "began to use Her mouth directly. She found that when She opened Her mouth 
sermons and songs came forth endlessly." (The Prophet of Tabuse, pp. 25,23) Being indwelt 
by God, Mrs. Kitamura was considered a kind of living deity and was referred to as 
Ogamisama ("The Great God"). She was reputed to have the gifts of prophecy, spiritual dis-
cernment and healing. She fearlessly went about her mission of severely denouncing evil 
and working to establish the Kingdom of God. She freely admitted that "I am a farmer's 
wife with only six years of compulsory education and nothing more, yet people follow after 
Me like a child after his mother. This is not because I am a great person, but because the 
God in My body is great." (Ibid., pp. 98-99) 
 
There are two characteristics of this Tensho Kotai Jingukyo, popularly known as the 
Dancing Religion, which deserve mention. First are the ecstatic, song-sermons of the 
foundress, shouted at the top of her voice regardless of where she was. In trains, on street 
corners and even in her jail cell as well as in lecture halls, Mrs. Kitamura would yell out her 
divine messages for all to hear as she felt divinely inspired. She affirmed that the God who 
descended into her body vigorously urged her to "shout, shout, shout until [her] throat 
bleeds." God "has created an agent such as Myself upon this shadowy world before its 
doom so that the next Divine Land may come out of it. The moment I open My mouth, the 
`Divine Radio' is switched on, and you can listen to revelations directly from CA." (Ibid., 
pp. 134,78) 
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Second, she instituted a "dance of non-ego" (mugs no mai) in which man loses himself and 
permits the spirit to move his body at will. The practice first began when during a sermon 
of Ogamisama, 
 

some comrades' hands that quivered in prayer began to part and to make diverse 
movements. After noticing this, Ogamisama said to Her followers, `You have been 
inspired to dance. Stand up and dance! I will sing for you.' 
 
When She began to sing Her extemporaneous preaching song, they began to move 
just like puppets. Their movements became gradually synchronized with the rhythm 
of the song and at last their actions resembled dancing. They danced freely and 
gracefully as if they were angels. The dance was very beautiful and developed 
spontaneously. 
 
Besides dancing, some of the comrades were given the ability to sing. The 
comrades' prayers became songs and beautiful improvised verses sprang from their 
lips. On one occasion Ogamisama pointed to a person and asked him to sing. He at 
first was hesitant, as he had never sung before. But when he made up his mind and 
replied `Yes,' verses came out of his mouth freely to his amazement. Thus, one by 
one, they began to sing. The themes of these improvised hymns varied according to 
the circumstances and the persons. Unbounded gratitude and spiritual bliss seemed 
to pour from their mouths poetically. When they were able to dance the celestial 
dance and sing improvised hymns, they felt as if they were in the seventh heaven of 
joy. (Ibid., pp.67-68) 

 
Later regular meetings for singing and dancing were organized. 
 

On these occasions there were songs of praise to God, confessions, and also comical 
songs at which all the listeners couldn't help laughing Among the songs, to 
everyone's great surprise, there were some sung in foreign languages. The singers 
had no intention of singing in foreign languages, but when they opened their 
mouths to sing while in a state of non-ego, they found themselves singing fluently 
in foreign languages. Most of these songs were in archaic foreign language. 
Ogamisama explained this phenomenon as follows: 
 
`Souls of foreigners have come to this Hall and have been saved, and they are so 
delighted that they are expressing their gratitude through the medium of certain 
comrades. You might think it odd that persons who know no foreign language can 
speak or sing in foreign languages, but this is not a miracle. If you become aware of 
the spiritual world, such things will appear to be entirely natural.' (Ibid., pp. 
131-132) 
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This non-ego dance is not the only opportunity for group participation in a religious 
experience of spiritual ecstasy in modern Japanese religions. Along with the examples of 
individual spiritual experiences noted above, there are various gatherings at which a kind of 
spiritual state is experienced by a group. For most of the Nichiren-related religious bodies 
(for example, Reiyukai, Rissho Koseikai, Soka Gakkai), chanting of the Daimoku, Namu-
myohorenge-kyo, is the essence of true worship. A Soka Gakkai believer (a physics 
professor at Okayama University who was baptized into the United Church of Christ in 
Japan and subsequently became a Roman Catholic before his conversion to Soka Gakkai) 
writes that " `when we face the Gohonzon, that is the scroll with the formula written by 
Nichiren, and when we chant the words written on the scroll, then a strong life-power 
comes up in us, and even an ordinary man can experience the condition of Buddhahood 
within his lifetime.' " (Quoted in Spae, Op. Cit., p. 196) When chanted in a group in 
rhythmic cadence with loud voices for a long time, one may lose himself in the spiritually 
charged atmosphere of the worshipping congregation. A similar phenomenon may occur in 
mass gatherings of other religious groups where chanting, singing, unified gesturing or 
dancing, sometimes with musical accompaniment, takes place. On the other hand, there are 
also religions that practice group silence, when all unitedly seek to empty their minds of 
spiritually hindering thoughts or to concentrate on certain spiritually uplifting truths. In this 
atmosphere of quietness also, a spiritually enriching experience may take place. 
 
Needless to say, evidence of spiritual experience is not limited to groups outside the 
influence of the Christian Church. There are many signs of spiritual vitality among 
newly-arisen indigenous Japanese movements with a Christian orientation as well. The 
Original Gospel Movement (Genshi Fukuin Undo) is a development within the 
Non-church(Mukyokai) tradition. Like other new religious movements, it has its basis in the 
charisma and charismatic experience of an individual. Mr. Teshima Ikuro, during a time of 
crisis in his life, retired to the mountains for two weeks of prayer. During this time, in 1947, 
he met with God in a new way and his life was transformed by the experience. 
Emphasizing the power of the Holy Spirit, seen in spiritual gifts such as speaking in 
tongues and healing as well as in a changed life, the intellectualism and formalism of the 
Mukyokai movement was severely criticized as well as the established churches. 
Experience is given precedence over doctrinal affirmations. The use of the term Kami no 
Makuya (God's Tabernacle) to refer to this movement indicates its aversion to a rooted, 
established structure or organization. It is emphasized that the movement must always be 
unstructured and free, resisting both the established church and the non-church forms, 
without any standardizing limitat' )n in the form of a particular theology, creed or doctrinal 
affirmation. Only the divine power of the Holy Spirit is necessary and the Spirit cannot be 
systematized by men. While the worship service and prayer meetings of Kami no Makuya 
do follow a certain order, testimonies are given with deep emotion and the prayer time can 
only be characterized by an outsider as a bedlam of emotional outcries, shouting, 
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weeping, mumbling, singing without articulation, speaking in tongues and frenzied body 
movements. In the Japanese religious milieu, this particular type of spiritual expression 
seems limited to a Christian setting. 
 
The Iesu no Mitama Kyokai Kyodan (Spirit of Jesus Church) is another Japanese deviation 
from Western Christian tradition. Founder Murai Jin received the baptism of the Holy Spirit 
while a theological student at Aoyama Gakuin in 1918. Following this experience, he quit 
school and became an independent evangelist. His "Holy Spirit Movement" began fol-
lowing the descent of the Spirit upon a group in 1933 and the church was organized in 1941. 
Church doctrine clearly specifies the necessity for both baptism with water and with the 
Holy Spirit in order to be saved. The baptism with water is in the name of Jesus only and 
speaking in tongues is the indispensible sign of the baptism with the Holy Spirit. A regular 
healing ministry is carried on in the church, where olive oil is always available for 
anointing purposes. The regular periods of prayer at both Sabbath worship and Sunday 
services are characterized by speaking in tongues by the congregation. 
 
One final group of Christian orientation which is showing a special vitality today is the 
Holy Spirit Association for the Unification of World Christianity (Sekai Kirisutokyo Toitsu 
Shinrei Kyokai). Known more simply as Toitsu Kyokai or Genri Undo, it is quite different 
from the two loosely structured groups having a minimum of codified doctrine and 
emphasizing glossolalia noted above. The spiritual center of this association is a Korean, 
Mr. Sun Myung Moon, whom convinced believers accept as sinless and infallible, the 
unique and sole vessel of divine truth in our day, the divine Messiah who has returned to 
earth in fulfilment of the New Testament prophecies. Although Mr. Moon professes to have 
received a divine revelation in 1936 relating to his mission on earth, in contrast with the 
preceding movements, neither his experience nor that of his followers manifest a 
"charismatic" work of the Holy Spirit. It is rather in the rapidfire, coldly rational, seemingly 
logical presentation of the well-defined dogma in lecture periods where questions and 
discussion are not permitted that an atmosphere of almost forcible acceptance is created. A 
strong anti-Communist emphasis provides an added attraction and an outlet for youthful 
energy. In the retreat seminars fo: three day periods, the constant repetition of dogmatic 
assertions followed by seasons of loud, fervent prayers by many believers at the same time 
and without time for reflection or honest discussion serve to induce a mood of uncritical 
receptivity. 
 
In such ways, in the past and the present, spiritual experiences of a sort have been attained 
by Japanese believers. This is the kind of religious background and cultural setting which is 
provided for "The Contemporary Work of the Holy Spirit" in this country and it is well for 
missionaries to be aware of it. 
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Conclusion: 
 
God the Holy Spirit is at work in our world. At times he works in ways that are easily 
discernible by Christian theologians, missionaries and laymen. Undeniably he works in and 
through the organized Church with its varying degrees of "orthodoxy." However, he is not 
limited to particular structures, historical traditions or doctrinal formulations. God 
continues to work, revealing himself, his nature and his will to the "other sheep" not of the 
Judaeo-Christian fold. To them, he may work in different ways than we have experienced. 
Old Testament prophets, New Testament apostles and Church Fathers have perceived the 
work of the Holy Spirit outside the stream of history of the "chosen people" and as we 
consider "The Contemporary Work of the Holy Spirit" in Japan, we must be sensitive to his 
ministry in the Japanese context. 
 
As we consider "The Work of the Holy Spirit in the Japanese Cultural Setting," we are 
tempted to choose one of two contrasting responses, both of which are unwholesome. With 
a predisposition to find a basic unity in all religious experiences, we may make superficial 
comparisons between what seem to .be similar experiences that are actually fundamentally 
different. On the other hand, with a pre-disposition to recognize the work of God only 
within the narrow limits of our own experience or the teaching of our particular tradition, 
we may be blinded to his work in other ways. We should take care neither to nullify nor 
blur the essential message and character of the Gospel. We must also be careful not to 
be over-hasty in labelling unorthodox, untraditional or non-Christian practices as the work 
of the devil. Depending upon the standard of evaluation used, the charismatic movement 
itself can be classified as either a trick of Satan or a mighty moving of the Spirit of God. It 
behooves us to be alert to the work of the Spirit wherever and in whatever ways he may 
minister. As men of God, called to share with others his grace as we have experienced it 
through Jesus Christ, our Savior and Lord, we should be ready to utilize every possible 
avenue which the Holy Spirit may provide in order to lead men into a deeper, fuller 
experience of God's infinite love, looking forward to that day when God's name will be 
hallowed, his kingdom will be established and his will will be done on earth as it is in 
heaven and when at the name of Jesus every knee shall bow and every tongue shall confess 
that Jesus Christ is Lord to the glory of God the father. 
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THE CONTEMPORARY WORLD-WIDE CHARISMATIC RENEWAL 

 
Richard D. Sytsma 

 
 
What new work is God doing in our time? 
 
Item:   In the archdiocese of Philadelphia there are 3000 Catholics involved in over 40 
prayer communities. All the gifts of I Cor. 12-14 are present. There are healings. Both 
children and adults exercise the gift of tongues and interpretation of tongues, and "such 
varied languages as French, German, Slovak, Ancient Greek, Greek, Russian, Hindu, 
Hebrew, and Arabic have been recognized." Eighty percent of those involved have received 
the gift of prayer tongues along with the baptism in the Holy Spirit.1 
 
Item:   A report of the Full Gospel Businessmen's 1972 Scandinavian Airlift meetings: In 
Copenhagen: On the third night "the hall was packed. There were tremendous miracles of 
healing. It wasn't even necessary to pray for the people. They received their healing 
instantly when hands were laid upon them. Short limbs were lengthened before we could 
even ask-lengthened right there before our eyes." In Stockholm: Joe Poppell "prayed for a 
girl with one leg about 13/" shorter than the other, and the leg lengthened as we watched. 
Anna Nyman, a reporter from the largest magazine in Sweden . . seated herself about a foot 
away . . and was deeply impressed by the miracle."2 
 
Item:   From Indonesia: "One of our teams had a most unusual experience with idols 
when the Lord told them to go to the part of Timor that belongs to the Portuguese 
government." Through a set of circumstances in obedience to prophetic leadings the team 
spoke before a 1000 people in one village and a Catholic priest interrupted them and said 
"We are Christians." "The Lord told us you have idols," they said. After reminding the 
priest of Elijah's encounter with Baal they agreed to let God give his answer whether the 
images of the church were idols or not. The images were stacked in a pile. After prayer 
"there was a short silence, then a sharp crashing bolt of fire-like lightning- which hit only 
the pile of images and burnt them to ashes."3 
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Item:   In response to the witnessing efforts of David Wilkerson, who wrote "The Cross 
and the Switchblade," an Episcopal minister named Graham Pulkingham received an 
empowering from the Holy Spirit in New York. He returned to the Church of the Redeemer 
in the inner city of Houston, Texas, and introduced charismatic teachings. From a core 
group of five families in 1966 the church has grown to "1200 people with roughly 500 of 
these deeply committed and living in 30 ministering households." C.B.S. ran an hour's 
documentary on what was happening in this church and by popular demand it was shown 
over.4 
 
Item:   An eight day crusade was held by Jacob and Anna Perera in the town of 
Nawalapitiya, Ceylon. They "boldly advertised, `Bring the blind, deaf, crippled, and 
afflicted.' For eight days the gospel was preached in pouring rain. The first day we had 300 
but the crowds grew to about 5000 towards the last days. They heard the gospel for the first 
time and 99 percent made decisions for Christ. God confirmed the Word with signs 
following . . . All manner of sicknesses were healed: the deaf, the dumb, the blind, the 
crippled; stiff limbs, goiters, boils, and heart conditions. Many were born deaf and some 
were totally blind. One woman was totally blind for 20 years. Some were born crippled. 
Four small boys walked for the first time at the crusade."5 
 
These items are illustrative of what the charismatic renewal is all about. 
 
In this paper I am using the word "renewal" rather than "movement". The National 
Conference of Catholic Bishops in 1969 made a statement to the effect: "It should be kept 
in mind that this phenomenon is not a movement in the full sense of the word. It has no 
national structure and each individual prayer meeting may differ from another."6 Harold 
Bredsen, a Protestant, said the word "movement" is misleading because it is not something 
you get into. It is rather a way of life. It is to be baptized in the Holy Spirit and have a 
constant communication with Jesus that makes one's life full of joy and excitement and 
peace.? We may indeed term this so-called movement "Neo-Pentecostal" since it is a new 
Pentecost. It is not a man-contrived organization. It is called "charismatic" after the Greek 
word "charts" meaning "gifts" taken from I Cor. 12. And, it may be called a "renewal" 
because it is a work of the Holy Spirit in lives of people who are already Christian. The 
Pauline usage of the word "renewal" that occurs only five times in the Epistles, has as its 
goal "the restoration of the image of God after the likeness of God's holiness."8 Compare 
Coloss. 3:10. 
 



76 
 
WHAT ARE ITS CHARACTERISTICS? 
 
 
The basic characteristic of this Renewal is that it begins in individuals' regenerated hearts. 
It centers on the experience of being baptized in the Holy Spirit. Michael Harper, a 
prominent leader of the Renewal, has said: "Once we deny the theology of the baptism in 
the Spirit as an experience to be sought by Christians and something distinct from 
regeneration, then the movement will collapse. "9 Further, he states that "fullness" should 
not be substituted for "baptism" since baptism implies initiation, something that happens 
once-and at the beginning.) 0 How important this experience is to the Renewal may be seen 
against the background of a compromise suggested in an issue of Christianity Today in an 
article entitled "A Truce Proposal for the Tongues Controversy". I I The article wanted no 
room "for active seeking" only "passive waiting." This is no compromise. It cuts at the 
heart of the Renewal which emphasizes Jesus' statements: "Seek and ye shall find," and 
"your heavenly Father shall give the Holy Spirit to them that ask him." It would be very 
presumptuous to tell Christ who is the Baptizer that I want an empowerment but I am not 
going to actively seek it and I don't want tongues. The question whether this baptism in the 
Spirit comes from within or from without is somewhat irrelevant. 
 
What both neo-Pentecostals and others who stress the victorious life have in common is the 
emphasis of yielding to the Spirit already indwelling the heart. The "others" I refer to are 
such writers as Watchman Nee, the Inter-Varsity-related men such as Rene Pasche, Leon 
Morris, and John W. Stott, as well as leaders of Campus Crusade and the older Keswick 
Convention. 
 
The experience of being baptized in the Holy Spirit is considered by Pentecostals and 
Neo-Pentecostals alike to be available to every bornagain believer. It is not for an elite few. 
One of the early pioneer Pentecostal preachers, Jack E. Stiles, who broke away from the 
Pentecostal Church taught two important truths that are now chief characteristics of the 
Renewal. First, that the experience is available to anyone, a normal position in the church 
that is not dependent on a level of holiness; and second, the experience should not be 
sought with great dramatics by "tarrying" at the altar or becoming emotional.l2 
 
Deliverance from evil spirits or exorcism is sometimes necessary before a person can yield 
to the Spirit. This type of activity is also being practiced in churches where there are no 
other charismatic happenings, an example being the current revival in Canada that started in 
Saskatoon. 
 
Perhaps the most dramatic characteristic of the Renewal is the occurrence of spectacular 
healings. There seem to be at least three settings in which healings take place. First, there 
are those that occur in large evangelistic meetings of the type that Kathryn Kuhlman  
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conducts. She does not claim to have the gift of healing but only the gift of knowledge-
knowing when a healing takes place. Time magazine called her a "veritable one-woman 
shrine of Lourdes." 13 She neither prays with individuals nor does she lay her hands on 
them before they are healed. After healings take place she lays her hands on them and 
invariably these healed people collapse to the floor. Interestingly, one survey claims that 
only 3% of those healed in these mass meetings are those living a "deeper life." "Formal 
Christians" and even agnostics made up the bigger percentage. Secondly, there are healings 
resulting from groups and individuals praying for certain people with the laying on of 
hands. Faith that God can and will heal on the part of both those praying and those prayed 
for seems to be prominent here. Thirdly, there are many, many testimonies being written of 
people who experienced a dramatic healing at the time they were seeking the baptism in the 
Holy Spirit. Similarly with those healed in mass meetings, these testimonies speak of a 
warm feeling or tingle going through their bodies. Ordinarily, those seeking and finding an 
empowerment of the Spirit would not claim to have experienced any sensual perceptions. 
That there would be a feeling of euphoria would be a common experience. 
 
What kind of meetings do Neo-Pentecostals participate in? Prayer and praise and sharing 
are the main components of their meetings. Singing is lively and there is also the 
phenomenon of "singing in the Spirit" where those so gifted sing in tongues in a melodious 
harmony. Vertically, worship is directed to God. Horizontally, love is manifested within the 
Body of Christ. The gifts of prophecy, words of wisdom and knowledge, tongues and 
interpretation of tongues, and healings are all gifts manifested in these meetings. Someone 
has pointed out that in I Cor. 14 the word "edification" appears seven times. When a person 
is edified he is stimulated to a deeper spiritual life. He goes out and bears spiritual fruit; he 
seeks ways of service in the Kingdom. 
 
Since thousands of pastors and priests in the U.S. have come into this experience one would 
expect changes in liturgies of the regular church services. Some churches like that of 
Dennis Bennett's St. Luke's Church in Seattle have only added one additional charismatic 
meeting. They claim the Sunday worship service is thus indirectly affected by a deeper 
worshipful attitude. In churches where there are many neo-pentecostals, the congregation as 
a whole gets accustomed to innovations in the service. The pastor of St. Margaret's 
Reformed Episcopal Church in Vancouver says his church needs no choir because the 
singing in tongues by a gifted member is a tremendous edification for the congregation. 
This particular church is unique in that 90% of its membership came into a special 
experience after a series of meetings. Many pastors feel they must show love to those who 
have had no special experience by observing the Sunday worship hour in the traditional 
way. As for the Catholics, at certain times mass is being celebrated while the celebrants 
sing in the Spirit; this was one of the highlights of the Notre Dame Conference last summer 
where 11,500 attended. One Catholic church near Chicago has introduced charismatic  
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elements in its Sunday service and has a fully charismatic liturgy in its Tuesday prayer 
meetings.l4 
 
Neo-Pentecostal meetings are different than those of the Pentecostal churches in several 
ways. Various cultural accruements, called "cultural baggage" by the Catholic theologian 
Kilian McDonnell, are not characteristic of the Renewal.15 Kevin Ranaghan said, 
"Pentecostal culture involves among other things a certain manner of speaking, a 
theological and prayer vocabulary, a certain type of public behavior in group situations of 
worship, sometimes a manner of dress, and to some extent certain elements of scriptural 
exegesis and moral theology." 16 
 
Kilian McDonnell has summed up the main characteristics of the Renewal in this way. He 
said, "In theological terms, the movement has four areas of theological focus: (1) fullness 
of life in the Holy Spirit and (2) the exercise of the gifts of the Spirit, (3) directed toward 
the proclamation that Jesus is Lord, (4) to the glory of the Father." He further,added that 
these four elements "would be reflective of the largest numbers of classical Pentecostals the 
world over." 17 
 
Another quite prominent characteristic of the Renewal is the organization of households or 
communities. Now what are these? People are eating, living and praying together; families 
are grouping together to purchase food; definite agreements or covenants are entered into, 
forming the basis of a new kind of relationship, the covenant community.18 Graham 
Pulkingham of the Church of the Redeemer calls this "a deeply committed Christian 
Community turned outward in service to the needs of man."19 Another equally famous 
church, St. Luke's in Seattle, does not favor this methodology because it is too disruptive of 
normal family living patterns. The Catholics have taken giant steps in forming such 
communities and Kevin Ranaghan explains the motive as follows: "We are called to full 
Christian life, not 'pentecostal life'; to the building of total Christian communities, not 
simply `charismatic' communities. The charismatic renewal is a renewal of the whole 
church."20 In these communities, however, a charismatic type of worship is held and the 
unity in these households gives special opportunity to wait for and follow the Spirit's 
leading through hearing words of prophecy. This is a benefit of having a completely 
Christian environment that includes more than just the nuclear family.21 
 
It is often the cooperative efforts of these communities that brings the Renewal directly into 
the area of social service. Members of these households in many instances include those 
who were themselves problems in society before entering such a home and they know what 
the problems are. David Wilkerson is well known for his "Teen Challenge" centers and the 
U.S. government has recognized what many of the Jesus Movement leaders are doing to 
minister to drug addicts. Press reports tell of these groups having teams working among the 
U.S. military in both Vietnam and Germany.22 
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Concluding this section we should note what a uniting force this Renewal has become. The 
three streams of Christianity-Catholic, Protestant, and Pentecostals are being drawn 
together in joint meetings. If one of these major groupings has a major conference one is 
sure to find the leaders of the other streams present and participating. Also, whether it be 
Grand Rapids, Tokyo or Rome one will feel the common bond and love that draws various 
participants into one prayer meeting. The remark of Kevin Ranagan is worth quoting: 
"Everywhere we look, serious wounds in the body of Christ begin to heal, brothers and 
sisters in Christ begin to know each other, begin to stand on tiptoe and to peer over those 
walls of separation only to recognize in each other the image of Jesus Christ."23 
 
 
WHAT IS GOING ON TODAY? 
 
In Armenia, Old Russia, back in 1855 a Spirit-filled prophet of God foretold the coming 
destruction of the Armenian community and warned them to move out of the country. They 
emmigrated to other places before the Turks ravished their land. One descendant of this 
clan, a California dairyman named Demos Shakarian saw a vision in 1950 of vast numbers 
of American men coming to know the fullness of the Spirit.24 He organized the Full Gospel 
Business Men's Fellowship International. This Fellowship in great measure is responsible 
for the spread of the Renewal into Catholic and Protestant ranks. In their 900 chapters they 
have an estimated total of 300,000 adherents.25 Through one of these chapters in South 
Bend, Indiana in 1967 several Catholic laymen were prayed over and received their baptism. 
Within 30 days sixty more Catholics received.26 Then the Renewal spread to the campuses 
of Notre Dame, Dusquenne, Iowa State, Michigan State and the Univ. of Michigan. 
Catholic charismatic meetings were held in all these areas with a mixed group of Catholics 
and Protestants participating. 
 
In our electrical age, the use of the phone, tapes, television, and films makes for a rapid 
spread of charismatic witness. Books have played a very important part in building faith. 
Two of the first books printed were Kathryn Kuhlman's "I Believe in Miracles" and David 
Wilkerson's "The Cross and the Switchblade" in 1963. There followed in 1964 a book by 
Michael Harper, then one by John L. Sherrill "They Speak in Other Tongues." Then in 1965 
we had Robert Frost's first book, in 1968 Larry Christenson's "Speaking in Tongues," and 
finally in 1968 Kevin Ranaghan's "Catholic Pentecostals" appeared. In addition to a flood 
of books, periodicals have also circulated widely carrying testimonies of what God was 
doing. "Voice" the monthly magazine of the Full Gospel Fellowship now has a circulation 
of 600,000. The predominately Protestant "Logos Journal" and the Catholic "New 
Covenant" are printed in the U.S. 
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In London Michael Harper edits the "Renewal." Very substantive theological articles appear 
in these last three-named journals. News of many itinerant team ministries appear also. The 
team approach also has contributed to the global spread of the Renewal and permits those 
who are seeking an empowerment to be prayed with. These teams also help in organizing 
prayer groups. 
 
Another unique aspect of the spread of the Renewal has been the involvement of young 
people. Remarkably the Jesus People have taught us all that God reclaims even those whose 
previous activities with drugs and illicit sex had marked them as essentially pagan. The 
explanation for their involvement is not that they were turned off by the old church es-
tablishment but rather that the Spirit convicted them of sin as Jesus said the promised 
Comforter would do. Perhaps as many as one million youth throughout the world come 
under the broad umbrella of what is called the Jesus Movement.27 It is estimated that 70% 
of this number show affinity to Neo-Pentecostalism.28 The largest Jesus Movement center 
in the Eastern U.S. is the Maranatha Nazarene Church in Milford, New Jersey. It claims 
that in their church in the last two years, 5000 young people have come to Christ.29 Other 
centers like Melodyland in Anaheim, California; the Home of Prayer in Detroit; and the 
Action Center in San Diego are noted for their ministries to the total needs of the inner 
city.30 
 
Figures lose their significance in the swift spread of this Renewal. Hidden pentecostals in 
the main-stream churches are surfacing after years of silence. In France, for instance, it has 
come to light that the French Reformed Church has quietly but with increasing 
effectiveness had a charismatic renewal since 1932. Also in Northern France in the 1930's 
the Baptists were touched. Further, there are 100 pastors of the Lutheran Church in East 
Germany involved in the Renewal.31 Another report says that the European gypsies had 
10,000 converts in the last decade and call themselves the "Alleluia people."32 Michael 
Harper sees evidence that the epicenter of the Renewal is passing from America to 
Europe.33 Previously, there had been a much stronger resistance to it in Europe than other 
places.34 
 
Looking at the United States it is well to first remind ourselves that here the Pentecostals 
are growing 9 to 15 times as fast as the mainstream churches.35 How many 
neo-pentecostals there are no one knows. The Catholics claim already that there are over 
200,000 Catholic Pentecostals distributed in over 700 prayer groups.36 An estimate of 5000 
Protestant tongue-speaking ministers active in the pulpit was cited in 1971 by David 
duPlessis.37 Although the name of Dennis Bennett often is associated with the rise of 
neo-pentecostalism in 1961, it should be noted that this was only the date when the news 
media highlighted the incident. Already in 1946 The Reformed Church pastor, Harold 
Bredesen, came into his experience.38 
 



81 
 
The Catholic movement seems to be spreading much faster than the Protestant's, and one 
reason is because the Catholic Church officially has given the Renewal a positive climate in 
which to spread. Their building facilities are open for prayer meetings. Michael Harper 
makes the observation that "the protestant temptation is to hope that the official church 
structures do not interfere; the Catholic expectation is that the official church structures will 
themselves become renewed."39 The Bishop of Rockford, Illinois even went as far as to 
establish the nation's first nonterritorial pentecostal parish in six western Chicago 
suburbs.40 
 
Catholic efforts to bring the promised blessing to all individuals is perhaps the best planned. 
At the time of their weekly prayer meetings they also have special classes for seekers called 
"Life in the Spirit Seminars." It is estimated that most of those who complete five of the 
eight lessons seek and find an anointing. These prayer groups have hundreds in attendance 
and serve as city-wide ecumenical gatherings. By not splintering into smaller groups they 
keep a core of people who are the counselors and teachers. 
 
The specific Catholic contribution to the Renewal is said by Michael Harper to be that of 
concern for theological wholeness.41 Robert Frost sees their greatest contribution in the 
dimension of community life.42 Even in the highest councils of the Roman Church, 
commissions are assigned to study the theological implications of the Renewal on the total 
life of the church. As the meeting between Protestant, Anglican, Pentecostal. and Orthodox 
leaders in official dialogue last June in Zurich demonstrated, the Catholic Church attaches 
great importance to the Renewal. The movement in the U.S. may be the largest, but already 
27 prayer groups are meeting in England and cities like Rome and Mexico have their 
groups too.43 That this Renewal has spread so fast among the Catholics has come in for a 
lot of comment. Dr. Van Dusen of Union Seminary in New York said that this will become 
known as a "true reformation" compared to that of the 16th century.44 Already in the early 
60's of the Pentecostal movement in general he had said, "it is more than just another 
revival. It is a revolution in our day. It is a revolution comparable in importance with the 
establishment of the original Apostolic Church and with the Protestant Reformation."45 A 
Methodist theologian, Dr. Albert Outler, said the Renewal among the Catholics "may be the 
vanguard of a much-needed third `great awakening.' " 46 
 
The pace of renewal has quickened in the Lutheran Churches. This past summer the 
Lutherans had a big conference in Minneapolis with over 10,000 in attendance. One verbal 
report that has come to me stated that 8% of all Lutherans in the U.S. consider themselves 
in the Renewal and the figures increase to 12% when those who are not sure are included. 
As early as 1960 the American Lutheran Church saw the beginnings of renewal but it 
tapered off sharply until just a few years ago.47 About 400 of the A.L.C. clergy are now in 
it. The spread in the Missouri Synod is also fantastic. In 1968 only 44 of their clergy were 
connected with the renewal and now it is estimated to be 400. In the Lutheran Church in 
America there are 200 ministers so categorized, making a total of 1000 Lutheran 
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ministers of these three U.S. churches.48 The A.L.C. is considered the most sympathetic, 
the L.C.A. occupies middle ground, while the Missouri Synod has shown a more skeptical 
attitude.49 
 
Turning to the Presbyterians we can note that 350 clergy are members of the "Charismatic 
Communion of Presbyterian Ministers."50 What is significant about the Presbyterians is the 
manner in which their highest ecclesiastical assemblies have come out with official advice 
to the churches permitting neo-pentecostalism. Some ministers who were touched by the 
Spirit very early in 1967 decided they would stay in the church even though it meant 
struggle. A case of separation from a local congregation was ordered by the Phoenix 
Presbytery of the United Presbyterian Church and upheld by the Synod of Arizona. But 
later upon appeal the General Assembly's highest commission ruled in favor of the 
separated minister.51 The Spirit's leading evident in the pastors' action and the reaction of 
the Assemblies points to a dominant mark of the Renewal in general. There is no setting up 
of separate churches or organizing of new denominations. One of the most respected 
theologians of the Presbyterian communion, Dr. John Mackay, President Emeritus of 
Princeton Seminary, is a supporter of the Renewal and through his introductions David 
duPlessis known as "Mr. Pentecostal" gained a hearing in the sessions of the World Council 
of Churches.52 
 
Among the Anglicans we have only to mention the names of Dennis Bennett, Graham 
Pulkingham, and Michael Harper to signify that much has gone on in their churches. These 
three men alone have been used by God to pray with thousands of others who became 
leaders in all kinds of churches. Several hundred Episcopal priests in the U.S. have a 
charismatic Fellowship and in England about 300 to 400 ministers acknowledge the 
baptism in the Spirit. Just one example of activity in St. Luke's Church in Seattle will 
demonstrate what is going on. Every Friday night an "information meeting" is held at 
which 75 counselors are present to help pray with seekers.53 Thousands of others besides 
Episcopalians have received an empowerment through these meetings, and are urged 'to go 
back to their own churches. 
 
 
HOW HAVE THE MAIN-STREAM DENOMINATIONS REACTED? 
 
In the U.S. five different church advisory reports have come to hand and we will make a 
few comments about each. 
 
First, there is the earliest report in 1962 of the American Lutheran Church. This is 
essentially a conciliatory pastoral letter with appended theological studies. It does recognize 
as valid the blessings associated with speaking in tongues. It warns against two 
extremes-those who say "speaking in tongues is not Lutheran" and those who are in the 
Renewal and say "if-you-don't-like it-lump-it."54 
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Second, is that statement of the Catholic Bishops of 1969. Their conclusion was "that the 
movement should at this point not be inhibited but allowed to develop." One statement 
reads: "It must be admitted that theologically the movement has legitimate reasons for 
existence. It has a strong Biblical basis."55 They did warn against making the mistakes of 
classical pentecostalism. By mistakes they seem to have reference to what Kiliam 
McDonnell wrote about "cultural baggage." This basic statement was reinforced by a 
further elucidation on April 13, 1972 in Atlanta. Reports indicate that 90% of the bishops at 
that meeting saw the Renewal as a good thing but four dangers were pointed out. These 
were against emotionalism, anti-intellectualism, ecumenical indifferentism (meaning the 
Catholic tradition should still be respected), and against gnosticism (meaning no 
entrenchment of an elite group).56 In the background of the Bishops' positive stance should 
be seen the climate of Vatican II held in 1966. The Pope then in his opening prayer said 
"Renew your wonders in our time, as though for a new Pentecost."57 One of the Council's 
statements on special gifts read "these are to be received with thanksgiving and consolation, 
for they are exceedingly suitable and useful for the needs of the church."58 
 
The third report, and most significant, was given to the United Presbyterian Churches in 
1970.59 This report of 55 pages has very positive guidelines for all classes of members and 
offers advice at all levels of church government. Among the statements are these: 
 
- "We believe that those who are newly endowed with gifts and perceptions of the Spirit have an 

enthusiasm and joy to give."(p.22)  
 
- "Be open to new ways in which God by his Spirit may be speaking to the church."(p.23) 
- "Neo-Pentecostalism may have a valid contribution to make."(p.23) 
 
- "Combine with your neo-Pentecostalism a thorough knowledge of and adherance to, United 

Presbyterian polity and tradition."(p.25)  
 
 
- "Strive to keep your prayer meetings etc. open to all members of your congregation."(p.25) 
 
- "The advent of Neo-Pentecostalism into our denomination may be one aspect of reformation 

and renewal."(p.26) 
 
- "Should your minister be a neo-Pentecostal, accept the fact calmly and affectionately."(p.26) 
 
Two warnings against misconceiving the movement were made. One, preoccupation with 
tongues is not the central issue, rather the issue concerns the experience of God's power 
(p.14). Second, psychological norms should not be the criteria used to judge the truth of 
religious experience (p. 15). The report also disagreed with the Old Princeton views of men 
like Warfield who held that supernatural gifts ceased with the Apostles (p.7). 
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The fourth report of the Presbyterian Church in the U.S. (Southern) of 1971 was the 
culmination of five years of study.60 Theologically it departed from Calvin's position and 
held for a work of grace distinct from either regeneration or sanctification that was an 
enduement of power.61 Unlike the United Presbyterian report that centered more on the 
charismatic gifts this report dealt with the baptism in the Holy Spirit.62 Some of the more 
striking statements in its eleven conclusions are: 
 
-  "Those who speak of such a `baptism with the Spirit' and who give evidence of this 

special empowering work of the Holy Spirit, can claim Scriptural support." (No.4) 
 
-  "There may be a further bestowal of the Holy Spirit . . this renewed activity . . ought to 

be designated as `filling' . ."(No.7) –  
 
-  "The `baptism of the Holy Spirit' may be signified by certain pneumatic phenomena, 

such as speaking in tongues and prophecy."(No.6) 
 
The fifth report of the Missouri Synod Lutheran Church of Jan. 1972 does not really 
grapple with the issues.63 There is an exegetical study and the difficult questions are 
formulated without attempting to give answers. The primary emphasis is upon being a 
faithful Lutheran who lives the Christian Life. The weakness of the report is that it is too 
protective of Lutheran theology. One of its words of advice on the last page is to "know the 
Spirit." It then adds as explanation 
 
"The rapid and widespread growth of the charismatic movement in our day may indicate 
the church's need to devote much greater attention to the work of the Holy Spirit." 
 
 
HAS IT A SPECIAL ESCHATOLOGICAL SIGNIFICANCE? 
 
 
Why is all this happening now? We would answer first by referring to the Joel 
prophecy-"And it shall be in the last days, saith God, I will pour forth of my Spirit upon all 
flesh." It is consistent with the nature of Old Testament prophecy to have multiple 
fulfillments, an example being the fusing into one horizon of the first and second comings 
of Christ. Hengstenberg in his commentary on Joel points out that although the Messianic 
time was the ultimate reference of the promise, this Pentecostal event "formed the pledge" 
for a greater succeeding development.64 Also, Joel speaks of cosmic signs which elsewhere 
are identified with the close of the age, and he implies that youth will be very much in the 
center of the fulfillment. We may very well be seeing this latter-day outpouring now and I 
say this without pressing the early and latter rain terminology of the Joel context. 
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Another eschatological aspect to the Renewal is that it temporally has come after the 
attempt to bring about organizational oneness from the top down in the Ecumenical 
Movement and after the introduction of experiments in liturgy in the Liturgical Movement. 
Now God is bringing together at a grass-roots level as well as at the Commission level all 
types of Christians. A oneness is demonstrated for all the world to see and it is accompanied 
by power and love. Further, a freedom and spontaneity in ways of worship have come about 
naturally without destroying the values of the traditional liturgies. Man-made movements 
are pushed into the background as we behold what God has prepared for His children. 
 
Billy Graham has been quoted as saying "he is convinced we are on the verge of a 
sweeping revival and that this age will end, as it began, with signs, wonders and miracles, 
to the glory of God."65 Let us have our eyes open since Christ may be at the very doors. 
Still another eschatological viewpoint is that God may be preparing His people for persecu-
tion. The great revival in Northern China and Manchuria took place before the days of the 
Japanese takeover and the subsequent Communist persecutions. Let us read the signs of the 
times and have a faith burnished bright to meet possible evil days. 
 
Still another observation about the times in which we are living concerns the resurrection of 
the occult. It is estimated that there are 100,000 active worshippers of Satan in America 
alone. There are an estimated 400 spiritist churches in the U.S. with some 150,000 
members.66 Satan is masquerading as an angel of light to deceive, if possible, even the 
elect. An Australian has termed the Soka Gakkai phenomena in Japan "the Devil's 
pentecost." God will have all authority bow down to Him; Christ has gone out conquering 
and to conquer. 
 
From a biblical standpoint the plan of redemption will reach a climax in a "fullness." The 
summing up of all things in Christ (Eph.1:10) has both a climatic time element "fullness of 
the times" (Eph.1:10) as well as a climatic spiritual activity-partaking of the fullness of 
Christ (John 1:16). These two climatic elements may come together, Paul speaks of the 
future salvation of the Jews as their "fullness" (Rom 11:12) and later in the same chapter 
talks about "the fullness of the Gentiles" (11:25) as a pre-condition for the coming of the 
Jews to Jesus. To partake of Christ's fullness is to experience the Spirit's empowering in the 
inner man (Eph. 3:16), a fullness which we can only have in measure (Eph. 4:13). Christ 
promised that the Spirit would take the things of Christ and show them unto us (John 
16:15). 
 
May we not be seeing in such charismatic groups as the "Jews for Jesus," who openly 
proclaim the Messiah by carrying placards on the streets, a beginning of the "fullness" 
coming to the Jews? There are also charismatic groups in Israel.67 In California the Jews 
show great interest in turning to Christ. As one example, the Tony and Susan Alamo 
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Foundation reports that half of its 800 to 1000 converts each month are Jews.68 Moses' 
farewell discourse to the Israelites contained this prophecy: "God will provoke them to 
jealousy with those that are not a people" (Deut. 32:21). Paul makes plain in Romans 11 
that we Gentiles, a no-people, are going to possess something which will provoke the Jews 
to jealousy and result in their "fullness." Could it not be the baptism in the Holy Spirit 
accompanied with spiritual gifts? The O.T. prophets affirm that the Spirit would be poured 
out upon the house of David in the latter days. While the entire Christian world puzzles 
over the meaning of the existence of the State of Israel and their occupancy of Jerusalem69 
for the first time in 2000 years, we should not overlook the heritage of our own "fullness." 
Let us heed the signs of the times. Let us be open to the Spirit and claim all the gifts with 
which the Lord has promised to adorn His Bride, the Church. Let us claim our birthright, 
that prerogative that belongs to the sons of the Kingdom. 
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THE JESUS PEOPLE 
 

Philip Foxwell 
 
Converts to the well-publicized youth movement sometimes known as the Jesus People 
could be an instrument of the Holy Spirit in helping to shape the church of the future. A 
contemporary ministry of the Holy Spirit is to guide believers into the truth; and this 
movement may aid in a fresh evaluation of some aspects of the established Church. 
 
What is this movement which has caused some to take a new look at the pattern of the 
conventional church? Most appraisals of the Jesus People will quickly produce both 
negative and favorable aspects. Those within the movement tend to make excessive claims; 
those outside the movement differ in their appraisals, some being rather negative and others 
friendly. Evaluations of the movement offer much the same phenomenon as the blind men 
who sought to describe the elephant after limited personal contact. There are wide ranges of 
both belief and practise within this "Jesus Revolution." Equally objective researchers come 
up with different data as they study diverse segments of the movement. Too, there is a 
question as to who is and who is not to be included within the movement. 
 
The power of pre-supposition is possibly indicated by two contrasting reports of the same 
specific phenomenon. Arthur Blessitt aimed for the places where sin was most sensational. 
Hollywood and Times Square have been prime targets for a ministry which has invited the 
attention of the press. Blessitt dragged a large wooden cross great distances and he has 
made a place for himself in any Jesus People review which aims at comprehension. 
 
Turned On to Jesus is told from the vantage point of Blessitt himself. This sample of a 
founding father labeled his Hollywood location as "His Place." An evening at His Place has 
been given the following friendly description: 
 

"It became THE place to go. It was IN. Hundreds trooped through our door each 
evening. On Friday and Saturday nights it was so jammed we had to empty the  
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crowd into the street every few hours to permit a patiently waiting new bunch to 
enter . . . . The toilet service became one of our His Place traditions. Whenever a 
doper gives his heart to Christ, we move him straight to the john. Once I counted 
eighteen bodies squeezed into our little bathroom. `I don't need this anymore. I'm 
high on the Lord' the typical convert declares. He pulls out his cache of grass reds, 
or acid and drops it into the bowl." 1 

 
A nominal Catholic gives a different report. Suzanne Labin's important work on the 
counterculture includes a visit to Blessitts. She spoke of psychedelic churches and added: 
 

"The one I saw in Hollywood had once been a large store fronting on the street. It 
was called "His Place," and it was open only from nine o'clock at night till morning. 
In the big display window a huge, brightly lit Christ reposed on his cross, and 
various texts of the new faith were set out. The police could not enter it, so I left the 
detectives who escorted me there, and crossed the threshold by myself. 
 
What a spectacle! At the entrance a crowd of bearded, barefoot, and long-haired 
hippies, dressed in baroque costumes, encircled a tall receptacle hissing out steam, 
not from holy water, but from coffee, free to all. There was a "No Smoking" sign on 
one side, and another group of hippies stretched out on the floor. Way in the back a 
music lover banged loudly on a piano. Always, always that noise. On the wall, 
psychedelic posters and propaganda. In the middle of the church, a giant black cross 
lay flat on the floor. Couples, lolling at random on top of and around the cross, 
spoke to one another in low voices, or slept, or cuddled, or copulated. Everything 
was bathed in an unpleasant half-light. 
 
. . . the adherents to this old/new order deny that their practices are sacrilegious. 
They propose that love in all its forms, spiritual or physical, would not shock Christ, 
who was, at the same time, love and love made material. The act of flesh should not 
be offensive to the one who created it. To love one another while lying on the cross 
is all the better to serve the Saviour. 
 
At the back of the storefront church, there was a certain amount of movement back 
and forth from the toilets. There was a staircase there, leading to the second floor, 
with the message, "No noise. Whisper only." What could be up there? Perhaps 
people were dreaming their drugged dreams? I had barely set foot on the first step 
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when the guardian of the High Place, half-Messiah, half-propagandist, stopped me. 
"What is your religion?" he asked. "Catholic," I answered. "And do you think that's 
enough to make you a Christian? Christ said that in order to be faithful to him, 
neither rituals nor priests were needed." So there I was, being instructed on the soul 
and afterlife, while being invited to desert my established church. In order to 
become a true Christian, I had only to study the material he gave me and come 
every night to His Place."2 

 
Suzanne Labin misinterpreted the activity in the toilet. Probably in the dim light she 
speculated on the degree of intimacy instead of reporting what actually took place. 
Certainly our presuppositions affect what we hear and see. Even more weighty than our 
presupposition will be the specific character of the segment under observation. In 
answering the question, "What is the movement?" I exclude those on the fringes who have 
added religion without a rejection of basic sins. 
 
For a basic characterization let us turn to the work which I personally found the most 
helpful, The Jesus People. Enroth, Erickson, and Peters believe "The most important 
defining characteristic of the Jesus People is their fundamentalistic insistence on the simple 
gospel, an essentially anti-intellectual and anti-cultural view of the world as a wrecked and 
sinking ship from which as many as possible must be saved. Another defining characteristic 
is their strong apocalyptic belief that we are living in the last days and that they are the last 
youth generation that will live on the earth. A third trait is their espousal of the charismatic 
gifts, primarily speaking in tongues, but also physical healing and other manifestations 
generally associated with Pentecostalism. Almost all of the Jesus People are charismatic; an 
exception is the San Francisco Bay Area, where the influence of the non-charismatic 
Christian World Liberation Front and Peninsula Bible Church predominates. Finally, the 
Jesus People try to achieve a sense of community, often by establishing Christian 
communes. They believe that the institutional church has been woefully inadequate in 
providing this sense of community for all except those of the straight middle-class world."3 
 
The Jesus People movement is certainly characterized by negative features. We need to 
glance at a few of them if we are going to make a judgment as to whether the movement is 
in any sense a vehicle of the Holy Spirit. 
 
There is immaturity with several facets. Typically there is an antiintellectual attitude in the 
movement which again fosters a horrifying hermeneutic. Francis Schaeffer calls this 
attitude "The New Super-Spirituality. 
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He says: 
 

"It is easy to identify the Children of God and similar groups and see specifically 
what is wrong. But there is a more general phenomenon, one much harder to ident-
ify: It is difficult to have a sufficiently delicate piece of litmus paper. If a perst.n is 
teaching a wrong doctrine (for example, that Christ is not divine or that the Virgin 
Birth is a myth or that the physical resurrection didn't occur), we can identify it. 
One either does or doesn't believe in the physical resurrection of Jesus. But when 
we come to the new super-spirituality, there is no such litmus paper. Nonetheless, 
we must try to identify it (as well as we can) and speak concerning it. We must do 
so if this is in fact where the battle is going to be waged in the next few years. And, 
if we spoke out against the old evangelical Platonism, which had no understanding 
of, nor interest in, the relation of the Lordship of Christ to cultural problems and the 
whole man, we surely must again speak out against the new Platonic 
super-spirituality, for it is just as much, perhaps more, of a denial of fully biblical 
Christianity. 
 
What then are some of its identifying marks? Not everybody associated with the 
new super-spirituality is exactly the same, but one of the identifying marks is the 
incorrect biblical exegesis of I Corinthians 1-2. Some incorrectly read these 
chapters as though they attacked wisdom and reason as such, as though Paul 
despised the mind. Furthermore, there is a revival of the teaching that Paul made a 
mistake on Mars Hill when he used the intellect (Acts 17). Their view is that I 
Corinthians 1-2 shows that Paul changed his mind in regard to the use of reason. 
This is bad exegesis. Anyone who would like to look into the exegesis of this 
passage more carefully should consult Ronald Macaulay's pamphlet The Folly of 
What We Preach. This is a solid analysis of what Paul was talking about in I 
Corinthians. This passage is a rejection of the incipient gnosticism (a salvation by 
knowledge) and of worldly wisdom (humanistic or rationalistic), in contrast to the 
knowledge that God has given us by revelation. Paul rejects both autonomous 
intellectualism and autonomous contemplation. In other words, it is autonomous 
humanistic wisdom versus revelation which is involved here. 

 
There is indeed the danger of falling into a proud intellectualism. But there is also the 
danger of lacking a love and compassion for men great enough to inspire the hard work 
needed to understand men's questions and to give them honest answers. 4 
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One segment supported themselves by stealing from their parents. This was justified by the 
inspired word that "all things are yours." The Children of God have some commendable 
features but they demand an isolation from parents and support this with an abuse of the 
well-known relative negative, "If any one comes to me and does not hate his own father and 
mother . . " (Luke 14:26) When we see samples of their interpretation we are likely to recall 
the words of Ramm reminding us that when our hermeneutic is faulty we have substituted 
the word of fallible man for the revelation of God. 
 
Immaturity tends to give simple answers to complex questions. John Dart offers a 
significant word: "An Episcopal priest cited the major objection to the Jesus movement by 
religious liberals-that the `simplistic' solutions create further barriers before an 
`increasingly well-educated public' and alienate that public from Christianity." 5 
 
There have certainly been some real and remarkable deliverances from dope. But other 
converts have had a severe struggle in withdrawal. David Wilkerson preserves for us the 
testimony of a casualty who needed more of a message than he received: 
 

"I'm back on acid. I used to be tripped out on Jesus. I was really zapped by the 
Spirit. I was really up on Christ. But it was a bummer. Nobody told me about 
forsaking the crowd-nothing about temptations, about the devil trying to bring me 
down. Somebody wasn't honest with me. Be sure you always tell kids to quit 
tripping with their heads and start learning how to die."6 

 
There will certainly be more casualties if the converts lose out on the needed nurture of the 
church. Walker Knight records for us an illustration of the attitude under discussion: "The 
superficiality of it alarms me. I asked one girl about the implications of the Gospel-what did 
she think about pollution, racial injustice, poverty? She said, indifferently, `Oh, they're bad. 
But the main thing is to love Jesus. Since I accepted Jesus, everything is wonderful."7 
Immaturity is certainly there as a weakness in the movement, but not an incurable flaw. 
 
I include under the negative aspects the matter of tongues. Those who accept tongues as a 
manifestation of the Holy Spirit will naturally find this to be a plus. For me the working of 
the Holy Spirit should be instructive, should increase piety and conviction, should make the 
power of God more apparent. Consider the effect of tongues on the mass media: Time thus 
defined: "A form of prayer that is usually a babbling nonlanguage-is done quietly but it is 
done."8 Look was less favorable: 
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"They prayed in tongues-that piercing unintelligible wailing that increases in intensity 
minute after minute."9 It seems to me that if tongues speaking was a real demonstration of 
supernatural power there would be more documentation of unlearned languages and less 
impression of ecstatic utterance. Sherrill in They Speak With Other Tongues, relates 
instances of speaking unlearned languages but points out that "unrecognizable languages 
are still the kind most frequently encountered in Pentecostal circles."10 
 
Carl Parks who has an Assemblies of God background states that "ninety percent of the 
tongues speaking heard prior to joining the Jesus Movement were not of the Holy Spirit but 
`of the fle h,' nothing more than another kind of ritual." 11 
 
The relationship of tongues speaking to the Holy Spirit cannot be covered in this paper. I 
only point out that there are those both inside and outside of the movement who do not look 
upon ecstatic utterance as an unequivocal proof of the presence of the Holy Spirit. I am half 
serious in saying that my search still continues for one foreigner who speaks excellent 
Japanese as a result of a special gift of the Holy Spirit. 
 
Is it less taxing for the Creator to bestow the gift of ecstatic utterance, or is this latter gift 
more important to glorify God and enjoy Him forever? 
 
Most observers quickly come to the view that there is excess emotionalism in the 
movement. In a basically friendly appraisal, Dr. McKenna of Seattle Pacific pointed out: "It 
has its excesses and its dangers. In reaction against religious rationalism and ritual, it tends 
to over-emphasize emotionalism and personal experience. The idea that Jesus is a 
`permanent high' is not absent from the movement. Even though Jesus and His Word are 
claimed as the ultimate authority, it is sometimes difficult to. determine whether that 
authority is primary or secondary to a 'super-subjectivism'on the part of the participants. 
This can produce a spiritual- pride that cancels out a joyous witness and can result in an 
antinomianism under the guise of spiritual freedom." 12 The emotionalism among the Jesus 
People makes Pentecostalism more appealing to them when they turn to the established 
church. 
 
After personal attendance at a Jesus People meeting which included such features as "Give 
me a J. . .", I meant to write a letter asking whether they would yell "Hi Liz" on being 
ushered into the Queen's presence. Perhaps I never wrote the letter because the four year 
old neighbor boy has addressed me with a pet name expected only from my wife. It is 
possible that God will accept more informality than the established church for the same 
reason that I was not disturbed when Stevie Fitzgerald called me "Fillie-Willie." 
 
As indicated, when mentioning samples of their Scriptural exegesis, segments of the 
movement give strong encouragement for the young people to leave their own families. So 
extreme has been the pressure in some cases there is actually an organization of parents 



95 
 
in existence to fight the home isolation insisted on by the Children of God. This isolation is 
also seen in some other segments of the movement. Biblical Christianity has properly 
placed much emphasis on the unity of the home and the ministry of the home. In such 
measure as the Jesus People movement disrupts right home relationships, it cannot be 
considered to be under the guidance of the Spirit of God. 
 
In any catalogue of negative features it would seem that isolation from the established 
church should find inclusion. This separation is indeed a negative feature, probably the 
greatest weakness in the movement. Yet I hesitate to catalog this aspect with negative 
features of the Jesus People since such isolation has been in time past a temporary 
characteristic of the Spirit's working. Smeaton's ninety year-old classic on the Holy Spirit 
includes this observation from Jonathan Edwards: 
 

"When a former awakening has spent its force, when the elements of thought or 
action previously supplied threaten to become effete, a new impulse is commonly 
communicated by Him who interposes at various stages to make all things new. The 
previous condition of things is commonly such as renders a new sect or a new 
organization well-nigh inevitable. In a dead or stagnant period, such as prevailed at 
the time of the formation of not a few of the existing Churches, the spiritual life 
found no welcome within the pale of the denomination from which the separation 
was made. But when existing Churches take up the new life by a process of 
assimilation, they are recruited by numbers and refreshed by a new stream of divine 
life." 13 

 
In view of the various negative features, our problem is to decide whether the Jesus People 
movement is in keeping with the character of such a new impulse as Edwards describes. 
 
To me the most impressive positive feature of the movement is the real change wrought in 
so many lives as to astonish the secular press. In such measure as we feel sorrow for the 
dearth of growth in our own immediate spheres of influence we can rejoice that a message 
with Apostolic aspects still possesses a tremendous potential. Time contends that "if any 
one mark clearly identifies them it is their total belief in an awesome supernatural Jesus 
Christ, not just a marvelous man who lived 2000 years ago but a living God who is both 
Saviour and Judge, the ruler of their destinies. Their lives revolve around the necessity for 
an intense personal relationship with that Jesus, and the belief that such a relationship 
should condition every human life." 14 
 
A humanist will look at the theology of the Jesus People and contentedly conclude that a 
belief in the supernaturalism of orthodoxy is to be expected from a low intellectual level. 
Against this I would contend that the conversion of Pike's son is symbolic of much of the 
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the movement. Jesus Christ became satisfying and real as He had not been in his father's 
religion. 
 
Unquestionably there are statistical drop-outs in the movement. But there are transformed 
lives which are a potent testimony of the work of the Holy Spirit. Jack and Betty Cheetham 
will long be remembered as two who started out to do a story on the Jesus People and 
ended up as new creatures in Christ Jesus. These two were not the type to be swept into 
something in order to get an emotional high. Their conversion has special significance. 
Christian Life pointed out that, "As they continued to travel in southern California, 
interviewing the kids and participating in the activities, the reality of the person of Jesus 
Christ and what He could do for people became more and more apparent." 15 
 
Deliverance from drugs is in itself a strong indication of a real change in the life. David 
Wilkerson, himself successful in a ministry to addicts, offers this testimony: "From Sunset 
Strip to the beaches at Laguna, thousands of former drug users are surrendering to Christ 
and cleaning up. I know for a fact these converts are going straight." 16 The Look article 
claimed at least 4,000 had stopped using heroin.17 
 
Conversion estimates vary with 100,000 to 300,000 solid conversions claimed. Other 
estimates run up to half a million. An exciting proof that something has really been 
happening comes from California. Students at Stanford who registered for their first year 
were given a questionnaire which included a query as to their most meaningful experience. 
A personal committment to Jesus Christ was the reply given by one-fourth of these students. 
A campus observer for the New York Times reported "twenty mid-week Bible study groups 
at Stanford University convening on Sunday into Bible Seminars for prayer, study, and 
sharing. Declaring that Jesus Christ died on the cross to expiate the sins of man, one 
seminar leader concluded, `That's a quality sacrifice . . . Exciting!' "18 
 
Even a Jewish philosopher like Will Herberg looks upon the movement as a plus, so 
perhaps we can pardon Dave Wilkerson for his level of praise: 
 

"Who are these Jesus people? They are the thousands of students, poor and middle 
class-many formerly spaced-out, junkies, and rebels-who are finding truth and 
revelation in the person of Jesus Christ.  
 
Holy Spirit vibrations are being felt across the nation. The Spirit is revealing to 
students the truth that is in Jesus-and those who find this truth have ended their 
search. They no longer need to turn on. Thousands who have been messed up by 
"smack" have been made clean by His power. It is not a false, mass-produced, 
Hollywood-directed kind of spiritual awakening-but something deep and personal.  
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Their spiritual awakening has touched communes in nearly every state. Students 
from Protestant, Catholic, and Jewish backgrounds are finding a common bond in 
the love of Christ. 
 
Speaking of one commune, a reporter said, `Most inhabitants were on some form of 
dope. Now they are blowing their minds on Jesus, and it's a positive high. They're 
high, and they're smiling that unquestioning, knowing smile that seems a symptom, 
a symbol, of the Jesus movement!"19 

 
We can feel less enthusiasm than Wilkerson and yet see flashes of the early church. Those 
reputed to have turned the world upside down were undoubtedly men with much 
enthusiasm-and the Jesus People are. A bold lay witness marked the first Christians; an 
active unabashed witness by the Jesus People has resulted in growth so phenomenal as to 
attract the attention of the secular press. And their witness includes a concern for those in 
other countries. Conversions in the first century meant radically changed lives; drug 
deliverances and a new morality are notable among most of the Jesus People. A community 
of life and goods was found in the early church. A spirit of sharing and communal living is 
a distinct feature of some segments of this movement. A real rejection of materialism is 
almost universal in the movement. I believe this is a movement we should welcome, and 
should work to purge of immaturity through integration into the established church. 
 
Any survey of lessons from the Jesus People may indicate to some that the chief lesson for 
the established church is more relevance. Lest this paper should seem to suggest an 
excessive reactionary swing it should be noted that more relevance does not mean low 
demand religion. Dean M. Kelley has done a study which suggests some limits on any new 
efforts at relevance. Kelley's work is reviewed by Elliott Wright:  
 

"Disquieted churchmen try to put ecclesiastical HumptyDumpties back together by 
venerating St. Relevance. They will fail according to "Why Conservative Churches 
are Growing". Dean Kelley offers bleak prognosis for any staking the future of 
organized believing on the relevant messages of liberalism, ecumenism, social 
action, and reason. 
 
Strictness, not leniency and toleration, command committed followers, he says after 
investigating a collection of thriving sects and conservative denominations. He 
writes: `Amid the current neglect and hostility toward organized religion in general, 
the conservative churches holding to seemingly out-moded theology and making 
strict demands on their members, have equalled or surpassed in growth the yearly 
percentage increase of the nation's population." 20 
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Wright points out that Kelley is an NCC director and is not overjoyed with his findings. 
 

"Historical and contemporary data persuaded him that `high demand' religion, 
possibly `unreasonable' and marked by `absolutism, conformity and fanaticism' 
grows; `reasonable' liberalism that is lukewarm in missionary zeal, diverse and 
dialogueprone does not."21 
 

With this limitation on relevance in mind, let us look at some possible areas for more 
relevance. 
 
What lessons can be learned from the Jesus People movement? This question is the one 
with which we should primarily concern ourselves. It may be too soon to make a fair 
evaluation. It is perhaps not too soon to rethink some of our conventional notions within the 
established church. 
 
Let's look at the matter of music. Elton Trueblood remarked that "The Christian who wishes 
to be truly modern will have to pay the price of rigorous thinking, for cheap modernity is 
transparently ineffective and really deludes nobody. Does anyone really believe that the 
gospel is better received if its presentation is accompanied by the use of a guitar?22 Over 
the years I have found really helpful ideas in Trueblood. Here it seems to me that he 
epitomizes a position which should be questioned. Personally I probably have the same 
tastes in church music as Trueblood. But what if flexibility here means a much more 
effective outreach? 
 
In 1971 at the Religious Broadcasters convention there was consider able debate about the 
merits of modern music in the ministry of the established church. However we cast our 
influence the fact will remain that modern music is a vehicle through which many outside 
the established churches will be reached. Plowman puts it this way:  
 

"These new-breed musicians see the fantastic opportunities they have to proclaim 
the Gospel in the idiom of the day. Pop music is the great common market where 
the young people of our land meeturban poor and small-town Middle Americans 
alike. Rock in its various forms is, as I write this, the main-though perhaps 
waning-commodity. Surveys indicate that up to 90% of America's teen-agers tune in 
to rock stations. Kids and rock are the bread and butter of the recording industry. 
The commercial rock festivals I mentioned in this chapter were bivouacs for more 
than one billion youth. Without doubt, modern music is a strategic communication 
vehicle. For the Jesus music people the big issue is not rock itself  
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(the Establishment's hangup) but Who is in the driver's seat calling the tunes." 23 
 
An evangelistic sermon is often quite different in content from a communion meditation. 
Would Dr. Trueblood agree to use one type of music for evangelism and another for the 
worship hour? It is perhaps significant that between 1967 and 1970 there was a definite 
change in the music at Urbana. The Jesus People are not alone in reminding us that a new 
flexibility may be the order of the day. 
 
One fruit of the Spirit is joy. The command to be filled with the Spirit is set in antithesis 
with the exuberance some get from alcohol. The Jesus People act as though there is 
something to get excited about. They would give loud approval to Dorothy Sayers who has 
a lovely comment on the incarnation: "If this is dull, then what, in Heaven's name, is 
worthy to be called exciting?"24 The feature article in Time commented: "What startles the 
outsider is the extraordinary sense of joy that they are able to communicate."25 
 
I join with most critics in finding too much emotionalism among the Jesus People. But 
having criticized this aspect of the movement, are we not too often guilty of neglecting 
measures which could give us a more becoming and sustained excitement with the good 
news? In an excellent essay on how to raise the level of our excitement, Bishop Westcott 
warns: "As years go on there is a great danger lest we should lose the ennobling faculty of 
wonder. We are occupied with small cares and they become the measure of our universe. 
Failures depress our faith; and disappointments dull our hope."26 Westcott's solution to the 
problem is not to get a guitar but to develop the art of meditation with all the effort which is 
expended by an Olympic champion or a great artist. If the established church had 
manifested a little more unmitigated Christian joy there might have been more of the rapid 
growth which characterizes segments of the Jesus People. 
 

The church has not needed the Jesus People to teach us that literature is an 
important part of an effective out-reach. But why has the church waited for the less 
educated to enthusiastically produce underground newspapers with an impressive 
circulation? Duane Pederson says, "From the outreach of that one issue I got over 
600 letters from people who read the paper and prayed and invited Jesus Christ into 
their lives. During that one night over 600 people that we know accepted Christ, as 
a result of the FREE PAPER!"27 Pederson mentions printing 200,000 of one issue. 
He claims that about 2,000 accepted Christ through this one edition. We can pare 
down the probable fruit as much as we wish and there remains a reminder that we 
could do more to make our literature appealing to all the segments of society which 
need Christ. Plowman has a short chapter on publishing projects within the 
movement. Billy Graham believes there are some fifty newspapers in the 
underground Christian press across the nation.28 
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We can with justification criticize the hermeneutics of the Jesus People. We can decry their 
disparagement of the intellect. We can regret their isolationism and hyper-emotionalism. 
But the second most important commandment is to love our neighbor. Here I feel we can 
learn something. They do express love. What they have, typically, they share. A community 
of life and goods was the product of the Holy Spirit in some lives in the first century. A 
spirit of sharing and communal living is a distinct feature of some segments of the 
movement. The son of James Pike was reached through a converted hippie. From this 
conversion I select a few sentences for stress: "He later moved into Home for His Glory, a 
communal house where a dozen young men and married couples lived. They-as he-had 
found spiritual reality in Christ but outside the organized church. Chris gulped deeply of the 
love he found there..."29 Less in the limelight are a host of others who feel the first time 
they found real love was among the Jesus People. I am not prepared to endorse the 
communes but I believe they are a sign that we need more out-going love in the established 
church. After reporting on the House of Christian Love as a place where love is in action, 
Plowman says: 
 

"I believe that the major reason for the rise and spread of the new religious-oriented 
communes and communities is the failure of homes and churches to fulfil their 
intended functions. Ideally, the Christian commune seeks to integrate and 
implement both the role of the home and that of the church. Needless to say, given 
the presence of human nature, it doesn't always work out that way. Nevertheless, it 
is work ing sufficiently enough that an increasing number of street people and 
straights alike are moving in together, closing social, economic, racial and 
generation gaps."30 

 
Time too made a significant comment on this aspect: "Their love seems more sincere than a 
slogan, deeper than the fast-fading sentiments of the flower children."31 
 
We can sympathize with the pastor who confessed to me some shock when a Jesus Person 
strolled down the aisle during the worship hour holding a half-finished bottle of Fanta. Do 
we give cold treatment to such or hope that if we welcome them they will learn more 
suitable deportment for the worship hour? More important, are we considering what we can 
do to integrate such people into the nurture of the churches or have we by our lack of love 
already fed the spirit of isolation which marks much of the Jesus People movement? 
 
I would conclude this section on some suggested lessons from the Jesus People movement 
with words from the Apostle Paul. "I have become all things to all men, that I might by all 
means save some." (I Cor. 9:22) This does not mean that we replace our church choirs with 
rock or fill our vestibule with psychedelic pictures. It does not mean that we 
de-mythologize to get relevance. It does mean that we give heed to friendly critics who tell 
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us the church needs a new face. Lawrence Richards sums up his study in these words: 
"Measured against the divinely ordained pattern, much of our church life today stands out 
as starkly irrelevant, misshapen, and perverted."32 
 
Both inside and outside the Jesus People movement I believe there is need for more study 
of the economy of God with respect to current manifestations of supernaturalism. When 
supernatural food was no longer needed the manna ceased. The man in misery who wanted 
a special visitation for his five brothers was told they had all they needed in the existant 
Scriptures. The blind man from Bethsaida received sight but many mighty miracles had 
already been wrought in this particular town. He was taken out of town to be healed and 
exhorted not to return. A Savior who can multiply the loaves and fishes cautions about 
wasting the left-over fragments. While offering this reminder of the parsimony of the 
Creator I would give my assent to the words of Smeaton with which I conclude: 
 

"And no more mischievous and misleading theory could be propounded nor any one 
more dishonouring to the Holy Spirit, than the principle that because the Spirit was 
poured out at Pentecost, the Church has no need, and no warrant, to pray any more 
for the effusion of the Spirit of God. On the contrary, the more the Church asks the 
Spirit and waits for His communications, the more she receives."33 
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THE WORK OF THE HOLY SPIRIT AND EMOTIONAL HEALTH 
 

Melvin M. Bradshaw 
 
 

The mental and emotional health of missionaries has been a concern of mine since I 
majored in Pastoral Psychology in seminary and became a missionary. Missionaries are 
probably a most appropriate group to study the relationship between the work of the Holy 
Spirit and emotional health. Both our vocation and our interpretation of it as the leadership 
of the Holy Spirit make us suspect in the eyes of many psychiatrists. In addition, the word 
"missionary" to many people implies excessive zeal and therefore a kind of abnormality, if 
the uninspired lives of the majority of people is taken as the norm. According to William 
James, "There can be no doubt that as a matter of fact a religious life exclusively pursued 
does tend to make a person exceptional and eccentric." I In addition to the exclusive pursuit 
of the religious life, the very nature of the life missionaries live in a foreign land and the 
kind of adjustments they have to make daily add an extra dimension of strain to the mental 
and emotional life of a missionary. So, the relationship between the work of the Holy Spirit 
and emotional health should be of very personal concern for us as missionaries. 
 
Emotional health means much more than the static state of not being particularly upset 
about anything. It is related more to becoming than to being. Tournier calls to our attention 
the fact that: "Health is not the mere absence of disease. It is a quality of life, a physical, 
psychical, and spiritual unfolding, an exaltation of personal dynamism."2 This is the kind 
of health the Holy Spirit purposes to effect in human lives. 
 
Sam Shoemaker, in his book entitled Extraordinary Living for Ordinary Men, reminds us 
that the Christian life by its very nature is abnormal in that it is extraordinary. The kind of 
living that the Holy Spirit wills to work in men is an adventure which constantly challenges 
men to a more abundant life and is willing to take risks to attain it. Boisen insists that 
this should include even the risk of insanity. "Sanity," he says, "is not an end in life."3 After 
Boisen's first hospitalization for mental illness, a friend cautioned him to stick to the kind 
of tasks which would not tax him too much and perhaps bring on another episode of 
insanity; to which Boisen replied: "Hang the insanity! You can't make life worthwhile 
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if all you're going is to try to keep from going insane."4 William James, Boisen and others 
make a strong case for their contention that some of the outstanding leaders in the history of 
the Christian Church-including such notable ones as Saul of Tarsus, Augustine, Bunyan and 
Fox-were not only exceptional and eccentric but at times were definitely mentally and 
emotionally ill. Boisen has a delightful chapter in his The Exploration of the Inner World 
entitled: "George Fox Among the Doctors." He tries to imagine the kind of treatment Fox 
might have received from doctors of divinity, philosophy and medicine.5 
 
We know from experience that "man's extremity is God's opportunity." Both experience and 
history teach us that the Holy Spirit does extra-ordinary things through ordinary men and 
works in and through extra-ordinary men to perform his wondrous works. 
 
The Holy Spirit is God's agept in creation and in re-creation, as William Barclay defines his 
work.' The Holy Spirit is not an esoteric doctrine nor a Trinitarian substance; he is a 
dynamic person who creates life in other persons. Carroll Wise says that the Holy Spirit is 
"the life of God in the soul of man, inspiring man toward wholeness."7 A dynamic person 
never works in a static, stereotyped manner but freely as need arises and opportunity 
presents itself for the fulfilling of the purpose of that person's life and work. The Holy 
Spirit, as a dynamic person, never works in an erratic or helter-skelter way but he is free to 
move as he wills and his work cannot be programmed by man. 
 
The Spirit sometimes comes to a man as "a balm in Gilead to heal the sin-sick soul," but he 
may come to a self-contented soul as a disturber to challenge that soul to repentance by 
convicting him of sin to the end that he might be made whole. He comes at one time as the 
husbandman to prune the tree which is not bearing fruit or another tree that it might bear 
fruit more abundantly. At still another time he comes to give the gift of healing to whom he 
wills to give it. 
 
The work of the Holy Spirit in relation to emotional health may be summarized as follows: 
the Holy Spirit produces in a human life that holiness which is wholeness which is health. 
"In the same way that God became incarnate in history in Jesus Christ, so he becomes 
incarnate in us through the Holy Spirit. He exercises an influence upon our body as well as 
our spirit, upon every one of our cells as well as our feelings."8 
 
The general delineation of the work of the Spirit in relation to emotional health might be 
stated as follows: 1) He creates order, integrity and purpose in life; 2) He challenges 
persons to growth and wholeness; and, 3) He heals the sick and bestows the gift of healing 
according to his purpose. 
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I. The Holy Spirit creates order, integrity and purpose in life. 
 

"The Spirit is the agent of God in creation . . . . The Spirit of God brought order into 
chaos, and maintains the order of the world." (Barclay, op.cit., pp. 12-13) 

 
"But when the Holy Spirit controls our lives He will produce this kind of fruit in us: 
love, joy, peace, patience, kindness, goodness, faithfulness, gentleness, and 
self-control; . . " Galatians 5:22 (Living Bible) 

 
One preacher met another and greeted him: "How are things going? Too busy, I guess." The 
other preacher replied: "No, not too busy; just disorganized." So much of modern life, 
including the life of the church, is summed up in that exchange of greetings. In the United 
States most preachers who have had a mental breakdown have attributed it to "overwork." 
Yet, when one such harrassed minister went to visit a psychiatrist to get help, the 
psychiatrist simply had him list all the things he needed to do and then do them, one at a 
time. He cured the minister's emotional ill-health by helping him to organize his life. Even 
though we attribute much of our busy-ness to the leadership of the Holy Spirit we can never 
blame him for the disorderliness of our lives. When the Holy Spirit controls a man he helps 
him to do everything "decently and in 
order," for "God is not a God of disorder but of harmony ...."9 
 
Boisen has described his mental illness and that of others like his as "the disorganization of 
the patient's world." 10 Since health and illness are relative terms, the chief difference 
between those whose disorganization has become so extreme that hospitalization is 
necessary and many other disorganized persons is a matter of degree. Charles Allen tells of 
a prescription he wrote out for a man who came to . him for help. I l The man was a very 
successful businessman who had gotten his priorities confused with the result that he was 
successful but sick. Dr. Allen prescribed the reading of the 23rd Psalm five times a day for 
seven daysunhurriedly, meditatively-giving the Holy Spirit chance to interpret its meaning 
and use its message to re-order and re-direct the life. I have tried that prescription and can 
testify that it brings into life an orderliness and a peace "that passeth human 
understanding." The Holy Spirit works to create order in men's lives at the point where he is 
let into a life and to the degree that is necessary to produce emotional health. 
 
William James has defined conversion as "the process, gradual or sudden, by which a self, 
hitherto divided and consciously wrong, inferior and unhappy, becomes unified and 
consciously right, superior, and happy in consequence of a firmer hold on religious 
realities." 12 This is the work of the Spirit and its purpose is the integration of the whole of 
a person's life. 
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Josef Goldbrunner has written a very helpful little book called "Holiness is Wholeness." 
Since perfect holiness or wholeness is never attained in this world Goldbrunner is really 
discussing a process and a direction in life rather than a state which has been attained and 
must be maintained. The Holy Spirit never works in a vacuum but in the context of human 
experience and with the weak human vessels which are available to him. Therefore, 
Goldbrunner says, "Authentic sanctity is always bound up with "Authentic human life, and 
hence with uniqueness, with the limited talents and potentialities of the individual-which 
are his truth." 13 Thus, holiness and wholeness are related to the word `integrity' in both of 
its meanings: integratedness and honesty. This reveals to us the basic falseness of much that 
is called `holiness' in the Church. It seems to lack that integrity and humanness which is the 
mark of the work of the Holy Spirit in human lives. Perhaps this is why the genuine 
`humanity' of those who have had an infilling of the Spirit is such a threat to so much of 
institutional religion. 
 
The list of the fruit of the Spirit in Galatians 5:22 are qualities of life which could just as 
well have been describing mental and emotional health. The contrast between these 
qualities and their opposites graphically show the difference between life in the Spirit and 
life without the Spirit or the healthy versus the unhealthy emotional life. The fruits of the 
Spiritless, unhealthy life are: hate or fear, unhappiness, anxiety or strife, impatience, 
unkindness, evil, unfaithfulness, rudeness, and lack of self-control. The Spirit is the author 
of health and life. The works of the flesh are authored by another spirit. 
 
Viktor Frankl contends that man's greatest mental and emotional need is to find meaning in 
his life. If a person can find a meaning and a purpose in what he experiences then he can 
make the adjustments necessary to mental and emotional health. Some have said that one 
outstanding characteristic of our age is the emptiness or meaninglessness of life for so 
many today. 
 
The gifts of the Spirit give men a vocation and therefore a purpose in life. The Living Bible 
interprets these gifts as "special abilities" and I interpret them as relating to the `special 
abilities' which are referred to when we speak of men being `gifted' for certain tasks. It is 
the same Spirit which is God's agent in creation and the one who gives gifts to those who 
are `called' and I cannot believe that the Spirit gives spiritual gifts to men which are 
completely unrelated to their natural abilities. It is certainly a matter of fact that much 
unhappiness and ill-health are due to persons having to perform tasks for which they are not 
`gifted' and the frustration of others because they cannot do that for which they do have a 
`gift.' It is often true that a person finds his true vocation only after he has yielded his life to 
the gift-giving Spirit. The Spirit works to give a clear purpose to the life in which he has 
created order and integrity. 
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II. The Holy Spirit challenges persons to growth and wholeness. 
 
`God rarely dwells in a healthy body' (St. Hildegard) -Goldbrunner, Holiness, p. 14. 
 
"Sickness may be the solemn occasion of God's intervention in a person's life." -Tournier, 
Healing, p. 198. 
 
"If there were such a thing as inspiration from a higher realm, it might well be that the 
neurotic temperament would furnish the chief condition of the requisite receptivity." 
-Wm. James, Varieties, p. 26. 
 
Goldbrunner describes man's search for holiness as follows: 
 
"The striving after the Godlike makes for health and wholeness. The more we seek the 

perfection that makes man like God, that makes him holy, the more we should 
become healthy in body and soul, for holiness is health. 

 
"But between us and God stands death. The approach to God the all-holy exposes man 

to the influence of death and to the poison of death which causes disease. Thus the 
statement `Holiness is health' appears to be opposed by a counter-statement: "The 
striving after holiness produces a crisis in the body and makes for ill-health.' "14 

 
Another way of saying the same thing would be to state that the way to life as the work of 
the Holy Spirit is the way of the Cross. The Spirit will not let a person stop growing as long 
as he is at work in that person's life, and growth of any kind is often painful. The Spirit 
pursues man like the `hound of heaven' refusing to let men settle down to a state of `peace 
of mind' which is really the result of having given up the battle to become `children of God' 
on a pilgrimage to that maturity which is in Christ. 
 
Paul Tournier describes the kind of emotional equilibrium which is unwholesome and 
which the Spirit must disturb before he can make that person whole. "The unstable 
equilibrium of a person with neurotic tendencies is made up of countless compromises; 
nevertheless it is an equilibrium. A total decision for Christ is capable of producing a better 
equilibrium. But such a decision first reopens so many unresolved problems that there is a 
critical zone to cross." 15 
 
Boisen believes, and the work of the Holy Spirit seems to confirm the belief, that the risks 
involved in mental and emotional growth are worth taking. He sees emotional disturbance 
and mental illness like his own as essentially purposive; they are like an acute fever which  
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heals at the same time it hurts.16 He describes his own experience as that of "a better self, 
blind and chained and struggling for release. " 17 
 
Stated theologically, man's salvation begins with the conviction of sins and repentance. It is 
the Holy Spirit which convicts a man of sin and leads him on by the way of the Cross to 
salvation. All facets of this experience are the work of grace. The old, familiar hymn says: 
 

"Twas grace that taught my heart to fear, And grace my fears relieved." 
 
Thus it is often true as Thomas a Kempis said: "When thou art ill at ease and troubled is the 
time thou art nearest unto blessing." 18 It was true in Boisen's case and he said: "The 
church has long taught that conviction of sin is the first step on the road to salvation. It 
seeks to make a man face the facts in his own life in the light of the teachings of Christ and 
to square the accounts, even though it may make him very uncomfortable." 19 
 
This same experience, stated in terms of its relation to emotional health, is described by 
Ernest White in his book Christian Life and the Unconscious. He says: "Three movements 
can be discerned in the process of conversion, firstly, mental conflict, secondly, an 
emotional crisis, and thirdly resolution of the conflict. These different elements vary greatly 
in duration, in intensity, and in outward manifestation."20 Boisen reminds us vividly that 
the third stage in this process of rebirth is not automatically successful, and that even if it is 
eventually successful it can involve untold suffering of mind and soul. Mental illness and 
the religious experience of conversion can be two sides of the same coin. His exploration of 
the inner world "proceeds from the hypothesis that there is an important relationship 
between acute mental illness of the functional type and those sudden transformations of 
character so prominent in the history of the Christian Church since the days of Saul of 
Tarsus. It undertakes to show that both arise out of a common situation-that of inner 
conflict and disharmony, accompanied by a keen awareness of ultimate loyalties and 
unattained possibilities. Religious experience as well as mental disorder may involve severe 
emotional upheaval, and mental disorder as well as religious experience may represent the 
operation of the healing forces of nature. The conclusion follows that certain types of 
mental disorder and certain types of religious experience are alike attempts at 
reorganization. The difference lies in the outcome. Where the attempt is successful and 
some degree of victory is won, it is commonly recognized as a religious experience. Where 
it is unsuccessful or indeterminate, it is commonly spoken of as insanity."21 
 
After Boisen's first episode of his battle with mental illness, he said: "If I have recovered as 
I think I have, I cannot ascribe it to the methods of treatment, but rather to the curative 
forces of the religion which was largely responsible for the disturbed condition."22 What 
Boisen called `curative forces' I would not hesitate to call the work of the Holy Spirit. 
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As I read Boisen's autobiography I became convinced that the Spirit was indeed at work in 
his life, inspiring him toward wholeness, which at times took the form of a severe 
disturbance and at other times took the form of power to win the victory over the forces 
which would have kept him from taking the risks involved in growth and would have 
defeated him when he did plunge into the battle.23 
 
The implication of this is that there are other spirits at work in men besides the Holy Spirit. 
"In the rabbinic thought of Jesus' day the antithesis of demon possession was possession by 
the Holy Spirit."24 Freud tried to give a scientific explanation of the battle that goes on in 
the lives of men by pitting our instinctual drives against our ego and our super-ego or 
conscience. He helped us greatly to understand the effect of our instinctual drives and 
unconscious motivations on our behaviour, but in his effort to call to our attention that 
dimension of our personality which we had so long neglected and so little understood he 
himself neglected to take the spiritual dimension into account. Viktor Frankl says that Freud 
has convinced us `ad Nauseum', that we have instincts; now we need to reaffirm that man 
has a spiritual dimension and that this is what makes him distinctly man as contrasted with 
other animals. No purely `scientific' explanation can adequately explain man because, as 
Tournier says, "Science knows nothing of persons." 
 
There is always an extra dimension to the battle that goes on in the soul of a man which is 
difficult to explain. Boisen recognized that the bizarre ideas he had when he was mentally 
ill were `insane,' but he wondered if "there may not be a glimmering of truth in these 
strange ideas. We know so little about the unseen forces. Is it not possible that our minds 
are the scene of a struggle in which universal issues are at stake?"25 Paul asserts: "We are 
not contending against flesh and blood, but against the principalities, against the powers, 
against the world rulers of this present darkness, against the spiritual host of wickedness in 
heavenly places."26 
 
The ancients believed that there are demonic spirits which plague and often `possess' men. 
The New Testament has many references to `demonic possession' and Jesus addressed 
himself to those who were `possessed' and commanded the evil spirits to come out of men. 
It is usually considered naive to believe in `demons' in this age of science, and the 
automatic assumption has often been made that what was called demon possession in an 
earlier age is called mental illness today.27 There is much evidence, however, that the terms 
`demon possession' and `mental illness' are not by any means perfect synonyms. Even the 
term `demonic possession' had a different meaning for the ancient non-biblical peoples 
from that we find in the New Testament, as Harold Songer points out in his unpublished re-
search paper entitled "Demonic Possession and Mental Illness." Songer says: 
 
"Demonic possession was a religious concept in the environment of Jesus. Certain disorders  
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that would now be classified as primarily physical, mental, or even moral were included. 
By no means were all sicknesses ascribed to demons (cf. Mt. 12:22 and 15:30-31) nor were 
all demonic possessions characterized by pathological conduct (cf. Mt. 9:32 and 11:18). 
Mental illness is noted apart from demonic influence in the Marcan story of the friends of 
Jesus who attempt to seize him (Mk. 3:19b-21);28 and in Matthew 4:24 demonic 
possession is distinguished from epilepsy and other maladies. 
 

"Mental illness as it is now known was only one feature of some cases of demonic 
possession in the synop tic gospels; and the concept of possession in the synoptics 
cannot be arbitrarily defined on the basis of some one prominent symptom. 
Demonic possession in the synoptic gospels had a basic religious connotation in 
association with various physical, moral and/or mental maladies."29 

 
What then was the meaning of the exorcisms of evil spirits presented m the synoptics?30 
Songer's explanation is: 
 

"As both the herald and the inaugurator of the kingdom of God, Jesus challenged 
the dominion of Satan which was represented by demonic agents. The demon 
possessed man was one who was living under the claim and within the realm of the 
powers of darkness. In reaching out to the possessed, Jesus was extending the love 
and grace of God to the very limits of human desperation. In bringing the `good 
news' of redemption to the possessed, Jesus was laying claim in the name of God on 
men who had been claimed by the powers of evil.... 
Thus, "the ministry of Jesus to the possessed is a part and pattern of his ministry to 
sinners and outcasts. When Jesus ministered to the man who was possessed, he was 
challenging the forces of evil in the arena of human encounter just as he did when 
he proclaimed the `good news' to the publicans and religious outcasts of Palestinian 
society." (cf. Mk. 2:15-17)31 

 
All of this assumes that there are demonic forces at work in the lives of men, call them 
what we may. This assumption I am perfectly willing to make, about modern as well as 
ancient men. These `demonic forces' seem to be better described in spiritual than in any 
other possible terms. The Holy Spirit is at war with these `evil spirits,' including the event 
of their participation in the mental and emotional disturbances of men. The purpose of his 
work is redemptive and eternal. 
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The wholeness which the Spirit brings to life is not human perfection, physical or otherwise. 
Jesus said that it would be better to cut off a hand or a foot or pluck out an eye rather than 
for that part to cause the whole body to be destroyed. (cf. Matt. 5:29ff.) In answer to Paul's 
insistent prayer for the healing of his physical malady, God offered him a wholeness that 
could include the malady. The Spirit of God can produce wholeness in a physically or 
emotionally crippled, or even a dying person. There is even evidence to suggest that the 
Spirit uses mightily the maladies of men. Handel wrote the Messiah when his mental and 
emotional state was anything but `normal.' Whether this `disturbance' was created or merely 
used by the Spirit of God is beside the point as far as I am concerned. I am just grateful that 
the creative work of the Spirit is not limited to perfect men and perfect mental and 
emotional states in the life of men. 
 
 
III. The Holy Spirit heals the sick and bestows the gift of healing according to his 
purpose. 
 
"The Spirit is God's agent in re-creation The re-creating and restoring power is the power of 
the Spirit."   - Barclay, Promise., p. 13. 
 
"The same message which when delivered too abruptly and wholesale may provoke mental 
disorders, may also, when given in proper doses, be a healing agent." 

-Tournier, Meaning, p. 276. 
 
"Only a slow advance in the spiritual life gives time to adapt itself, to expel, as it were, the 
poison of death which it has come to absorb. When this happens a higher level of health is 
obtained."   

-Goldbrunner, Holiness., p. 15. 
 
"Some of us have been given special ability . . . for caring for God's people as a shepherd 
does his sheep, leading and teaching them in the ways of God." 

-Ephesians 4:11 (Living Bible) 
 
All of us know that the Spirit of God is the Great Physician. Sometimes, he works directly 
to heal the sick, without any human agent. Usually he uses human hearts and hands to be a 
minister of his healing. Whichever way he works it is his healing. The great surgeon had a 
sign in his office: "I dress the wound; God heals." 
 
Human physicians often stand in awe at the ability of a human being to be restored to 
health when all the odds seem to be against his healing. Likewise, the `physicians of the 
soul' know that man's greatest chance of surviving the onslaughts which are hurled against 
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him in the mental and emotional realm is found in the `curative forces' God has put in man 
by creation. 
 
One of the gifts which the Spirit bestows on whom he chooses is the gift of healing. 
Another is the pastoral gift " . . . for caring for God's people as a shepherd does his 
sheep. ..." The Holy Spirit works to heal the emotional hurts of men through the 
shepherd-healer. In the context of the total ministry of pastoral care we will discuss the 
specific ministry of `counseling,' which is the healing ministry most commonly related to 
mental and emotional health. Counseling is a gift, and it is a pastoral gift as well as a 
healing gift as related to the work of the Holy Spirit and emotional health. Training, 
techniques, and experience can refine the gift, but without the gift the giver is bare, to 
reverse an old phrase. We believe with Tournier that "moral health, spiritual health and 
psychical health form one indivisible whole."32 Since the purpose of the ministry of the 
Holy Spirit is wholeness it is not likely that one skilled only in the arts and techniques of 
science can fully be his minister. 
 
There are many and various ways in which the Spirit adds to the gift of counseling the 
particular refinements needed in the counseling process. Don Falkenberg has written a very 
helpful article in Pastoral Psychology which he entitled, "The Holy Spirit in the Counseling 
Process."33 Let us turn our attention now to some of the ways the Holy Spirit works in the 
counselor and in counseling. 
 
1. "The Holy Spirit gives us `the ability to perceive clearly both our faults and our 
vocation.' "34 Falkenberg says that "much of our effectiveness as counselors depends on 
our openness to the Spirit of God as that Spirit would call to our minds again and again that 
we are finite men."35 It was the Holy Spirit who led Peter to the home of Cornelius and led 
him to say as Cornelius bowed low before him: "Stand up, for I myself am only a man." 
(Acts 10:26 TEV) The Living Bible translates Peter's admonition to Cornelius: "Stand up! 
I'm not a God!" Wayne Oates speaks of the temptation of a pastor-counselor to `play God in 
the lives of men.' 
 
So, the Holy Spirit works in the counselor to help him not to think of himself more highly 
than he ought to think. (cf. Phil. 2:3) This keeps us conscious of our dependence upon the 
Spirit who is the counselor, and it also makes us more patient with the weaknesses of those 
to whom we minister. We "need to accept the reality of our limitations to accept everyone 
as he is."36 
 
2. The Holy Spirit gives a sensitivity to the feelings and needs of others which is available 
from no other source. Jesus "knew what was in men," (John 2:25) and he teaches those who 
have ears to hear and the gift to use knowledge of what is in men. The effectiveness of the 
pastoral healer depends upon his total store of accrued knowledge and experience, 
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"his intuitive insight into the basic difficulties the individual is up against, and the degree to 
which he has yielded himself to the Holy Spirit for spiritual sensitivity and 
understanding."37 
 
3. Jesus promises his disciples that the Holy Spirit would "lead you into all truth." (John 
16:18) He does this as we are able to receive the truth. He gives to the shepherd-healer a 
sensitivity to the `teachable moment' in counseling when the person receiving help is able 
to receive the truth. Goldbrunner defines spiritual disease by saying that "a man becomes 
spiritually ill when he lives against his truth. A man is spiritually healthy if he is living his 
truth."38 All effective counseling seeks to develop in the individual or to help him develop 
the ability to `work out his own salvation' with the help of the Spirit. It seeks to help a 
person discover his truth and to develop the strength to live his truth. This is the work of the 
Spirit of Truth, the Holy Spirit. 
 
4. Counseling is an interpersonal activity. It requires real dialogue between two 
persons who art an `I' and a `Thou' to each other. To obtain this kind of personal 
relationship between two persons to the fullest requires the presence and the help of another 
Person-God, Christ, the Holy Spirit. 
 
Boisen sees isolation as the chief aspect of mental illness. "Healing is made possible by a 
discovery and acceptance of a community."39 This community begins as the first human 
community began and begins in each person's life as a community of two. Just as healthy 
emotional growth requires that this community be gradually increased to include larger and 
larger numbers of persons, so the complete healing of emotional illness requires a larger 
community of acceptance than the counselor-counselee one which starts the process of 
healing. 
 
As "the fundamental problems do not lie in the region of the intellect (but) in the region of 
our personal needs and emotional relationships,"40 so healing must take place in a similar 
context to that in which the problem began. Harry Stack Sullivan would say that since it is 
by interpersonal relationships that men have been hurt, it must be by interpersonal 
relationships that they will be healed. This is the work of God's agent in re-creation-the 
re-creating and restoring power of the Holy Spirit. 
 
Wayne Oates discusses, in The Christian Pastor, the symbolic role of the Christian pastor, 
one aspect of which he calls: "The Pastor as Follower of the Leading of the Holy Spirit."41 
Oates also has a chapter on the Holy Spirit entitled Christ and Selfhood.42 He summarizes 
"the work of the Holy Spirit in the personal and social conflicts of men" as follows:43 
 
"The Holy Spirit focuses the conflictual issues of identity at the growing edge of 
personality, both individual and corporate. This growing edge is often characterized by  
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conflict and suffering. The Christian pastor participates in this growth, and as Regin Prenter 
says, ‘the place where we may learn to know the Holy Spirit is in the school of inner 
conflict.’ 44 
 
"Furthermore, the Holy Spirit functions as Creator of community (as Luke puts it: `All who 
believed were together.') as a result of the action of the Holy Spirit bringing about a sense 
of belonging and shared meaning between pastor and people. The Holy Spirit is the com-
forter who strengthens, given that he might `be with us.' The Holy Spirit is the instructor, 
given that he might `teach . . . all things.' The Holy Spirit is the convicter, who convicts of 
`sin and of righteousness and of judgment.' The Holy Spirit is the healer who makes men 
whole by bringing to remembrance those spiritual reserves for combating psychological 
diseases. And finally, the Holy Spirit is the co-worker, who is with us always in the 
commissioned tasks of Christ."45 
 
Oates contends that intensive attention to the ministry of the Holy Spirit is the wave of the 
future in pastoral care. He quotes Douglas Steere as "challenging the caring fellowship of 
every kind by saying that such friendship, regardless of how deep, bears with it `the seeds 
of tragedy unless both persons have opened their lives to a power that is infinitely greater 
and purer than themselves.' This power is the Holy Spirit."46 
 
Falkenberg provides us with a fitting conclusion to a discussion of the work of the Holy 
Spirit in and through the shepherd-healer: "Whatever Christian maturity is, helping any 
person to come by it takes more than our wisdom. After we as pastors and counselors have 
done our best, a miracle must still take place. Something happens between the individual 
and God. Just how it happens lies in the realm of mystery. All we can do is to lead our 
people to the brink of it."47 
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RESPONSE TO MELVIN BRADSHAW'S PAPER 
 

William Bray 
 
In this paper Melvin Bradshaw has given a finely orchestrated, balanced perspective of the 
results of the working of the Holy Spirit in a believer's mental and emotional life. The 
points he has made are ones that resonate with our own personal experience; the creation of 
order and integrity and purpose, the challenges to growth, and the reception and 
development of gifts and healings-these are all matters of profound significance, and any 
one of us can give our witness to their reality. 
 
It is a paper that opens very interesting lines of inquiry. It will first be noted that emotional 
health and mental health are considered together, mental health being included in the term 
emotional health, this being a frequent method of categorization. There may be some 
problems, however, that require a heavier accent on the mental side-such as is brought to 
the fore by hypnotism, for example. Does being hypnotized present any problems, and if so 
where-to the emotions, or to the mental processes. If one comes under the control of 
another human being, are there any psychic personality defenses that are torn down to any 
harmful degree? Opinions vary from gifted Christian leaders at this point, and perhaps 
someone can give a view of how the Holy Spirit can work in this sort of situation. 
 
Another question that we could hope for a more extended discussion of would be the 
conquest of fear. Adolph Harnack, in discussing Romans 8:15, wrote: 
 

"There is really only one feeling of unhappiness and wretchedness-fear. On closer 
consideration fear can be discovered behind every grief and pain. Its forms are 
manifold. There is fear of losses, of evil consequences, of desolation and loneliness, 
of the future, of death, and so on; but ultimately it is one and the same fear, a fear of 
destruction relating to the outer or the inner life. We can thus say that fear is the one 
great evil affecting life. . . . " 

quoted by Oskar Pfister, Christianity and Fear, p. 501, Allen and Unwin 
1948 (Eng. edition) 1944. 

 
Also, very interesting in this same line of approach would be a discussion of Mrs. Agnes 
Sanford's technique of "The healing of Memories,"  
 
BECAUSE, SHE SAYS,  
 
MOST OF OUR PSYCHOLOGICAL ILLS COME FROM PAST HURTS. 
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If this is important, how does the Holy Spirit accomplish this? In light of the emphasis of 
our theme this year, we might do well to ask directly, How does the possession of 
Charismatic gifts affect the mental and emotional life of the person who has received them 
or who has not received them? Melvin's paper provides a basis for making an answer. 
 
In an earlier generation, Fitchett had a book entitled, The Unrealized Logic of Religion, and 
in it he had a discussion of the place of beauty and the contemplation of beauty in bringing 
a person to a religious awakening. Is there any word that can be said in this our generation 
about the place of contemplation of beauty in restoring mental or emotional health? 
 
I think I would like to see discussion about St. Hildegard's statement, "God rarely dwells in 
a healthy body." There is truth in this, but how full a truth is it? The meaning of the word 
"rarely" is susceptible to differing interpretations. 
 
Increasingly valuable to me is the stress of this paper on the value of the community in 
emotional health. Oates is quoted as saying, "Healing is made possible by a discovery and 
acceptance of a community. Since this involves us all, we need to see more clearly how we 
can be agents of God in bringing persons into sharing the health of the people of God. How 
can we bring reform when needed without injuring the patient more than we help? Dag 
Hammerschold in Markings, has a tragic incident to relate at this very point of failure of the 
community to help. 
 
An extremely significant topic was raised by the paper in respect to personality possession 
or demon possession. This is a confusing topic in the 20th century, yet we are reading 
books and reports that indicate that a possession is possible, and that cures are made. How 
does one exorcise a demon or its equivalent? This is a problem not at all purely theoretical, 
and we need to know how to regard it without going off into all kinds of wrong directions. 
 
There is a thought pattern in some parts of the Orient which advises us to leave all healings 
of any sort alone, since the sufferer is meriting his illness, and if anyone heals him before 
he has fully worked out the sickness as punishment, then the healer is in danger, and 
receives upon himself the bad Karma of the sick person. The debt simply has to be paid, 
and the healer himself has to face up to the involvement of his actions. This caution has 
recently appeared in The Journal of Pastor Counselingwhat does this position do to our 
efforts to use such gifts of the Holy Spirit as may be vouchsafed to us? 
 
These suggestions for further discussion indicate the great range of importance of the theme 
of Melvin's paper. On these points I have mentioned or on any other, Melvin will be happy 
to think with us in discussion. As questions come to you, please raise your hand and speak 
out. 
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THE HOLY SPIRIT AND SOCIAL CONCERNS 
 

Oliver Bergh 
 
This paper aims at a pastoral role. It attempts to fulfill that role by seeking to increase our 
awareness of the ways that the Holy Spirit is working. I believe this is a necessary pastoral 
role because faith is always looking for more evidence of God's work and, if it is found, our 
joy and confidence will be increased. An awareness of the variety of the Holy Spirit's 
workings can also have a pastoral ministry to us as a bulwark against idolatry. Finding our 
satisfaction in one manifestation or one type of manifestation of even the Holy Spirit's work 
is at least flirting with idolatry and where there is idolatry disillusionment and despair 
quickly follow. The paper's assumption is that the Holy Spirit is catholic in the sense of 
relating to all and pertaining to everything. It assumes that the Holy Spirit's concerns are 
not merely with our souls but with all of our relationships. 
 
What, then, are the theological foundations for this position that the Holy Spirit is 
interested in social concerns. Marcus Borg says that four landmark events decisively shape 
the history recorded in the Bible; three in the past and one in the future. Those in the past 
are the Exodus from Egypt; the destruction of the kingdoms of Israel and Judah in the 
eighth and sixth centuries B.C., and the subsequent exile; and the life, death, and 
resurrection of Jesus of Nazareth. The fourth is the final coming of the kingdom of God. In 
each case, God calls men out of an old style of life in community to a new style of life in 
community. Each involves more than is normally thought of as "religion". The Exodus was 
an event of political and economic dimensions. "Pharaoh", he said, "would have been much 
happier if Moses had believed that "religion and politics don't mix."1 The Exile of the 
eighth and sixth centuries B.C. meant a drastic change in social relations. The effect of the 
Cross and Resurrection is the creation of communal life so intense and so joyous that it can 
be referred to as one body, the body of Christ. The eschatological kingdom will be a style of 
life qualitatively different from the present, where every tear shall be wiped away. Can we 
not expect, then, that the work of the Holy Spirit in our time will also affect our style of  
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life, our human relations, our social concerns? These things suggest that Jurgen Moltmann 
may have been entirely biblical when he says, "The changing of self and human personality 
without changing conditions is an idealistic illusion which theologians should abandon."2 
 
The New Testament further buttresses this position. The Book of Acts gives evidence that 
the Holy Spirit is concerned with the context of our lives. The Jerusalem Council took 
every culture seriously without absolutizing any. Converts did not have to come to the 
Gospel through an approved culture, the Jewish tradition. The Gentile culture was taken 
seriously enough to be accepted. For the Church this meant that change was both 
sanctioned and required. If the Church can live in a Gentile mold as well as in a Jewish one, 
it can live in an Oriental form as well as in an Occidental. It can live in a "20th Century 
dress as well as in a First or 16th. Scripture absolutized no social relations but it took them 
all seriously, and if we are going to be faithful to that example and spirit we must adjust to 
change and see it, not as a threat, but as an ally through which the Holy Spirit is working. 
 
Another factor which has convinced me that the Holy Spirit takes the milieu of any age 
seriously is that the saints have always been children of their age without apparently 
grieving the Holy Spirit. Augustine's intellectual barriers to the Christian faith were 
overcome when he concluded that Old Testament history was meant to be interpreted 
allegorically. Today no one may defend an allegorical interpretation of Scripture, but it was 
a part of the presuppositions of that day, and it enabled Augustine's mind to be opened to 
the Gospel. Bernard of Clairvaux was one of the Church's richest saints, but that did not 
cause him to take exception to the Crusades. He championed them. Some of us may not 
approve of John Wesley's support of George III against the American colonists but that does 
not deprive him of honor as a true evangelist of the Gospel. As saints they were still 
children of their time and concerned with the issues of their day. 
 
I believe Church History has demonstrated that the Gospel is great enough, is sufficiently 
many-sided to speak to each generation on that generation's terms, or to their concerns. 
"Justice", Charles Williams tells us, "was the pattern-word of the middle ages."3 And from 
that concern for justice arose the theology of satisfaction. According to Harnach even the 
preaching of forgiveness in the deep evangelical sense was not prominent in the early 
spread of the Church but came into its own only with the Reformation.4 And I am indebted 
to Fred Meuser for pointing out that even the concept of reconciliation came into its own.5 
The Gospel is rich enough and the Holy Spirit is sufficiently open to change so that my 
proclamation does not need to be identical to that of my grandfather's for me to be faithful 
to the Christian revelation. Indeed, if we are going to be faithful to the Holy Spirit the form 
of that proclamation must always be changing. You will look in vain for any cliches in the 
Book of Acts. Is there a single repetition of an identical phrase in that book? When the 
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message is understood we can put it in different forms. When it is not understood we have 
to keep the cliches. The Holy Spirit understands the message! And when we are sensitive to 
Him we will be sensitive to what is needed and appropriate as well as to what is the truth. 
 
For better or for worse the concerns of our generation are predominantly social. Marriage 
breakdowns, environmental pollution and the population explosion are forcing this. If these 
are the issues which haunt our age they are also the avenues by which the Holy Spirit will 
be working to reveal the sufficiency and Lordship of Christ. Theology has begun to speak 
to these human relations, or social concerns. To quote two men from my own church, Paul 
Sponheim says, "Our relationship to others is fundamental and not just accidental to our 
being."6 Gerhard Frost goes so far as to say, "Growth in sanctification is growth in 
humanization."7 Evangelism conferences have begun to speak. The Berlin Congress on 
Evangelism expressed social concerns but the full wedding of the evangelical message and 
social concerns seems to have come at the Evangelism Congress at Minneapolis in 1969. 
Harold Ochenga threw away his prepared notes in order to speak on social concerns. Tom 
Skinner bared his soul about the burdens of the blacks. One pastor told me that he was in a 
state of shock for twenty-four hours after hearing him. This wedding came none too soon. 
In 1967 I attended two major conferences. One was a study conference sponsored by the 
NCCJ where social concerns were evident and insights were keen, but the evangelical 
thrust was less satisfying. On the other hand, the Billy Graham Congress on Evangelism in 
Tokyo was evangelical enough so that it might have been held anywhere in the world and 
probably in any age. But it did not seem to touch on any current concern. I, for one, was left 
with a hunger that these issues might be related. There is reason to hope that this marriage 
of evangelism and social concerns is going to stick. At Explo '72 Billy Graham exposed the 
social needs of America and asked the youthful delegates, "What are you going to do?" 
 
 

HOW IS THE HOLY SPIRIT WORKING IN HUMAN RELATIONS? 
 
In the Field of Psychology 
 
One area where there are new breezes blowing is in the field of psychology. One of the men 
hoeing a new row is O. Hobart Mowrer, a one-time president of the American Association 
of Psychologists. He is saying that usually when people feel guilty they ought to feel guilty, 
that guilt is nature's way of rebelling against a way of life that is wrong. He is saying that 
healing must come through confession to a meaningful person. He has personally been 
through a difficult psychological pilgrimage and has walked the road of costly confessions. 
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Another man in this field is William Glasser who has authored a relatively popular book 
entitled REALITY THERAPY. Glasser diagnoses those who need psychological help8 as 
being unable to face reality and unable to fulfill their needs. He defines man's needs as 
loving, being loved and feeling worthwhile. He rejects the categories of mental illness and 
emotional disturbance to say nothing of psychological labels such as neurotic and psychotic 
as being unhelpful. People who cannot meet their needs are simply irresponsible. In this 
school of psychology therapy begins, not with discovering the original cause of the 
problem but with the patient becoming convinced that the therapist is a person who cares 
about him. They do not work to discover what went wrong in the past. They believe that all 
the reasons in the world for why something was done will not in itself change any conduct 
and it may even make us feel less responsible for what we are. The main part of their 
therapy is the patient's involvement with a responsible person who again is defined as a 
person who is loved, who loves and feels worthwhile. 
 
A still more popular book in this area is Thomas A. Harris' I’M OK, YOU'RE OK. This is a 
guide to self-understanding and human relations and Elton Trueblood has called "his 
philosophy sound, his style clear and his concern for persons genuine." His work even 
includes a chapter on moral values which draws heavily on Christian theology. When useful 
tools like these are placed in the hands of the Christian ministry in an age when the 
predominant concern is for human relations, is it not in order to give thanks to the Holy 
Spirit for a new work? 
 
 
In the Field of Marriage 
 
And I believe the Holy Spirit is leading us into new riches in marriage. Before Keith Miller 
how many of us would have defined marriage as the one relationship in which no 
comparisons are made? In this world of competition and inevitable comparisons and 
evaluations God has graciously given us one relationship where we have rest from that 
competition and are accepted and accept without qualifications. 
 
Why are Walter Trobish's I LOVED A GIRL 10 and 1 MARRIED YOU best sellers? He is 
exploring the marriage relationship with creative insight into Scripture and is doing it at a 
time when the world is crying out for help in relation to sex. In our day of unfulfilled and 
broken marriages, pornography and prostitution God is faithful in giving us light by which 
to live. Trobish's second book is built on expositions of two biblical texts and counselling 
situations intermingled with a preaching mission at an African church. The first text is 
Genesis 2:24; "Therefore a man leaves his father and his mother and cleaves to his wife and 
they become one flesh." From this text he develops what he calls the triangle of marriage: 
love, wedlock and sex. And he does a respectable job of demonstrating that these can only 
prosper together. The other text is Ephesians 5:25-32 where the marriage mystery is taken 
to speak of Christ and his Church. 
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A man leaves his father. Christ did. A man leaves his mother. Christ did. A man cleaves to 
his wife. Christ cleaves to his Church. And this is done in a literary style that attracts 
readers. What has Trobish given us? He has given us a good tool with which to defend the 
traditional standards of marriage. But he has also focused the light of Scripture on our most 
basic human relationship and reminds us that this is the locale of a great gift. His books are 
an eloquent declaration that the riches and joys of sex are picked by those who abide by the 
will of God in marriage. And is it hard to believe that the Holy Spirit will give priority to 
the proclamation of this message in our day? What area of life needs to be claimed more as 
the domain of our Lord? 
 
On another level Theologian Herbert Richardson has traced the evolution of sex from an 
historical perspective and sees stages in our understanding of it. The first was the 
understanding of sex which existed with tribal life when it was handled as an expression of 
the total life force without distinguishing human and animal sexuality. Man was simply a 
participant in the natural processes of fecundity around him. The second stage is 
characterized by male predominance and male solidarity. Uriah refusing to sleep with his 
wife in spite of the urging of the king and probable blandishments of his wife is cited as an 
example of this male solidarity which Uriah would not break. A third stage broke upon the 
world between 800-400 B.C. and was the result of man becoming convinced that behind 
nature and history there was a Transcendent Immutable Reality and when man began to 
define himself in terms of this he became a new kind of man. He no longer thought of 
himself as being defined in terms of ethnicity, social class or sex. He thought of himself 
abstractly, that is, in universal terms and of participating in a universal life. In this 
self-awareness man also submits his sexual life to universal demands and therefore sexual 
denial may be accepted for the sake of doctrine in either Christianity or Communism. 
Richardson holds that it was in this period which he calls "rational consciousness" that 
novel possibilities of sexuality developed. The most radical of these was the practice of 
perpetual virginity which Richardson says could not even be imagined apart from this new 
human consciousness where sex was no longer treated as essential but accidental to life. 
One result of the acceptance of perpetual virginity as an ideal was the jettisoning of the idea 
that man and woman can only be completed in each other. It also opened the door to real 
friendship between the sexes. In the previous patriarchal age men and women were 
assumed to be different kinds of being and could only be related sexually. Friendship 
likewise presupposes full equality and likeness of humanity. Richardson sees perpetual 
virginity within the Church as a significant expression of non-sexual love which has 
contributed substantially to our understanding of man. 
 
But Richardson sees the modern age as the period when there has been the greatest advance 
in sexual understanding. He characterizes the modern stage of consciousness as being an  
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age when man sees the possibilities of change in society and in himself. Man no longer 
believes that there is an instinctual realm to which he must submit but believes that he, 
including his sexual feelings and behavior can be restructured. In this stage of 
consciousness it is possible to experience relations with others not just as people over 
against us but to know others from the inside, from the other's point of view. To quote 
Richardson, "They learn what it actually means to say that man is not a thing, but a spiritual 
being who can be related internally to another spiritual being." 11 
 
If this is an adequate representation of the consciousness that modern man is living in, what 
does it mean for our relationships within marriage? To quote Richardson, "It is extremely 
difficult for Americans today to realize that what they accept as the normal sexual ideal-that 
is, the unity of sex and love-is a relatively recent phenomenon. That such a unity of sex and 
love could even be imagined as a possibility is a tremendous cultural achievement." 12 He 
relates the case of a lady who in commenting on the total happiness of her marriage in a 
relationship that seemed to be governed by ever growing love added as an afterthought, "Of 
course, all men are just animals in bed." She had missed the possibility of experiencing the 
most intimate of human relations as a means of communication. She was still living in one 
of the first states of sexual understanding. 
 
Richardson will have objectors to details of his work, but he has given us a perspective of 
how a major area of life has been coming under the growing dominance of the Holy Spirit. 
If there is a growth in intimacy, in communication and in the desire to please others rather 
than ourselves, the Holy Spirit has been active in social concerns. And if Richardson is 
right in his assertion that sex is not some peripheral human function but is the fundamental 
manifestation of the human spirit then it is also the testing ground of faith and every 
advance should be credited as a victory of the Holy Spirit. 
 
 
The Racial Issue 
 
Can we also find evidence of the work of the Holy Spirit in America's racial conflict? If the 
status quo is sacrosanct, change threatening and conflict always demonic we will have to 
write off this issue as one where our Lord is currently suffering defeats. But if we believe 
that the status quo is not necessarily a manifestation of the kingdom of God, that Scripture 
has ordained change and that conflict can be a creative occasion for growth, we can also 
look in the racial issue for a work of the Holy Spirit to decrease injustices and enhance 
human dignity. We will look at this issue briefly from the vantage points of the 
Montgomery bus strike, an experience of a Baptist church in Birmingham, Alabama and the 
emergence of black theologies. 
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As recently as 1955 public busses in the United States were segregated with blacks required 
to sit in the back; a section in the front was reserved for whites with a neutral section in the 
middle where either blacks or whites could sit, but if a black person sat there he could be 
legally required to give up the seat to a white person. On December 1, 1955 Mrs. Rosa 
Parks was asked to give up her seat to a white man, and being tired from being on her feet 
all day, she refused. She was arrested and taken to jail. But this time the black community 
under the leadership of Dr. Martin Luther King rallied to her support. They boycotted the 
city busses and for more than a year either walked or found other means of transportation 
until a Supreme Court order ruled that segregation on public busses was unconstitutional. 
The blacks had chosen conflict, although of a non-violent kind. One interpretation of the 
result is that while prior to this episode the black community suffered from a corroding 
sense of inferiority which was expressed in lack of self-respect and fear, afterwards the 
people were transformed. Those who had previously trembled before the law were proud to 
be arrested for the cause of freedom and this increase in self-respect was evident even 
among the least sophisticated. This was manifested in the way they dressed, in the new 
standards of general deportment and cleanliness. And they awakened the conscience of a 
nation to the sin of racism. 
 
The story of a Baptist church in Birmingham, Alabama, is a poignant witness to how far 
some whites have come and how far others have not come in the struggle against racism. In 
1970 the First Baptist Church in that city under the leadership of J. Herbert Gilmore 
attempted to racially integrate. As the story is told by14 Dr. Gilmore it appears to have been 
a moderate attempt to minister to all men and to receive all who responded to that ministry. 
But the segregationists were still strong enough to refuse to accept black members. If that 
were all of the story the incident would have to be left out of any telling of the Holy Spirit's 
victories in social concerns. But as a protest against the rejection of blacks three hundred 
members including ninety percent of those holding leadership positions walked out on their 
rights to valuable property to establish a new congregation. 
 
For the Christian Church one significant aspect of the racial struggle is the15 emergence of 
black theologies. Black theology? If there are Japanese theologies, European theologies and 
American theologies, why should there not also be Black theologies? Their exponents 
maintain that existent theologies are unacknowledgedly White theologies and that this is 
proven by the perpetuation of a blonde, blue-eyed and non-revolutionary picture of Jesus; 
the absence of the black experience in the theological arena and the preoccupation of white 
scholars with issues other than racism and oppression. The emergence of Black theologies 
is too recent for a valid evaluation. Some manifestations of it might be idolatrous, offensive 
or heretical, but apart from the excesses the attempt to interpret the Gospel from the 
experience of a race which feels the proclamation of the Gospel has not taken their 
experience into account ought to be welcomed by the Christian Church. If another race can  
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be made to hear the Gospel proclamation in such a way that they feel, "This is for me," the 
Holy Spirit has been taking what is Christ's and declaring it to them. In awakening the 
world to the sin of racism, that is, to the sin of judging another on the basis of his skin color, 
the Holy Spirit has been doing a work in our age which may be equal to any other social 
achievement in the history of the world. 
 
 
THE POPULATION EXPLOSION AND A THEOLOGY OF POVERTY 
 
This section may be included in this paper because I happened to read Paul Ehrlich's THE 
POPULATION BOMB 16 and Father Aloysius Schwartz' POVERTY: SIGN OF OUR 
TIMES17 at the same time. Dr. Ehrlich is a professor of biology at Stanford University and 
his specialty is population biology. Set on its present course he sees no destination for the 
world but mass starvation. When he wrote in 1968 he estimated that a minimum of three 
and one-half million people would starve to death that year and that would be a mere 
handful compared to those who would starve a decade later. A big part of the problem is the 
population explosion. He presents this by demonstrating the shortened time that it takes the 
world's population to double. Around 1850 it reached one billion. It took eighty years or 
until 1930 for it to reach two billion. At the time of his writing he estimated the doubling 
time to be about thirty-seven years so if this continues the world can expect a population of 
eight billion by 2000 A.D. Ehrlich believes that we are approaching the limits of food 
production and environmental factors further exacerbate the problem. The only hope he 
sees for the world is population control-whether that be by war, pestilence or birth control. 
A more up-to-date study by a group of international scholars has been published under the 
title LIMITS TO GROWTH 18 Their conclusion is that if present growth trends in world 
population, industrialization, pollution, food production and resource depletion continue 
unchanged the limits of growth will be reached sometime within the next one hundred years. 
They predict, "A rather sudden and uncontrollable decline in both population and industrial 
capacity sometime before the year 2100." (TIME has called this the first vision of the 
apocalypse ever prepared by computer.)19 
 
The Christian answers to these secular apocalyptic scenarios will have to be many. 
Undoubtedly the Holy Spirit is working with both theologians and saints to produce both 
theoretical and practical answers. Even if the Lord should tarry we do not have to fear that 
he will forsake his people in a time of social crisis. But one of the answers is being worked 
out in theory and practise by Father Aloysius Schwartz, an American working in Korea. He 
has read the sign of our time as being poverty. He calls it the overriding problem of our day 
and a throbbing migraine headache which cannot be ignored. And there seems to be those 
in Catholicism who are not ignoring it. Pope John declared, "The Church of Jesus Christ is 
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the church of all men, but especially of the poor." Archbishop Helder Camara of Brazil 
quotes St. John Chrysostom, "How can we squander money on construction of temples of 
stone while we forget the living Christ present in the person of the poor?" Bishop Camara 
then went on to write, "Let us have the courage to reexamine our conscience and manner of 
life. Have we adopted the capitalist mentality, methods, and practices which would fit 
bankers very well but which, perhaps, are not very appropriate in one who is another 
Christ?-Let us have the courage to admit that the splendor of the Vatican is a great stone of 
scandal to be removed from our path.-When will the hour of God sound forth that will 
bring the Church of Christ to meet Lady Poverty again?" 
 
Father Schwartz is one who has seen the beauty of Lady Poverty and believes that wooing 
her is just plain Christian responsibility. Christ was poor and he was poor in order to more 
completely relate to the majority of people. Schwartz estimates that six of the seven billion 
people who have ever lived have been poor and that since the poor have an understanding 
of each other that outsiders cannot approach, it is self-evident that Jesus wanted to be with 
the poor in order to reach them the most effectively. One evidence of Jesus being the Christ 
was that the poor had the Gospel preached to them and any contemporary work of the Holy 
Spirit will continue this work. Until this sign accompanies us we will suffer from a 
credibility gap and insulation from the greatest growth potential for the church. 
 
Aloysius Schwartz is an evangelist and he oversimplifies. He seems to show no awareness 
of the historical problems which have accompanied an adherance to poverty as an ideal. He 
interprets Luke's "Blessed are the poor" literally. In reading him we may sometimes suspect 
that he would have difficulty saying with the Apostle, "I know how to be abased and I 
know how to abound." But when he says that Christ is present in the poor as a sign calling 
for our aid, and that it is the poor who should be the judges of what luxuries, if any, that we 
retain, we have to either accept his message or oppose Scripture. And if that message is 
accepted it will deliver the poor from their greatest burden, being despised by the rich. All 
idolatries result in suffering, but a worship of resources which decrees that the man with 
wealth is significant and the poor man is irrelevant is among the most cruel of all. If we 
transcend that, the Holy Spirit is doing a great work in our age and the Church will be in a 
position to speak to the humanity of our time. If we blush to follow Father Schwartz, let us 
blush more not to follow. 
 
Let me rest this case for the Holy Spirit's work in social concerns on a quotation from 
Jacques Ellul and a witness from the book of Revelation. E11u120 has written, 
 

"The Christian must plunge into social and political problems in order to have an 
influence on the world, not in the hope of making it a paradise, but simply in order 
to make it tolerable not in order to ‘bring in’ the kingdom of God, but in order that 
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the Gospel may be proclaimed, that all men may really hear the good news of 
salvation, through the death and resurrection of Christ." 

 
The biblical note is from Revelation 19:11-16 where our Lord is presented under the figure 
of a Victorious Warrior. He is the Rider of a white horse. His robe is dripping with the 
blood of battles. His head is crowned with diadems. The armies of heaven follow him. It 
would seem that his identity would be clear. But still the Holy Spirit has reason to be 
concerned about his proper identification for there are names hung all over him. He is 
called Faithful and True. He is called the Word of God. "And on his robe and on his thigh 
he has a name inscribed, King of kings and Lord of lords." Why this concern about his 
proper identification? Could it be that in the times in which we are living victories which 
our Lord is winning are not being ascribed to Him? The Scripture calls us to honor our 
Lord with victories which are also being won in social concerns. 
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Closing Sermon: 
 

A PLEA FOR LAUGHTER, WARMTH AND WORSHIP 
 

Simon Baynes 
 
 

I wonder what you expect from a closing message. We have all received a great deal 
already; we have been working very hard these three days, like bees, and we've produced a 
large hoard of honey, which we are now to take away with us and digest at leisure. And so 
what do we want in this closing session? Perhaps just a chance to relax, just a few comfort-
ing words and then we can have lunch and get away. `Lord, dismiss us with thy blessing.' 
Indeed, do you know of any more soporific words than `closing service,' `closing worship,' 
or indeed the word `sermon'? It's a well known fact that people go to sleep in sermons. It 
has been stated that if all the people who go to sleep during the sermon on any one Sunday 
morning were laid out end to end,-they would be much more comfortable! Well, as I said, 
we have been working like bees, and the characteristic of a bee is that it carries its sting in 
its tail. So perhaps that is the function of a closing message, I don't know. Anyway, I would 
like to say three things this morning which may be regarded as a gentle sting in the tail. 
 
I started on a facetious note deliberately this morning, because I want you to consider 
seriously the question of laughter and the relation of laughter to the Holy Spirit, and the 
relation of laughter to speaking in tongues. It's quite clear, when you read the books on the 
subject, that laughter does play an important part, and it reminds us that what I feel is one 
of the greatest mistakes in dealing with the question of tongues, is simply to take it too 
seriously. And so, rushing in where angels fear to tread, I want to begin by putting tongues, 
speaking in tongues, in its place, that is, taking it down a peg or two, reducing its 
importance. We've got to learn to laugh when we're talking about praising God and 
speaking in tongues, and, if we can only get away from some of the long-faced, solemn, 
heavy theological discussion about tongues, then I think we're moving in the right direction. 
Tongues is only one of several openings for praise and worship which may be new to many 
of us, and we've got to explore it on an equal footing with other methods which will help to 
revitalize our prayer life and the worship of the church. I want to just throw in my own 
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personal testimony here, for what it's worth. About a year ago, as a deliberate attempt to 
widen and deepen my own prayer life, I opened my mouth and began to speak in words 
which sound to me like a foreign language. This did not lead me into any deep experience 
of rapture, ecstasy, feeling of fullness, joy, or anything which can be described in exalted 
language, but my testimony is that, and I choose this word deliberately, it made praising 
God fun. Prayer and fun are not usually equated. "Of all mental exercises, earnest prayer is 
the most severe," said Coleridge, and perhaps that is our normal attitude. This of course is 
one aspect of prayer. But if we have forgotten that prayer can be and should be fun, then 
our prayer is only half Biblical. This is the witness of the Bible, and this is what the New 
Pentecostal movement is reminding us of. It's driving us back to the Psalms; and C.S. 
Lewis says exactly the same thing. He emphasizes this aspect of mirth or hilarity or 
gusto-he uses these very strong earthy words. And he says that this is something we need 
very badly in the modern church and "something which the Psalms can give us perhaps 
better than any other book in the world." And he goes on to say "The most valuable thing 
the Psalms do for me is to express the same delight in God which made David dance."1 Of 
course, laughter in the Bible is a rather doubtful quality-there is the laugh of the idiot, and 
there is the laugh of scorn, and there is the laugh of unbelief-but the laugh of faith and the 
laugh of praise are there too, if you look for them. And if speaking in tongues is going to 
help us recover that laugh of faith and laugh of praise, then let's welcome it with open arms, 
or perhaps I should say, with open mouths. 
 
Now I want to suggest two other ways of thinking about tongues, which may help us to 
think about it calmly and sensibly, and to put it in perspective. And the first is to consider 
tongues in relation to poetry, or even tongues as a form of poetry. If speaking in tongues 
can be defined as an expression of praise beyond the range of ordinary speech, then it has a 
very close relation to poetry. 
 

"I've never had this experience, but I can understand it best when I think of some of 
our great poets. They quite often reach a point where they simply are not communi-
cating intelligible ideas. Blake, for instance, and Auden, and Gerard Manley 
Hopkins. All of them have written completely irrational phrases. They `don't make 
sense'. This, it seems to me, is what the irrational nature of tongues is all about. The 
human heart finally reaches a point where words-the dictionary definition of 
words-simply aren't adequate to express all that cries out to be said." 

 
Dr. H.P. Van Dusen, ex-president of Union Theological Seminary, N.Y.2 

 
We could add the dictum of T.S. Eliot that it is not necessary to understand a poem 
intellectually in order to receive its message, or to appreciate it. And if we think of some of 
the poetical parts of the Bible itself, how many of us can say we really understand them  
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intellectually or analytically? And yet, by the Holy Spirit we are able to receive their mes-
sage. The dying song of Jacob in Genesis 49, for example, or the dying song of Moses in 
Deuteronomy 33, or some of the speeches of God in the last chapters of Job, some of the 
Psalms, the passage on old age and death in Ecclesiastes 12, or the more poetical parts of St. 
Paul's Epistles, and parts of the Revelation of St. John. These are all examples, I feel, of 
language beyond the range of common speech in which the meaning is communicated apart 
from logic and reason. I think this approach could be explored further, and I for one would 
be glad to see more thought given to the relationship between speaking in tongues and 
poetry. 
 
Another interesting comparison that occurs to me is that between speaking in tongues and 
dancing. Both can be used as expressions of praise of God. Both are Biblical, and both are 
making a comeback in the modern church. The last psalm in the book is a call to praise 
Him with timbrel and dance. I am not too sure what a timbrel is, but I know what a dance 
is. Western churches are very slowly waking up to the fact that it is possible to praise God 
not only to the strains of the organ, but also to the rhythms of the drum. Nearly two hundred 
years of mission to the countries of Africa is at last bearing fruit in teaching us that the 
dance and the related arts of music and drama can be used and perhaps must be used in the 
praise and worship of God. I want to read to you this very moving account of how a dance 
seemed the right and the natural and perhaps the only way at that particular moment, on 
that particular occasion, for a number of women to join together in praising God. 
 

"It happened at a meeting of the Women's Guild. There was very little in common 
between the smart and sophisticated ladies from the town churches, mostly 
immigrants from other parts of the country, and newcomers from the village 
churches in areas of primary evangelism. Then came the first miracle. Someone 
started a chorus of praise to the Holy Spirit. The tune was taken up in the voices of 
many tribes and at least four languages; then one of the town ladies in her smart 
satin mini began to dance her praise. Others followed and the church was full of a 
great community of women singing and dancing their praise. Barriers had been 
broken and a community was being born.  
 
Or was it? One group of women kept their seats, holding back from the joyful surge 
of song and movement. They were the Hausa women who had earlier done so much 
to try to bring the village women who speak their language together with the more 
sophisticated `immigrants.' But now they are isolated and left out of the African joy 
in song and dance, because they are part of a culture which, in this, as in so much 
else, is deeply different. The gifts which they have brought into the church are 
different. They have kept and in a sense baptized the deep sense of God's greatness  
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and glory which is part of Islam. To some of them it is more natural to worship God 
prostrate than in dancing. And so they sit in lonely dignity, excluded from the 
community of joy and praise which is being born around them. And we who know 
and love them can only pray silently. And then the second miracle-the oldest and 
most dignified of all the Hausa ladies gets slowly to her feet, and, very cautiously, 
tries to move in time with the rhythm that has swept the church. The others slowly 
follow her. They have not really changedthey cannot believe that God wants them to 
worship regularly in this strange way, but they accept that it is a valid way and that 
they are being called into community with their sisters." 

 
There was the Holy Spirit at work, leading his people into unity of Spirit and into true 
praise and worship. I believe that dance could be called very definitely a gift of the Holy 
Spirit, just as much as speaking in tongues, and the other gifts mentioned by St. Paul. And 
so we need this message that the New Charismatic Movement is bringing us. Let's enjoy 
worshipping God, let's delight in Him. And we can't do that naturally without smiling and 
laughing, whether in private or in public. The laugh of faith is that which realizes the 
limitations of our human reason. The laugh of faith is that which acknowledges that God is 
in heaven and we upon earth, God is God and we are men. "Make men weep, if you can," 
was the advice of Johathan Edwards to preachers, "but if you cannot make them weep, 
make them smile." 
 
And I'm going to back this up finally with three more quotations; first, the very last 
sentence of The Imitation of Christ by Thomas a Kempis: 
 

"If the works of God were such, as that they might be 
easily comprehended by human reason, they could not be 
justly called marvellous or unspeakable." 

 
And then, G.K. Chesterton says almost the same thing: 
"Religion has for centuries been trying to make men exult in the wonders of creation, but it 
has forgotten that a thing cannot be completely wonderful so long as it remains sensible. . . . 
It is significant that in the greatest religious poem existent, the Book of Job, the argument 
which convinces the infidel is not (as has been represented by the merely rational 
religionism of the eighteenth century) a picture of the ordered beneficence of the Creation; 
but, on the contrary, a picture of the huge and undecipherable unreason of it. `Hast Thou 
sent the rain upon the desert where no man is?' This simple sense of wonder at the shapes of 
things, and at their exuberant independence of our intellectual standards and our trivial 
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definitions, is the basis of spirituality as it is the basis of nonsense. Nonsense and faith 
(strange as the conjunction may seem) are the two supreme symbolic assertions of the truth 
that to draw out the soul of things with a syllogism is as impossible as to draw out 
Leviathan with a hook."3 
 
And lastly, C.S. Lewis once again, from his poem "Donkeys' Delight," which describes the 
progress of his own intellectual life, his failure to find satisfaction in philosophy and other 
things, and then finally his conversion, described most strikingly as `entering into the joke 
of God' and being able to praise Him beyond reason, just like a donkey braying. 
 

I stood still in the chill 
Of the Great Morning, Aghast. Then at last 
-Oh, I was late learningI repented, I entered 
Into the excellent joke, The absurdity. My burden 
Rolled off as I broke 
Into laughter; and soon after 
I had found my own level; With Balaam's Ass daily 
Out at grass I revel, Now playing, now braying 
Over the meadows of light, Our soaring, creaking Gloria, 
Our donkeys' delight. 

 
Now I move on to my second plea, and it's a plea for warmth. As we all know, in the 
English language today there are many four letter words which are better not used because 
they have lost their meaning. And the greatest of these is love. And so many theologians 
have agreed to have a moratorium on the word love, and there are various substitutes. You 
can say `caring' or `subjectivity' or 'involvement'-involvement is what I mean, but it has 
been so overworked in recent years that personally I would like to have a moratorium on 
that word too. And so `warmth' expresses a little of what I want to say. If anyone here, as a 
Christian, sincerely believes that they can and should approach the question of the Holy 
Spirit and the Baptism of the Spirit in a cool, detached and objective way, I cannot 
understand them. And I do make a plea for a warm and subjective approach to the subject. 
We can't afford to be detached in these days. And our Lord warned us of this; he said, 
"Because iniquity shall abound, the love of many will wax cold." And what I mean by 
warmth requires a completely new approach to theological questions. Up to now our theol-
ogizing has been in the nature of a game, or a fight, a bilateral affair. Francis Schaeffer 
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understands this quite well and he said, "There is nobody who loves to win more than the 
theologian. The history of theology is all too often a prolonged display of the desire to 
win." And I think we must have a complete switch from the competitive method to the 
cooperative method. We can take an illustration of this from the world of sport. Up to now, 
theology has been rather like a game of table tennis, but I believe from now on we have got 
to make it more like the sport of rock-climbing, switch from the competitive to the 
cooperative sport. And so in a game of table tennis the argument goes backwards and 
forwards, it's a bilateral affair, but in the art of rock climbing, we're roped together and 
we're climbing together, and we've got to work out our theology together. And so as far as I 
personally am concerned, don't put me at one end of the ping-pong table; don't say `well, he 
speaks in tongues, therefore we can place him at that end' or `he doesn't agree with that, so 
we can place him at the other end.' But do please rope me up with the team. I want to be 
involved, even though I'm the weakest member of the team, I want to be in the movement, 
roped together, climbing together; and I appeal to every member of the Hayama 
Seminar-get in the team, get roped together. 
 
You see, this doesn't commit us to an absolute position. We can 
learn from the novelist Henry James if you like. He said, in criticising another writer, "I 
have reserves; I discriminate; but I love him." That's the attitude. For goodness sake let's get 
away from the idea that this is a twosided battle. It is not a game of ping-pong. And in 
passing let's just notice the shallowness of many people who play off I Corinthians 13 
against 
I Corinthians 12 and 14; in other words their argument is "You say tongues is so important 
and the gifts of the Spirit are so important, but Paul says that love is the greatest thing." 
And half the time they are using this simply as a loophole, because if they really believed in 
the message of I Corinthians 13 they would be showing an attitude of love to those with 
whom they differ. But they're not. And also, if they studied their I Corinthians 13 a little 
more closely, they would come to verse 7, and verse 7 says 
"Love believes all things." Have you ever thought out what that really means? 
 
Now as far as I can see the greatest danger of the cool objective approach is that it relies, or 
is in danger of relying, on paper qualifications. In other words, it becomes the attitude of 
the Pharisee. The Pharisees came to Jesus and they said "What are your credentials?" and 
the credentials Jesus had didn't satisfy them. They didn't recognize his authority. But the 
crowd recognized his authority. He spoke as one having authority, not as the scribes. And 
this was something that couldn't be measured by any paper qualifications and it couldn't be 
decided by asking hard questions or by going through an examination. It could only be 
recognized instinctively. Some people have it, some people don't. Shakespeare's King Lear 
had it. He was a foolish old man, he had done many silly things, he had lost his kingdom, 
and yet he still had this quality. And Kent, one of the characters, says, "You have that in 
your countenance which I would fain call master." "What's that?" "Authority." He had it.  
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And we know, when we listen to the preachers and speakers of the new charismatic 
movement, we can tell if they have it or not. You may say, this is very fallible, this is very 
subjective, but if we are a Christian and if we are abiding in Christ and walking in the Spirit, 
we can tell. So I believe if anyone approaches them in this warm open attitude, they will 
recognize the authority. But of course the authority of the men of the new charismatic 
movement rests not simply on this undefinable but recognisable quality, it's more than that, 
and it rests very squarely on experience, on fact, proved fact, definite works of the Spirit, 
gifts of the Spirit, especially the gift of healing. And this is absolutely Biblical, and the 
authority of Jesus rested, too, partly on his works of healing, and he appealed to them as his 
authority, and partly in what he himself was. And this is perfectly illustrated in the story of 
the palsied man, and Jesus claimed to have power to forgive his sins; and he gave as 
concrete evidence of this power, this authority, the fact that the man had been healed. When 
we see this in action in the church today, we must recognize the authority. 
 
Now we have to ask ourselves: What is the reason for the coolness, the aloofness, of 
traditional Protestantism towards the challenge of the New Pentecostal Movement? Why 
are we wary of it? And the answer of course is because we believe in a revealed religion, 
and we believe that revelation is once for all; and we believe in justification by faith, and 
therefore when we are converted and when we put our trust in Christ we receive all that he 
has to give, and the stress has been so much on this, that it makes us unwilling or incapable 
of looking further to see what else he wants to give us. In humility, we feel we have it all. 
This truth is very precious to us and we are not going to give it up, and that's quite right. 
And if, by entering into some new experience of baptism of the Holy Spirit it's going to 
make us more woolly about doctrine, if it's going to mean that we're less enthusiastic about 
our Reformation faith and the principle of justification by faith and salvation, then we don't 
want to have anything to do with it, and that's right. But it seems to me that the answer to 
this problem is the principle that truth lies in both extremes. Now this may sound fantastic 
or paradoxical but I believe it's Biblical. The Bible isn't perfectly consistent and 
harmonious, it's not monochrome; it's made up of statements and principles which seem to 
be diametrically opposed and they have to be held together, and there's a tension. And it's in 
both extremes that the truth lies. In England we had the Evangelical Revival in the 
eighteenth century, and before we knew where we were, Whitfield went one way and 
Wesley went the other way and the church was in danger of being split by the 
Calvinist-Armenian controversy; and what happened? One man in particular saved the 
Church of England, the established church, from that split; and that was Charles Simeon, 
who came in the generation after Wesley. And he wrestled with this problem himself; and 
he believed passionately in both sides, he believed passionately in the sovereignty of God 
and he believed passionately in the free will and the responsibility of man. And so he came 
to understand that the truth lies in both extremes. He couldn't understand it, he couldn't  
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justify it intellectually or logically and yet that was the truth. Trying to avoid the two 
extremes was useless, he realised that; that's the way of I Laodicea. And so, the two 
extremes. And that's what we've got to hold here. When I put my faith in Jesus Christ, he 
gave me salvation, he gave me life, he gave me himself, he gave me everything. It doesn't 
depend on me at all, it depends on his grace, and it's for time and it's for eternity. So that's 
one extreme. And together with that we have to hold this other extreme, which says: "Lord, 
I am empty, I am needy, I am the chief of sinners; repeatedly I sin, repeatedly I fall short of 
your glory. I am justified but I am not sanctified. I need more. You have given me your 
Holy Spirit, but I need your Holy Spirit more and more. I need to be filled." That's the other 
extreme. So we need both these extremes, and that is Biblical faith and if we stick to only 
one, then our faith is only half Biblical. 
 
Now finally, I want to make a plea for an attitude of worship, and this is very closely 
related of course to the attitude of warmth. We call this final hour on our programme 
"Worship," "worship service," and if this is all the word means to us, then we had better 
stop being missionaries. If this whole seminar has not been an act of worship, it has been 
worse than useless. And if we think we can discuss the Holy Spirit of God with our hands 
in our pockets, we don't know him and we never will. William Temple said that "the world 
can be saved from political collapse and chaos by one thing only, and that is worship." The 
world, not simply the church, but the world. Politics. The spirit of worship is what the 
world needs. But what a rare thing it is! where can we find it? And the most terrible thing is, 
it's rarest among professional Christians, missionaries, pastors, theologians. Kierkegaard 
said: "The theologian is the anti-Christ," because the theologian is more concerned about 
authorship than about worship; he is more concerned about Christology than about Christ." 
 
 

"I have since met with very many godly people who have had a great knowledge of 
divinity, but no sense of the divine. Mention but the word divinity, and our sense of 
the divine is clouded."      

 
Samuel Butler, Erewhon (1872), ch. 16. 

 
Those are solemn warnings, and if we never fmd ourselves on our knees saying `Holy, holy, 
holy, Lord God of hosts, the whole earth is full of your glory,' then there's something wrong 
somewhere. We need the spirit of worship to save us from a mechanical view of the Holy 
Spirit. It's all too easy to think of the Holy Spirit as a nice little Christmas present which 
God is going to give us. There is a tract on the baptism of the Holy Spirit; it's a good tract, I 
agree with the contents, I know the author; but the cover is of a Christmas present, a nice 
little box wrapped up and the title is `A gift from God to you,' and the author wants to stress 
the simplicity of the gift and the simplicity of receiving the gift, and that is good, but how  
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dangerous that picture is, how I tragically misleading it could be, to think that we have got 
the Holy Spirit all wrapped up in a box neat and tidy. There he is, you've got him. The Holy 
Spirit is sometimes symbolized by a dove, but he is not to be pigeonholed. Let's not forget 
that the Holy Spirit is God himself, eternal, infinite, almighty. He is to be worshipped. Do 
we forget that? So we need the spirit of worship. And another thing the spirit of worship is 
going to do for us; it is to convince us of our own need. It was when Isaiah saw the glory of 
the Lord, and his train filling the temple and his holiness, it was then that he realized his 
own uncleaness and his own need to be filled. And what happened? The seraph took the 
live coal from the altar and laid it on his lips. Barclay Buxton, veteran Japan missionary of 
the Meiji period, calls this Isaiah's baptism of the Holy Spirit, his baptism by fire; this is his 
pentecost. And this experience of Isaiah is particularly relevant and interesting to us as 
missionaries, because this experience comes in Isaiah chapter 6, and not at the beginning. 
This is not his conversion experience. He has already had a ministry of teaching and 
preaching and calling people to repentance, and it's after that that he receives this 
experience. Isaiah was not perhaps middle aged, but he was certainly past his first youth. 
And I think this is extremely interesting and a fruitful field of study for anyone who likes to 
follow it up. Shouldn't we study the relationship of the baptism of the Holy Spirit and 
middle age? It was the same with John Wesley. It was after he had been ministering for a 
number of years that he had the experience of being filled with the Holy Spirit and it 
revolutionized his whole life and changed the course of church history. T.R. Glover, who 
wrote a life of Jesus said: "A great many Christians need reconversion at 40, however 
Christian they have been before." You may argue about this word "reconversion," but I 
think we know what he means. And isn't it true? I wouldn't like to hazard a guess as to the 
average age of the Hayama missionary seminar, I only know that speaking personally I 
have recently attained the ripe old age of 39. So I'm just coming up to the post. And I 
recognize the need in myself. It is the spirit of worship which leads us to see God as he is 
and therefore to see ourselves as we are, and to recognize our own need. And if you think 
the sense of personal need is too subjective, then you have the objective witness of the 
Bible, and we can't ignore that. The baptism or the filling of the Holy Spirit in the New 
Testament is both a promise and a command. It's a promise because John the Baptist said, 
"I baptise you with water, but after me Jesus is coming, and he will baptise you with the 
Holy Spirit and with fire." And it's a command because St. Paul says "Be filled with the 
spirit." I don't see how we can get round those two emphatic sentences, the promise and the 
command. Only let's do it in the spirit of worship, in fear and trembling. There's a great 
danger in being glib about it. You know the way some people talk. "Oh yes, he's born again, 
filled with the Spirit"-in the same tone of voice as they might say, "Oh yes, he's had his 
tonsils out," or something like that. You can't say "Go and get filled up with the Holy 
Spirit" just like "Go and get your car filled up with gasoline." It's not a mechanical thing. 
It's a deeply personal thing. We're launching out into the deep things of the Spirit, and we 
do it in fear and trembling. 
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So there we are then. As we go home, taking with us all the wonderful things that we have 
shared together at Hayama 1973, let's go on thinking and praying and discussing about 
them and begin to put them into practice, and perhaps we can do that with a spirit of 
laughter, a spirit of warmth and a spirit of worship. To those who have not yet had any 
decisive experience of filling with the Holy Spirit, I would say, go on considering the 
command and the promise. And those who believe sincerely that without that experience 
God has given them all he is going to give and all he can give, in the words of Oliver 
Cromwell: "I beseech you in the bowels of Christ, think it possible you may be mistaken." 
And to those who have had a decisive and datable experience of filling with the Holy Spirit, 
I would say, "Count not yourselves to have apprehanded, but forgetting those things which 
are behind and reaching forth unto those things which are before, press toward the mark for 
the prize of the high calling of God in Christ Jesus." And if there are those who sincerely 
believe that because God has filled you with the Holy Spirit that is a once for all 
unrepeatable experience, and there can be no further and no deeper filling, once again I 
beseech you in the bowels of Christ, think it possible you may be mistaken. And I will 
honestly try to do the same. 
 
 
 

FOOTNOTES 
 
1. C.S. Lewis, Reflections on the Psalms (1958), ch. 5. 
2. John L. Sherrill, They Speak with Other Tongues (1964), ch. 3. 
3. G.K. Chesterton, A Defence of Nonsense, an essay published in The Defendant (1901). 
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Extra copies of the Hayama Seminar books for the years 1965 to 1973 are still available 
and may be ordered from: 
 
Carl C. Beck 
1-17 Honan 2 chome Suginami Ku Tokyo 168 
 
 
The theme of the 1974 Seminar will be: "The Changing Ministries of the Church." 
The seminar will meet again at Amagi Sanso on January 5 to 7, 1974. 
Those wishing to have their names placed on the announcement mailing list should write 
to: 
 
Clifford Horn 3-10-20 Osawa Mitaka Shi Tokyo 181 
 
 
 
 
 
 
 


