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FOREWARD 
 
 
Hayama Missionary Seminar continues its work of grace within the Christian community in 
Japan. 
 
As the papers submitted here will indicate, this year's seminar theme brought us back to our 
primary concern as a missionary community. We again looked at the theme from its historical, 
Biblical, theological, and, at the end, practical aspects. 
 
The presence of two Japanese brethren to give us both a very indepth look at the culture and 
people to whom we bear the Gospel, and a very practical look at ourselves as co-bearers of the 
Gospel added immeasurably to our seminar this year. We owe a debt of gratitude to Brethren 
Akahoshi and Matsumura for their excellent papers. 
 
As one would suspect, the theme this year lent itself to a much greater degree of unanimity than 
has been true in recent years. There was an humble recognition of failure and lack of 
achievement on the part of all participants and a hunger to explore both message, and message-
bearing, and message recipients to find any promise of breakthrough. The papers will indicate 
that there was a consciousness that without the Spirit blowing in and through all three, the 
breakthrough would not come. Unfortunately, the contributions and correctives of the lengthy 
discussion periods which followed each paper cannot be adequately indicated in these papers. 
 
For the contribution which this seminar has made to the ongoing task of evangelism in this 
country and around the world, much gratitude is due to our Continuation Committee ably 
chaired this year by Ralph Calcote. 
 
This year special thanks must also be given to Mrs. Edna Johnson for retyping all the 
manuscripts in preparation for publishing, to Richard and Barbara Barker for help with the final 
proofreading, and to Shinsei Undo (New Life League) for consenting in their busy schedule to 
print and bind the books for us. To my good wife, who each year bears the burden of secretarial 
work, proofreading, bookkeeping, shipping and money collecting - all gratis - goes a belated and 
whopping vote of thanks. 
 
Hoping then that this year's reports find a ready response and do their work of grace in the larger 
Christian community, we send them out with joy. 
 
 
 
 
Carl C. Beck 
Compiling Editor 
Member of Continuation Committee 
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THE CHRISTIAN WITNESS - GOOD NEWS FOR TODAY 
 

Acts 8:26-40 
 

Clifford Horn 
 
 
Our celebrations of the mysteries of Our Lord's Incarnation are fast drawing to a close and the 
open door of a New Year with its promises and opportunities stands before us. In some of our 
traditions tomorrow, the Epiphany of Our Lord, marks the last day of Christmastide, and we will 
once again hear the words of the ancient seer: "Arise, shine; for your light has come, and the 
glory of the Lord has risen upon you.” So thinking of the times and seasons we have and are 
celebrating and of the character of our group, it is most fitting for us to gather here at this time to 
study and share a topic close to our hearts: "Personal Evangelism in Today's Japan.”  
 
The topic which was given to me for this opening worship service is: "The Christian Witness - 
Good News for Today.” It is a good topic, but a bit ambiguous. Does "Christian Witness" in the 
topic refer to the message or the one who carries the message, to the content or to the person? 
The complete topic would seem to indicate the former. But the thrust of our meeting with its 
emphasis upon "personal" evangelism makes the latter, that is, the person, the central concern. 
We, at any rate, have interpreted it in that way. 
 
But as soon as one has done that, a problem arises out of the second half of the sermon topic; that 
is,” Good News for Today.” We usually define the Gospel itself as Good News, not the person 
who brings the Gospel. The message and the messenger can be seen as a whole, but then perhaps 
we get even more uncomfortable. For we know that in most cases our witness, the witness of our 
fellow Christians, and of the whole church in Japan is anything but good news. It is, in fact, 
rather sad at times. Our committee experienced this, it seems, as they planned this meeting, and 
we all know in our hearts how sad and weak our Christian witness is; it's often bad news! 
 
But for us to grow in our Christian witness, for us to be helped along in our task of "Personal 
Evangelism in Today's Japan", we will have to do more than learn new techniques and find some 
good examples. It will be necessary for us to hear that evangel, that Good News, anew ourselves. 
For it is this Good News which is our power for witness, and it is here that the one true treasure 
of the Church of Our Lord Jesus Christ is to be found. To enable us to hear that Good News today 
we will consider chapter eight, verses twenty-six through forty of the Acts of the Apostles under 
the theme,”  The Christian Witness is God sent to speak Good News.” 
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This pericope is well known to all of us, and it is a natural for any emphasis on personal 
evangelism. It offers us not only an example, but is itself an expression of the Good News and is 
therefore a source of power for our witness. For just as it is the Gospel alone which makes us 
Christian, so it is the Gospel which makes us witnesses, persons who are willing to lay their lives 
on the line for their Lord. Perhaps this is the place to begin. The Christian witness is not the boss; 
he has a Lord, he moves, acts, and has his very being from Someone else. 
 
The author of the Acts makes this very clear. The initiative for St. Philip's act of witness belongs 
to the Lord and to His Divine Spirit. The Christian witness is God sent.”An angel of the Lord said 
to Philip.” The Lord sends the witness; He is the author and finisher of the witness. We have been 
reminded repeatedly during the past decade or more: the mission is God's; He is the Sender. God 
the Father sent His Word in the beginning and created this earth; He has continued to send His 
Word and the messengers of His Word. In the last days He sent His only Son as the final expres-
sion of His Word. Nov., He and the Son send the Divine Spirit who empowers us as we are sent 
by the Father and the Son. The Son says: "As the Father has sent me, even so I send you.” (John 
20:21). 
 
Because He is the author, the Lord of the mission, He determines the place and object of our 
witness. And He does His work and uses our witness in unexpected places. In verse 26 we read 
that St. Philip is sent to "a desert road,”   at best, an unlikely place to make a "successful" 
witness. And "the Spirit said to Philip, 'Go up and join this chariot, ' " (v. 29) and afterwards "the 
Spirit of the Lord caught up Philip; and the eunuch saw him no more" (v. 39). The witness is 
completely controlled by the Spirit. The place, time, and object is determined by the Lord and His 
Spirit. 
 
How well we know this; but how effectively we negate it in our lives as Christian witnesses. We 
attempt to determine place and time, we set our goals, we have our objects of evangelism clearly 
predetermined. We call it efficiency, modern methods, and various other things. And in 
themselves these are not bad; they may even be useful in God's mission. 
 
But not if their use is simply a cover up for our lack of faith in the power of the Gospel. Not if 
our planning and preparation is another way in which we rebellious human beings hide the fact 
that we want to be Lord, that we want to be the center of it all, that we want to move into the 
driver's seat. For this is not a temptation which comes only to the so-called nonChristian. The 
Christian witness, you and I, hear daily the same words that tempted our first parents: "Did God 
say?" and "You will be like God.” 
 
The model for our witness is our Lord Himself. The picture of Jesus that is painted for us in the 
Gospel is not what we would ordinarily call a lordly one; it is rather the picture of a Servant. The 
author of the Acts describes Him as a servant with his quote from Isaiah 53. The Holy Apostles 
p r a y  t h a t  G o d  w i l l  b l e s s  t h e i r  w o r k  d o n e  i n  " t h e  n am e  o f  t h y  h o l y  
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servant Jesus. "Jesus, the center of the Good News, is under orders. He prays: "Not my will but 
thine be done." He is the one "who in his testimony before Pontius Pilate made the good 
confession" (I Tim. 6.13). He finally lays down His life; He becomes a witness, a marturia, and in 
so doing destroys our pride and makes us witnesses, persons under orders, people sent by the 
Lord and His Spirit. 
 
But the Christian witness not only is; he speaks. It is interesting that verse 35 says that "Philip 
opened his mouth, and beginning with this scripture he told him the good news of Jesus.” Now 
this is not something new. The church, for better or for worse, is known for the fact that it speaks 
a lot. Recently there has been a reaction to this, so that some are urging us to keep our mouths 
shut. But the Christian witness will open his mouth, will speak and this means more than making 
sound waves. Speech in the biblical witness always presupposes a relationship, a personal 
relationship. The Christian witness speaks to a "Thou", not an object to be converted. The author 
of the Acts gives us quite some detail as he describes the man in the chariot; he is an Ethiopian, 
an eunuch, a high government official, evidently a "God-fearer", on his way home from worship, 
etc. , etc. It is to this specific person that St. Philip is sent. Living speech, a living witness, grows 
where there is a relationship of a personal nature. 
 
And very closely related to this is contextualization of the witness. Verse 35 says that St. Philip 
began "with this scripture.” He took the man where he found him. This is closely related to the 
matter of living speech and personal relationship. This makes our witness timely, or relevant, if I 
may still use such a word. And this is perhaps one of the greatest challenges to us as foreigners in 
this land. We have to begin where we find the people around us. They are not the inheritors of a 
Christian culture, nor are they tuned into our particular religious vocabulary. 
 
Here too we are so often found lacking. We often handle our Good News as if it were something 
to be sold, something to force upon the other party. We broadcast it with abandon as if we were 
selling a good soap powder or a particularly tasteful cup of noodles. In the process we cheapen 
the message, and the Person to whom we witness; we degrade the hearer, one created in the 
image of God and made like ourselves for fellowship. Or we forget the context of the hearer and 
force our own upon him. We don't wait for the Spirit to say: "Go up and join this chariot.” We 
have our own time schedule. 
 
We may object that the Good News is new, unique. It comes from outside and strikes us all as 
God's Word, for curse or for blessing, regardless of where we are. And it is true that the Gospel 
does not come in old wine skins, that it comes as God's Word and is never man's word. But the 
Gospel of Christmas which we have just heard during these past twelve days can serve as a 
model for our witness and can help us with this problem. 
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St. John tells us that the Word was made flesh. Jesus, the Christ, is the Word, the very utterance of 
the great Other, the God of the Universe. But He became flesh. He took on the form of a servant, 
St. Paul says. He took on the form of a Jewish boy in first century Palestine. In other words, He 
took us where He found us, in the flesh. And His witness was in the expression and form that was 
understandable to a first century Jew. For example, not only the content but the very form of his 
parables was an expression of the Incarnation. God and His Word took on flesh and really lives 
with us. And it is our encounter with this Incarnate One, with the Babe of Bethlehem who is also 
the Ruler of heaven and earth, that enables us to give ourselves in our witness to others, that 
enables us to "become all things for all men" that we may "by all means save some" (I Cor. 9:22). 
 
So the Christian witness is God sent, and he is the one who speaks but he speaks a specific word; 
the author of our pericope calls it "good news",”  the good news of Jesus". It is news, a unique 
message, as we said before. Verse 35 tells us that it is about Jesus. But it is not just any message 
about Jesus, not only about his ethics or about his character or about the new insights He had. It 
is about his death on a cross and His being raised to life by the Father. For in the quote from 
Isaiah the humiliation and exaltation of the humble Servant is the theme. And our author 
interprets this in chapter five, verse 31f.” The God of our fathers raised Jesus whom you killed by 
hanging him on a tree, God exalted him at his right hand as Leader and Savior, to give repentance 
to Israel and forgiveness of sins." 
 
This is what makes it good news and not just some more information about someone or 
something. Our author tells us in his account of the Acts of the Apostles that this news brings 
forgiveness of sins, life, and salvation to those that believe. It is the power for a new life; it brings 
about a change. Notice what happens to the Ethiopian. He goes on his way rejoicing. On his way 
rejoicing! What a beautiful way to express the new life in Jesus Christ. For he becomes a part of 
Jesus Christ in Holy Baptism. At the same time he becomes a part of a new community, a 
community open to him. No obstacles of color, race, or emasculation can keep him out of the 
kingdom, out of incorporation into God's people. 
 
But this Good News is always good news to the witness, to St. Philip, to St. Paul, to you and to 
me as well. It is the power that changes us as well. It changes us from self-centered witnesses 
who desire to lord it over the mission. It is the power that destroys our desire to rule and lord it 
over others with the message; that is, it destroys the imperialism that lurks in us all. In short, it is 
our constant hearing of the good news about Jesus, about His humiliation and exaltation for us, 
that makes our witness a Christian witness, a witness ruled by Christ, molded by Christ, and 
centered in Christ. 
 
The Christian witness: a witness sent by God to speak Good News. St. Peter describes the 
Christian witness in Acts 5:32 for us very well.” We are witnesses to these things and so is the 
Holy Spirit whom God has given to those who obey him.” 
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In closing, it might be well for us to note the word which the Ethiopian uses to describe the 
witness in verse 31. He calls him a guide, that is, one who knows our common goal and can help 
us reach it. Or, as another has said, the Christian witness is one beggar leading another to the 
place where bread can be found. Because he is only a guide, he disappears very quickly from the 
scene. We are told that the eunuch saw St. Philip no more. He doesn't stay to rule his convert. Nor 
does he leave him alone. He leaves him in his new found freedom and joy within the Body of 
Christ. 
 
May this be the ending that is written at the close of all our efforts at "Personal Evangelism in 
Today's Japan,”   in the Name of the Father, the Son, and the Holy Spirit. Amen. 
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COMMUNICATION 
 

by George L. Olson, Director of the 
 

Lutheran World Federation 
 

Office of Communication, Tokyo 
 
 
As introducers of Jesus Christ, you and I stand in the tradition of John the Baptist. To him and to 
us the promise of Abraham is given that we "might serve him without fear, in holiness and 
righteousness before him all the days of our life.” (Luke 1:73-75) Since this happens "before 
him,”  we may live in confidence. 
 
Like John who "grew and became strong in spirit,”  (Luke 1:80) we too, living in our appointed 
wilderness, are growing and becoming strong. I believe God will make us manifest in his own 
time and way. 
 
Today when we consider communication, we are thinking about our life, our whole rationale for 
being here in Japan. 
 
Last November Dr. Chitose Kishi, former president of the Japan Lutheran Theological College 
and presently chairman of the Japan Bible Society, spoke at three multimedia evangelism 
conferences. His assigned topic was "Missiology for the Present Age.” His very first point was 
that "missiology can kill mission.” Academic consideration may dull the cutting edge of God's 
sword. The last thing in the world I want to happen today is to kill communication through a 
speech about communication. You will have to judge my guilt or innocence. 
 
The "bullet theory" of communication no longer is accepted. No serious scholar anymore 
believes in the direct effect of communication messages. Present research concludes that 
communication is much closer to its original Greek meaning of "to become mutual" or "to have 
something in common." (1) Communication takes place within a cultural setting. Its study 
involves many disciplines because it is as broad and deep as life. One cannot define it as a simple 
transference of information from one source to a receiver. Rather, as Wilbur Schramm says,” It is 
the sharing of an orientation toward a set of informational signs.” (2) 
 
There are various ways to diagram the basic process. Dr. John Rider, professor at the Mass 
Communication Center of Southern Illinois University, suggests this basic pattern: (3) 

 
 

7 
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Some of the larger, more progressive advertising agencies use what is called "psychographic 
testing.” They seek to determine the psychological similarities of people and their life style. 
Japanese researchers refer to "clusters.” As they sort out the data on a grid, people fall into 
general patterns. That is, they cluster according to characteristics. One basic breakdown might 
categorize people as conservative, liberal, social, or meaning oriented. I have seen how one 
researcher has classified Japanese youth into eight categories. The point is that audiences are 
complex. 
 
The meaning of messages is not always so obvious. One senior at International Christian 
University wrote a graduation thesis on sixteen ways to say "No" in Japanese without saying 
"No.” The hidden, latent content often is more important than the words themselves. For instance, 
in Japan with its 3, 000 years of history lived out on these isolated islands, there is much that 
never needs to be said. Instead of "relying on prolific speech, it often is more effective simply to 
look the other in the eye and say,” I'm counting on you.” (6) 
To deliver messages effectively, several findings may prove useful. First of all, there is a sort of 
law of least resistance which functions. Wilbur Schramm has suggested a mathematical equation: 
The likelihood of selection equals the perceived reward strength minus perceived punishment 
strength divided by expenditure of effort. Stated more simply is to say that people tend to go for 
the simple satisfaction which is available. (7) 
Most resistance occurs when the receiver's fundamental social background is called into question. 
Messages which confirm the receiver's basic beliefs are most acceptable. When the message 
varies slightly from the receiver's position, the tendency is to re-interpret the message so that it 
can fit into the receiver's own pattern. (Compare Common Psychic Space diagram on Page 7. ) 
(8) 
 
Edgar Crane says it is easier to move people away from the neutral point on a scale marker than 
to cross it. Rather than thinking of the scale as a straight line _______I_______ it 
might be more accurate to think of a circle with a slight gap. Conversions from 
one extreme to another actually are more like a short jump across the gap. That is 
why, I believe, when a radical leftist student turns around, it is so easy for him to jump over to an 
extreme rightist position. In persuasion, Crane believes, it is wise to seek as much change in the 
receiver as possible within his range of acceptance. This range varies with individuals, but in 
general, if you want more, demand more. (9) Consideration of mankind's basic needs and 
secondary wants, Rider says, can increase the likelihood that a message will be received. (10) 
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Need  Secondary wants 
1. Physical food and drink 1. Economy or profit 
2. Social approval 2. Convenience 
3. Freedom from fear and danger 3. Dependability 
4. Comfort 4. Style or beauty 
5. Feeling of superiority in 5. Efficiency 
 some way (feel depended on) 6. Health 
6. To attract opposite sex 7. Curiosity 
7. To play 8. Education or information 
8. Welfare of loved ones   

 
Research findings indicate that education and social class often determine whether a person will 
voluntarily get exposed to messages about public or educational affairs. (11) As a damp sponge 
picks up water much faster than a dry one, so the educated pick up cultural messages more 
readily,” for" as Jesus says,” to him who has will more be given.” (Matthew 13:12) However, it 
also can be said that these same people who are most apt to hear the messages also are the least 
apt to change. The people who would be easier to convert, do not hear the message. (12) 
 
Communicators sometimes hesitate to include negative arguments in their presentations. 
Experimental studies have shown that whether or not to state the opposing views should be 
determined by the nature of the audience and whether or not they are likely to hear the other side 
anyway. If in the latter case or in the case where a person already holds the opposing view, it is 
better to state it. Also for persons with higher education, it is better to present both sides; however, 
for the less educated and the already convinced, it is preferable to avoid negative elements. If 
negative points are raised, it is important not to leave out any because that discredits the speaker. 
(13) 
 
The utility of a message has been found to be important. When useful information is shared, 
people respond. (14) A man says,” What use is it?" Regarding God more than the question about 
His existence, it is the question,” Does God work?" that men want to know. (15) They usually 
need to be shown concretely how to act. It is this second mile that church workers often fail to 
walk. 
 
At this conference, the planners narrowed the theme down to "personal evangelism.” However, it 
must not be forgotten that everyone lives in relationship to the world. All communication takes 
place in the womb of a mass communication society. Without getting into the need for a prophetic 
role toward the communications industry, perhaps it is time to summarize the role of the mass 
media. 
 
Through mass media alone radical changes in the audience seldom occur; however, over the long 
run they do much to determine how men interpret the world. The images shown often are 
one-sided and fai l  to port ray the real  world. Media lend themselves to the  
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promotion of pseudo events and "unreal people.” It comes to be believed that if anybody or 
anything is important it will be covered by the media. 
 
Evidence points to the determinative effects of television on how children learn to view the world. 
A cartoon in The New Yorker showed a father out in a rainstorm changing his flat tire. He replies 
to his two children peering out of the car window: "Don't you understand? This is life, this is 
what is happening. We can't switch to another channel.” Knowing about a problem easily 
becomes a substitute for doing something about it. (16) 
 
If the Church is to use the means of mass communication, she should take to heart three basics. 1. 
Where there is monopolization of the mass media, the media can work significant changes in 
people. 2. The mass media can be used to canalize existing beliefs, but not drastically change 
them. 3. However, when the media are supplemented with locally organized face-to-face 
communication, the effects can be very great. The local conversations reinforce what comes 
through the media. The media eases the organizational burden of local leaders by providing a 
noticeable stimulus, and through the media the movement gets a legitimacy. Leaders who appear 
in the media are conferred important status. (17) 
 
In his Japan Crusade some years ago, Billy Graham compared the Church to a woodsman who 
had just felled a huge cedar tree. But he failed to notice that on the last swing, the head of the ax 
had fallen into the stream with the tree. Then like a fool he began to strike at the next tree. 
Graham's point was that in our efforts we may lose the cutting edge of the Gospel and be left 
swinging away with nothing but the handle. Up to now I have not said much about the Gospel. I 
have been trying to make sure that we are not just fanning the air, but actually hitting the trees. 
Now it is time to look to ourselves and the ax we hold. 
 
Assuming that you have been called by Christ to be a minister of His Gospel, then you are acting 
on His authority. You will recall that Jesus' authority was very noticeable. He was not like the 
scribes and Pharisees. Today we act on His Word. Dwight L. Moody was not much of an 
evangelist until he began to believe that the Word had Christ's power to convert.  
 
In a similar vein John Poulton, author of The Christian Communicators' Questions , (London: 
WACC, 1970) observes that real Christian communication is the function of the Holy Spirit. He 
does not supplement man's effort. Rather He is the very nervous-system of the Christian body. He 
penetrates it all. (18) 
 
The Tank of Marketing Company (TOM), at the request of the Nippon Cultural Broadcasting 
Inc. , carried out a scientific survey about the life style of the youth in Tokyo. A question about 
religious leanings was included. It showed that 23. 3% of youth ages 12-22 lean toward 
Christianity and 15. 4% toward Buddhism. Now if I were a business man and knew that my 
p r o d u c t  h a d  t h a t  s i z e  o f  a  p o t e n t i a l  m a r k e t ,  I  w o u ld  d o  e v e r y t h i n g 
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possible to invest in that market. 
 
The LWF Office of Communication, Tokyo, requested TOM to run the data through the computer 
again according to religious preference. The data was found to indicate that youth leaning toward 
Christianity have a higher than average yearning for adventure. 
 
If you and I are to communicate to these people, we had better have a look about us that 
communicates enthusiasm to reach a goal. By your presence here, can I assume that no one has 
swerved so far from course that he has gone beyond the point of no return. I hope no one here is 
floating endlessly like some burned out meteor in space. 
 
A media theological study group in Japan concluded several years ago that a person is the best 
medium. If that is true, must not we now ask how Christians can cultivate their ability to 
communicate? May I suggest six steps or processes which I believe need to be activated to make 
our communication theory achieve its goals. 
 
1. We need to be sensitive listeners. Ivan Illich in a masterful chapter on the "Eloquence of 
Silence" in Celebration of Awareness mocks the missioners who try to buy another people's 
language like a suit. 11... The man", he says,” who forgets the analogy of the silence of God and 
the silence of others and does not seek its growth in prayer, is a man who tries basically to rape 
the culture into which he is sent, and he must expect the corresponding reactions.” (19) True 
communication must begin with listening. 
 
John Rider tells of his experience in trying to mediate a labor dispute in a large electronics 
company. For a week he met with the white and blue collar representatives, but got nowhere. 
People just talked past each other. In a desperate move, he imposed a twenty second pause 
between speeches. Only then did the participants begin to hear one another. It was not long before 
they settled the dispute. 
 
At Rider's media/church seminar held at Southern Illinois University, April, 1975, he had 
participants spend one afternoon eavesdropping on people in St. Louis stores, restaurants and on 
the street. The next day students reported on what people were talking about. Beginning there 
they looked for common concerns and how Christian theology might communicate, using those 
raw conversations as common starting points for mutual understanding. 
 
2. Members of congregations can serve as natural communication outposts in the community. 
Any congregation can chart its area to determine where information can be gathered and by 
which means messages can be passed on through the existing social order. In many cases hidden, 
sleeping Christians or sympathizers can become useful two-way channels. 
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3. Infiltration into secular organizations can be an enlightening experience. If the Christian can 
belong as an ordinary person, his sensitivity toward non-Christian outsiders can be heightened. 
Especially for the clergyman who always gets special treatment because he is a religious worker, 
chances to be an ordinary person among ordinary people can be an exhilarating experience. He 
will be better able to live as a human, inept, fallible, warm person. 
 
4. What a man views and hears can make a difference. Dick Sutcliffe, movie-TV critic for The 
Lutheran, told me once of a little survey of pastors It was discovered that preachers who 
mentioned TV programs in their sermons were felt to love their people more than those who 
never mentioned TV 
 
Our study of "The Mass Media and Church School Children" in Tokyo and Kumamoto (20) 
indicated that pupils were having a hard time to relate to their teachers. One obvious reason was 
that most of the teachers never watched the same TV programs nor read the comic books the kids 
did. Granted that magazines and TV are full of trivia; nevertheless, it is true that unless the 
communicator can occupy some of the same psychic space as the receiver, he is not going to be 
able to get hooks in their life so that he can hold their attention. As G. K. Chesterton once said,” 
What gets your attention gets you.”  
 
5. The "Baptism Motivation Survey" (21) conducted as part of the Japan Multimedia Evangelism 
Project reveals that media plays an important role in creating an interest in Christianity, in fact 
much greater than lectures, crusades and tracts, especially for youth. The Bible was mentioned by 
43%, broadcasting 32% and a combination of Christian movies, music and literary works was 
over 30%. Effective mass communication is not mass communication; "it is mass dissemination 
to a person.” (22) 
 
The baptism study also shows that the use of mass media for the most part needs to be 
supplemented with face-to-face communication. A similar, but not identical, process is what is 
called the "two-step theory.” By this is meant that much of the attitudinal change that takes place 
occurs through the influence of opinion leaders for it is they who tend to be most responsive to 
media messages. They then pass the messages on to their acquaintances. (23) 
Most people think mass communication only serves a useful purpose up until a sale is made. 
However, in 1957 Leon Festinger in a study of the Ford Motor Company's advertisements made a 
discovery with great implications for Christian communication. Contrary to expectations it was 
learn that the people most apt to notice Ford ads were those who had just purchase Ford cars. For 
most people the purchase of a new car is a very careful decision, but after the purchase people 
feel uneasy. They think maybe they did not make the right decision. Festinger termed this 
"cognitive dissonant In order to dispell the dissonant feeling and reconfirm their decisions, peop: 
read the Ford ads. Therefore, it can be postulated that to keep Christians faithful and at a high 
l e v e l  o f  e n t h u s i a s m  f o r  w i t n e s s i n g , 



13 
 
the influence of the Church's message going out over the mass media should not be minimized. 
 
6. People need to have communicated to them that Christian meeting places and churches are 
accessible, attractive and warm. 
 
a. I recall an advertising executive's telling a group of Japanese seminary seniors,” We don't know 
where your churches are.” To me the classic example of a high threshold (shiki) church entrance 
was a Baptist Church in Onoda. Right in front of it stood a gasoline station with a nine foot wall. 
To go in directly you would have to pole vault. Churches ought to be built so that they are 
inviting and physically easy to enter. Also I do not see why churches cannot have greeters out in 
front like the cabarets to welcome people personally. 
 
b. Buildings need a bright, cheerful appearance to be conducive for learning. A recent report on 
the impact of environment on mental growth put out by Munich's Gesellschaft fur Rationelle 
Psychologie showed that children who played in beautiful rooms painted with bright colors such 
as light blue, yellow, yellow-green or orange outstripped by far the control group who studied in 
rooms painted in white, black and brown. In an orange room positive reactions increased 53% 
and negative decreased 12%. 
 
c. In the "Survey of Lutherans Regarding the Mass Media" it was found that church members saw 
"friendly fellowship" (56. 1%) as the primary cause for the local church's drawing appeal to 
non-Christians. In a recent survey by the Japan Broadcasting Corporation (NHK) called 
"Japanese Value Orientations: Persistence and Change,”  35% of the respondents stated that they 
wanted relations with neighbors in which people could consult or help each other even with 
regard to intimate affairs. An even higher percentage of 59% desire that kind of unlimited 
relationship at their places of work. (24) Warm, friendly Christians have great opportunities for 
touching their neighbors and fellow laborers at work. 
 
Behind every effective Christian communication is a person, a vessel of clay who is God's way to 
present His Word and administer His media of grace. May His Holy Spirit permeate our lives. 
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HUMAN NEEDS AND HUMAN PSYCHOLOGY 
 

Dependency-Need, Basic Mistrust, Ego's Drives, and Religiosity 
 

by Susumu Akahoshi, M. D. 
 

(Chief Psychiatrist of Ogawa Red Cross Hospital) 
 
 
It is a great honor and joy for me to read a paper on "Human Needs and Human Psychology" at 
this meeting. I would like to discuss human needs, especially "Dependency-Need" of a human 
baby, and human psychology, especially human religiosity, from the viewpoint of developmental 
psychology and psychology of religion, which has been gained through my experiences of 
clinical psychiatry and psychotherapy. I will discuss our problem using a book, Circle of 
Harmony, (an analytical study on "Hoza" of Rissho Koseikai) by Rev. Kenneth J. Dale, in which 
I wrote a chapter on "Japanese and Western Religiosity.”   
 
1.' Dependency-Need' of a human baby as a biological specialty of human beings. 
 
I think that human basic needs are instinctive needs and 'dependencyneeds'. It is a well-known 
fact that the human infant is far more helpless at birth than other members of the animal family, 
and that it cannot adapt itself to the conditions of life by instinct as easily as the animals do. This 
necessitates a long period of dependency on parental care. The Swiss biologist A. Portmann says 
that from the standpoint of comparative biology it is evident that the human baby's nine months 
of gestation in the mother's womb is too short a time in comparison with other mammals. In order 
for the human infant to be born at the same level of development as other mammals, it would 
have to remain in the mother's womb for a year longer! Accordingly, the life which the human 
infant experiences during its first year after birth is something distinctive to the human infant, and 
is a deeply significant experience which gives uniqueness to the human species. That is to say, if 
human beings developed at the same rate as other mammals, the baby's first year of life ought to 
be lived under purely natural laws of growth within the mother's womb, but as a matter of fact, 
the infant is forced to live that year in complicated human society under the laws of history rather 
than the laws of nature. 
 
This means that during the human infant's first year of life it experiences not only the natural 
processes of growth, but also has many "historical" experiences of unique events, that is, events 
experienced by only one person one time. Most of these unique historical events occur in the 
baby's relationship with its mother. And, as Partmann says,” How often these events, which the 
infant cannot in any way comprehend in their relationship to the environment, 
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are determinative for the fate of that child!" Because of this special biological nature of the 
human infant during its first year of life, its dependence upon the parent is extraordinarily strong 
and urgent. The strength of its dependency need can be said to be as great as the strength of its in-
stinctual, biological needs during that period. 
 
2. 'Basic Trust' and 'Basic Mistrust' 
 
Thus the dependency needs of the human infant constitute one of its peculiarities, and because 
these needs are so very much stronger and more urgent than the needs of other animals, the 
satisfaction or lack of satisfaction of those needs produces an extremely deep influence on the 
child's development. I define the experience of the satisfaction of these infancy needs, that is, the 
needs of the child prior to the time of ego formations, as "basic trust,”  and the experience of 
lack of satisfaction during this period as "basic mistrust.” Eric Ericson says that "the first 
demonstration of social trust in the baby is the ease of his feeding, the depth of his sleep and the 
relaxation of his bowels.” We can say that these things constitute the infant's experience of basic 
trust. Thus the basic trust of the infant is the gift of its mother's love, and this trust is not the act 
of the infant itself, but is rather the act of the mother. In this experience of basic trust the baby is 
experiencing the same feeling as it had while in the mother's womb, namely, the feeling of 
oneness with its mother's body. 
 
In contrast to this, in the case where the mother is absent, or where, even though she is present 
she is unable to show love because of her own anxieties, the infant cannot feel secure in being fed 
and moving its bowels, nor can it sleep well, that is, its dependency needs are not being met, and 
it is being made to experience basic mistrust. Thus the basic mistrust of the infant is produced by 
the mother's absence or anxiety, and this mistrust is not the act of the infant itself, but it can be 
said that the infant is thrown into the basic mistrust by the mother's anxiety and absence. During 
the first year, before the formation of its ego, a baby will have numerous experiences of 'basic 
trust' and 'basic mistrust. ' 
 
3. Human Ego Drives - 'Amae' and Narcissism 
 
Thus the infant develops and grows in the midst of these experiences of basic trust and basic 
mistrust, but as the nervous system, the sensory system, the muscular system, etc. develop, that is, 
during the latter half of the first year of life, the infant realizes through the experience of basic 
mistrust that it has a separate existence from that of its mother, and we can say that it is at that 
time that the ego system begins to develop. Accordingly, in the process of ego development, basic 
trust is overtaken by basic mistrust, and basic mistrust comes to control the ego consciousness of 
the child.  
 
As ego formation begins to take place, the child, through its experiences of basic mistrust, shows 
two types of reaction. In the case where basic mistrust is a relatively light experience the child 



17 
 
clings closely to the parent in an effort to satisfy its dependency need, and this I call "amae.” In 
the case of a deeper experience of basic mistrust, the child no longer depends on the parent at all, 
but attempts to satisfy its dependency need by itself, and moves in the direction of self love or 
narcissism. I call the former type the "amae-drive,”  i. e. , the dependent desire to be loved, and 
the latter type I define as the narcissim-drive," or the narcissistic urge to love ones self. These two 
drives are the elementary driving forces which move the human ego, and in my view this is what 
Freud referred to as the drive Trieb. It can be said that in the amae-drive the infant pours all his 
libido toward its mother as object, and thus tries to make itself one with the mother. In the case of 
the narcissism-drive, the infant, by concentrating all of its libido upon itself, tries to enfold the 
mother into itself and in this way become one with her. Thus it is that in either of these two ways 
the child seeks to gain the feeling of oneness with the mother, that is to gain the experience of 
basic trust. In the infant's seeking for basic trust out of its experience of basic mistrust, the 
amae-drive, that is, the desire to be loved, and the narcissismdrive, that is, the desire to love ones 
self, are formed within the emerging ego of the infant. 
 
 
4. A Theory of Japanese and Western Mentality 
 
Although it is true that the character of the individual mother is to a large extent responsible for 
the infant's various experiences of basic trust and basic mistrust, it is also true that child rearing is 
determined to a very large extent by certain traditional practices held in common by a certain cul-
ture or nationality. In Japan from ancient times, as evidenced by such expressions as "my child, 
my treasure" (kodakara) there has been the tradition of pouring much attention and affection on 
children. If the methods of childraising of the Japanese and of Westerners be compared, it is 
generally recognized that Japanese tend to spoil their children while Westerners tend to be more 
strict with their children. This suggests that during the beginning of the baby's ego formation, 
Japanese children have lighter and fewer experiences of basic mistrust greater both in number 
and degree. Accordingly, we can surmise that in the process of ego formation of the Japanese 
child, the tendency to foster the amae-drive is stronger than the tendency to foster the 
narcissism-drive, and with the Western child the case is just the opposite. 
 
So also in social life, as Doi points out, the tendency in Japanese society to permit and foster 
dependency is dominant, and the amae-drive is given constant impetus. Contrariwise, Ruth 
Benedict states clearly that in Western society, the tendency to supress dependency and to foster 
autonomy is dominant. Thus already in the earliest stage of psychological development - the oral 
stage - the Japanese child tends toward the amae-drive, while the Western child tends toward the 
narcissism-drive, and in the later stages of development, the anal and phallic stages, these 
tendencies are further deepened. Through such a process of contrasting psychological develop-
ment the fundamental character of Japanese psycho-sociological mentality appears as  
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dependency, based on amae, and the fundamental characteris tic of Westerners' 
psycho-sociological mentality appears as autonomy, based on self-love. It is my theory that in 
this way the fundamental difference between Japanese and Western mentality, namely, the traits 
of collectivistic dependency and individualistic independency come into being. 
 
These fundamental differences in psycho-sociological mentality between Japanese and 
Westerners are recognized in the culture and religion of these countries. In a word, Japanese 
culture can be described as the "amae type" and Western culture as the "narcissism type." 
Furthermore, it is my view that Japanese religiosity also can be described as the amae type in 
contrast to Western religiosity which we can call the narcissism type. We can say further that the 
fundamental instinctual forces behind the individual self, namely, the amae-drive and the 
narcissism-drive, are also the creative forces behind the formation of the cultures of these two 
parts of the world. That is to say, in the dependent behavior of the self springing from depen - 
dency, the individual, urged on by the id, retains and enjoys the desires of the self by imitating 
and absorbing what his parents, teachers and friends say. Contrariwise, in the autonomous 
behavior which springs from selflove, the individual, prompted by the super-ego, controls and 
subdues the desires of the self by endeavoring to fulfill and perfect himself. It is a historical fact 
that Japanese culture has developed through imitation and adoption of the cultures of China and 
Europe, and even in this it is quite obvious that the amae (dependency) type character is dominant 
in Japanese culture. 
 
In this way, as the self expresses its search for the satisfaction of the desire to be loved, doing this 
through the pursuit of cultural activities, a person becomes dependent upon others. Similarly, 
other persons endeavor to fulfill and perfect themselves through the search for satisfaction of 
their self-love, also doing so through various cultural activities. Here the trust relationship which 
develops is one based on the relationship of one self-conscious person to another, and this is quite 
a different phenomenon from the basic trust relationship described earlier. I define this trust 
relationship which occurs after the formation of the ego as "secondary trust relationship.” This is 
the self-conscious act of an individual after the time of ego formation, which issues in trust or 
mistrust. When the amae-drive or the narcissismdrive of the ego is felt to be accepted by the other, 
the ego experiences "secondary trust,”  and when these drives are rejected by the other, the ego 
experiences "secondary mistrust.” Inasmuch as this secondary trust and secondary mistrust are 
prompted by the amae-drive and the narcissism drive to seek the image of basic trust, through the 
mediation of basic mistrust, these secondary phenomena are always ambivalent. It is my theory 
that when the amae-drive and the narcissism-drive of the ego become related to secondary trust, 
the individual can participate in cultural activities in a healthy way, and that when these become 
attached to secondary mistrust, the result is a pathological condition which results in mental 
illness. 
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5. A Comparison of Japanese and Western Religiosity 
 
At this point we may ask the question, What is human religiosity? 
 
When persons come to a point of frustration in their cultural activities, that is, in their pursuit of 
pleasure through dependency, or their pursuit of rational values through autonomy, when they 
feel the shallowness and meaninglessness of cultural life so that the self regresses to the stage 
prior to ego formation and once again longs for the basic trust relationship of infancy - at that 
time human religiosity makes its appearance. At that time the self seeks for the experience of 
basic trust in relationship to an object such as God. The basic nature of this experience is a 
complete reliance on motherlove, the feeling of oneness between mother and child which, as we 
said, is more the act of the mother than of the child. Thus the feeling of oneness between the 
individual and God, or Truth as such, which we see in human religiosity, is a phenomenon of 
transference from infancy experience. When people reach the point of severe frustration in their 
daily lives, this crucial desire for integral oneness between man and God becomes a matter of 
what Paul Tillich calls "ultimate concern,”  for the self finds the fundamental meaning of its 
existence in this desire. 
 
Thus it can be said that human religiosity is an activity of the self, and in that respect is the same 
as other cultural activities, but the direction of this activity is the opposite from other cultural 
activities. That is, in one's ordinary behavior, the self endeavors to promote cultural activities and 
give richer content to the dependency and autonomy of the already established self, but in 
religiosity the self regresses to the infancy stage, and, just as in the period of ego formation, the 
self struggles to find the experience of basic trust in the midst of the shallowness, void and 
sinfulness of the experience of basic mistrust. The "spiritual experiences" recorded in the Bible, 
or the experience of the "numinous", as R. Otto speaks of it, are also experiences of regression 
occurring in human religiosity. Further, it is easy to see how the basic character tendencies of an 
individual are made manifest in his religiosity, that is, in the particular way in which he seeks for 
unity with the object of his faith. That is, the dependent person finds it easy to be dependent on 
God, and he clings to God in his feeling of amae and tries to cast himself into the state of oneness 
with God. On the other hand, the independent person tries to make himself one with God through 
his ethical acts of obedience to God's Law and through similar efforts of self-reliance. As was 
stated earlier, generally speaking, Japanese religiosity is the amae type, while Western religiosity 
is the narcissism type. 
 
6. Characteristics of Japanese Religiosity Compared with Western Religiosity 
 
It is my opinion that all Oriental religions, especially Japanese religions, are of the dependency 
type, and particularly Japanese Buddhism after the Kamakura period clearly shows this character. 
Contemporary new religious movements in Japan partake of the stream of Kamakura Buddhism 
and Shintoism, and are well adapted to the conditions of post-World War II Japanese society. 
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Among these religions, Rissho Koseikai in particular reveals this dependency-type character and 
has enjoyed remarkable success in its propagation efforts. I stated that Western religion is an 
autonomytype religion, and that institutional Christianity is representative of this. Within the 
history of Christianity the special characteristic of the individualistic independency mentality is 
recognized both on an individual and social level. Religious feeling in Christianity is one which 
is based on the autonomy-type mentality. Especially does Anglo-Saxon Puritanism strongly 
reveal this tendency toward autonomy-type religiosity. I think the degree of autonomy-type 
propensity in Western religion is equivalent to the degree of dependency-type propensity in 
Japanese religion. 
 
In this section I would like to compare Japanese religiosity with Western religiosity, clarifying 
their individual differences, and also showing that these two exist as two sides of an integral 
whole. Finally, I would like to point out the relationship of both of these types of religiosity to the 
Christian Gospel. Japanese Christians labor under many difficulties because they, having by 
nature the amae-type religious feeling, have had to incorporate the narcissism-type Christianity 
into their experience. I would like to touch on this problem also and search out the direction in 
which Japanese Christians should move in the future. 
 

1) Religious Indigeneity 
 
Religious acculturation, of course, is not peculiar to Japanese religiosity, but is equally much a 
Western phenomenon. That is to say, religiosity among Western Christians is based on the 
individualistic independency mentality, or, as indicated in the first section of this chapter, on 
narcissismtype religiosity. We must first of all recognize this as a fact. 
 
The problems of the Christian church with regard to indigeneity are all too obvious. But these 
problems are not only the problems of the Christian church in Japan, but are equally mach 
problems for the church in the West, too. The problems of indigeneity are especially complicated 
in Japan because, as mentioned before, here the amae type person meets a narcissism type re-
ligion. Spae and others are quoted as saying: 
 
It is probably correct to say that no charge against Christianity in this country is so old, so 
complicated, so painful to the missionary, and so frustratingly difficult to answer as the allegation 
that "Christianity is foreign to Japan.”  
 
Christianity is still the Stranger in the land who has taken up alien residence. . . It is still clothed 
in Western garb. 
 
In Sharp contrast to Confucianism and Buddhism, Christianity... has been more belligerent 
toward the spiritual tradition of Japan. . . Christianity has tended to reject not only all the rival  
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religious systems, but also the values and meanings of the culture and historical experiences of 
the Japanese. 
 
The text concluded that "one of the profound weaknesses of the Christian church in Japan is its 
lack of indigenous qualities, and its reputation of being a foreign religion.” Spae says that "the 
principle of indigenization is identical with the principle of the Biblical message, namely, 
'incarnation. ' " If this is so, then the Western cultural package in which the theological message is 
wrapped must be stripped off to a greater extent than it has been in the past. In order to 
Christianize Japan, the Christian must be incarnated into Japanese culture. 
 
In the light of this, how can the Christian church become established in Japan? First of all, there 
must be a correct recognition of the collectivistic dependency dominant in the 
psycho-sociological mentality of the Japanese. This must be seen from the point of view of 
history, sociology, cultural anthropology and developmental psychology. Further, the amae type 
religiosity of the Japanese, based on their amae-drive must be recognized. Secondly, there must 
be an understanding of the Western narcissism type religiosity which is based on the narcissism 
drive, and of the basic difference between these two , as understood from the point of view of 
developmental psychology. Thirdly, there must be the recognition of the fact that both types of 
religiosity are based on drives which develop within the human person at the same early stage 
and at the same level of human development, and of the fact that both of these drives are 
motivating forces in the life of every person, and further, recognition that the self-love drive in 
Westerners and the dependency-drive in Japanese have become dominant simply through psycho- 
sociological factors, and that both are related to each other as the two sides of a coin. 
Recognizing this, there must be the subsequent understanding that both Western religiosity and 
Japanese religiosity are in themselves one-sided, and that it is not a matter of one type being right 
and the other wrong. Fourthly, there must be a recognition of the bias of each type of religiosity 
and the validity of each type, and there must be an effort to integrate and sublate the two extreme 
tendencies into the formation of a world-wide type of religiosity. 
 
There is an intrinsic foreignness of the Gospel in relation to any human culture. The Christian 
Gospel is a "stumbling block" to both the Oriental dependency-type religiosity and the Occidental 
autonomy-type religiosity, and even if an international type of religion devoid of particular 
nationalistic bias is established in the future, the Christian Gospel would continue to be a 
stumbling block for it also. For all human religiosity is an act of the human ego, and no matter 
how advanced and refined it becomes, it is still a thing based on the "human indigeneity" of the 
dependency-drive and the self-love drive.  
 
2) Japanese Collectivistic Religiosity and Western Individualistic Religiosity I would like to point 
out a few problems which arise as we attempt to compare the respective characteristics of 
Japanese and Western religiosity. 
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(1) Group-centered Maturity, Individual Maturity 
 
As was stated in the second section above, Japanese religiosity purposes to maintain group 
harmony, and considers group harmony to be more vital than individual maturity. Moreover, 
personal maturity in Japanese religiosity is the maturity of amae-type-autonomy, and maturity is 
recognized as the ability to promote group harmony, not as the fulfillment of the self based on 
rational values, such as marks Western individualistic maturity. Such maturity is possible only 
within the context of a group, indeed,” without the group to depend on, the individual falls.” 
Hence, Japanese religiosity lacks a fundamental sense of individual responsibility, and is not 
capable of providing a foundation for Western type individualistic democracy. Japanese 
democracy is a democracy based on amae-type-autonomy and is possible only within a group 
context, and so without the group to depend on, this kind of democracy falls. 
 
The conclusion was drawn that it can justly be asked whether Japan's spiritual 'lostness' does not 
lie right here - in her group dependency? For the group tends to assume ultimate value; it is 
idolized. But this is a way of thinking which reflects a Westerner's approach. Japan's "spiritual 
lostness" has not come about because a fundamental sense of individual responsibility has been 
lost - such a sense never existed in Japanese mentality - but precisely because the group to 
depend on has been lost. This spiritual lostness is the nihilism which exists because the object of 
dependence has been lost. Perhaps we can call this "amae-type nihilism.” It was pointed out that 
the possibilities of sinister socio-political movements capitalizing on this group orientation are 
ever present. We must recognize this weak point in Japanese collectivity-oriented amae-type 
religiosity. 
 
However, we also ought to recognize accurately the weak points in Western individualistic 
narcissism -type religiosity. In Western society, rather than the group, the individual, grounded in 
self-love type autonomy, is idolized, as a result of which the concept of the "man-god" appears, 
exemplified, for instance, by Ivan in Dostoyevsky's The Brothers Karamozov. Western man's 
"spiritual lostness" stems from the time Nietzche proclaimed,  “God is dead.” That is to say, 
along with the emphasis on the sense of individual responsibility came an awareness of personal 
authority to the point of personal deification. When the man-god is born and "God is killed,”  
the discipline inherent in autonomy is destroyed and the result is the condition of spiritual 
lostness. Consequently, it is a fact that in the present age Western individualistic democracy has 
fallen into danger. We cannot forget that the reign of terror of the Nazis and the Fascists broke out 
in Christian countries. The grave condition of Western man's spiritual lostness showed up again 
after World War II. During this time the narcissism-type religiosity which emphasized 
individualistic responsibility reached its ultimate point in producing the "death of God' theology. 
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It can be reasoned that this spiritual lostness of the West is the result of the bankruptcy of the 
sense of individual responsibility which had supported the individualistic independency mentality. 
This bankruptcy was brought on by the collapse of the sense of individual responsibility (based 
on the self-love drive) within the "limited situation" of the psycho-socio-economic milieu of the 
West, and this whole spiritual devastation occurred because the self-love type autonomy could no 
longer be maintained. We can call this spiritual lostness of Western man a "narcissism-type 
nihilism." 
 
Further, it now appears that contemporary Western youth are not content with their self-love type 
dependency based on individual contract, and are instead beginning to seek for an existence in 
mutual dependency (amaegata izon). What Riesmann spells out in his The Lonely Crowd 
regarding American youth turning from the inner-directed type to the other-directed type points to 
this phenomenon. I think this phenomenon shows that there is a strengthening of the amae-drive 
and a weakening of the narcissismdrive in Western youth. Or again, if we look at the confusion in 
sexual morality among Western youth we see one of the most specific symptoms of this 
pnenomenon. That is to say, here is the most extreme expression of the strengthening of the 
amae-drive. For the amae-drive which is not harnessed into the discipline of group harmony (wa) 
leaves the instinctual urges to their primitive, raw expression. 
 
Thus can it not be seen that in contemporary Western society there is a gradual, unconscious 
movement from individualistic independency to collectivistic dependency, even while, on the 
conscious level, the emphasis on individual freedom and responsibility is maintained as before? 
And in Japanese society, along with the emphasis on democracy in the post World War II period, 
there has been a conscious effort to move from collectivistic dependency to individualistic 
independency, but that effort has been almost entirely on a superficial level, while at the 
unconscious level of depth psychology, we must admit there has been virtually no change. 
 
(2) Shame and Guilt 
 
The problem of group-centered maturity versus individual maturity discussed above is related to 
the problem of shame-consciousness versus guilt-consciousness. It is well known that in The 
Chrysanthemum and the Sword Ruth Benedict characterizes Japanese culture as a "shame 
culture" and Western culture as a "guilt culture." And it is a general value judgment, especially 
among intellectuals both in the West and in Japan, that a guilt culture is on a higher plane than a 
shame culture. But I do not think so, for both are on the same level and are related very closely to 
each other. It can be said that the emotion of shame is a group-centered guilt feeling. As Doi says, 
it is inconceivable that Japanese should not have such a thing as guilt; rather,” It is just that the 
special characteristic of the Japanese guilt feeling is that it appears particularly sharply in the 
awareness that one might betray the group to which he belongs.” In other words, Japanese guilt 
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feeling is the shame which one experiences when he feels he is disrupting group harmony or that 
his behavior as a group member is inappropriate. In contrast to this, the feeling of sin or guilt is 
the consciousness that one has betrayed the internal structure of his super-ego (conscience). Or, 
putting it in other words, the Westerner's guilt is his feeling of wrong at not being able to fulfill 
his individual responsibility. 
 
As can be understood from the above discussion, shame is a guilt feeling based on the amae-drive, 
being a collectivistic sense of guilt, while sin is a guilt feeling based on the narcissism-drive, 
being an individualistic sense of guilt. Thus both the sense of shame and the sense of sin issue 
from instinctual drives which originate at the same level of psychological development, and are 
common to all human beings. In Japanese people, where the amae-drive is dominant, the sense of 
shame is dominant over the sense of sin, while in Western people, where the narcissism-drive is 
dominant, the sense of sin is dominant over the sense of shame. 
 
(3) Class Restriction 
 
The common people of Japan look to religion for the satisfaction of their collectivistic dependent 
religiosity. In post-World War II Japanese society, people of the lower middle class experienced 
great difficulties in their attempt to have interdependent fellowship. They had a very strong need 
for this. 
 
On the other hand, the Protestant Christianity spread in Japan was brought here by American and 
European missionaries, and so it shows a tendency toward Westerners' narcissism-type religiosity. 
Consequently, that type of religion has found ready acceptance among the strongly autonomous 
type of persons, namely, a few middle class intellectuals, and it is mainly these people who have 
been responsible for the spread of Christianity in Japan during subsequent decades. Furthermore, 
there is a considerable gap between the middle class intellectuals with their relatively strong spirit 
of autonomy and the common people who are generally controlled by the psychology of 
dependency. The"two worlds"of Japanese society are a phenomenon resulting from the 
importation of the narcissism-type Western Christianity and Western culture into the amae-type 
Japanese society. 
 
Thus, the Japanese who were receptive to Western autonomy-type Protestant Christianity turned 
out to be the autonomy-type middle class intellectuals, and this is still the situation today. 
However, their autonomy is strictly the autonomy which grows in this dependency-type society, 
that is, the amae-type autonomy, and this is essentially different from the Western narcissism-type 
autonomy. I think that the reason why not a few 
of those intellectuals who were attracted to Christianity and became Christians because of its 
surface identification with "autonomy," in later years rejected or denounced the faith, was 
because of this fundamental difference. 
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Of course they were not consciously aware of this difference between amaetype autonomy and 
narcissism-type autonomy, but they nevertheless felt it in some form, whereupon they either took 
the road of return to their old dependency-type religion, or the road of settling for the imitation of 
superficial features of Western culture, devoid of religious content, while continuing their daily 
life activities in the mood of their old dependency-type mentality, 
 
Then how are we to understand the many Japanese who have persevered sincerely in the 
Christian faith? We must say that the Christians of Japan have sought for the Gospel of Christ, all 
the while bearing the heavy burden of being people of amae-type religiosity who have accepted 
the Westernized narcissism-type religiosity of Christianity. There has been a variety of reactions 
to and kinds of awareness of the special character of each person's own religiosity, but I think it 
can be said that because of this special burden and challenge, Japanese Christians as a whole have 
been given a special historical vocation by God. 
 
With a good understanding of the above, if we observe the middle class intellectuals of Japan 
who are affiliated with the Christian church, we will be able to see through the fact that their 
autonomy is the amae-type autonomy, and that at the core of their mentality the same psychology 
of amae is at work. Since the autonomy of Japanese intellectuals is an autonomy securely 
predicated on existence within the dependency-type society, it is fundamentally different from the 
individualistic autonomy of the West. That autonomy is the type of autonomy which can easily 
fall back on and rely on the dependency-type society - unconsciously of course - whenever it is 
threatened. Conceptually speaking, it is autonomous, but in actuality it easily reverts to 
dependency on society, that is, on the group. Hence Japanese Christianity is keen and sternly 
disciplined when evaluated conceptually, but is easy going in actual life. 
 
The failure of the church to reach the lower strata of Japanese society lies in the form of the 
message and the method of communicating it, both of which up till now have been geared toward 
the upper strata of the middle class. What is needed to make a broader impact is a change in 
theological and methodological form of communication. Not the essence of the Gospel itself, but 
the interpretation of it and the means of propagating it must undergo radical revision. In order for 
this actually to occur, first of all there must be an adequate understanding and acceptance of the 
dependency psychology of the masses. Next, there must be insight into the fact that the psy-
chology of the dependency lies at the bottom of the seeming autonomy of Japanese Christians 
and intellectuals, that is, theirs is the dependencytype autonomy. Thirdly, there must be an 
understanding that Western Christianity reveals the tendency toward the Westerners' 
narcissism-type religiosity, and that Westerners' autonomy is the self-love type autonomy. In 
order for there to be a change in the church's growth pattern in Japan, I deem it necessary for 
these three understandings to become operational. 
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Conclusion and Epilogue 
 
The religiosity of Japanese people is amae-type religiosity (amaegata shukyoshin) based on 
collectivistic dependency which originates in the amae-drive (amae no shodo). In contrast to this, 
the religiosity of Western people is the autonomy-type religiosity (jiritsu-gata shukyoshin) based 
on individualistic independency which in turn originates in the selflove drive (jiko-ai no shodo). 
In terms of developmental psychology, both types appear at the same level of development and 
each has its strong points and weak points to the same degree. Further, both types always undergo 
a fundamental perversion of ego which came about through "basic mistrust.”  
 
We must correctly acknowledge the strong points in Japanese religiosity and at the same time 
recognize the strong points in Westerners' religiosity. Likewise, we must rightly discern the weak 
points in each. And further, both types must seek cooperation by reinforcing each other's 
strengths and by rectifying their weaknesses, make an effort to produce a religiosity common to 
all the peoples of the world. 
 
However, it must never be forgotten that no matter how refined and globally ecumenical human 
religiosity might become, faith based on human religiosity is only faith as an act of the human 
ego. In his Introduction to the Epistle to the Romans Martin Luther says that faith is not that 
belief or thought which man thinks is faith, but is the act of God in our midst which is given to us 
as the gift of God's love when we come in contact with the Gospel of Christ. This view 
recognizes faith as an act of God. That is, when man experiences the love of God revealed 
through the death and resurrection of Christ, the needs rising from man's religiosity as an act of 
the ego are fully satisfied and faith as an act of God, which far surpasses faith as an act of the 
human ego, is given to him. The death of Christ on the Cross, while it completely satisfies both 
the Japanese dependency-type religiosity and the Western self-love type of religiosity, at the same 
time completely denies both types of religiosity. And furthermore, the resurrection of Christ 
means the dissolution of the transference-relationship to the Christ born out of human religiosity. 
Meeting the resurrected Christ abolishes the Christ-image which existed as a phenomenon of 
transference in human religiosity, and actualizes a personal fellowship between the real Christ 
and man. 
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THE CHRISTIAN MISSION FROM PEOPLE OF ONE CULTURE 
TO THOSE OF ANOTHER  

 
by Kenneth E. Heim, Anglican Missionary, 

formerly Professor of History at Virginia Theological Seminary, presently lecturer at Rikkyo 
University and Central Theological College in Japan 

 
 
Our grand subject for this year's Hayama conference is personal evangelism in present-day Japan. 
We have been listening to Dr. Akahoshi, who has told us some of the basic differences between 
Japanese culture, and the culture of the countries of the West, from which most of us have come. 
These basic differences have their origin in patterns of child-care, starting from the moment of 
birth, and confirmed by cultural traditions molding the individual's thinking and conduct 
throughout the rest of his life. 
 
We of the West tend to suppress dependency and foster autonomy in the interest of self 
realization, while in Japan the tendency is the opposite, to suppress independence, and foster 
dependence, in the interests of harmony. We have thus the autonomy type of individual and of 
society, and the dependency type. Both types, he is careful to say, have their strong and weak 
points. Both also meet human needs, to which the Gospel must speak. 
 
One moves in the direction of self-love, and can be called by that nasty word, which the 
psychiatric fraternity have dredged out of Greek myth, the word narcissistic. Nobody likes to be 
called narcissistic. Yet I intend to call attention a little later, to a recent tendency, towards an 
extreme form of narcissism, which is becoming a fad in American life, and carries with it 
mystical and religious overtones. And in a less extreme way, one can point to the emphasis, in our 
clinical pastoral training in our seminaries in America, on the legitimacy of loving one's self, as 
the precondition for loving others, remembering the command,” and thy neighbor as thyself.”  
 
The other, the so-called amae-drive, moves in the direction of the need and the desire to be loved, 
the weakness of which would be, from a western point of view, the willingness to sacrifice 
integrity for the sake of harmony, but the strength of which would be the realistic acceptance of 
our deep dependence on nature, society, and God. 
 
The psychiatrist, says Dr. Akahoshi, must heal through recognizing the type he is dealing with, 
and this will affect the nature of his relationship as psychiatrist and counsellor. In dealing with a 
person of dependency type, he will need to be one on whom the person can lean fully and 
trustingly and this therapy cannot be based on the self-love drive towards individual inde-
pendency. He can then be weaned into what Dr. A.kahoshi calls the dependency-type autonomy, 
an autonomy which is still within the context of being a good member of a society whose goal is 
harmony. This, to a certain extent, will be not only his therapy, but his deliverance as a person  



28 
 
and his salvation. 
 
Likewise, salvation (or therapy - remember the close connection between the meaning of these 
words) would be the arrival for the self-loving type at something which Dr. Akahoshi calls 
self-love dependency. The appeal would seem to be, through self-love to a fulfillment of the self 
based upon the recognition of the reality of our dependence on others and springing from this, 
gratitude to others for their part in our self fulfillment. 
 
I am tempted to say that, if I understand Dr. Akahoshi correctly, the dependency type individual 
would become a more outward-going and giving individual, and the self-love type would become 
more graciously receiving. Yet we are reminded that each of these types even in their most 
mature form, are in some sense complementary to each other, and, as he says, two parts of a 
whole. But they are parts which, generally speaking, remain apart, and whether it be the 
psychiatrist, the counsellor, or the evangelist, he had better remember which part he comes from, 
and to which part he is offering his therapy or salvation. He comes with a blindness of his own, 
which he must know, to a blindness of another's, which he must know, and with a cultural 
strength of his own, which he must know, to a strength of others, which he must know. Both, as 
cultural types lie open to the judgement and the healing of the Gospel. 
 
When I was approached to do this paper, it was explained that Dr. Akahoshi would give a 
psychiatric description of the need in Japan to which evangelism would address itself, and that 
my part was to provide a theological interpretation of these needs. This led me to wish very much 
to see and talk with Dr. Akahoshi, so that I could be better prepared to make what he said, the 
ground of whatever I said. What I discovered was that theologically he is more than equipped to 
do his own interpretation, as was already revealed in his chapter in Kenneth Dale's book, The 
Circle of Harmony. In my long interview with him I came to have a profound respect for not only 
his psychiatric, but his theological insights and the deep faith which I found in him. 
 
Having said this, I also want to say, that if I were going to try to refute him (which I am far from 
wanting to do) I should probably start out by pointing to him as his own refutation. The Western 
objectivity, so beautifully conceptual, with which he characterizes both types of culture, does a 
good deal to blur the sharp differentiation between them which he has so cleverly set up. And, I 
do remember that on several occasions in the past, when a missionary came to me and said,” Ruth 
Benedict was exactly right. I had this frustrating experience...” , and then he described it to me,” 
and look here, on page 202 in Ruth Benedict it describes it exactly,”  I was tempted to say,” 
What you just described to me is identical to what happened in the Woman's Auxiliary of St. 
Stephen's Church in Ferguson, Missouri when I was rector there.”  
 



29 
 
All of which is simply a caution, that I am sure Dr. Akahoshi would understand, that all such 
differences as he has described are implicitly present throughout humanity and describe human 
needs, some of which have been developed more fully in one culture than in another, but which 
are to some extent present in all cultures. There is just one human species, of which God deigned 
to become a member. 
 

Separate Cultures or One World? 
 
What I intend to do, in the remainder of this paper, is to pick up this cultural difference between 
Japanese and some others, and ask the question: What was God doing when He set people off 
into separate societies, each developing cultures of their own, and developing certain human 
possibilities, harmful or beneficial, each unique in some way, but making communication 
between them very difficult. Was he just punishing them for the Tower of Babel? Or, even so, has 
he not made some virtue of this evil? Is there not some overall plan, some goal, some hidden 
redemption at work? This, I believe, is an important question for personal evangelism. 
 
It would seem to me that if there is such a plan, it would be part of the Good News of the Gospel. 
And it would be important in personal evangelism, because I as an individual cannot confront 
another individual apart from his membership - his good or bad membership in a society, to 
which knowingly or unknowingly, he is irrevocably attached, and from which he cannot be 
uprooted without being horribly maimed or destroyed. If there is a plan for that people to which 
he belongs, if there is a great task laid before it, if there is some salvation or redemption for it, 
would not that be part of his own salvation, or the means to it? 
 
At this point, some of us might like to say,” It is too late, the time for nations is over, it is time to 
burn all the flags and close all the consulates, and really start the family of man". I am sure many 
of us preached sermons along this line, or at least wished to. This would not necessarily do away 
with people's having a cultural identity of their own; they can exist as minorities within a state 
without political hegemony of their own, but they always want it, they are unhappy without it, 
and the reason isn't hard to find; man is a political animal; a culture needs a political frame-work 
to hold itself together, to cherish and protect its values, in the same way that a family needs a 
home. And as a city is made up of homes, so perhaps the world is made up of separate peoples 
who wish to control their own development and destiny. There, of course, lies the terrible 
temptation to idolize one's own culture. 
 
There are, of course, some alternatives offered in the real world. Communism had one: it would 
control cultures from above, it would flatten out cultural differences, decree what might be 
written, painted, built, composed (as music) or thought; and relegate past cultural achievements 
to the museums. This dream has foundered upon the Chinese, Russian, Yugoslavian and other
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cultural barriers, yet it still menaces in parts where it has not yet been tried. The Roman Empire 
was another such try; so was its ghost, the Holy Roman Empire, which competed with the Papacy 
for world hegemony. Neither could prevail against the rising proliferation of nation states, which 
represented the desire of cultures to do their own thing in their own way. I should perhaps 
mention the brief but brilliant flare-up of Alexander's Hellenistic empire which scattered the 
seeds of a once vital culture over the whole Near East, and may thereby have produced the coun-
ter-reaction of Moslemic Arabism. In modern times we would mention Napolean Bonaparte's 
essay in the Empire building as a one-man experiment, entirely artificial and doomed, though 
behind it, there could be lurking the dream of a Europe once more united, as it was thought to 
have been in times past. England muddled into Empire and out of it again, leaving good and ill in 
its wake, and a good deal of nostalgic sadness. The Hitler episode, with its myth of a master race, 
may have had, as one component, the belief of a highly creative people that their virtues, which 
were great, were the justification for the wholesale wiping out of another culture. In America, the 
experiment has been different, but the temptations have been the same. This country was to be a 
laboratory for the whole of mankind. Instead of moving beyond its borders, it was to bring people 
of many cultures together under one political framework, within which, as individuals, they could 
play their part in the political government, and as cultural groups were to be free to keep their 
customs or freely interact with each other. 
 
Up to a point, it worked, insofar as the whole society was oriented to a future in which there 
would need to be a new birth of freedom in each generation, though all of them would be painful. 
This is a process which is still going on, though its successes have blinded many to what still 
needs to be done, and have encouraged this unfinished people to think that their experiment could 
be transplanted by military means or by negotiation. Lastly, there was the tragic Japanese 
experiment, born in hubris, ignorance and desperation, which humiliated a great people. Thus is 
history littered with our attempts to unite the peoples of the world into one people. We should 
know now that cultural imposition does not work; if it succeeds, it is criminal. 
 
I could go on about the actual situation today. The nations proliferate; they spring up like 
mushrooms. Some have no viability of their own, no economic, sociological, cultural 
adhesiveness; some of them had their borders drawn on a map by aliens from other places. Yet 
they want to be born, because they want to belong to something other than what they belonged to 
before, which was alien. They are willing to go to all lengths for this, to assassinate, to plant 
bombs where innocent people will be killed, to risk their lives in desperate acts. It is a rage, it is 
often an outrage against all rationality, but there is a legitimacy in it, there is a human need 
behind it. 
 
How do we minister to it? By preaching one worldism? By saying: Science is bringing us closer 
and closer; communications are getting better and better; now we can understand each others'  
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problems and do something about them; the realities of the world food problem and the world 
population problem demand that nations remove the barriers existing between them? All true, all 
important. And if we get an economic community going in Europe which can be more efficient in 
promoting the development of all the peoples within it, is not that the direction in which we 
should move? But won't they still be Frenchmen and Germans and British people doing this? 
Must they become less French or German or British? I should hope not. 
 
That, I think, is the crucial question. It is the validity of being a Frenchman or a German or an 
American or a Japanese in today's world or in the world of the future. There is some doubt about 
this. It could be too great a luxury against the great need of the world for unity. But do we want a 
melting-pot world which is a mish-mash of all cultures, a world of one homogeneous culture, 
such as America may be coming to be, and such as Western technology seems to be producing, 
perhaps especially right here in Japan? Or is cultural identity too precious a thing to give up, and 
the plurality of cultures interacting with each other a better goal, perhaps one that God intended. 
 
If so, then we have to do some rethinking about our relations as individuals to our own culture, 
and of its relation to others. But let me continue to be extremely secular for a little while longer. 
 
I want to quote from two recent statements, one by a German novelist and the other by a Russian. 
Their statements are strong, even passionate, and both of these men are open to criticism for 
some of their political ideas, but I think they are worth listening to. 
 
The first is the distinguished novelist, Heinrich Boll, whose article, entitled,” Hymn to a 
Homeland,”  appeared in the Saturday Review of May 3, 1975. 
 
He says that before 1933,” it would not have occurred to me to name Germanness as a decisive 
element in my intellectual existence; it was taken too much for granted." And he goes on to say,” 
We were, so to speak, thoughtlessly German, and we did not take that fact too seriously. But from 
1933 on through 1945 we came to feel just how serious this business of being a German could 
become." 
 
He cites the element of language as being crucial for him, saying,” We Germans have paid our 
language full honors only very late in history and we owe this ultimate possession of our great 
and beautiful language to Martin Luther. And we are not the only Europeans for whom the Bible's 
limitlessness, in the strictest sense of that word, unlocked the national language and liberated it 
from the oppression of dessicated Latin." 
 
As one reads Boll, one gets the impression that he tried for a while not to be a German - to rise 
above it, as it were. But in the end we have this statement,” In any event, I am a German. 
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I see now that my roots are, for better or worse, sunk deep in the German language and tradition. 
To me the recognition of this immutable fact is at once sobering and strengthening; it means that 
whatever becomes of me, I cannot be 'bodenlos' " (here the German word 'bodenlos' can be 
translated 'without bottom' or 'ground'). 
 
I wonder how many of us, at one time or another have not felt something akin to the experience 
of being 'bodenlos. ' The nearest to it, that I can think of, is that period in which one is first in 
another culture with its own ways of communication, and one knows that something rich and 
wonderful is going on, that one cannot fully enter into and that all his own resources of communi-
cation through speech are locked up and inaccessible. It is to feel one's own personality 
diminished, to regress to being a child uncertain what to do in a roomful of adults. This is, 
fortunately, a temporary experience, though full communication at all levels, in a culture not our 
own, is I believe, never possible. 
 
But another example of what it is to be 'bodenlos' is one which was described to me by a former 
student of mine who became a missionary in a part of Nicaragua, peopled largely by blacks from 
the West Indies who had been brought there by fruit companies. As he described it, these people 
had first been uprooted from their African culture, and had never really acquired a new one. Now 
they are set down in a new alien environment, and he told me that they knew no games, they had 
no songs, they had no set of mores for relating to each other except in the most obvious physical 
ways. The children had no fathers that they could call fathers, there was nothing that Margaret 
Mead could study and write a book about, except the lack of what every primitive tribe has; and 
"how" says he,” do you talk to such people or what do you do with them?" I suggested that he 
start with games or songs. They were truly 'bodenlos. ' 
 
My other citation is from a conversation reported in the British periodical "Encounter" (March, 
1975 issue). The conversation took place between the Russian speaking journalist, Jane Sapets 
and Alexander Solzhenitsyn, after a press conference in which Solzhenitsyn announced the 
publication of From Under the Boulders, a collection of essays written by him and six of his 
friends still in Moscow. 
 
He was asked to describe the difference between himself and Alexei Sakarov. He said that 
Sakarov differed from him in being very guarded in his attitude towards national consciousness. 
Solzhenitsyn then quoted from his Nobel Prize Lecture the following words: 
 
"The disappearance of nations would impoverish us no less than if all people had become alike, 
with one character and one face. Nations are the wealth of mankind, its collective personalities. 
The tiniest of them wears its own special colors and bears within itself a particular facet of God's 
purpose. 11 
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I want to ask you to consider what truth there is in this, after what we know about Solzhenitsyn's 
habit of making sweeping generalizations, and his fanatical Russian mystique. Is it only the 
statement of an intense human being who has suffered deeply for his country and from it and 
happens to be one of those brooding Russians? 
 
Solzhenitsyn then goes on to say of his address that "it was received with general approval. 
Everybody saw it as a kind of polite bow; everyone was happy, no one was offended.” But, he 
adds,” If one repeats these words and applies them to the Russian people, if one says that the 
Russian people, as of all other peoples, embodies some sort of personality, and that this 
personality must be realized, has to manifest itself in history - then this immediately creates 
tension among us, provokes an outburst of stereotyped phrases which are used carelessly, and out 
of context. Patriotism, Nationalism, Chauvinism - they are all muddled up together.”  
 
These remarks lead him to state the great importance which he says the authors of the 
forthcoming book attach to "national consciousness and to the right of every nation to develop 
without its own separate identity being distorted. A nation has an identity which it develops in the 
course of its entire history in the same way as the true personality of a man is only revealed in a 
biography which encompasses his entire life. In the same way, only a part of a nation's identity is 
revealed at any given moment, and it is only in the course of its entire history that its identity is 
revealed fully.”  
 
This raises very serious questions indeed. It would seem that when he uses the word national 
consciousness he is referring to a culturally cohesive people who have developed or are 
developing a distinctive body of customs, attitudes, arts, and crafts, and are bound together by 
these and by a common language. The use of the word nation would imply also that they should 
have the right to govern themselves in such a way as would foster their own culture without 
hindrance from others. Yet we know that this cannot always be so, and I am sure he knows it, 
though he must insist otherwise. But the truth behind what he says implies that any distinctive 
'people' forming a minority within a state need at least to have certain freedoms in order for the 
individuals within it to function as fully human. Even so it will be a frustrating experience to be a 
part of such a minority unless the state itself gives them fullest recognition and representation. 
 
But unless such a people have recognition and understanding from the larger political entity of 
which they are a part, unless they have that kind of dignity, then every individual among them 
will be in effect a diminished person, and now I am thinking of the Koreans in Japan and the 
blacks, Chicanos and Indians in America.  
 

Personal Identity and "National" Identity 
 
What we are talking about is the way our personal identity is bound up with that of the culture of 
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which we are a part. It has seemed to me that a good deal about our talk about identity has been 
curiously in terms of static concepts. The emphasis has been on the individual's search for his true 
identity - the answer to the anxious question,” Who am I?" It is the burning question of our age, 
the one underlying so much of our turbulence; the trying on and off of different life styles, the 
actual and spiritual journeyings of the young and the growing up, the unease and lack of security 
of those who try desperately to "find themselves" and who are not sure they have done so. 
 
But the static question,” Who am I?" "What is my true self,”  calls for a static answer. It is a 
question and answer which have curious resemblance to the medieval questions and answers as to 
how the body and blood of Christ are present in the eucharistic elements. Such questions presup-
pose answers in terms of essences and accidents. Thus the question "Who am I?" would seem to 
presuppose a shining essence that is "I," which can be arrived at if only we can strip off what is 
accidental to our true self, including the matrix of family and history into which we were born. 
All of which makes me suspect that "identity" with its static connotation, may be the wrong 
starting place for what so many are so desperately searching. None of this, of course, can be said 
without granting the importance of self-discovery, and of whatever aids there may be towards it. 
 
But I cannot help being reminded at this point, of a Grimm's fairy tale, that I thought was 
hilariously funny when I was a child. It was about an incredibly stupid woman by the name of 
Kate (in the version I read). Kate's husband never knew what foolish thing she might do while he 
was away. Once he had to caution her about not leaving the house without locking the door. So he 
said,” Don't forget the door when you leave the house.” So when she left the house that day, she 
undid the door from its hinges and carried it with her. That was how stupid she was. But the part I 
remember most especially was that one day when she was out for a walk she felt tired and lay 
down in the grass for a nap. While she was napping some prankster came along and with some 
scissors cut off the bottom part of her dress. When she woke up she looked down at herself, and 
brought forth these remarkable words,” Lack-a-mercy me! Can this be I?" And then, reflecting,” I 
will go home, and if this truly be I, my little dog will know me.”  
 
I don't know quite why I insert this story here, except that it has something to do with the 
problem of identity, and always comes to mind when people get over-ponderous on this subject, 
as I may be doing now. 
 
What I am about to suggest is that instead of the static question,” Who am I?," I should like to 
propose the more dynamic one,” What am I here for?" This is to raise the question of vocation. 
And it is the question of our meaning and significance as individuals. Ultimately it is the 
religious question: "What was I put here for?" Behind it looms the gigantic question raised of 
old,” What is man, that thou art mindful of him?," with its implication that Someone is mindful. 
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"Who am I and what am I here for?" may be the initial question as it presents itself to Western 
man. If so, I wonder whether the first question for Japanese man might not be "Who are we?" and 
then the dynamic supplement,” What are we here for?" 
 
This is the year of the Bi-Centennial in America, in which many Americans are trying to 
rediscover what their country is and what it is here for - its role among the nations, if you will - 
by reexamining its past, and whether the promises implied therein have any guidance for the 
future. It comes at a time when many Americans, in search for their individual identity, have lost 
all faith in the viability of their country, and have tried to escape into solipsistic circles, running 
away, so to speak, from the onus of being Americans by dropping out, by going abroad, by trying 
to find a new life in an alien culture or religion, perhaps even by being foreign missionaries. 
 
An article in Harper's of October 1975 by Peter Marin entitled,” The New Narcissism,”  
describes some of the forms of this. He is particularly critical of Werner Erhard and of the Erhard 
Seminar Training (est), of Paul Ehrlich, and of the cults springing out of the books of Castaneda 
about the Mexican shaman, Don Juan. He says of all these cults and therapies that "they provide 
their adherents with a way to avoid the demands of the world, to smother the tug of conscience." 
Within them "the self replaces community, relation, neighbor, chance, or God.” He goes on to say 
that "Just as individuals once set aside the possibilities of their own humanity and turned instead 
to the state for a sense of power and identity no longer theirs, so we now turn to the self, giving to 
it the power and importance of a god. In the worship of the state, life gives way to an abstraction, 
to the total submission of the individual will. In the worship of the self, life gives way to an 
abstraction, in this case, to the total submission of the will. The result in both cases is the same. 
What is lost is the immense middle ground of human community.”  
 
It is a hard-hitting article and I recommend that you read it if you can get hold of it. Needless to 
say, it provoked infuriated replies in the next issue. I am not so sure that I agree that the "middle 
ground of human community" provides the answer to the evils of worship of the state or of the 
self. Any middleground community, however idealistic, may follow the laws of human nature and 
be subject to self idolization. It can be a false escape from the particularities of those larger 
communities, whether selfgoverning nations or cohesvie cultures in which all of us find 
ourselves. 
 

What Does the Bible Say? 
 
It is about these larger communities of human beings and their effect upon us as individuals that I 
am concerned. Are they here for some purpose of God's making, so that within them we as 
individuals may be clear as to our own vocations? For I am sure that they are tied up to a larger 
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extent than most of us suspect with the cultural or national matrix from which we are sprung. Has 
the Bible, that book which of all books takes history most seriously, anything to say about this 
great problem of human history? 
 
I think it has, and that this is one of its themes, running through both the Old and the New 
Testament, though less likely to be recognized in the New than in the Old Testament. 
 
Here I turn for guidance to a remarkable small book, Jesus's Promise to the Nations by Joachin 
Jeremias. * I have for years found in this little book the greatest help in defining what is the basis 
of Christian mission, and what are its implications for me as an American and what they are for 
my brother who is, perhaps, a Japanese. Jeremias is exploring what the whole Bible has to say as 
to God's purpose, his intention towards the ETHNE . What shall we read for ETHNE ? Not the 
word Gentiles, I would beg of you. This word has come to mean little more to us than the sum of 
all individuals who were not part of the Jewish people. Perhaps peoples is the best we can do. 
Each people may be a nation in the modern sense, or we can speak of those larger communities, 
sometimes nations and sometimes not which have distinctive historic roots and traditions. They 
could be the Japanese, as described by Dr. Akahoshi, and we could think of all people existing in 
Western Culture, but the image surely is flexible enough so that at times we can be thinking about 
what it is to be a German, or an Englishman, or an American. These are the people, these are the 
"Volker," the ETHNE, and in English, but understood in this qualified sense, the nations. 
 
Jeremias' starting place is the passage in Matthew 8:ll f: "I say unto you, they shall come in 
countless numbers from the east and from the west, and may sit down with Abraham, Isaac, and 
Jacob in the Kingdom of Heaven." This he links up with the eschatological pilgrimage of the 
Gentiles to the Mountain of God. He reminds us that "a true picture can only be arrived at by 
ignoring all the questions and conclusions of modern historical and literary criticism of the Old 
Testament, for such questions could not exist for Jesus." 
 
He enumerates five features of this eschatological pilgrimage: 
 
1) The Epiphany of God. The nations are expectant and God's glory is revealed upon his Holy 

Mountain. 
2) The call of God; his word goes forth summoning the nations. 
3) The journey of the Gentiles to the Holy Mountain, bearing their gifts. 
4) Worship at the World Sanctuary, where each nation will be blessed. 
5) The Messianic Banquet upon the World Mountain. 
 
 
*Jesus's Promise to the Nations by Joachim Jeremias, SCM Press 1958, translated by S. H. 
Hooke from the German Jesu Verheissung fur die Volker, Stuttgart, 1916. 
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Jeremias collates the Old Testament passage relating to each of these features, and then shows 
how the New Testament continually refers back to them. We cannot deal with each of these 
features at this time, but the symbolic implications are clear, if we wish to take them seriously. 
 
I would particularly draw attention to the third of these features, which deals with the journey of 
the nations. In his description of the journey of the nations, Jeremias assembles the pertinent texts, 
as Jesus could have read them: "A road is constructed throughout the Near East, from Egypt and 
Assyria to Jerusalem (Isaiah 19. 23)... All the nations, led by their kings (Isaiah 60. 11); (Psalms 
47. 10) stream towards Jerusalem, the throne of the Lord, in an unending procession ' from sea 
unto sea and from mountain unto mountain' (Micah 7. 12). 
 
Their shoulders are bent under the weight of the gifts they bring (Isaiah 18. 7; Haggai 2. 7; 
Psalms 68. 30, 32). The costly gifts which the nations bring are described in the vivid imagery of 
Isaiah 60 (oft quoted in Rabbinic literature, the wealth of the seas (v. 5), gold, silver and incense 
(vv. 6, 9), borne upon camels and dromedaries (v. 6), and costly wood for the building of the 
Temple (v. 13)... The gates are to be kept open day and night, 'that men may bring into it the 
wealth of the nations'.”  
 
I hope this will recall to your mind Solzhenitsyn's rhapsodic statement quoted earlier: "Nations 
are the wealth of mankind, its collective personalities, the tiniest of them wears its own especial 
colors and bears within itself a tiny facet of God's purpose." 
 
In the above quotation from Jeremias, I have omitted what refers to the part of Israel - either 
rejected to redeemed - as too vast a subject to be dealt with here, though deeply crucial as the 
point in time or space within which the eternal purpose of God for the nations is to be disclosed. 
But how seriously can we take this imagery, and to what lengths may we carry it, as we 
contemplate its implications for world history? 
 
Why, for example, do they come as peoples, complete with their heads of government, and what 
are we to make of their gifts? The Bible is certainly concerned about organic wholes, within 
which they are to find salvation or condemnation. Thus they are ranged in the parable of the last 
judgement: and in the book of Revelation, where the heavenly City has taken the place of the 
mountain, there also the nations with their kings come bringing their gifts, and there are to be 
found the trees whose leaves are for the healing of the nations. 
 
And what are the gifts? Is this poetic ornamentation only? May we not see in them the peculiar 
cultural gifts for which each people was set apart, and which may have been their only 
justification for having been separate - they had a task to do. I do not simply refer to cultural 
objects - what men have made of the primary materials placed at their disposal by the creator of  
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the universe - their art, literature, music, or a special grace for inter-relatedness extending into the 
realms of law and political organization; behind each of these objects were human beings 
entering into some kind of collaboration with the Creator of all; the "objects" themselves are only 
the record of this, that is of men laboring as a part of a community with traditions. 
 
But - and this is the great point - the offerings need to be brought to God to be redeemed from 
their terrible potential as objects of idolatry. But as the nations converge towards God, they are 
brought into proximity, and the symbol for this is the Heavenly Banquet on the Holy Mountain. 
The nations sit down in peace with each other. But let us carry our imagery a step farther. What is 
the Holy Mountain finally? It is still Jerusalem, but it has become a hill, and there is a crucified 
figure, and that is where the glory of the Lord has been revealed. The gifts are to be laid at the 
foot of the cross. When that happens, they will no longer be in danger of being idolized, but as 
the gifts of the magi (another image with the same meaning) they will be accepted and their 
bearers will be blessed. 
 
What of the heavenly banquet then? The barriers have now been broken down and the nations 
humbled in their pride. The gifts now can be shared. The image here must move to the 
distribution of the loaves and fishes. In any case, the gifts which are all that the nations have are 
to be offered, then shared. Israel provides the place and time. She was uniquely chosen so that all 
might come to know that they also are uniquely chosen. 
 
In the fore-going I have taken the liberty of exterpolating from what Jeremias has set forth in his 
enumeration of the five features of the eschatological pilgrimage. The climax of it all in Jeremias 
is what he calls the "amazing blessing,”  found in Isaiah 19. 5: 
 

Blessed be Egypt, my people, 
  Assyria, the work of my hands,  

And Israel, my inheritance. 
 
What does this mean in secular language, for our own day? Could we put it like this? Each 
"nation" - and we can mean by it Japan, Germany, England, the United States; we can also mean 
ethnic groups within an autonomous state (remembering the derivation of "ethnic") - each 
so-called nation has a vocation which is the justification for its being. The vocation is unique; it is 
the task which that nation has been called into being to perform. The role of its participants is to 
identify that task and to play their part in seeing that their nation is faithful to it. When that task 
has been identified, it is to be offered, not to the glory of the nation, but to the society of all 
nations for the enrichment of human life everywhere, and in exchange and appreciation for the 
unique offerings of all others. Only in this way can cultures be protected from self-idolatry 
without losing the dignity which belongs to their role in the total world picture. 
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I would add to this secular description my belief that it needs ultimately, religious motivation, and 
I do not know where that can come from, except from a religion which treats history and the life 
of nations seriously, as Christianity does. Only religious motivation can provide the sense of pre-
paring and offering the gifts of a culture for the sake of something intended from the foundation 
of the world; in religious language, to the Lord, for his blessing. 
 
To the individual, it means that his true identity is to be found in seeing himself called to be part 
of a greater whole, which includes himself, his "nation,”  and all of mankind. Therein will lie his 
inner security as a significant person, his dignity as a human being, and, in fact, his 'raison d'etre.' 
 

Applications to Personal Evangelism 
 
If there is any truth in the fore-going, how is it related to personal evangelism? 
 
For the evangelist, it must mean that he cannot escape from the indelible imprint made upon him 
by his own culture. He cannot become a "pure" Christian. He will be an American, or whatever, 
who happens to be also a Christian. If he is an American, he must know that he can never be a 
Japanese, or an Englishman, or a German. This will carry with it particular blindnesses and 
particular insight. If he is to communicate with those of another culture, it will be because he will 
be secure in knowing this. 
 
If he is an American, he will know that his country's history is full of violence. He will know also 
that it lives on a double standard of high moral pronouncements and hypocrisy. His frontier 
background has augmented in him the Western characteristics of individualistic independency so 
well described by Dr. Akahoshi. He will be inclined to be aggressive in personal relationships, 
will always be ready to step in and take over when things are not going well. His popular song for 
the moment is "Doing it My Way.”  
 
I am reminded at this point of the time when I took a group of American seminary students to 
Mexico with me for a summer in parishes of the Mexican Episcopal Church there. The Mexican 
Episcopal Church is small and poor. It exists outside Mexico City in little villages, and owes its 
origin to a movement out of the Roman Church, which identified itself with the liberalism of the 
great President Benito Juarez. That was their dignity in the midst of their poverty. That and the 
Mexican spirit which infused their singing, their worship, their inter-relationships. Their image of 
Americans was one of their wealth, their competence, and of America as the Colossus of the 
North. My students were all geared to be helpful. They wanted to make some good contribution 
to the life of the Mexican Church. Their attitude was,” Let me help,”  and at times,” Let me 
show you how to do this." What they discovered was, that the greatest gift they could give was an 
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appreciation of what they found there, the country's history, its customs, its art, and the fact that 
they were on the receiving rather than the giving side. This is awfully hard for Americans. They 
need to know this about themselves. 
 
Strangely enough, the great Juarez wanted his country to have something which he felt the United 
States had and Mexico did not. He was a student of the founding fathers of America, of the 
Federalist Papers, and of Thomas Jefferson. It was the concept of law above people, in contrast 
with personal favoritism in political life. Thinking of this, I am sometimes tempted to make the 
generalization that in the United States we have law without grace and in Mexico grace without 
law. 
 
Sometimes the American evangelist can learn to value his own culture through an encounter with 
someone of another. I remember riding back on the train with a fellow-clergyman of the Japanese 
Church and teasing him in my American way. We were in Yamanashi-ken and passing by the 
South Alps. I asked him whether he knew which was the second highest peak in Japan. He didn't 
know, and I was delighted. I told him it was Kitadake in the South Alps, and pointed it out. He 
looked at me curiously and said,” You really love Japan don't you!" I said,” Yes, I do," to which 
he said,” How can you love Japan without feeling guilty towards your own country?" I thought a 
minute, and then found myself saying,” I was never more American than when I said I loved your 
country. My understanding of my country is that I am free to love anything anywhere, any time. 
That is why I love my country.” And I realized then that it was in this understanding of my 
country that I was rooted, and this was my security in being in Japan. And then I recalled how 
many times in Japan, the question,” How do you like Japan?" had come, together with the 
anxious statement,” Please feel free to criticize," and this 'angst' about Japan, which carries with 
it a personal 'angst' on the part of every Japanese who has it, made me realize all the more deeply 
how important it was that the gospel for Japanese people must be a gospel which includes within 
it a sense of special vocation for the country itself as well as for its individuals. 
 
What is the vocation of Japan under God? I would have said at one time that it was to be the first 
modern nation to renounce war - it may still be. In any case, there is the special sensitivity, born 
out of cruel suffering, to the dangers of nuclear war. There are also the gifts inherent in amae 
relationship at its best, which can teach Westerners a great deal about how to live together. 
 
It is my observation that when Americans talk about interdependency in church relations, they 
always mean, you must first become independent like us; then we can become interdependent. 
But that is not the meaning of the word at all. It means that both are to be dependent, which 
would seem to put the burden on the stronger of the two to become dependent, and that might be 
just what the stronger needed for its soul's health as well as giving the already dependent party a 
sense of mission. 
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But what other unique gifts are there in Japan, which could be called part of their vocation to the 
world, their great and indispensible offering? 
 
A very special relationship with nature, a sense of participation in it, might be part of this. Some 
of this is adumbrated in the Book of Revelation, where the Heavenly City has clear water flowing 
through it bordered by trees, the trees that heal the nations. The symbols of this in Japanese life 
are the temples opened out to nature, the tea ceremony, the meditations in the mountains and 
among the groves. It may be that Western Christianity needs to be corrected by a stronger 
emphasis on the Doctrine of Creation, if once it became truly indigenous here. Does not this say 
something to us as evangelists? We have not come only to give, but to receive a message about 
God's ways in his world. 
 
The other night, I heard on television one of the many performances of Beethoven's Ninth 
Symphony given in Japan at this time of the year. It is a little amazing to us, is it not, that this has 
become a fixture of the holiday season here? 
 
It was as if I were hearing it for the first time. Here was Beethoven, a devout believer, but at the 
same time, a supreme embodiment of Western Promethean man, heaven-storming. The music 
rang with its Kantian categorical imperative, its Faustian questionings and probings. The faces of 
the Japanese players were absorbed, rapt. They were putting their whole souls and bodies into it, 
with that special Japanese intensity of concentration. This was no casual matter. And when 
Schiller's great Ode to Joy to joy in Nature, to Joy in the whole brotherhood of man ("A kiss to 
the millions" and to the Creator Father of all) rang out in an ecstatic delirium of rejoicing, it was 
as if the whole cosmos were dancing on the day after judgement. 
 
Was this only a subjective experience of mine? I don't think so. A gift had been exchanged and it 
had come back to me, a Westerner - redoubled in its power and glory. Who gave the gift? 
Everybody. But it came from God through cultures. 
 
I recently saw a film about the art of the great Japanese master printmaker, Munakata, who died 
only last year. It showed Munakata at his work. There he was, that little half-blind man from 
Aomori, bending low over a wood-block, as he chiseled out, with rapid strokes and with 
enormous energy, his design. The fire of creativity burned fiercely and joyously, and he was 
grunting a tune in rhythm with the strokes of his chisel. It was the tune of the Ode to Joy in the 
Ninth Symphony. No one could be more indigenous to Japan than Munakata. His roots are deep 
in the soil of Japanese Buddhism. But he and Beethoven were exchanging gifts, from the hearts 
of their cultures. 
 
Likewise recently I was watching the NHK series,” Genroku Taiheiki Monogatari" about the 
Forty-seven Ronin. Why am I so moved by that? It contains so much of what has been harmful in  
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Japanese culture. This story about the loyalty to a disgraced feudal lord to the point of 
self-destruction by his followers, for the sake of his honor, is very disturbing for us. I am moved 
in spite of myself; I cannot help honoring those faithful samurai and I feel something universally 
valid in what they represent. It came to me finally. Now I understand discipleship, the quality of 
it. I shall read the New Testament better, because of it. But then, who is the Lord who deserves all 
this? And what cause is worthy of such complete sacrifice? 
 
Bernard Leach, the Englishman who came to Japan at the age of 21 to learn pottery and became 
one of the world's great potters, put it well when he wrote,” As far back as 1914 I had written, 'I 
have seen a vision of the marriage of the East and West. Far off down the Halls of Time I heard a 
child-like voice. How long? How long?' By these words I meant a creative interplay of total 
humanity.”  
 
It is this activity, and this alone, that will justify "the Nations", and it is this activity that the 
evangelist will sponsor when his message is: "Now come with your gifts and let us offer them to 
the Lord who made them possible. 11 
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That there was personal evangelism in New Testament times is undeniable. Just exactly what 
kind of personal evangelism was engaged in is not so clear. Beginning with our Lord himself and 
continuing through the Twelve, Philip, Paul, and others, we see glimpses of personal evangelism 
in action. But the initial spread of the Christian faith was accomplished mainly through the 
faithful personal evangelistic efforts that are not recorded in the New Testament. 
 
Because the extent of personal evangelism so greatly exceeds what is recorded that it is 
impossible to describe it completely, and because everything cannot be included in one paper 
anyway, this paper is limited mainly to a study of the adaptability of New Testament evangelism. 
After a definition is given of some of the key concepts in this study, the remainder of the paper 
explores two topics: the adaptability of the method of personal evangelism and the adaptability of 
the Gospel message. 
 
 

Definition of Terms 
 
Evangelism 
 
Many definitions have been given for the word "evangelism." There is great truth - and great 
appeal - in the well-known definition given by the late Church leader from Ceylon (now Sri 
Lanka), D. T. Niles, who said,” Evangelism is witness. It is one beggar telling another beggar 
where to get food." But perhaps the best definition of evangelism is the one formulated in the 
1938 Madras Conference of the International Missionary Council: evangelism is so to "present 
Jesus Christ to the world in the power of the Holy Spirit that men shall come to put their trust in 
God through Him, accept Him as their Saviour and serve Him as their Lord in the fellowship of 
His Church." 
 
The above definition emphasizes two essential aspects of evangelism that should be kept in mind: 
evangelism can only be done with the power of the Holy Spirit, 2 and evangelism is not complete 
until the one evangelized begins to serve Christ as Lord within the fellowship of other believers. 
Evangelization is basically disciple-making; this is the primary imperative of the Great 
Commission. This point is emphasized by Gaines S. Dobbins: "... evangelism that does not seek 
to make full-rounded disciples is counterfeit evangelism.” 3 In this sense, Jesus himself primarily 
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evangelized only eleven people; nevertheless, these eleven were so completely evangelized that 
"the Holy Spirit of God was able to move through those eleven channels and 'reproduce 
reproducers' so rapidly that the known world heard the claims of Christ in the first century.” 4 It 
would be arbitrary to say how long evangelism must continue after one becomes a believer;5 but 
it needs to be emphasized that real evangelism must continue past the point of conversion, and it 
is certainly more than simply proclaiming the Gospel message to unbelievers - although this is, of 
course, the essential first step. 
 
Personal 
 
All evangelism is personal in the sense that it is from a person to other persons. But, as generally 
used, personal evangelism means evangelism that is done on a one-to-one basis. Perhaps this 
should be called individual evangelism since it stands over against mass evangelism and 
evangelistic preaching. Or maybe Samuel Southard's term "pastoral evangelism" would be a good 
substitute. This type of evangelism, which is by no means limited to those who hold the office of 
pastor, is defined as a dialogue in which the Christian's actions and attitudes of loving care and 
righteous discipline, empowered by the Holy Spirit, awaken a non-Christian so that he will 
receive Christ as divine Saviour and Lord of his life in the Christian fellowship and in the world. 
6 
 
This statement, which is obviously in agreement with the Madras definition of evangelism, is 
accepted as a most commendable understanding of the meaning of evangelism when preceded by 
the word "personal.”  
 
Personal evangelism is also called witnessing sometimes, and the use of this term is in harmony 
with a number of statements found in the New Testament. 7 In a recently published book on 
evangelism, Ralph W. Quere gives this definition: "Personal witnessing is 'winning the right to be 
heard, ' then sharing the good news concerning Christ, authenticating it in a relationship of love 
and concern.” 8 This is the beginning of personal evangelism and is by no means to be 
depreciated. But personal evangelism, as envisioned in this paper, is more than witnessing, 
although it includes it, of course. 
 
In spite of its widespread use in some circles and the support for its use in the King James 
Version of the Old Testament, 9 it is probably best to use the term "soul-winning" with great care. 
This term can easily give the impression that the evangelist is interested only in a limited, though 
most important, part of persons, and, as Urie A. Bender points out, past over-emphasis on some 
sorts of soul-winning has led to the "unfortunate implication that unsaved persons are little digits 
to be pushed from one column to the next so that another gold star can be added to the 
'soul-winner's' report card.” 10 
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Adaptability 
 
The word "adapt" means "to make suitable or fit,”  "to adjust to particular conditions or ways,”  
or to "bring into harmony with a particular environment.” 11 Accordingly, it can be said that 
adaptability" means the quality of being able to be suitable or relevant to particular persons, 
conditions, or environments. 
 
The adaptability of evangelism means that the Gospel is relevant to all persons in all places and at 
all times. If there is such adaptability, this must be made plain to the person being evangelized. 12 
Just as theology has the constructive task of trying to give "an interpretation of the Christian 
message which is relevant to the present situation,”  13 so in personal evangelism there must be 
recognition of the need for the "method of correlation" in which the universal and eternal truth of 
the Gospel is adequately adapted to the particular and temporal situation of the person standing in 
need of salvation. In other words, what the evangelist says "must be relevant to the experience 
norms of the hearer.” 14 The Gospel must ever be translated into terms and concepts that can be 
understood by the person needing to be evangelized.” 15 This is what is meant by the adaptability 
of the method of evangelism, and there is ample evidence of this type of adaptability in the New 
Testament. 
 
Although quite related, the adaptability of the Gospel message is also seen in the New Testament, 
primarily in Acts. Through this second part of Luke's magnificent work, we see how the Gospel 
continues to break down all barriers that would limit it and to become adapted to new cultural and 
national environments. Frank Stagg sub-titles his commentary on Acts,” The Early Struggle for 
an Unhindered Gospel.,,16 This "unhinderedness,”  which is a basic characteristic of the Gospel, 
is what is meant by the adaptability of the message of evangelism, and this aspect seen so clearly 
in Acts must be seen as part of the evangelistic task in this our day. 
 

The Adaptability of the Method 
 
No attempt is made in this paper to refer to every example of evangelistic effort in the New 
Testament. 17  Rather, attention is given to some of the personal evangelistic activities of Jesus 
and some of the other leading evangelists in the New Testament, and on the basis of these 
examples a few principles are stated. 
 
The Personal Evangelism of Jesus 
 
Although the language is perhaps a little dated, L. R. Scarborough's assertion is certainly true: 
Jesus Christ "is distinctly the world's chiefest soul-winner and evangelist... He is the mode for all 
winners. His example in method, spirit, message, doctrine, for all time will be the standard for all 
who seek to bring men to God.” 18 
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The persons Jesus evangelized. The Gospel of Luke states that Jesus "came to seek and to save 
the lost" (19:10). 19 This led him to all sorts of people. Roland Q. Leavell summarizes the type of 
people Jesus sought to save: 
 
He sought to win Pharisees, Sadducees, Herodians, and Zealots. He interviewed rulers of the 
Sanhedrin, Samaritans, Galileans, Greeks, Romans and other Gentiles. His incessant 
soul-winning led him to deal with common people, wise men, publicans, harlots, lechers, little 
children, soldiers thieves, beggars, fishermen, taxgatherers, and lovely women. 20 
 
The Gospels record around thirty different instances in which Jesus dealt directly with individuals. 
21 In each case Jesus' approach was adapted to the person to whom he was talking. To the 
fishermen Peter and Andrew, Jesus said,” Follow me and I will make you become fishers of men" 
(Mark 1:17). To the leper he said,” Be clean" (Mark 1:41). To the paralytic Jesus' astonishing 
command was: "Rise, take up your pallet and walk" (Mark 2:11). And so it goes. 
 
Quoting again from Leavell, it can be asserted that 
 
Jesus had no cut-and-dried method of approach to all unsaved, but met each as a unique 
personality with unique problems. He began with each one in the realm of that one's own 
personal experience, taking into consideration his heritage, his history, and the attitude of his 
heart. To the lawyer he began with the law. To the woman at the well he began with water. To the 
nobleman he began with the necessity for a nobler birth. 22 
 
More recently, this same point has been stressed as follows: 
 
As the Gospel records Jesus encountering individuals, we see him practicing the cure of souls. 
Seldom does he say the same thing to two different people. To one person he gives a physical 
command, 'Take up your bed and walk. ' To another he gives a deeply spiritual command, 'You 
must be born again. ' To a person with an emotional or mental problem and a very real identity 
crisis, he says, 'What is your name?' To another Jesus says, 'Be cleansed, ' while to the man who 
has a problem with possessions, he says, 'Sell all that you have and give it to the poor. ' 23 
 
The adaptability of Jesus' method of evangelism can be seen without difficulty. He approached 
each person at the point of that person's recognized needs and in terms that person could 
understand. But this does not mean that Jesus ever compromised or ever lessened the demands of  
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discipleship in order to gain followers. The method was adaptable to all persons, that is, the 
relevance of the Gospel was shown; however, Jesus did not accept without demand for change 
those who would not recognize their need for repentance (such as the Pharisees) or the rich who 
wanted to keep their wealth rather than share it (such as the rich young ruler in contrast to 
Zacchaeus). 24 
 
The places and times Jesus evangelized. Concerning the places and times of evangelism, Leavell 
says, 
 
"Evangelism is where you find it.” It is the experience and witness 
of the believer meeting the need of the unbeliever. The circumstances in which this may occur are 
as varied as life itself. The majority of the instances in which Jesus dealt with persons with a view 
to winning them to discipleship were unpremeditated. 25 
 
Jesus walked along the seashore and called Peter and the other fisherman 
to become his followers while they were in the midst of their occupational activities. While 
preaching in his Capernaum home, Jesus stopped to meet the individual needs of the paralyzed 
man brought to him by faithful friends. While on his way to heal the daughter of a synagogue 
official, Jesus paused to minister to the personal needs of the timid woman who was bold enough 
to touch the hem of his cloak. While resting by Jacob's well weary from his journey through 
Samaria, Jesus engaged in personal evangelism with the adultrous woman who merely came to 
draw water from the well. In nearly every instance recorded, Jesus' personal evangelism activities 
were conducted in places other than places of worship and at times not particularly convenient or 
apparently suitable for such an immensely important activity. But such is the adaptability of 
Jesus' method of evangelism. By his example we see that the Gospel is able to be relevant to all 
persons in all places and at all times. 
 
Examples of Other Personal Evangelism in the New Testament 
 
Not only was the evangelism of Jesus adaptable, that of his first disciples shows the same 
characteristic. At least part of the meaning of the phenomenon of Pentecost is that the Gospel is 
adaptable to people of various languages and localities. Furthermore, it can be said that the 
explosive church growth on the day of Pentecost was perhaps due as much to the personal 
witnessing that was done by the 120 Spirit-filled believers as to the powerful preaching of Peter. 
26 
 
Personal evangelism of Philip and Peter. Two outstanding examples of personal evangelism are 
found in Acts 8 and Acts 10. These examples are analyzed from a different standpoint in the last 
part of this paper, but here they are given to show the adaptability of the method of personal 
evangelism in the New Testament. 
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Philip, one of the seven "deacons,”  has been called "a model person to person soul-winner.” 27 
His notable encounter with the Ethiopian finance minister was probably included in the book of 
Acts partially to emphasize the value of personal evangelism. 28 In this study of the adaptability 
of evangelism, the noteworthy aspect of Philip's witness is that he started where the man was 
(Acts 8:30, 35). It was no doubt largely because the Ethiopian was searching the Scripture that 
Philip was able to lead him to faith in Christ so quickly, ?-9 but the success of this personal 
evangelism was also due to the fact that Philip did not approach him with a premeditated "plan" 
but rather began with what the man was thinking about. 
 
Although his initial approach to Cornelius showed far less eagerness than Philip's approach to the 
Ethiopian, Peter also demonstrated the adaptability of method in personal evangelism. As in the 
case of Philip, here is another instance of the heart of the seeker already prepared, the evangelist 
moving at the direction of the Holy Spirit to make contact, and the evangelist starting with the 
situation and interest of the seeker. There can be little doubt that what Peter said in Acts 10:34-43 
was exactly what Cornelius needed to hear, but it can also be assumed that Peter had never said 
such a thing before. Such is the adaptability of the method of evangelism. 
 
Personal evangelism of Paul. Paul has been called "the foremost soul-winner among all the 
followers of Jesus "30 and the one who "ranks first in the world's long list of evangelists.” h In 
discussing nine reasons for Paul's evangelistic successes, Scarborough lists as one his "versatility 
and adaptability of method.” 32 Paul's claim,” I have become all things to all men, that I might by 
all means save some" (I Corinthians 9:22), is the most direct statement in the New Testament 
about the adaptability of New Testament evangelism. R. B. Kuiper suggests that the change of 
Paul's name from Saul to Paul "was a mere matter of missionary adaptation. 1133 This is but one 
example of what has been called Paul's "apostolic opportunism.” 34 We have every right to 
believe that Paul's assessment of his method of evangelism was correct; so, even though there are 
few recorded instances of his efforts at personal evangelism, we can assume that he regularly 
engaged in this sort of evangelism and that the aspect of adaptability was always apparent as he 
did so. 
 
Principles of Adaptability 
 
On the basis of the foregoing examples from the New Testament, the following methodological 
principles of adaptability can be given. 
 
(1) The personal evangelist must start with the human situation in which he finds the person to be 

evangelized. This calls for adaptability, for people are at different places. To find where people 
are in their thinking,” the evangelist must first be a listener;. . . This means approaching other 
people with respect, concern and interest.” 35 Along this same line, Sweazey states: 
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Evangelism is spoiled equally by attempts to change its message and reluctance to change 
its methods. It has to be as up-to-date as the morning paper and as old as the ways of God 
with men. There has been no really new discovery in evangelism in the past nineteen 
hundred years... But what is changeless must be fitted into a perpetually changing scene. 
It must be directed to new situations, new moods, new points of view. 36 

 
The method of Jesus and other New Testament evangelists clearly show this sort of adaptability. 
 
(2) More particularly, the personal evangelist must start with the needs of the person he seeks to 

lead to faith. Bender is correct in his assertion that 
 

Jesus related everything to life and the needs of individuals. He was not overly concerned with 
the transmission of a set of truths, but He was concerned about the real-life situation in which 
the individual found himself. He was concerned about the needs of the person... He was not 
primarily concerned whether the idea itself got across but rather that man's need was met. 37 

 
Southard in stressing "personal salvation" illustrates what he means by analyzing the 
"matchless dialogue" between Jesus and the Samaritan woman. In this encounter, which is one 
of the most complete examples of personal evangelism in the New Testament, we see that 
Jesus' "first concern was with the woman's condition. He did not begin with a stylized plan of 
salvation but with a human request.” 38 Instances of personal evangelism throughout the New 
Testament show this type of adaptability to the needs of persons. 

 
(3) The personal evangelist must adapt his witness to the language of the person he is trying to 

evangelize. In giving instructions for "visitation evangelism," Autry stresses: "Speak the 
language of the people.” 39 Bender deals with the "communication barriers" which hinder 
witnessing40 and stresses that "the message we bear must be shared in words common to 
everyday vocabulary.” 41 If special religious jargon is used which the other person does not 
understand, there is no communication - and "unless communication takes place there is no 
witness.” 42 Again, Jesus talking to the Samaritan woman about water is a prime example of 
this principle in action. 

 
(4) The personal evangelist must go where the people are. Many years ago Scarborough 

emphasized this point in the following words: 
 

Christ's churches were not meant to be indoor institutions, but outdoor agencies... The idea in 
most churches is "come to our meeting house and we will offer you the Gospel.” In New 
Testament times the evangelizers worked on the theory of carrying the Gospel to the people. A. 
housed religion is usually a cold, unaggressive sort. Open air is good for the Gospel. The  
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reason for the consumptive conditions of churches is that they have kept their religion within 
the walls of the meeting houses. 43 

 
In a similar vein, Bender stresses the importance of Christians breaking out of their isolation 
and making non-Christian friends. 44 Evangelism can be done only through establishing 
relationships, and relationships begin with acquaintance, proceed through the steps of 
acceptance, dialogue, friendship, identification, and involvement, and may eventually lead to 
servanthood, suffering, and even death. 45 Evangelism through this kind of personal re-
lationships was undoubtedly a major way evangelism was done in New Testament times. 

 
(5) Personal evangelism is the responsibility of all believers. Evangelism is adaptable not only to 

the life situation, needs, language, and location of the persons to be evangelized but also to the 
same factors in the life of the evangelist. In discussing evangelism in the early Church, 
Michael Green says, 

 
The very fact that we are so imperfectly aware of how evangelism was carried out and by 
whom, should make us sensitive to the possibility that the little man, the unknown ordinary 
man, the man who left no literary remains was the prime agent in mission. 46 

 
The initial spread of Christianity was due to the fact that the non-professional believers went 
everywhere "gossiping the gospel. X47 This is the emphasis behind the concept of "evangelism 
explosion,” 48 and one that must be made again and again if evangelism in this day is ever to 
begin to approach the effectiveness it enjoyed in the first century. 

 
Adaptability of the Message 

 
Care must be taken not to misunderstand what is being said in this section. The essential Gospel 
message need not be changed, and any attempt to do so must be rejected. Yet in the New 
Testament there is evidence of the adaptability of the message to those who lived outside the 
original perimeters which defined the Gospel, and today the same type of adaptation is needed in 
Japan. 
 

The "Jewishness" of Christianity 
 
Origin is credited with saying,” The beginning of the Gospel is nothing but the whole Old 
Testament." 49 In seeking to understand the New Testament, it must be recognized that the first 
Christian community insisted that there is an unbroken continuity between Israel and this newly 
established people of God. This means more than just that the great majority of the first 
Christians were Jews. The Gospels, the epistles, 
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and the sermons of Acts are crowded with allusions to the Hebrew scriptures. The Old Testament 
is the major authority for the community's faith and its understanding of itself. 50 
 
Jesus,” beginning with Moses and all the prophets," interpreted "in all the scriptures the things 
concerning himself" (Luke 24:27), and the preaching of Peter, Stephen, Paul and others in the 
book of Acts shows the close affinity between the faith of the first Christians and the Old 
Testament. 
 
Moreover, in spite of the widely held idea that the Jews, apart from a few exceptions, 
immediately rejected Jesus as the Christ, the evidence of the New Testament seems to be that for 
the first twenty years or more after Jesus' death and resurrection Christianity was embraced 
mainly by Jews. The first part of Acts, up to 6:7, is primarily about what Stagg refers to as "the 
Hebrew Church" or "Christian Judaism.” 51 
 
The question of the disciples in Acts 1:6 indicates something of the narrow nationalism from 
which Christianity had to free itself, and in spite of Jesus' statement in Acts 1:7-8 , which 
certainly should have led the disciples to seek to adapt the Gospel message to non-Jews, it can be 
asserted that "most of the twelve seem never to have gotten beyond a national outlook ... At least, 
it must be said, there is no evidence that most of the twelve ever entered with any enthusiasm into 
world missions.” 52 Because of Pentecost the Gospel soon spread to all parts of the 
Greco-Roman world. But the believers in all of these areas were mostly, if not entirely, Jewish 
Christians. After Paul's conversion and subsequent missionary journeys, he began preaching in 
the synagogues. Furthermore, when Paul came back to Jerusalem, Luke "presents a picture of 
Jewish Christianity - or Christian Judaism - in the middle fifties of the first century. There had 
been a phenomenal growth numerically.” 53 But could the Gospel be adapted to non-Jews? This 
was the question, and the main problem, dealt with in Acts. 
 

The Adaptability of the Gospel Message in Acts 
 
The purpose for which Acts was written has been assessed in a number of ways, but certainly one 
of the major purposes was to show the adaptability of the Gospel message. This is the theme of 
Stagg's book. He stresses that Acts was written "to show a victory of Christianity - to show the 
expansion of a concept, the liberation of the gospel as it breaks through barriers that are religious, 
racial, and national.” 54 The Christian message was first adapted to the Samaritans, then to the 
God-fearing Gentiles, and finally to the Gentiles completely outside Jewish influence. This 
adaptation of the Gospel to the Gentiles was the reason for the break between the Jews and the 
Christians - and the self-exclusion of the Jews from the kingdom of God. 55 
 
The beginning of the adaptation. With the inclusion of Hellenistic Jews in the leadership of the 
Church comes the first movement toward adap ting the evangelistic message to non-Jews. 
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Men who were chosen to "serve tables" because the apostles were too busy with "spiritual" 
matters were the very ones to provide "deeper insights into the gospel.” 56 Thus, Stagg titles the 
second part of the book of Acts, which encompasses 6:8 to 12:25,” Universalism of Christianity 
Asserted by Grecian Jews and Gradually Recognized by Apostles.” 57 Stephen is the primary 
figure in the first part of this section, and he stressed as none other had up until this time the 
universal nature of Christianity. Consequently, the strict Jews, were "infuriated by a gospel which 
tampered with the 'middle wall of partition. ' "58 Thus, Stephen became the first Christian martyr, 
and persecution, such as that led by Saul, was directed against those who shared Stephen's liberal 
view. Stagg points out that the Twelve, who remained in Jerusalem,” were probably unmolested 
at this time because they were preaching nothing to offend the exponents of the 'middle wall of 
partition. ' "59 
 
Adaptation to Samaritans and "God-fearers." Stephen proclaimed the gospel of universalism (not 
that all will be saved, but that all can be saved without becoming Jews), and Philip, another of the 
Seven, put this message into practice by freely preaching to the Samaritans (Acts 8:5). An 
adaptation of the message is made, but this is but a first step in the process for the Samaritans 
were "half-Jews.” Philip, however, keeps on enlarging the circle. He shares the Gospel with the 
Ethiopian eunuch, and this act of personal evangelism "marks the third major area into which the 
gospel has reached: first Jews only, then Samaritans, who were of mixed blood,”  and now a 
God-fearing Gentile. 60 
 
Stagg believes that the purpose of the book of Acts is epitomized by the adverb akolutos, which 
means "unhinderedly,”  the word with which the book of Acts ends. 61 The Ethiopian asked 
what hindered him from being baptized, and the verb here, koluei, is cognate with akolutos. 
Nothing hindered him; the Gospel message was adaptable even to Ethiopians! 
 
Finally, one of the twelve is led by the Spirit to break out of the limits of Christian Judaism. Peter 
engages in personal evangelism with the Godfearing Cornelius (Acts 10:9-48), but with 
regrettable reluctance. 62 " 'Unhindered' is again the glorious climax" to the account of Peter's 
visit to Cornelius. 63 The verb used in the first part of Acts 10:47 is the same one used with 
reference to the man from Ethiopia in Acts 8:36. Even in the case of the Roman centurion, a man 
until shortly before thought "unclean" because he was not a Jew, the Gospel message was 
unhindered. A big step was thus taken toward adapting the message to the entire Gentile world. 
But what about those who were not favorably disposed toward Judaism such as the Ethiopian and 
Cornelius? Could the Gospel be adapted even to them? 
 
Adaptation to the Gentiles. When the Jews of Antioch of Pisidia, many of whom were possibly 
Christians, became jealous when non-Jews came to hear Paul's preaching, they started making 
trouble for Paul. As a result, Paul took the decisive step of turning to the Gentiles (Acts 3:44-46).  
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The success of evangelism among the Gentiles led to a confrontation between Paul and Barnabas 
and those who claimed that a Gentile could not be saved without circumcision and keeping the 
law of Moses (Acts 15:1-2). This led to the famous conference in Jerusalem, which ended with a 
plea for respect of certain Jewish customs and standards but with a clear-cut decision that 
circumcision was not required for salvation and that the Gentiles should not be annoyed by that 
subject any longer (Acts 15:19-20). 
 
From this point on Gentiles are approached chiefly apart from the Jewish synagogues. Later, in 
Philippi, the first conflict with paganism apart from Jewish instigation is recorded. The resultant 
imprisonment of Paul and Silas leads to "the first clear case of a Gentile's conversion out of 
paganism and apart from Jewish influence.” 64 Paul's direct answer to the equally direct question 
of the Philippian jailer "is a climax and one 
of the key passages of the whole book of Acts.” 65 Paul's answer to the question "What must I do 
to be saved?" (Acts 16:30) was simply "Believe on the Lord Jesus, and you will be saved" (Acts 
16:31). This answer,” if valid for this man, would be valid for anyone."66 Here the adaptation of 
the Gospel is completed. It has come to cross all national, racial, religious, and legal barriers. 
Paul continues to preach outside of the synagogues - and continues to be opposed by Jews and 
Jewish Christians who do not want to see their religion adapted so as to include non-Jews. Paul is 
arrested and ends up in Rome. Without telling the final outcome of Paul's trial, the book of Acts 
ends. Many of the commentaries on Acts are puzzled with this "unsatisfactory" ending. But Stagg 
emphasizes that "Luke is writing about the gospel, not about Paul.” 67 So, Stagg concludes his 
commentary with the following incisive summary: 
 

Openly and unhinderedly Paul preached the kingdom of God and taught about the Lord 
Jesus Christ. Luke no doubt includes the idea that Roman authorities did not interfere with 
this freedom in preaching, but beyond that is a larger message. The gospel had fought off 
numerous efforts to limit it. At first, all, including the twelve, expected the kingdom to 
expand within Judaism (1:6). These unwittingly would have made Christianity's cradle its 
grave. Stephen, then others, began to catch a vision of what was inherent in the gospel - 
inherent because it was first in the heart and mind of God. The painful fight was made for 
an unshackled gospel. The saddest cost of the victory was the self-exclusion of the Jews; 
the glorious victory was a gospel preached "unhinderedly!"68 

 
The Principle of Adaptability 
 
As already deduced from the above analysis of Acts, the principle of adaptability is simply this: 
the Gospel message must never be hindered because of nationality, race, culture, or any other 
barrier. The Gospel must be adapted to all the world and to all worlds. How to do this is the 
problem we face. 
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Adapting without compromising, speaking clearly without selling out, and in all this 
distinguishing between the essentials of the gospel and the accidental additions of the 
culture is critical. It is also profoundly difficult for cultural man - whether he is a mis-
sionary, a recent convert, Eastern or Western, or African or an American! All have 
cultural baggage and, though much of it is neutral, some of it is un-Christian or 
anti-Christian. 69 

 
The perils of adapting the Gospel to new cultures is great; it was so in the first century.” But the 
risk was worth taking, even though it was fraught with many disasters. Of course it was 
worthwhile, otherwise Gentile Christianity would have perished as Jewish Christianity did.” 70 
The object of the first century evangelists who adapted the Christian faith to Gentile thought 
patterns was  
 

“Not to remove the scandal of the gospel, but so to present their message in terms 
acceptable to their hearers, that the real scandal of the gospel could be perceived and its 
challenge faced. That was their aim. Many of them must have succeeded in it much of 
the time, or there would have been no Church strong enough to face the repeated 
persecutions from the state. . . Often the attempt was a failure; something of the content 
of the message was lost with its Jewish wrappings which had been discarded. This was 
regrettable, but inevitable - assuming that the attempt to reach the Gentiles was worth 
making. And to question that is to question the universality of Christianity itself. If 
Christ is for all men, then evangelists must run the risk of being misunderstood, of 
misunderstanding elements in the gospel themselves, of losing out on the transposition 
of parts of the message so long as they bear witness to him. Christians are called to live 
dangerously... it would be good to be able to feel confident that the Churches of our 
own day were succeeding half as well, and were displaying anything like the same 
courage, singleness of aim, Christcenteredness and adaptability as those men and 
women of the first Christian century. 71 

 
How can the Gospel penetrate the "bamboo barrier" keeping the vast majority of Japanese people 
from acceptance of the Gospel? How can it be shown in Japan that the Gospel "is adequate to the 
needs and needed for the adequacy of every person" ?72 It is neither within the scope of this 
paper or within the competence of the writer to provide an answer to this question here. But since 
adaptability is a basic characteristic of the Gospel itself, the bamboo barrier can and will be 
penetrated. May we be sensitive to the leading of the Holy Spirit so we can be a part of this 
exciting process in this generation! 
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Souls. Nashville: Sunday School Board, Southern Baptist Convention, 1919), p. 168. 
 
4 Howard A. Ball,” You Can Learn to Multiply Spiritually,” Lay Trainees Manual (San 
Bernardino, Calif: Campus Crusade for Christ, Inc., 1968), p. v. 
 
5 George E. Sweazey says,” It may be well to think of evangelism as continuing for the first 
twelve or eighteen months after people join the Church" (Effective Evangelism: The Greatest 
Work in the World. New York Harper & Brothers, Publishers, 1953, p. 18), but many new 
Christians become "reproducers" much sooner and others, unfortunately, much later. 
 
6 Samuel Southard, Pastoral Evangelism (Nashville: Broadman Press, 1962), p. 8. Southard's use 
of this term is preferred to and is to be distinguished from the use of the same term only for the 
evangelistic efforts of church pastors. It is in this latter sense, for example, that the fifth chapter 
of C. E. Autry's book is called "Pastoral Evangelism" (Basic Evangelism. Grand Rapids: 
Zondervan Publishing House, 1959), pp. 63-75). 
 
7 For example, John 15:27; Acts 1:8, 22:15. 



56 
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10 Urie A. Bender, The Witness: Message, Method, Motivation (Scottdale, Pa. : Herald Press, 
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understood correctly, but it is a poorly worded statement. The Gospel is relevant. We cannot and 
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14 Bender, The Witness, p. 53. 
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Lost, p. 66: "Pentecost is a victory of personal evangelism.”  
 
27 Dozier, Christian Evangelism, p. 36. 
 
28 Michael Green, Evangelism in the Early Church (Grand Rapids: William B. Eerdmans 
Publishing Company, 1970), pp. 224-225. 
 
29 If searching the Scriptures is not where people are "at,”  it is probably not wise to try to 
engage in what Southard refers to as "instant evangelism"; see Pastoral Evanyelisrr, pp. 24-40. 
 
30 Leavell, Evangelism, p. 7. 
 
31 Scarborough, With Christ After the Lost, p. 68. 32 Ibid. , p. 70. 
 
33 R. B. Kuiper, God-Centered Evangelism: A Presentation of the Scriptural Theology of 
Evangelism (Grand Rapids: Baker Book House, 1963), p. 119. 
 
34 See Green, Evangelism in the Early Church, p. 117. Green refers 



58 
 
to "a wise and penetrating article" by Henry Chadwick (in New Testament Studies, 1954, pp. 
261-275) which shows "something of the extent to which Paul was prepared to alter the 
wrappings of his gospel in order to commend its contents" (ibid. ). 
 
35 Quere, Evangelical Witness, p. 131. In the detailed Coral Ridge Program for Lay Witness it is 
suggested that the lay witness say to the "prospect": "Tell me about yourself" and then "be quiet 
and listen to him talk for five minutes" (D. James Kennedy, Evangelism Explosion. Wheaton: 
Tyndale House Publishers, 1970, p. 60). 
 
36 Sweazey, Effective Evangelism, pp. 22-23.  
 
37 Bender, The Witness, p. 55. 
 
38 Southard, Pastoral Evangelism, p. 43. 39Autry, Basic Evangelism, p. 88. 
 
40 Bender, The Witness, pp. 24-28. 
 
41 Ibid. , p. 54. 
 
42 Ibid. , p. 155. 
 
43 Scarborough, With Christ After the Lost, pp. 152-153.  
 
44 Bender, The Witness, pp. 22-23; see also p. 79. 
 
45 For a discussion of each of these, see ibid. , pp. 79-101. 
 
46 Green, Evangelism in the Early Church, p. 172. 47Ibid. , p. 173. 
 
48 Kennedy, Evangelism Explosion, pp. 2-3. 
 
49 Cited in Green, Evangelism in the Early Church, p. 80. 
 
50Howard Clark Kee and Franklin W. Young, Understanding the New Testament (Englewood 
Cliffs, N. J.: Prentice-Hall, Inc. , 1957), pp. 54-55. 
 
51 Stagg, The Book of Acts, p. 35 52Ibid. , p. 41. 
 
53 Ibid p 222. See Acts 21:17-26.  
 
54 Stagg, The Book of Acts, p. 12. 



59 
 
55 Stagg mentions the self-exclusion of the Jews repeatedly; see ibid. , pp. 92, 133, 145, 165-166, 
180, 229, 262-263, and 266. 
 
56 Ibid. , p. 89. 57Ibid. , p. 93.  
 
58 Ibid. , p. 101.  
 
59 Ibid. , p. 102. 
 
60 There seems to have been a large group of Gentiles who were termed "God-fearers.” They 
were greatly interested in and largely in agreement with Judaism, but because they were 
unwilling or unable to be circumcised were not proselyte Jews. Stagg suggests that the eunuch 
possibly was prevented from being circumcised because of the fact he was a eunuch and thus 
physically mutilated (ibid., p. 108). 
 
61 Ibid., p. 1. R. R. Williams in the Torch Bible Commentary makes a similar suggestion (Acts of 
the Apostles. London: SCM Press, 1953, p. 27. ) Williams says the theme of Acts is "Nothing can 
stop the gospel" (ibid. , p. 24). 
 
62 In reference to Peter's statement in Acts 10:29, Stagg exclaims: "Such evangelism! And yet, 
there are those who continue to say that Peter opened the door to the Gentiles; it would be closer 
to the truth to say that the Gentiles opened a door to a larger world for Peter!" (The Book of Acts, 
p. 119). 
 
63Ibid. , p. 120.  
 
64 Ibid. , p. 171. 
 
65 Ibid. , p. 171. 
 
66Ibid. , p. 172.  
 
67 Ibid. , p. 266.   68 Ibid. 
 
69 Quere, Evangelical Witness, p. 98. 
 
70 Green, Evangelism in the Early Church, p. 141.  
 
71 Ibid. , pp. 142-143. 
 
72 The striking quotation, but not the reference to Japan, is from Brown, Evangelism in the Early 
Church, p. 11. 



60 
 

Critique of 
 

"Personal Evangelism in the New Testament" 
 

by Phil Kinley 
 
 
An excellent paper has been presented by Leroy Seat. It evidences careful research and 
scholarship. We are grateful to Leroy for the helpful insights his paper provides. 
 
Since this is a paper on the adaptability of the gospel, I would like to specifically mention a prior 
adaptation which is implicit in this paper, though not stated. The greatest adaptation of the gospel 
is when "the word became flesh.” God became one of us in order to lead us to Him. One major 
purpose of the incarnation was to help us understand the gospel through the teachings and deeds 
of One Who lived among us. 
 
Also, his ministry shows us that Jesus himself was the great adapter of the gospel. Continually he 
reframed and re-interpreted the Old Testament message. Often the words on his lips were,” You 
have heard, but I say to you...” This seems to me to be a prior adaptation not specifically dealt 
with in this paper. 
 
In the third section of his paper, I would have preferred that Leroy show more specifically how 
the content of the gospel message was adapted to speak directly to the various groups of hearers. 
He gives a good history of how the adaptation took place from a Jewish Christianity to a Gentile 
faith. Perhaps more emphasis could have been put on demonstrating how the message itself was 
adapted. 
 
The conclusion of this paper is a good springboard for us to begin our discussion. How do we 
adapt the gospel to penetrate the "bamboo barrier?" It occurs to me that since the Japanese culture 
is itself a mixture of various adaptations from both the East and the West, surely through the 
guidance of the Holy Spirit the message of "good news" can also be appropriately adapted to 
speak to the people of this great nation. 
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THE MISSIONARY AS AN EVANGELIST 
 

by Mark Maxey,  
veteran missionary in Kyushu 

 
 

HIS CREDO 
 
I believe that Jesus Christ is the Son of the Living God and that He is my personal Saviour. I 
believe that to proclaim that fact is the greatest privilege given to man. I believe that to carry out 
the proclamation of this fact in the great nation of Japan as a missionary and as an evangelist is a 
challenge without parallel in our time. 
 

BIBLICAL BASIS 
 
This confession can be taken either as my own theology of mission or it could be dismissed as 
begging the question since it does not provide any information as to how the missionary is an 
evangelist nor in what manner he will meet the evangelistic challenge that Japan offers. 1 
 
Basically, the term 'missionary' states what a man is and the term 'evangelist' tells what he is to do. 
These terms should be at peace with each other. Actually, missionary and evangelist are words in 
tension. Decades of missionary writing and practice have blurred their meanings. Of course, in 
any living language words change their meanings all the time but when words involve eternal 
destiny we ought to proceed with extreme caution. 2 
 
It is often said today that "everybody is a missionary." A corollary to that idea is that everything a 
missionary does is evangelism. It would be hard to sustain that notion in the original. Kittel's 
Theological Dictionary of the New Testament can give us some fundamental meanings out of the 
past which will provide guidelines for the present. How can we know where we are going in 
evangelism if we are not sure how it started out? 
 
The word missionary is nothing more than the Greek for the word apostle. The Greek word is 
apostello. The infinitive of apostello is apostellein which occurs 135 times in the New Testament. 
There is another Greek word meaning "to send.” It is pempein.” In general we can say that when 
pempein is used in the New Testament the emphasis is on the sending, whereas when apostellein 
is used it rests on the commission linked with it."3 In relation to the general use of apostellein in 
the New Testament we must finally note that the word does begin to become a theological term 
meaning "to send forth to service in the kingdom of God with full authority grounded in God.” 4 
 
This is not the same thing that Elton Trueblood says in a modern context, that "a missionary is 
anyone who serves as a consequence of being profoundly touched by the love of Christ.” 5 
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What about the substantive apostolos? "In the New Testament apostolos never means the act of 
sending... it always denotes the man who is sent, and sent with full authority.” 6 "In all these 
cases the one who is given the name of the divine messenger is also the preacher of truth. Above 
all, he is the one who unites the divine and human words by speaking truth and leading men out 
of error.” 7 
 
If the missionary is sent out as a preacher of truth, what is the truth he is to preach? Michael 
Green says,” It was no ordinary good news that rocked Palestine around the year  
A. D. 30. It was no mere message about a carpenter-teacher who had been executed under the 
Roman procurator. It was nothing less than the joyful announcement of the long awaited salva-
tion, when God had come to the rescue of a world in need. Small surprise then that the content of 
their message became known as to euaggelion, the good news.” 8 
 
Outside the New Testament, euaggelion is a technical term for the 'news of victory.' "The 
messenger appears, raises his right hand in greeting and calls out with a loud voice... by his 
appearance it is known already that he brings good news." 9 
 
(A strange thing happened to the evangelist on the way to the twentieth century. His clothes 
became somber, his book became black, his look, solemn, his tread measured, his message, 
formal and when he raises his right hand and calls out with a loud voice everybody falls silent. 
They know bad news is coming.) 
 
"Most of the euaggelion passages are in Paul - 66 times... In almost half of the passages he speaks 
of to euaggelion in the absolute. He does not need any noun or adjective to define it. His hearers 
know what it is.” 10 'F'or Paulthe heart of the good news is the story of Jesus and his suffering, 
death and resurrection. Everything connected with this may be preaching the gospel. It has the 
right to be so in virtue of its connection with Christ."11 
 
There is the verb, euaggelizomai.” Euaggelizomai is not just speaking and preaching; it is 
proclamation with full authority and power. Signs and wonders accompany the evangelical 
message. They belong together for the Word is powerful and effective. The proclamation of the 
age of grace, of the rule of God creates a healthy state in every respect. Bodily disorders are 
healed and man's relation to God is set right. Joy reigns where this Word is proclaimed. It effects 
regeneration. It is not a word of man, but the living, eternal word of God. . . the Holy Spirit, who 
has sought for the day of salvation, attests himself now in the time of fulfillment when the glad 
tidings are proclaimed. Hence euaggelizomai is to offer salvation.” 12 
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Regardless of what we think or practice now, we must agree that by New Testament definitions 
and practices the missionary is one who is sent out as God's man to declare the good news of 
salvation through Christ to a waiting world. Personally, I want to stay with that. It is not always 
easy. After I had been in Japan a couple of years, I was asked by another missionary: "What kind 
of a missionary are you?" "I'm a rural evangelist," I replied. His response was,” Oh?" The look on 
his face and the tone of his voice struck me. I gathered that I was different on two counts. One, 
that I was in the country. And, two, that I was evangelizing. 
 
It was a miserably hot day in July, 1944. A hundred or so would-be chaplains, I among them, 
were sweating it out on the third floor of the Botanical Museum (if my memory serves me right) 
at Harvard. The blinds were pulled, the windows shut while a training film flickered on the 
screen. A troop ship was heading out to sea. On the front hatch a khaki-clad man was seated at a 
field organ, back to camera, beating out some "boogie-woogie.” The music stopped and the 
organist turned around to face his audience. It was none other than Ronald Reagan as a handsome 
young chaplain. One of the soldiers said,” Gee" (I think it was "gee") - "Gee, chaplain, I thought 
all you guys could do is preach!" That gave Reagan the opening for his most important line.” 
Son,”  he said,” there's lots of ways to preach.” The Apostle Paul said it better: "I have become 
all things to all men, that I might by all means save some.” (I Cor. 9:22) but that is a line only 
Cathedral Films could use. 
 
If there are lots of ways to preach, some are more important than others. As Trueblood observes,” 
The mission is many things but it cannot succeed unless those who operate it learn the difference 
between what is primary and what is secondary.” 13 
 
What is primary? It is significant that missionaries want to be better evangelistis, especially 
personal evangelists. That's primary. There is a dissatisfaction with where we are in evangelism in 
this country. In seeking to be better evangelists we are getting back to what is primary. That is 
good! 
 

HIS OFFICE 
 
A wartime slogan pasted on every windshield read,” Is this trip necessary?" The same type of 
question is being asked about the missionary today.” Is this office necessary?" Dodge can talk 
about "The Unpopular Missionary"14 and Scherer can shout,” Missionary, Go Home. X15 The 
World Mission Conference in Bangkok, 1973 may call for a "moratorium" on missionaries and 
proclaim,” We are at the end of a missionary era and at the very beginning of world mission.” 
(Emilio Castro)16 I am interested but not impressed. The Nihon Kirisuto Kyodan (Church of 
Christ in Japan) a decade ago had a moratorium on inviting new missionaries to Japan for a 
number of years. I believe the record will show that those were years of either no growth or little 
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growth for the Kyodan. The General Conference Mennonite churches in Kyushu tried the same 
kind of moratorium for a shorter period of time. This was a decision by the national pastors. Later 
the same group reversed the decision. They found the entire church community was more 
evangelistic and outward reaching when the missionary was alongside. 
 
The point does not need to be labored - the missionary calling endures to the end of the age. As 
the calling was from Christ himself, so it cannot be terminated by the will or whim of man. 
 
The church has advanced in every age by virtue of cross-cultural evangelists. People of other 
nationalities and other races advancing across the borders of other lands and people with the good 
news. Not only must this continue, it needs to be welcomed. The church has been richer and 
evangelism has had more vigor because of it. 
 
One thing that troubles me, however, is the low esteem in which the missionary office is held - 
both by outsiders and by missionaries themselves. Tertullian said,” We get ourselves laughed at 
for proclaiming that God will one day judge the world.” 17 It still holds. Dr. Visser 't Hoofte has 
said,” The image of the missionary in the modern novel is generally that of an incredibly 
narrow-minded person who has not the slightest understanding of the people and culture to which 
he has been sent.” 18 There is a modicum of truth in every broadside. Perhaps the best we can do 
as individuals is to demonstrate by our own lives as missionaries how incredibly narrowminded 
are those who pillory us. 
 
What about the image we have of ourselves? How can we be effective evangelists if within 
ourselves we see our work as fruitless and our task as hopeless? I am not speaking of ambition. I 
cannot see the truly ambitious man as a well-adjusted missionary, even less so as an evangelist. 
Evangelists have little status. In Japan at least there are no admiring audiences nor murmurs of 
thanks at the door after the sermon. Appreciation comes in other forms and at other times but it is 
not ego building. 
 
One measure of the missionary's self esteem is his preparation, or his lack of it. In few countries 
of the world are missionaries as conscious of that factor as in the education-oriented country of 
Japan. Japan missionaries are known for seeking continued education and higher degrees. The 
need to feel no less prepared than the best they meet in everyday life is a part of their desire for 
excellence. I cannot but approve if missionary commitment and evangelisitc fervor can be 
maintained in the process. 
 
Crucial to his own sense of worth is the certainty that God has called him to this land and to this 
task. I am a preacher's son who grew up in many places and spent the depression years in 
southern Ohio, If it is true, as Bruce Barton said, that Abraham Lincoln was "ill-fed, ill-clothed  
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and ill-housed and didn't know it,”  I can say that I knew it and didn't like it. I thought the 
poverty was due to my father's calling, an immature and erroneous judgment. I sought to escape 
this calling by seeking another career. I took two years of pre-med at the University of Minnesota 
but the "Hound of Heaven" was already baying at my heels. I switched to a ministerial course and 
found peace of mind and joy in service. In graduate school I wrote my thesis on missions, a 
subject in which I then had only academic interest. Military service took me to the very areas I 
had written about in the Philippine Islands. The "Hound of Heaven" had picked up my scent 
again and I didn't know it. I arrived at Haneda airport (Tokyo) on a bitter winter night in 
December 1946. It was so cold even the long lines of C-47's and 54's had their wings folded to 
keep warm. I was assigned as Regimental Chaplain of the 25th Infantry at Otsu, just outside of 
Kyoto. One of my first visitors there was Merril Vories of Omi-Brotherhood fame. We met often 
and I was moved by his faith and its works. My wife joined me in Otsu and taught a class of 
Doshisha students who were working as houseboys and maids. What an impressive group they 
were! The "Hound of Heaven" was closing in on his quarry. The nation was destitute but I heard 
no whimpers and no complaints. Only the will to live and to press forward. Here was a people I 
could not escape. 
 

"I fled Him, down the nights and down the days; I fled Him down the arches of the years; 
I fled him down the labryinthine ways 

Of my own mind; and in the midst of tears 
I hid from Him and under running laughter... But with unhurrying chase And unperturbed pace, 

Deliberate speed, majestic instancy 
They beat - and a Voice beat 
More instant than the Feet - 

"All things betray thee, who betrayest Me.” 
 
And finally the decision - 
 

Halts by me that footfall: 
Is my gloom, after all, 

Shade of His hand, outstretched caressingly? "Ah, fondest, blindest, weakest, 
I am He Whom thou seekest! 

Thou dravest love from thee, who dravest Me.” 
 

- The Hound of Heaven, Francis Thompson 
 
 
September, 1950, found my wife and me walking the unpaved, unlighted streets of the town of 
Kanoya at land's end in southern Kyshu. We walked the streets because there were no sidewalks. 
We walked in the dark because the city was too poor to put up lights. But the unmistakable 
certainty was there that God had laid His hands on us and brought us to this very place. 
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This was our home and these were our people. 
 
This autobiographical aside is not inconsequential to the idea that I am trying to develop: that the 
certainty of God's call, the knowledge of His Spirit calling unto our spirit is fundamental to the 
missionary who would be faithful to his evangelistic calling in Japan. If he knows he is God's 
man he can withstand the barbs of those who do not know what that means. He has answered the 
"high calling of God in Christ Jesus.” (Phil. 3:14) 
 

HIS MESSAGE 
 
There are lots of ways to preach but in every case man is the vehicle for the message and his 
organ of speech the prime method. No invention, no technique and no methodology will replace 
it. It is the everlasting means of sharing the everlasting gospel. Proclamation is the word. 
 
A. R. Tippett has said,” The preacher is the proclaiming one... The herald himself counts for very 
little but his importance comes from the fact that he proclaims a message, a proclamation of vital 
importance to the hearers.” 19 
 
Henry Venn, Secretary of the Church Missionary Society of England for 31 years from 
1841-1872, in a letter to a missionary in India quotes Archbishop Leighton when he says,” It may 
seem a poor, despicable business that a frail man speak a few words to his perishing fellow 
sinners; yet look upon it as the way wherein God alters the whole frame of the soul and makes a 
new creation... Let the world disesteem it as they will; know yet that it is the power of God unto 
salvation. The preaching of the cross is to them that perish foolishness, but unto them that are 
saved it is the power of God says the Apostle.” 20 
 
Personally, I never thought the hard work of sermon preparation was a lot of foolishness but 
afterwards looking at the results, in human fashion, I often thought that it was. I have some 
Japanese friends who are convinced it is a pleasant pastime if one wants to use his time that way. 
 
Essential to the message is that the messenger have something to say. The worst experience in the 
world is to have nothing to say and have to stand up and say it anyway. Trueblood says,” The 
only reason for being a Christian is the overpowering conviction that the Christian faith is true.” 
21 And that is the only reason to be a missionary. That, plus the willingness to tell it. 
 
A possible candidate writes to Henry Venn asking what the missionary qualifications are. He 
replies,” The Committee have desired me to explain to you the qualification which they look for 
in every agent of the Society whether lay or clerical. A supreme desire to become an instrument 
of spreading the knowledge of the Gospel of the Lord Jesus Christ, for the salvation of souls, is in 
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the judgement of the committee, a prerequisite qualification.” 22 
 
Having that one essential qualification is not to say that proclamation is easy. Anybody who 
believes the gospel enough to stake his life on it is going to find himself in confrontation with 
those who are equally convinced that what he is preaching has no merit. It cannot be helped. No 
one doubts that there are other ways, other truths and other life-styles that are satisfying to man in 
his physical state. No one doubts that there are essential insights common to all men and worth 
knowing in every culture. But the message of the missionary is that Grace and Truth are found in 
Jesus Christ alone.” It is not simply that one (way) is better than the others. It is that one is the 
way of salvation and the others are not... This is one of the abiding truths of the Christian mission 
from the day of His flesh until He come again.” 23 
 
The message of the evangelist is one of simple faith delivered with absolute certainty and with 
the conviction that it will bear fruit in the hearts of his hearers. 
 
It goes without saying that any missionary proclaimer in Japan must do so in Japanese which is 
passable if not perfect. 
 
One of Herbert Nicholson's favorite stories was about an early missionary in Yokohama who 
stood on the street corner preaching his heart out in English. The students who crowded around 
couldn't understand a word he said but they were so taken by his earnestness that they sought and 
read the book he was preaching from. Some of them became earnest believers. 
 
It is a great story but I wouldn't recommend it today. Earnestness and conviction are basic but 
there must be a language facility to convey the message. For some that comes easy. For the rest 
of us it is the hardest kind of work, a challenge to be met for every message. To preach and not be 
understood is to make evangelism, in the spoken context at least, nearly impossible. We could 
amend Hamlet's conclusion,” Conscience doth make cowards of us all" to read,” Poor Japanese 
doth make cowards of us all - and ineffective evangelists as well.”  
 
As for the content of preaching my own objectives are to be biblical, simple and situational. I 
never pass up the special preaching opportunities offered by Christ's birth, the Resurrection and 
Pentecost, for example, but otherwise I preach no topical or subject sermons. On Sundays I 
preach expository sermons on one book till finished. For Bible studies I make haste slowly 
through another book. I aim to make one point of lasting importance in each Bible study period. 
There are reasons for this kind of content. The Japanese are hungry for knowledge of the word of 
God and lacking in it. They want it applied to their own life situation. There are no sections of the  
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word of God where this cannot be done. And, finally God's word speaks its own message to the 
heart and soul even if my words should not be understood. 
 
It is easy to fall into the habit of preaching to comfort the saints and neglect the sinners. 
Evangelistic preaching must have an end in view. Michael Green points out three things which 
were basic in the Word that the New Testament evangelists proclaimed. First, he says, they 
preached a person. Their message was frankly Christocentric. Second, they proclaimed a gift - the 
gift of forgiveness, the gift of the Spirit, the gift of adoption, of reconciliation. Third, they looked 
for a response. The apostles were not shy about asking men to decide for or against the God who 
had decided for them. They expected results. They challenged men to do something about the 
message they had heard.” What shall we do?" was the response of the crowd on the day of 
Pentecost. 24 This expectancy of response is the true mark of the evangelist. 
 
It was in 1792 that William Carey preached his famous missionary sermon,” Expect Great Things 
from God; Attempt Great Things for God" at the Baptist church in Leicester, England. A year 
later he and John Thomas sailed for Bengal, India to put that sermon into action. We can say his 
attempts for God were equal to his expectations. 
 
The missionary evangelist has a significant contribution to make to evangelism in Japan by this 
sort of expectancy and by preaching for decisions - something which is more uncommon than 
common in Japanese preaching. Granted, he should preach for decisions in a judicious manner. 
Forced decisions or decisions by subterfuge are unacceptable. But by the very fact that he is 
different, the missionary can evangelize in a different way. He can make the direct request 
without embarrassment. He can search his audience for those who are concerned and in the 
closing moments tell them biblically and lovingly what they must do to be saved. Personally, I do 
not care for and do not use the "every-head-bowed-every-eye-closed" type of invitation. The bold, 
public, confession before men is both in the Biblical tradition and the samurai tradition and 
moving beyond words both to confessor and congregation. 
 
If, in the first century, the universal scope of the gospel appealed to slaves and freedmen, ordinary 
men and religious men, soldiers and government officials, intellectuals and leading citizens, both 
men and women, 25 we have every reason to honor the Giver of our Gospel, respect the recep-
tivity of the Japanese, realize the power of the Gospel unto salvation and to preach it expecting 
great things in this century and in this country. 
 
I realize that many missionaries were called to Japan with specific assignments other than 
preaching, but are they prohibited from it? Trueblood says,” The committed Christian who sees 
that he has to be a missionary, if his faith is to be genuine, can start at once, without securing 
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the permission of anybody. 26 Regular teaching and preaching in informal settings can be done 
by every one of us regardless of our other duties. Think of the possibilities for evangelism in 
Japan if every missionary in Japan would make it a point to be sharing the Good News in a 
winsome way at whatever language level he possesses to friends and neighbors he could gather in 
is own home every Sunday. This is no idle dream. It is a practical approach to both becoming an 
evangelist and to evangelizing Japan. That could mean sacrificing your seat in church as a 
passive participant in worship in exchange for sacrificial service, in a setting of your own making. 
But is such a sacrifice too much to ask of mature Christians who have feasted on the Bread of 
Life for many years? 
 
Indian preacher, Jordan Khan, in writing a sermon on the feeding of the multitudes in the paper, 
Balance of Truth, Bombay, says,” By distributing the loaves and fishes in an orderly way, not a 
single person remained without being served with loaves and fishes. Then he makes the 
application in a simple but moving way: "Let us not enjoy the best of spiritual food ourselves and 
let the masses starve to everlasting death... Dear brothers and sisters, we must pray earnestly, seek 
the will of the Lord diligently, plan wisely, move out toward the masses quickly and distribute the 
Bread of Life to them systematically and orderly and satisfy them abundantly.” 27 
 
The simplest lesson in the feeding of the multitude is that Jesus used the resources available for 
the tremendous task to be done. Each of us, piece of hard bread or dried up fish we might be, are 
part of Jesus' resources for the task of feeding Japan with eternal food. 
 

HIS METHOD 
 
To speak of home and neighborhood meetings is to speak of personal evangelism. Here, also, the 
missionary has a unique opportunity because of the very fact that he is in a cross-cultural 
situation, His words carry weight and are long-remembered. I remember one of my Father's illus-
trations. A son, eager to be off to his new job in a far city shifts from foot to foot as his Mother 
gives him final instructions.” Son,”  she says,” wherever you go remember to say a good word 
for Jesus.” In my youth I thought the story was so corny it made me squirm in my seat. But I've 
lived long enough to learn what a wonderful thing it is. When I go back to the U. S. on furlough, 
parents sometimes thank me for speaking a word about Jesus to their young people, and of the 
wonderful things that happened from it. I am not speaking of the imperative, lapel-grabbing,” Are 
you saved?" approach, but rather,” Let me tell you what Jesus said about that.” It is simple, 
natural, possible and powerful. 
 
Personal evangelism flows naturally from personal relationships. Each of us have them by the 
hundreds. The longer we are in a community, the more this interlocking web of relationships  
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grows. By integrity of friendship, by favors given and favors received one earns both the right 
and the opportunity to speak of one's faith. To have earned the right to speak and then to keep 
silent is, on its best face, a golden opportunity lost; at its worst, an act of cowardice - of which I 
am most guilty. The question haunts me as a person,” Why do Christians feel shut up to silence 
while every "ism" about us is vocal, even vociferous, in declaring what it believes?" It is a far cry 
from Peter's defiant challenge to the Sanhedrin,” We cannot but speak of what we have seen and 
heard.” (Acts 4:20) 
 
The opportunities to witness come regularly - non-Christian weddings among them. As a foreign 
guest, it is almost certain that you will be asked to say something on behalf of either the bride or 
the groom, whichever is closest to you. It is natural and appreciated to say something to the 
couple and their families assembled of what your own married life means to you. And at the same 
time include in your remarks a reading from the Bible that the couple would have heard had the 
ceremony been held in a church. Whatever else I might give, my standard gift at all weddings is a 
white Bible, properly inscribed with every scripture on marriage and the Christian home outlined 
with an index of all the references and the page numbers inside the front cover. 
 
Funerals are an even more important opportunity. The phone rang at three in the morning. It was 
the wife of Azuma-san, the cheerful, competent mechanic who had always kept my car in perfect 
running order. He was a wonderful Japanese friend and the kind of craftsman you like to 
remember when you have suffered at the hands of the opposite kind. He had been to church a 
time or two at my invitation during which he was polite but nonattentive to the message. Now his 
wife said,” My husband was killed in a car accident today. Come!" It was an imperative one 
seldom hears from Japanese lips. I put my Bible in the front seat of the car and went. Like a 
coward, I left it there as I went into the house. About fifteen of the family were gathered for the 
tsuya, the all night vigil. The wife sat alongside her husband's body on one side. I approached the 
body on the other side, knelt and bowed to her. She reached over and pulled back the 
handkerchief covering his face for me to see. After a time she covered it again. She cried and I 
cried. I sat there in silence for a long time. I have never felt inclined to be verbose at a time like 
that. At the other side of the large room some old men, relatives from the country, were sitting 
around a table nursing a bottle of shochu, the sweet potato wine which is so cheap and plentiful 
in our district. They called across the room to ask the wife who I was. She told them and I went 
over to them as we exchanged friendly greetings and they thanked me for coming. Again a long 
silence as I turned away from them to the wife and the body. In the midst of that silence one of 
the old men, emboldened by his wine no doubt, let out a shout,” Say something!" That cry 
pierced my soul. Of course! A man of religion always has something to say and I had said 
nothing. Here was a cry for help if I have ever heard one. I excused myself, retrieved my Bible 
from the car and returned to read the words of assurance that the New Testament gives - not for  
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the benefit of the dead but as a witness to the living. I offered a prayer for the family, the wife and 
the children before departing much later. Rest assured I will be ready to "say something" from 
now on. 
 
When visiting a non-Christian home at the time of a death, it is my practice to sit first formally in 
front of the picture of the deceased. I do not bow. I do not light incense. I expect my presence and 
my attitude to convey respect and sympathy. I then speak personally to the closest of kin and next, 
if it is not the same person, to the one in the family closest to me expressing my sorrow and 
telling what the deceased has meant to me. I then join the outer circle and sit there quietly for up 
to an hour before leaving. I do not use the special envelope, okoden bukuro, with its Buddhist 
symbolism. Instead, I use a good quality, plain, white envelope. I wrap the money in a piece of 
stationery on which I have written two or three appropriate scripture verses. If suitable, I ask if I 
may pray. If so, then I face the family and pray audibly for their comfort. 
 
Counselling is another area of opportunity for personal evangelism. Again, building on a long 
period of contacts, there are people who come seeking help for personal problems. Often it turns 
out they really want spiritual help and forgiveness for their sins. Time is consumed in big chunks. 
I listen till I can't stand it any longer and then listen some more. At length my turn comes. For 
spiritual problems I turn to the book that has the spiritual answers. I take two Testaments, both 
the same, and give one copy to the other person. We read together. I explain. He asks. We read 
some more. Eventually it is time for prayer, for decision or for appointment for further study. I 
refer the person to the nearest church and minister. If possible I introduce him personally to the 
minister. If not, I contact the minister and let him know to be on the lookout for the person who 
has called. Fellowship with a body of believers as soon as possible is essential. 
 
These personal encounters are among the most fruitful and rewarding for the missionary. One of 
the many things I appreciate about the Japanese church is the custom of lingering after the 
meeting is over. Since they have taken the time and trouble to come to church, there is no need to 
rush out when the formal part of the meeting is finished. Good! This is personal evangelism time. 
In a home, after the Bible study is over, tea and tangerines, in the winter time at least, are served. 
Here, in a relaxed way, conversation about many things flows back and forth. People reveal their 
spiritual interests and questions in indirect ways, even in jokes. The alert listener can pick up 
these hints and weave pertinent answers and comments about these matters into the conversation. 
Often serious discussions follow, lasting into the night. 
 
It takes self-discipline for a westernized, time-conscious missionary to stick out these 
after-sessions. They are especially hard for me in the winter time. My legs ache, my bladder 
bulges from too much tea and the cold seeps into my very bones. Inwardly, I long for home, but 
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outwardly, I drink more tea and keep on talking. May God forgive my hypocrisy of divided 
loyalties at such times. I remember calling at the home of Bill Medling, Baptist missionary, then 
in Kumamoto, on a winter night many years ago. It was Sunday and the hour grew later and 
later.” Don't worry," his wife said,” Bill will be home eventually. He's always the last one to leave 
the church.” That's the mark of a personal evangelist, one who is building and using personal 
relationships to extend the faith. 
 
Inherent in everything I have said about the missionary's evangelistic efforts is the fundamental 
assumption that the Japanese as a people and the Christian community as a group are capable of 
doing anything they set their minds to do, including evangelism. I have never thought otherwise 
from the first time I came to this nation and met this people. To my mind the potential of the 
Japanese nation both to believe the gospel and then to apply it to themselves, to their nation and 
to the world has yet to be tapped. At the same time I believe every nation has inherent strengths 
and weaknesses. For example, I do the Japanese Christian no injustice to observe that he is 
handicapped in evangelism by forces of culture and custom which operate both within him and 
around him and over which he has no control. (I admit readily that these handicaps can also be 
turned into evangelistic possibilities. ) The specific factors that I would note are these: Japanese 
society resists aggresiveness, too much ambition, outside disturbance of the status quo, personal 
decisions and immediate, clear-cut "yes" and "no" commitments. Positively, Japanese society 
favors continuity, family unity, filial loyalty, company and community solidarity, and consensus 
decisions by the group. 
 
None of these factors mean that evangelism is impossible. It does mean that evangelism in Japan 
may take different forms and approaches than we are accustomed to in western societies. It also 
means that the missionary has the opportunity, if he is operating both within his knowledge of 
these customs and within the grace of God, to transcend these limitations and possibly point the 
way for Japanese colleagues to do the same for the gospel's sake. 
 
In no sense do I suggest that the missionary is a replacement for the Japanese minister nor that he 
is a more effective evangelist in the overall picture. I am saying that the missionary, in spite of his 
own built-in weaknesses in the Japanese cultural situation, has significant strengths in evangelism 
to add to that of the national ministry. Further, I limit the missionary to working in fellowship and 
partnership with the Japanese ministry and church both in evangelism and in whatever other areas 
of the churches' life to which he may be invited. Whether he should do so in the capacity of 
subordinate or assistant is a debatable point. Personally, I see no support for such a relationship in 
scripture if it is going to be in the nature of a written contract. If the missionary, in an act of love 
and humility, chooses such a relationship of his own free will, it will be blessed. 
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Stephen Neill points out three areas of weakness in younger churches. One, they are too 
complacent with a low level of spiritual life. Two, they are lacking in strategic vision, and three, 
they have little interest in evangelistic work and in the cause of the furtherance of the gospel. 28 
While these weaknesses may apply to some Japanese churches it would be wrong to make a 
general application of them to the church in Japan. I offer them only to suggest that these are 
possible areas where the missionary could bring his evangelistic efforts and convictions to bear in 
a positive way. 
 

HIS LIFE 
 
If we are still in tune with the dictum that 'there are lots of ways to preach the gospel' then we 
must consider the life of the missionary himself as a most important way in itself. 
 
Recall Xavier's report of the advice that ex-criminal Yajiro gave him: "Above all they would want 
to observe if I lived in conformity with what I said and believed. If I did those two things, 
answered the questions to their satisfaction, and so demeaned myself that they could not find 
anything to blame in my conduct, then, after knowing me for six months, the king, the nobility, 
and all other people of discretion would become Christians, for the Japanese, he said, are entirely 
guided by reason.” 29 This was too sanguine but it so fired Xavier's imagination that he could not 
rest till he came to Japan to try to evangelize a people like that. 
 
In the same vein, Green observes that "there can be no doubt that in the early days of the church 
the power of the Christian evangelists was a factor to reckon with in addition to their love, the 
quality of their fellowship, the character of their lives, the courage of their deaths, and the joy and 
enthusiasm with which they bore their testimony to their Lord.” 30 He is talking about influence. 
 
Everything that the missionary is, says and does adds up to influence. Influence may not be 
measurable but it can certainly be seen and felt. Influence can be both negative and positive. It is 
the missionary's responsibility, in spite of negative factors and unfortunate incidents common to 
us all, to make his total influence positive, not for his own sake but for his Master's sake. A good 
life, like the lamp on a table, cannot be hid. Nobody was less publicity conscious than Jesus nor 
has anyone worked harder to keep a personality cult from forming, yet the fame of his works and 
words spread everywhere totally by word of mouth. As a result, wherever he went "the common 
people heard him gladly.”  
 
This can happen to the missionary who is God's man. Influence grows slowly but certainly. When 
established it means that what the missionary says carries weight and his advice on important 
matters will be sought. If he is careful about what he objects to and if he is patient enough to wait 
until his advice is asked, there is no limit to the power his influence can have not only in spiritual 
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matters but in other important areas of life as well. As his influence grows, so will his life be 
watched more closely. As his life is watched, so there will be those who want to imitate it. From 
these imitators will come disciples (deshi) who will walk in their teacher's footsteps. One 
measure of the missionary's influence will be the number of his deshi who are preaching the 
gospel in Japan. And the missionary's evangelistic results can be measured not only by his own 
labors but by the labors of those whom he has taught to be evangelists. 
 
In regard to influence, the missionary must realize that he is also being analyzed by the Japanese 
ministers with whom he works and associates. If this is responsibility it is also opportunity. 
 
In his book, Competent Ministry, Mark Rouch tells about going to hear a lecture by the 
educational theorist, Ivan Illych. Illych said that only three resources are needed for learning: 
objects, human models and other persons with the same learning needs and interests. 31 
 
Rouch comments: "Most intriguing is the idea of a human model as a resource for learning. The 
idea is certainly not new. . . incorporation of God's work in a person, a human model, is what the 
Incarnation is all about." He adds,”  'Model' as Illych used it, and as I use it here, does not 
denote an ideal example to be copied. Instead, a living example to be looked at carefully for what 
it can teach us for our own life patterns."32 
 
I believe that missionaries are looked at by Japanese church leadership in exactly that way. It is in 
this area that the missionary can exercise influence by being a man of God, a man of prayer, and 
a man of action, by being a man who both buys books and studies them, and by clearly showing 
not only the willingness to come to his task with competency but seeking to increase that 
competency year by year. Especially, in the area of evangelism, the missionary can be a living 
example first of the imperative of evangelism in his own thinking and then of its demonstration in 
both his preaching and his practice. I have had a taste of that kind of influence. Sadahiko 
Motoyoshi, one of my early co-workers, once said,” I have heard the Great Commission and 'the 
fields are white unto harvest' from Mr. Maxey till I have callouses on my ears.” 33 Whether that 
was an approval or a complaint I am not sure but I have always appreciated the comment. 
 
The average Japanese also sees the missionary as a "living example" of a Christian. To lift Justice 
Stewart Potter's classic definition to a higher plane, the average Japanese may not be able to 
explain what a Christian is but he thinks he knows one when he sees one. Especially is this true in 
regard to the missionary who lives near him. No matter how unobtrusive he thinks he may be, the 
missionary still sticks out like a sore thumb. Among other things, the Japanese expects of the 
missionary absolute honesty; prompt and complete payment of bills; openness to visitors; 
willingness to answer questions including personal ones; personal integrity; a modest, even  
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frugal, life-style; an inclusion of Japanese culture, customs and food in his own living but not to 
the extent of rejecting his own culture; conversational Japanese ability; a sense of humor; a true 
sense of humility; the ability to control visible and verbal expressions of anger; and a special 
quality of family life in which the wife has an honored place. They may laugh when he practices 
"ladies first" for her but they appreciate it all the same. 
 
The point is that a Christian missionary is, or ought to be, a man who is completely trustworthy. 
He remembers appointments, he arrives on time, he does what he promises; he keeps the law, and 
he pays his taxes. He can even act like he enjoys it while being fingerprinted for his alien regis-
tration - knowing full well that near him in the city hall every eye is fixed on him wondering how 
he will react to this procedure reserved otherwise only for criminals. In all these things the 
missionary is ever encouraged by the words of Jesus,” let your light so shine before men, that 
they may see your good works and give glory to your Father who is in heaven.” (Matt. 5:16) 
Certainly influence needs to be counted near the top of any list of positive factors in the area of 
personal relationships and of missionary evangelistic 'success'. 
 

HIS POWER 
 
In all his evangelistic activity, the missionary does not work alone. If he does see himself 
working alone he is engaged in an activity in which he cannot succeed. I refer to the work of the 
Holy Spirit in evangelism. Jesus compared the Spirit to "the wind that blows where it will.” (John 
3:8) From that we might deduce its invisibility but certainly not its unknowability. This "wind" 
has power and it can be channeled into every believing heart and into every word spoken in the 
name of the Lord. My conviction is, however, that this power has been largely unrealized and 
therefore unused. As human beings prone to be proud even in spiritual things we have been 
confident that we could evangelize all by ourselves. Jesus defined the sin without forgiveness as 
attributing the works of God to the power of the devil. (Mark 2:22-30) What is there to say then 
about the sin of attributing the effectiveness of evangelism solely to the schemes, the techniques 
and the abilities of the proclaimer? 
 
The corpus of teaching on the Holy Spirit is too vast to consider within the purposes of this paper. 
We can focus, however, on just one that concerns us especially as evangelists: the Great 
Commission in Matthew.” Go therefore and make disciples of all nations, baptizing them in the 
name of the Father and of the Son and of the Holy Spirit, teaching them to observe all that I have 
commanded you: and lo, I am with you always, to the close of the age.” (Matt. 28:19-20) 
 
In the Holy Spirit chapters in John's Gospel (14, 15 and 16) Jesus has made two things plain: first, 
that He is going to leave; second, that He is not going to leave them alone. Someone is going to 
come and take His place. 
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He specifies this someone as the Counsellor (14:16), the Spirit of Truth (14:17) and the Holy 
Spirit (14:26). (In chapters 15 and 16,” Counsellor" is mentioned four times, the "Spirit of Truth" 
is mentioned three times and the "Holy Spirit" one time. ) Each of these terms says something 
about the characteristics of the Person who will be with them "to the close of the age.” Jesus is 
saying: "I am giving you a job to do. Since it is a worldwide task and you are only a handful, you 
are going to need help. That help has already been with you in the form of myself and in the form 
of the Holy Spirit. Now the Holy Spirit remains. He will speak for Me and through you as you 
carry out this Great Command I have given you. He will tell 
you where to go and what to say. He will give power to the words you speak. Remember this, you 
are not alone. I am with you always (in the form of the Holy Spirit) until the close of the age and 
until your work is done.”  
 
The question can be put then: "Did the apostles carry out the Great Commission in order to obtain 
the presence of the Holy Spirit or did they receive the presence and power of the Holy Spirit in 
order to carry out the Great Commission?" Surely, the latter is true. Roland Allen said,” The 
promised presence of Christ on the mission is not a reward offered to those who obey, it is rather 
the assurance that those who are commanded will be able to obey.” 35 
The Holy Spirit fell on the day of Pentecost and the age of the Holy Spirit began. The book of 
Acts is the story of His glorious reign and marvelous achievements. (Read it for yourself in this 
light and get re-charged. ) "Every initiative in evangelism recorded in Acts is the initiative of the 
Spirit of God... each new advance is inaugurated by the Lord the Spirit.” 36 The apostles having 
no resources of themselves cast themselves fully upon the grace, the power and the words as 
supplied to them by the Holy Spirit. The results speak for themselves. 
 
Sometimes we speak of the "dynamics" of the Holy Spirit. The word fits. Of many definitions 
appearing in Webster's Third International consider these: "Dynamic: of or related to power; 
characterized by continuous movement, expansion; growth; having reference to change of 
behaviour; producing an effect of energetic movement or progression.” 37 The language sounds 
almost biblical doesn't it? Michael Green develops the "dynamic" concept in a beautiful 
statement: "There was one other notable characteristic about the early evangelists, though it is 
one which reads strangely to modern western eyes: the sheer power that went with the 
proclamation of the Christian message... St. Paul used an interesting word for this assurance in 
preaching, (plerophoria), which appears to suggest that the prophets were full of the Spirit of God, 
so persuaded of the truth and relevance of their message that it overflowed from them and men 
received what they had to say, not only in word, but also in power and in the Holy Spirit with full 
conviction.” 38 Isn't this assurance in preaching (plerophoria) exactly what we are seeking for 
today and which we so keenly feel lacking? 
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C. C. Crawford has written,” It is my conviction that the church of the present day is relatively 
powerless, largely because professing Christians have lost their sense of the companionship of 
the Spirit of God." 39 We cannot exclude ourselves from the powerless, professing Christians he 
speaks of. 
 
He continues,” Christianity is unique in that it provides for all obedient believers a spiritual 
dynamic which is precious beyond compare. That dynamic is the Spirit of God, the Holy Spirit. 
The Spirit of God it is who energizes the word, who vitalizes the Church, who indwells the 
Christian and strengthens him with a spiritual might far transcending his own. (Eph. 3:16) 40 
 
If the Holy Spirit is that precious and powerful, why does it seem so hard to find its 
manifestations today? Alex Hay in his book, The New Testament Order for Church and 
Missionary suggests an answer: "The Spirit was excluded, the life was lost and only the dead 
letter remained. That which was spiritual became theoretical and man was left to his own 
resources. The power from on high was gone; doctrine became but a code to be subscribed to: an 
empty shell... Thus Christianity became a religion... its power no longer the active presence of the 
living God but the ability of man to do God's work for Him. The spiritual factor for practical 
purposes was largely excluded... Faith in the presence of the Spirit lost its reality and the 
manifestations of His gifts became steadily less.” 41 
 
He has described the "dark ages" of the church. I believe that age is coming to an end. The 
Renaissance had its day and was succeeded by Rationalism. This in turn gave birth to Scientism 
with its doctrine that man has all the answers- either within himself or at his command. Brave 
voices announcing "I am the master of my fate: I am the captain of my soul.” (Invictus, W. E, 
Henley) are few today, however. Modern man in our own generation has come to recognize his 
limitations and his vulnerability to forces outside himself and beyond his control. Spiritual man 
has also sensed the impossibility of saving himself, of even walking in the footsteps of Jesus 
without help. He has sensed that he needs more than a code and a creed and a church. Life must 
be there. I am not a part of the Charismatic movement, but I believe it has served to focus our 
attention on the missing factor of our Christian lives and witness - the presence, the power, the 
counsel and the comfort of the Holy Spirit. No one needs these more than the missionary and 
nothing can replace nor supplant them in this evangelism. J. H. E. Hull cautions, however, that 
"the Church received the Spirit not for its selfish, secret enjoyment, but to enable it to bear 
witness for Christ.” 42 Green adds,” So far from the Spirit being the possession of the church... 
the Spirit is What creates, validates and energizes the church. '43 
 
In Ephesians six, Paul gives a catalogue of equipment in God's armory. He names "the sword of 
the Spirit, which is the word of God" as the sole offensive weapon at our command. This weapon  
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is ours. If we want to use it, we can go forth to conquer. If we disdain to use it, we can remain 
moping in the armory complaining of our lack of equipment and our inability to conquer the 
enemy. 
 
Finally, this statement by A. J. Gordon: "Whenever, in any period in the church's history, a little 
company has sprung up so surrendered to the Spirit and so filled with His presence as to furnish 
the pliant instruments of His will, then a New Pentecost has dawned in Christendom, and as a 
consequence the Great Commission has been republished.” 44 We could be such a little company 
here today! 
 
"A man I knew at the University of Cambridge," Stephen Neill writes,” became a missionary to 
China. Some years later he wrote that 'missionary work is much more difficult than is generally 
supposed. ' This is a beautiful example of Cambridge understatement. Christian missionary work 
is the most difficult thing in the world.” 45 Most difficult, yes, but does that mean it is 
impossible? I have known many who thought so and have departed for greener fields. I recall 
working with a Japanese minister whose stock reply to every evangelistic proposal was,” It's very 
difficult.” What he really wanted to say was,” It's impossible.” I hated to hear him say it and I am 
sure he learned to hate my reply,” Sure, it's difficult but let's do it anyhow.” That "can't do"-"can 
do" team did some great evangelism together. Alas, twenty years later, I have found out how right 
he was. Evangelism in Japan is very difficult. Sometimes in my darker moments I can hear 
whisperings: "It's impossible! Give up, get out, go home." So far I am still able to identify the 
source of those whisperings and discount the suggestions. Wherein lies the difficulty? It is not 
with God. He is not dead. It is in. Him that we live and move and have our being. (Acts 17:28) It 
is not with our Saviour. He is still "Lord of all and bestows his riches upon all who call upon 
him.” (Romans 10:12) It is not with the Gospel. It is still "the power of God for salvation to 
everyone who has faith.” (Romans 1:16) It is not with the Holy Spirit. Wherever God's word is 
preached, the Holy Spirit is there breathing and working. 
 
Is the difficulty with our hearers? It would be easy to think so. They may have more options for 
evil than in New Testament times but even that is debatable. Peter cried out to the Pentecostal 
multitude: "Save yourselves from this crooked generation.” (Acts 2:40) Peter knew what he was 
saying. It was a crooked generation. Some of his hearers had only recently agreed to the death of 
the Promised One. But thousands of those same people proved capable of faith, of repentance and 
of baptism on that very day. Our generation, corrupt though we may think it to be, is just as 
savable and redeemable as that of the first century. 
 
We cast about for reasons and finally come back to ourselves. I am convinced the real difficulty 
lies within, not without. We have lost our way. We need the praise of men more than we seek the 
approval of God. Social acceptance is more inviting than being "fools for Christ's sake.” (I 
Corinthians 4:10) We have tried to make palatable the "shame" of the gospel and the "offense" of 



79 
 
the cross. We have taken our hands off the Power - the Holy Spirit. We have neglected 
evangelism, the essential task to which we were called. We have learned to bank the fires of 
evangelistic fervor and wait for a better day. Who is there to cry out with Judson,” Give me 
Burma (Japan) or I die?" Who will stand with Paul and proclaim,” Behold, now is the acceptable 
time; behold now is the day of salvation.” (II Corinthians 6:2) 
 
I quite agree! Our calling, our task and our situation in Japan, evangelistically, are most difficult. 
But the situation is only hopeless if we ourselves are hopeless. All other factors are positive. 
 
Stephen Neill asks,” Why were the Christians exterminated in seventeenth century Japan?" Then 
he answers,” When all is said and done, Christians were persecuted because they were Christians 
and had introduced into Japan a law which turned the world upside down.” 46 Can't that happen 
again? I believe it can! 
 
The story of evangelism in Japan is not finished. It is just beginning here as elsewhere. Carey and 
Morrison have only been dead 141 years; Judson, 125 years; Livingstone, 102 years; Hepburn, 
Japan's great pioneer missionary, 74 years; and Hudson Taylor only 70 years. The greatest 
chapters of the Redemption story in this nation are yet to be written. Perhaps by some of us! 
Perhaps in this generation! 
 
The Gospel still has the power to turn the world upside down but if that is going to happen in 
Japan, it will have to turn us upside down first. That may be the hardest task of all. 
 
I conclude with Green: "In those first two centuries... we also find an evangelistic zeal and effort 
exerted by the whole broad spectrum of the Christian community to bring other people to the feet 
of their ascended Lord and into the fellowship of His willing servants. This is a permanent 
reminder of the Church's first priority. Evangelism was the very life blood of the early Christians; 
and so we find that 'day by day the Lord added to their number those whom he was saving.” It 
could happen again if the churches (and we) were prepared to pay the price.” 47 
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Reflections on Mark Maxey's Paper on the  
Missionary as Personal Evangelist 

 
by Morris Jacobsen 

 
I wish to commend Mark Maxey for reminding us afresh of the scriptural definitions and 
foundations of the term "missionary" and for engendering in us as listeners a desire to be better 
personal evangelists. Appreciated especially was his frankness in sharing his own life story with 
its challenge to faithfulness in the work of evangelism. His exhortations to the use of every 
possible approach as well as the emphasis upon our dependence upon the Holy Spirit are points 
well taken. 
 
Reference was made in the paper to a call for a moratorium on the sending of missionaries. 
Perhaps some of the arguments advanced together with our rationale for continued missionary 
activity in the face of these arguments might have been explored. Similarly, had space allowed, 
further examination of the subject of the missionary's self image in the face of unrewarding 
ministry together with his need for reinforcement, a delineation of legitimacy in seeking alternate 
sources of reinforcement, etc., would have proven interesting. 
 
Maxey is to be commended for sensing the underlying tension between continuing education on 
the one hand and missionary commitment and evangelistic fervor on the other. Yet are these a 
priori - mutually inimical? What secrets can be shared on how to maintain the latter while 
fostering the former? 
 
On the "proclamation" of the Gospel, while, as Maxey states: "Poor Japanese doth make cowards 
of us all - and ineffective evangelists as well,”  is it not paradoxically true that a greater 
sensitivity to the vast obstacles confronting the Japanese in their acceptance of the Gospel - partly 
a function of improved communication - tends to reticence in the same direction? Apart from a 
modicum of background knowledge one tends to despair of introducing a subject so complex and 
foreign to the client, especially where time is limited. What are some of the temporal, conceptual 
and interactional dimensions of "proclaiming"? 
 
A fruitful take-off point for further discussion would be the observation that "by the very fact that 
he is different, the missionary can evangelize in a different way (than the Japanese pastor)." One 
cannot escape the feeling that the full potentials of the Japanese-foreign missionary team, with all 
its possibilities of ministerial interpenetration and interfertilization, have yet to be explored. Too 
often these "differences" have been viewed as antithetical and irreconcilable instead of as a 
challenge to maximizing the full potentials of an international team ministry in the local church. 
It was thankworthy that the conference did begin to examine, through Japanese resources present, 
areas of difficulty inherent in this team ministry as a preparatory step to facilitating more 
meaningful joint efforts in the future. 
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MISSIONARY EVANGELISTIC METHODS AND TECHNIQUES 
FROM A JAPANESE VIEWPOINT  

 
by Shuichi Matsumura 

 
My assignment is to evaluate and criticize missionary evangelistic methods and techniques from 
a Japanese viewpoint. I am not a seminary professor, nor a critic of any profound subject. I am 
only a minister of a local church. Therefore, what I can share with you is only my own obser-
vations of missionaries as they labor in Japan. 
 
First I want to raise a question. What is a missionary? What are his position and responsibility on 
a mission field? It is not easy to give a definite answer to these questions, because roles of 
missionaries have been changing since William Carey, the father of modern missions. 
 
Carey, Judson, Livingston and other pioneer missionaries were great heroes. Laboring among 
"heathen" and "primitive" natives, they were exposed to danger, encountered violent opposition 
and endured unspeakable hardship. Their brilliant careers shine in the history of Christianity. 
Christian churches in Japan' owe much to such heroic pioneers. In Japan all the prewar 
missionaries may be classified as pioneers. These great men belong to the first stage of missions; 
they laid the foundation. 
 
The second stage of missions in Japan is the period just after World War II. In those days, 
missionaries, especially American missionaries, were stars in the limelight. Whenever 
missionaries spoke, large crowds gathered. To their invitation many responded and professed 
faith in Jesus Christ. While American missionaries were winning many converts, Japanese 
preachers stepped back and watched these popular and successful evangelists with admiration, 
envy and jealousy. 
 
The third stage set in when new seminary graduates went out to local churches. To these young 
ministers, missionaries were well respected instructors. They taught these inexperienced pastors 
how to organize Sunday School, how to plan and carry out training programs for church members, 
how to keep church records, how to visit prospects and seekers. Japanese churches have learned 
much from these capable instructors. Missionaries are efficient. They know how to get things 
done. They have practical wisdom and Christian grace which has been nurtured in Christian 
homes and churches in their homelands, They are creative and positive in their approach to 
evangelism. They make an interesting contrast with Japanese ministers who give all the negative 
reasons why evangelism in Japan is so difficult. So the young ministers looked up to their 
missionary teachers and depended on them heavily. 
 
As these young ministers grew from childish dependence to adolescent self-assertion, they began 
to criticize their instructors. They started to say,” Things are different in Japan;" "What you do in 
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your churches is not always best for us;" "You cannot impose your methods on us;" and so forth. 
What they said had some point. Living conditions are different here and there. Mental and 
psychological trends are different. The programs which have proved successful over there do not 
always work in Japan. Visitation on Sunday afternoon is not welcomed by those families who 
have no living room to receive visitors. Evening meetings are not well attended because many 
church members are simply worn out by strenuous work. Many businessmen work overtime 
partly because of their lifetime commitment to their companies, and partly because they need 
extra income. 
 
Missionaries as instructors became less appreciated as their former disciples grew more 
independent and self-assertive. 
 
Well then, what are missionaries now? Are they advisors, counsellors or what? Let me tell you 
what I have recently observed in Korea. 
 
In the central part of Seoul, there is a vast area which somewhat resembles the Palace Grounds 
and Marunouchi Square. Among the modern buildings standing there, two particularly caught my 
attention. One was a Christian church with an enormous auditorium which can seat 10,000 people, 
and the other was the Korean Mission Headquarters of Southern Baptists. Baptist missionaries 
come to this impressive building for committee meetings and conferences, and study evangelistic 
methods and techniques. 
 
While I was in Seoul, I visited a Korean Baptist church and heard the president of the Korean 
Baptist Convention preach in a revival meeting. I had been told that Korean Baptists are 
somewhat different from Japanese Baptists, but how different those Koreans were! The 
congregation was so emotional. As the preacher pounded on the pulpit to get important points 
across, the audience clapped hands, shouted and even danced in ecstacy. While I was clapping 
hands with the Koreans, a question arose in my mind. How are the Baptist missionaries carrying 
out their plans and programs in and through Korean churches? How much does the missionaries' 
faith and practice influence the Korean churches? What part do the missionaries have in the 
activities of local churches in Korea? The Southern Baptists have given much to Korea. Their 
generous giving through the Foreign Mission Board and the capable leadership of their 
missionaries are truly admirable. The missionaries patiently and carefully planted the gospel 
seeds and watered them. But the plants that came up may be somewhat different from what they 
anticipated. Why? Probably because of a different kind of soil, or different temperament of the 
people. Or could it be that while missionaries are busy discussing evangelistic strategies and 
methods in that impressive building, the Korean churches are going their own way without the 
benefit of missionaries' counselling and advice. 
 
If missionaries are not advisors, what are they? Are they voluntary helpers of Japanese ministers? 
A missionary of a local church may be asked to preach occasionally when the Japanese pastor is  
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away. The missionary teaches a Bible class, but he feels restricted, because high school and 
university students who come to .the class do not have a good comprehension of English. A 
missionary wife teaches English to kindergarten children and mothers, but not many of the pupils 
have the patience and diligence to stay with it. If a missionary cannot expect progress from his 
pupils, isn't he just an attraction in a local church program? 
 
Missionaries are co-workers on equal standing with Japanese ministers. But they sometimes find 
their Japanese colleagues difficult to work with. There are some immature ministers who try to 
elevate themselves by bringing others down. Too often their criticism is directed toward mis-
sionaries. They say that missionaries' preaching is simple but shallow. If a missionary invites 
church members to his home for a meal, the minister will say,” The missionary is making rice 
Christians. He tries to be popular. He is making his own followers to compete with the pastor.”  
 
Even though you are fortunate to have good Japanese co-workers, you sometimes wonder just 
how much the teamwork of a missionary and a Japanese minister is effective and productive. 
Statistics indicate that most of the Japanese churches are not growing fast, whether they have 
missionaries or not. 
 
I have been pastor of Tokiwadai Baptist Church for 26 years. During these years I have worked 
with a full-time missionary only once. We had many missionaries in our church, but they were 
either new missionaries in language school or senior missionaries who had heavy responsibility 
in the Mission Office. This full-time missionary had to leave after two years because of family 
reasons, but much was accomplished during his brief ministry, especially in Sunday School work. 
He worked as one of us, not as a guest, nor an outsider. The whole church loved and appreciated 
him. 
 
I know another missionary, a single lady, who really built up a church by teaching an English 
Bible class. Though she spoke very little Japanese, she led many people to Christ. Her class 
maintained an average attendance of 30, and they all stayed for worship service. You can imagine 
how the church grew. When she visited prospects, she said with a big smile,” Dozo irrashai" - 
that was one of the few Japanese sentences she knew, but her genuine goodness and warm 
friendliness radiated and won their hearts. 
 
I have deep appreciation for missionaries and high hopes for missionary service. So much so that 
I urged and pled with the Japan Baptist Mission to send us a full-time missionary. After many 
years' waiting, we are going to have a missionary couple as full-time workers next spring. We are 
really excited about it. Let me tell you what we want them to do, or rather, how we want to work 
with them. The wife will teach a Bible class Sunday morning. She will have a faithful assistant, 
so the class will surely grow. If all her Bible class members stay for worship service, attendance 
at worship service will go up. 
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While the wife teaches the Bible class, the husband will visit adult Sunday School classes. We 
have eleven adult classes, divided not according to ages, but according to areas. Men and women, 
adults and young people who live in the same area belong to one class. If the missionary goes 
around these eleven classes, one on each Sunday with the same message, he can speak fluently in 
Japanese on the fifth or sixth round. 
 
In the evening we will have worship service in English, followed by discussion and fellowship 
hour. Through these contacts we will have a list of seekers whom the missionaries along with 
Japanese workers visit during the weekdays. These are just a small part of our plans. 
 
Besides these weekly meetings, we will have meetings for businessmen once or twice a month. 
We have among our church members business executives who want to have meetings for their 
employees. Many businessmen of social status are more willing to listen to missionaries than to 
Japanese preachers. I will tell you the reasons shortly. 
 
Before I go into that subject, I want to say with much emphasis that missionaries can make 
distinctive contributions to spreading the gospel and have definite areas of responsibility. Here is 
a diagram which shows how a missionary and a Japanese pastor can work together: 
 

 
 
Now I will tell you why businessmen feel attracted to missionaries rather than Japanese ministers. 
The reasons should convince you that your ministry is deeply appreciated. 
 
In Japan, Christian ministers are considered poor and odd. When I decided to quit a job in a big 
company and become a minister, my fellowworkers said to me,” What? You give up a good 
salary and go into poverty? I could not stand such a miserable life.” Others asked me,” What 
crimes have you committed that you have to atone for?" 
 
Christian workers in the early years were called "Western beggars." The reason was that ministers 
were recipients of free gifts. Their seminary education was free because Westerners donated 
money for their scholarships. Their houses were built by Western money. Their living expenses 
were taken care of by offerings of church members. Hence the nickname of "Western beggars.” 
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In a small rural church, 90 percent of offerings go to the pastor's salary. When a minister preaches 
on stewardship, someone will say,” The pastor seems to be short of money. But what about that 
new dress his wife is wearing? How can she buy such a pretty dress with the money we give at 
great sacrifice?" Others will come to a preacher's house and say,” Your electric bulbs are too 
bright. We want you to be more careful about how you spend our money.”  
 
The Japanese in general feel that Christian ministers should be pure and poor. This saintly image 
is traced back to the Buddhist monk, Dogen. Anyway, ministers themselves feel the pressure to 
conform to this image. Consciously or unconsciously they feel the need to combat general 
contempt and pity. They have an emotional need to feel important. This may be the reason why 
many preachers use Greek and Hebrew words in their ser - mons, and constantly refer to great 
scholars such as Barth, Brunner, Bultmann and others. These German names are hard for the 
general public even to pronounce! 
 
Japanese pastors feel that they are constantly watched by their church people. So they are 
sensitive to criticism. They are particularly nervous about remarks such as these: "You have 
plenty of free time, don't you?" "Your sermons do not appeal to me." "You know very little of 
what's going on in the world." "You are spending too much time and money on your family." 
 
I do not say that all Japanese ministers are victims of these criticisms, nor that all ministers have 
deep frustrations and complexes. But I want you to know that Japanese ministers have as many 
problems as you do. If you know some of their problems, you will be able to understand them 
and work with them better. 
 
Now I want to say something about missionaries' preaching. Yours is simple, direct and powerful. 
It appeals to decision for Christ. Your message is built around a central truth. You give 
illustrations and explanations, but always come back to the central theme. I would call it a 
windmill sermon. 
 
Another type may be called staircase preaching. It goes up step by step, from one logical point to 
another, leading up to a final conclusion. This type of preaching is common among Japanese 
preachers. I appreciate the first type, because I usually preach the second type of sermon. A 
straightforward presentation of biblical truth and powerful appeal to decision is very effective on 
students of science. Brilliant students of universities 
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are attracted by the simple and direct presentation of the gospel. In fact, many of the outstanding 
Christian leaders in Japan were converted under missionaries' influence. 
 
My preaching tends to be explanatory and apologetic. When I preach, I anticipate reactions and 
counterarguments of those who have different religious or ideological backgrounds and 
convictions. So I try to refute these arguments in my preaching as well as present gospel truth. 
When you challenge your audience to pray without ceasing, you take it for granted that your 
audience knows who God is, and what prayer is. But the people with Buddhist background will 
understand prayer as ordering some kind of deity to protect them from curses of demons or from 
being trapped by Fate. 
 
As much as I appreciate missionaries' preaching, I feel that your preaching will be more effective 
if you keep close contact with Japanese people and find out what is in the depth of their hearts 
and minds. Japanese people are polite to missionaries because you are sensei, respected teachers, 
but this politeness is often a defense front. You will have to make a special effort to break through 
it with your love and patience. As long as you stand apart from Japanese people as outsiders, you 
will not win many to Christ, no matter what brilliant plans you make or what meaningful 
discussions you have with your fellow missionaries concerning strategies for evangelizing Japan. 
 
Blessed are those missionaries who have a definite call from God. 
 
Fortunate are those who have opportunities wide open for you to serve the Lord with all the gifts 
God has given you. 
 
Happy are those who have good and faithful Japanese co-workers. But if you are not so fortunate 
and happy in your working situations, still your presence among us is a powerful witness for God 
who is the ruler of the whole universe and the King of all kingdoms. Your presence challenges us 
to open our minds to the world beyond our boundaries. Your faith points to the Father in whose 
love we can love as brothers. You represent the Church Catholic and you invite us to join with 
you in winning the whole world to Christ. 
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A CRITIQUE OF 
 

MISSIONARY EVANGELISTIC METHODS AND TECHNIQUES 
 

FROM A JAPANESE VIEWPOINT  
 

by F. Calvin Parker 
 
Mr. Matsumura has told us in his stimulating paper that no matter what brilliant plans we make or 
what meaningful discussions we have with our fellow missionaries concerning strategies for 
evangelizing Japan, we are not going to win many if we stand apart from Japanese people, if we 
fail to maintain close contact and find out what is in the depth of their hearts and minds. The fact 
that Pastor Matsumura was invited, along with Dr. Akahoshi, to speak to us is one small 
indication that we agree. Though we missionaries can and do share with one another what we 
learn from Japanese people, there is no substitute for direct encounter. 
 
Mr. Matsumura emphasized the positive contributions missionaries can make with their practical 
know-how, their aggressive approach, their simple and direct preaching, their personal warmth 
that transcends the language barrier. He told us specifically how he intends to use a missionary 
couple that will join his church staff in the spring. He further revealed some of the problems that 
perplex Japanese ministers and called for our sympathetic understanding. 
 
All this information is practical and helpful. Surely it is encouraging to hear from a pastor who 
really believes in pastor-missionary teamwork and who knows how to make that teamwork 
effective. Perhaps there are some pastors who need this kind of instruction as much as we do, but 
now that we have heard it, it is up to us to put it into practice. That would be the most fitting 
reaction to this paper. 
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EVANGELISM ROLE PLAY   
 

Moderators, 
 

Ray Homme sand Harvey Smit 
 
 
A role play tries to make concrete what would otherwise be too abstract and theoretical. We have 
been listening to papers on various aspects of personal evangelism with particular reference to the 
situation in Japan today. On the one hand we have discussed communication and gospel 
communication; on the other hand we have spoken of the psychology and personal needs of 
people in Japan, trying in both cases to interrelate these two poles of our subject. From New 
Testament lessons on personal evangelism, we have moved on to consider the missionary in 
Japan as an evangelist. Our movement has been on from the abstract to the more concrete. Now 
we will be attempting the most concrete step of all. We will be trying to tie this all together. But 
being not foolhardy, your Hayama Committee did not decide to try to bring all these profitable 
papers and discussions into unity and sharp focus by adding another so-called definitive paper. 
We recognized that too many differences of values, techniques and viewpoints exist among us. 
Instead, we decided that the best way to focus all our study would be in a role play, in which each 
of us could see concretized what the problems, methods and opportunities are for personal 
evangelism in today's Japan. 
 
Underlying this year's Hayama Conference has been a presumed conception of what personal 
evangelism is. It goes something like this. Personal evangelism is the communication of the 
gospel of Jesus Christ to a non-believer, in such a way that this message becomes the true good 
news to this individual that his personal needs and wants are satisfied by God in Jesus Christ. 
 
The "personal" in this conception is not so much person to person, that is, one to one encounter 
evangelism. The real encounter should be not with the person of the evangelist, but with Jesus 
Christ through him. Furthermore, it is often the group of believers whose conduct and the at-
mosphere of whose gathering is most instrumental in bringing the non-believer to acceptance of 
the faith. The "personal" is presumed rather to refer to the internal psychological and spiritual life 
of the non-believer. It is to this inner life that the good news of Jesus Christ should be directed. 
 
Consequently, our role plays will begin by determining the personal need of the individual 
non-believer. For the sake of simplification we will aim at one central or basic need, which acts 
as the formative principle of that particular individual's life at the present point. Two things 
should be noted here. First, the person himself may very likely not be fully aware of his own need, 
at least not aware of its deeper spiritual meaning. Second, this need may be redefined or even 
changed in response to the Word of Jesus Christ. Such a change of need is already a step toward a 
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Christian understanding and faith. For instance, the recognition that one 's feeling of alienation is 
really an estrangement from God, the understanding that one's feeling of guilt or general 
wrongness stems from sin against God, or the awareness that the unhappy heart is really 
"hungering and thirsting" for righteousness - these are major steps toward accepting the good 
news that we are reconciled to God, that our sins are forgiven and that we are made righteous, all 
in and through Jesus Christ. 
 
This process of evangelism can be separated into three steps: determining the basic human need, 
redefining this need in Christian terms, and relating how God in Jesus Christ satisfies this need. 
But it is obvious that these steps are not chronologically separate or distinct. Instead, they often 
merge or flow through each other. Besides this, there is another element that usually comes up in 
personal evangelism. This may arise at the beginning, middle or end of the process. It is the 
element of offense or the non-believer's objections to Christianity. Almost inevitably there are 
matters in our faith that are offensive to such a person. These also must be dealt with by the 
Evangelist. 
 
The difficulty lies in the fact that such objections are really a dual task. They must be 
differentiated into primary and secondary, central and peripheral. Some objections involve 
misunderstandings of what Christianity teaches or what Jesus actually said. Others are based on 
prejudiced misconceptions of the faith, or misrepresentations of it by believers. All such offenses 
should be removed or explained away, if at all possible. But there are other offenses which arise 
from a basic clash between the nonbeliever's understanding of himself and his own life and what 
is presented to him in the Christian faith. Such a basic offense cannot be removed by kindness but 
must be overcome by faith. It is the stumbling block whose presence should rather be emphasized 
by the evangelist. 
 
You can see that our role plays are being very ambitious in trying to deal with all these elements. 
But all these, except perhaps the offenses, have been considered in our earlier papers and 
discussions. Our role plays are only a focusing of all these elements. 
 
The setting will be three Christians sitting together in one of the side rooms of a church on a 
Sunday afternoon. A non-believer enters the room. He has been at the morning worship service. 
He is one who would be included in the amorphous category - the inquirer. The gathering is 
informal and yet definitely Christian, not neutral. A certain basic knowledge of the Christian faith 
is presumed, as well as a general acquaintance of the Christians with the non-believer. This 
setting is intended to make it easier for the believer - evangelists, both because there is a 
three-to-one ratio, and because of the church location. The play can then move fairly rapidly into 
a more serious level of dialogue. 
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As the play develops, we ask you to take, not the stance of a neutral, critical observer, but rather 
to try to imagine what you yourself would say, how you would react, and what sort of questions 
or answers you would give in a like situation. We believe this will serve to make it a more 
effective learning process of each of us. 
 
Gentlemen - let the play begin. 
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EVANGELISM: HOW WE DO IT 
 

arranged by Herb Skoglund 
 

MIDORI BAPTIST CHURCH, NAGOYA 
 

by Kenneth E. Milhous, 
Baptist General Conference, missionary in Nagoya 

 
I. BASIC FRAMEWORK: 
 
1. Church Growth: 
We want the church to grow in Japan! I only attended one quarter (Fall, 1971) at the School of 
World Mission - Institute of Church Growth, Fuller Theological Seminary, but since that time I 
have had the conviction that increase in the number of Christians and in the number of churches 
is of basic importance to our evangelism in Japan. While at the School of World Mission, I 
became convinced that the Holy Spirit can stimulate growth in the number of churches and 
Christians, even in Japan, and without abandoning methods which have had some success, we 
must experiment and apply new ideas in an effort to find His methods for this country. Thus my 
basic assumption is that evangelism which results in new churches and new Christians is God's 
Will, and that some of the principles derived from church growth research can be applied in a 
Japanese situation resulting in greater growth. 
 
2. Mission - Church: 
Another basic influence on my methods of evangelism has developed from the relationship of my 
mission to its corresponding national church organization. As a mission-related missionary, I am 
committed to a mission-related (that is, not independent) evangelism project. Secondly, my 
mission has always placed a primary emphasis on evangelism leading to church planting or in 
cooperation with churches already planted. Evange - lism apart from churches has been the 
exception rather than the rule. Since the organization of the Japan Baptist Church Association, ten 
years ago, the mission has been committed to the goal of helping this organization grow through 
our evangelism and church planting activities. We, as a mission, are channeling the major part of 
our evangelism activities in partnership with the Japan Baptist Church Association. 
 
The Nagoya Church planting project was to be a cooperative project with a Japanese pastor and a 
missionary working together. The goal of our evangelism was not only to plant one church, but to 
plant a group of churches forming a local association of churches. 
 
II. METHOD - PLANTING THE MIDORI BAPTIST CHURCH: 
 
1. Strategic Location: 
(a) Choice of the Nagoya area. We returned from our first furlough 
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the summer of 1972, and, in accordance with our mission's language study policy, spent 1972-73 
in language training in Tokyo. During this year, the mission, after strong urging on the part of the 
leaders of the church association, made the decision to assign us to "pioneer evangelism" in the 
Nagoya area, beginning September 1, 1973. Associated with the Japan Baptist Church 
Association at that time were 22 churches, 7 in the Tokyo area, 3 in Osaka, 10 in Wakayama 
Prefecture and 2 in southern Mie Prefecture. Two factors influenced the choice of the Nagoya 
area. One was the felt need to expand along the Tokaido between the Kanto and Kansai churches, 
and the other was the result of a survey made by our mission in 1969 which indicated that 
Nagoya had less churches and Christians per unit of population than Tokyo, Osaka or Wakayama, 
coupled with more recent expressions of welcome by some Nagoya pastors and missionaries. 
 
(b) Choice of Midori Ku and National Highway 1 in Arimatsu: After moving to Nagoya in 
September, 1973, I obtained a listing of Protestant churches in the Nagoya area and plotted their 
locations on a large Nagoya map. At the same time I obtained city planning maps and statistics 
from the Nagoya City office. Selecting wards and towns with a low church population, I surveyed 
seven of Nagoya's fourteen (there are now 16) wards and eight of the surrounding communities. I 
not only plotted the existing churches on local maps, but visited all that I could find in order to 
confirm their location and to try to determine how close a new church should be planted. From 
each ward or town or city office I obtained population and planning statistics. I was able to 
determine not only the present population, but also the rate of population growth in recent years 
and possibility for the future. I had been instructed to investigate land prices and to look for a 
church site; therefore, I visited real estate offices in each area. I investigated not only the ward or 
town as a whole, but also local communities within a ward or town which seemed to have 
possibility. 
 
Generally, my search was guided by five conditions. 1) I was looking for an area where there 
were few or no churches. As much as possible, I did not want to compete with or duplicate 
existing local church programs. 2) I was looking for an area where the population density was 
relatively high or growing. 3) I was looking for a location convenient to transportation, railroads, 
bus lines, or roads. 4) A location within Nagoya City was considered more strategic for locating 
the first church than one in a surrounding community. 5) The price of the church land had to be 
within our budget. 
 
Midori Ku, although not yet the most populous ward in Nagoya, has had one of the highest rates 
of recent population growth. The ten year period, 1965-75, saw a population increase of over 46, 
000 or 63% (6. 3% per year). Midori Ku is a relatively new ward (becoming part of Nagoya in 
two sections, in 1963 and 1965), just beginning its major population growth. 
Yet Midori Ku is a ward with few churches. When we selected the ward as the center of our 
evangelism, there were only three churches in the entire ward, the Bible Baptist church in the 
northwest near Naruko Danchi, and the Catholic and Kyodan churches in the west central area 
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relatively close to Narumi Station. The Anglican meeting has only recently started and is only a 
monthly meeting. The Assembly church is outside of Nagoya in Toyoake Shi. 
 
We were able to buy a 70 tsubo piece of land with a 24 tsubo building next to a small hospital on 
National Highway 1 in Arimatsu just a four-minute walk from Arimatsu Station for about 1175, 
000 per tsubo. The old traditional Arimatsu is between the Meitetsu Railroad and Highway 1, cut 
through the middle by the Old Tokaido which connected Tokyo and Kyoto during the Tokugawa 
Era. Some buildings in Arimatsu on the Old Tokaido are 200 years old and still used by the 
original families following their traditional industry of Arimatsu Shibori or the dyeing of cotton 
cloth. 
 
However, south of Highway 1 is an area of A.rimatsu developed within the last 10 years with 
single family homes and including a new "Green Heights" development of condiminiums. About 
a ten minute walk north of the station is Narumi Danchi. West of Narumi Danchi, stretching to 
the city line is a developing area of single family homes and some apartment. buildings, and 
north of this area is Midori Ku's northeast 1/3 which is just beginning to be developed and which 
is slated for the ward's major population growth during the next 15 years. 
 
2. Physical Plant: 
 
The purchase of this property was made possible as a part of a capital funds drive among the 
churches of the Baptist General Conference in the United States and Canada. These capital funds 
were also used to repair and remodel the building so it could be used as a meeting place. Besides 
a kitchen and a 6-mat room used as a pastor's study, we have a 6-mat Sunday School room and a 
14-mat size (floored) meeting room. 
 
3. Organization for Pioneer Evangelism: 
 
The Nagoya pioneer evangelism project is a joint mission - church association project. A Nagoya 
pioneer evangelism preparation committee was organized in September, 1973 with three 
members (one representative from the mission, one from the church association plus the 
missionary on the field). This committee supervised the survey work, approved the proposed 
church site in Arimatsu and recommended it to the executive committees of both the mission and 
church association. This committee approved plans for the evangelism team and opening 
meetings in the new church location. 
 
When meetings were begun in April, 1974, the preparation committee was replaced by the 
Nagoya pioneer evangelism committee composed of four members, a representative of each, the 
mission and the church association, as well as both the pastor and missionary on the field. The 
chairman of this committee, as well as of the preparation committee before it, has always been  
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representative of the church association. The Nagoya pioneer evangelism committee has met six 
times (four in 1975) and heard financial, attendance and program reports from the two on the 
field. The representatives of the church association and mission then respond to these reports, ask 
questions, make suggestions and bring reports from their respective executive committees. The 
Nagoya pioneer evangelism committee is the official route of communication between Midori 
Church and the executive committees of both the church association and the mission. 
 
4. Pastor: 
The executive committee of the church association selected Mr. Yuichi Kawano, a student in 
Osaka Biblical Seminary, to serve the Nagoya pioneer evangelism project as his service 
assignment his final year in seminary. He began in April, 1974, working Saturday afternoons and 
Sundays with me until he graduated from seminary the following March. We regarded him as 
pastor on the field from the beginning, and he was addressed as "Sensei.” Beginning in April, 
1975, after he had graduated from seminary, he was asked by the executive committee of the 
church association to serve at Midori Church as pastor for a one year "test" period. This period 
will end in March, 1976 when he will be recognized as a full time pastor by the church associa-
tion. Pastor Kawano was married on April 6, 1975, and the church officially welcomed Mr. and 
Mrs. Kawano as pastor and pastor's wife on April 13, 1975. 
 
5. Goals: 
Goals determining our priorities in evangelism in this church planting project were formulated by 
the pastor and missionary jointly and approved by the Nagoya pioneer evangelism preparation 
committee before our first meetings were begun. Some of these regarding the type of people 
towards whom we would direct our evangelistic appeal are as follows: 
 
1) We would aim for adult decisions. 
2) We would specifically try to appeal to men. 
3) We would try to build the church with local people. 
4) Since a junior high school was nearby (2 minutes away), we would also aim for junior high 
students. We felt that making adult men basic to our church planting effort would help to produce 
a church which could be self supporting within five years. Since there was no high school or 
university nearby (this year construction of Midori Ku's number 2 high school was begun at a site 
on Highway 1 less than a kilometer from the church, however), we thought we would not be de-
veloping a strong student-centered evangelism program. 
 
6. Opening Thrust: 
The carpenter who remodeled the building promised to be finished by April 1, so we planned to 
begin meetings immediately. An evangelism team of nine members (seven lay people) from five 
churches came at the invitation of the Nagoya pioneer evangelism preparation committee, 
arriving Wednesday. 
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April 3 to prepare for our first meetings. This preparation included major cleaning up after the 
carpenter (who barely made the meeting room usable by April 5) plus distribution of our 
announcements door to door and at stations and schools. Evangelism team members also 
participated in the meetings on Friday, Saturday and Sunday (April 5-7). Our first two days of 
meetings, Friday and Saturday, featured films, two Children's Science Adventure Series films in 
the afternoon children's meetings, and the Yoneko ("Ikiru to Wa") and Honda ("Koko ni Ai ga 
Aru") films in the adult evening meetings. Through these two films we wanted to introduce 
Christianity as an experience of Japanese people. The chairman of the evangelism department of 
the church association (and later chairman of the Nagoya pioneer evangelism committee), Pastor 
Emi of the Shirahama Baptist Church, preached an evangelistic sermon following the Yoneko 
film on Friday evening. Saturday evening I preached, following up the Honda film with the same 
theme, sin, from Romans 3. Sunday morning, April 7, Pastor Kawano was ill, so I substituted 
with a sermon from Isaiah 55. On Sunday we began a regular Sunday program with Sunday 
School at 9:15 and the worship service at 10:30. 
 
7. Continuing Program: 
 
The Sunday School program was continued Sunday mornings 9:15 to 10:00. It is an elementary 
aged Sunday School divided into two classes; Pastor Kawano teaches the junior class, and I teach 
the primaries. 
 
The Sunday worship service meets from 10:30 to about 11:45. The pastor and I shared preaching 
approximately half and half from the beginning through July, 1975 (the one who was not 
preaching leading the service). Now I preach only about once a month. During the period we 
were sharing the preaching half each, we carefully planned our themes and texts, as follows: 
 
We realized that the people who came had very little background in church or Christianity, so in 
order to develop a basic understanding, in April the theme was the Bible as the Word of God, and 
in May we had two sermons (one by each) on God and two sermons on Jesus. Then, building on 
that basis, we concentrated on evangelistic themes June, July, August and early September. We 
had decisions in the morning worship service in late August and early September. During the fall, 
concurrent with the baptism preparation class, we had a seven week series, September 29 to 
November 10, on the doctrine of the church in expository studies of Ephesians. In the new year, 
we started a Bible reading program with assigned readings for each day, Matthew in January and 
February, I Corinthians in March, selections from Deuteronomy in April, John in May, 
Philippians in June, and James in July. During this period the texts for the Sunday sermons were 
selected from the Bible reading schedule for that week. Now, although the reading schedule has 
continued, the sermons are usually not related to it, and since the pastor is doing most of the 
preaching, we are no longer planning the themes together. 
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The Wednesday evening Bible study meeting (now prayer meeting) has met weekly from April 
10, 1974, 7:30-8:30. I took complete charge the first year. It was a study of Mark through the 
spring and summer, 1974, and a study of Acts through the fall and winter. When the pastor came 
full time in April, 1975, we began to share responsibility in leading this meeting in a study of 
selected Psalms. Now the pastor is leading this meeting alone with a study of Romans. 
 
A Saturday afternoon junior high class began in June with third year students, turning into a high 
school class in April, 1975. A new junior high class (with 2 first year students) began also on 
Saturday afternoons in September, 1975. Pastor Kawano has taken primary responsibility for 
these classes. The original appeal of the first junior high class was in learning the guitar together 
with songs from "Tomo yo Utao" songbooks. 
 
A ladies Bible study meeting which later developed into a fujinkai began in January, 1975. The 
fujinkai presently meets Thursday mornings twice a month. The program started with a study of 
the book of Philippians using a study guidebook led by one of the ladies. Presently the pastor is 
leading discussions based on the book,” God in My Kitchen.”  
 
8. Baptism and Communion: 
 
Our first baptism was December 15, 1975 when five (three of whom were members of one 
family) were baptized. One was baptized March 27, 1975; however, she has returned to her home 
in Kagoshima and transferred her membership to a church there. Two more were baptized on 
October 12, 1975 and one on December 7, 1975. Since we do not have a tank for immersion, we 
rent the facilities of the Minami Nagoya Church of the Japan Baptist Convention at Kasadera, 
four train stations away. 
 
Our first communion service was immediately following the baptisms on December 15, 1974. We 
scheduled communion services quarterly (January and April) in the beginning but changed to a 
monthly service, following the sermon during the worship service the first Sunday of the month, 
from May, 1975. 
 
9. English Teaching: 
 
Before the first meetings were begun, the Nagoya pioneer evangelism committee, Pastor Kawano 
and I had an understanding that we would not emphasize English teaching as a method of 
evangelism. Thus we did not begin with any English program. However, we had a request from 
the mother of a Sunday School student and our neighbor (the wife of the doctor next door) to 
teach English to her son, so we decided to open a weekly class for elementary school students at 
the church beginning in September, 1974. Income from the Y2000 per month fee is paid into a 
"special account" where it is used for the purchase of furnishings or equipment for the church. 
According to mission policy, any profit from a missionary's English teaching belongs 
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to the mission, thus I requested that the mission's executive committee approve the application of 
this English money to the church's special account. From the church's side, this money is 
considered as "aid" money from the mission. 
 
10. Special Evangelistic Meetings: 
 
Although we began with special meetings using the evangelism team, we have not placed a heavy 
dependence on special meetings for our evangelism program; nor have we scheduled many of 
them. September 6 and 7 (Friday and Saturday), 1974, we had special meetings with Rev. Tokio 
Satake, pastor of the Kokubunji Baptist Church in Tokyo and then chairman of the executive 
committee of the Japan Baptist Church Association as evangelist. Sunday morning, July 13, 1975, 
we had an "evangelistic worship" with Rev. Eisuke Kanda of Campus Crusade in Nagoya as 
guest preacher. October 17-19, 1975 (Friday through Sunday evening), we had a special 
evangelistic series with Rev. Kimio Shirai, pastor of Kadoma Baptist Church in Osaka as 
evangelist. Our average attendance for these three evening meetings was 19. Regarding the fall 
evangelistic meetings both years, a lady who first came to the special meetings has continued 
coming. This past October, one young working girl saw one of our posters advertising the special 
meetings, did not attend the special meetings, but she came the following Sunday morning and 
has continued since! 
 
11. Membership: 
 
The present membership of eleven consists of eight who were baptized here and three (the pastor, 
his wife and Mrs. Ueoka) who transferred their membership from other churches. With the 
exception of Pastor and Mrs. Kawano, all members live within one and one half kilometers from 
the church. The Kawanos and Miss Tanahashi drive to the church. Mrs. Ueoka usually rides her 
bicycle to church, although sometimes her husband drives her. All others walk to church. 
 
14. Service in the Church: 
 
In the beginning, most of the details of cleaning the building, arranging chairs, buying supplies, 
preparing refreshments, etc. were taken care of by the missionary and his wife. The pastor was a 
seminary student in Osaka during the entire first year, so he was only present Saturday afternoons 
and Sundays. He and I traded preaching and leading the worship service. My wife, Gerry, played 
the organ for the worship service and Sunday School The Sunday School was divided into two 
classes taught by the pastor and the missionary, and Gerry was around to help in the class that 
seemed to need it most. 
Within a month one lady who had come from the beginning began bringing flowers from her 
garden for the meeting room. Also, she and another lady began helping Gerry make tea. In 
August, 1974, Mrs. Ueoka, a housewife who had been active in a church in Osaka moved to 
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Midori Ku and began to serve from the day she first visited. She at once began to help by greet-
ing people who came to the worship service, seeing that they had a Bible and hymnbook. She led 
a group of two, then three, housewives who began cleaning the building weekly from the fall of 
1974. 
 
During the baptism preparation classes in the fall of 1974, we introduced the idea that Christians 
should serve God and one way of serving God was through carrying out responsibilities in the 
church. However, in January 1975 (the first baptism was in December) the pastor and I began to 
discuss together a specific method of introducing the new Christians and church members to this 
concept of serving Christ through the church. In April and May we held classes (one each month) 
on the subject of service (stewardship of talents), and in May we distributed a questionnaire on 
service which we had developed. By July the lay Christians were serving Christ through the 
church in an organized way. At present it looks like this: 
 
Sunday School: Two high school students are helping. 
 
Worship Service: One layman leads the service once a month. A high school student plays the 
organ once a month. Five housewives take turns as greeters. Two housewives prepare 
communion once a month. Two housewives do flower arranging. Four housewives make tea. 
Ladies Meeting (Fujinkai): Five housewives take turns leading. 
 
House to House Visitation: About seven people help one Sunday afternoon a month; one 
housewife also serves one morning per week. 
 
Records and Office Work: One layman helps the treasurer (the missionary), and he will become 
treasurer this spring. One housewife has charge of the church library. Two housewives help with 
addressing and mailing, and one helps with the weekly bulletin. 
 
III. EVALUATION: 
 
1. Organization for Pioneer Evangelism: 
Until the Midori Church planting project, a church planting effort has been either a mission 
project or a church association project. This is the first joint church planting project; hence its 
significance. This concept of partnership is very important to the future of our work as a mission 
in Japan. The Midori church planting project might be considered an experimental prototype of 
mission-national church partnership in church planting. 
 
Although the members of the Nagoya Pioneer Evangelism Committee are equally divided 
between mission and church association, the choice of the representative of the church 
association as chairman indicates the predominance of the church association in leadership in the 
committee. This, however slight, recognition of Japan's vertical societal structure is, I suspect, 
important to the smooth operation of such a joint committee (and joint church planting effort). In 
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the early stages we had some misunderstandings concerning the division of responsibility 
(especially financial) between the church association and the mission. The division of 
responsibilities must be thoroughly discussed and mutually understood. 
 
2. Strategic Location: 
 
I had been advised by some people that a church should be in a quiet community, not on highway 
1 at a traffic light where the sound of trucks gearing up or down interrupt the church's worship or 
study. It is true that we hear the trucks, especially in the summer. However, I believe that the 
advantages of a well-known and easily accessible location far outweigh the disadvantages of the 
noise. 
 
3. Physical Plant: 
 
Funds were available for land and building for Midori Church; however, we have no assurance 
that any more such capital funds will be available for other church planting projects. We are 
grateful that the funds were available for Midori, but we are thinking in terms of home meetings 
or rented facilities for future expansion. 
 
I think that our starting in an older building which was known in the community was an 
advantage to us. Repair and remodeling costs are much less than building a new church building. 
The valuation of the building, the amount to be paid by the church into the church association's 
Building Revolving Loan Fund, is to be decided in negotiations between the church and the 
church association. I expect this to be decided within a few months, and probably the church will 
begin to make payments sometime this year. The church has begun a building fund in preparation 
for beginning the payments for the building. 
 
4. Pastor: 
 
The concept of cooperation we are following includes the idea that the missionary ideally does 
not plant the church alone. The church association especially feels that the influence of a 
Japanese pastor is important from the start. In the case of Midori Church, the pastor was a 
seminary student the first year and was on the field only on weekends. It seems to me that his 
being apart time pastor the first year, changing to full time, worked out well, since the church was 
not ready for a full-time program in the very beginning. He is now taking more and more 
responsibility, and I am taking less, in preparation for my leaving this summer for a year 
furlough. 
 
Well over 50% of the church's expenditures have been applied to salary and housing of the pastor. 
The high cost of supporting a full-time pastor may be an indication that we should begin to 
consider the feasibility of a pastor supporting himself partly with another part time job in the 
beginning stages of church planting pioneer evangelism. 
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5. Opening Thrust: 
 
The idea of an evangelism team from several churches starting this church planting program 
concretely emphasized the shared responsibility in church planting. I believe it was very 
successful. Midori Church got a good boost in the beginning. The church which sent the most 
team members has continued to support the church planting project with the largest monthly 
offering. 
 
The use of films as the beginning attraction probably helped increase the attendance at those 
meetings. 
 
I have often questioned the practical value of door to door visitation in Japan; but for us in this 
initial effort it was very successful. 
 
6. Continuing Program: 
 
From the beginning we considered the Sunday meeting for worship the most important meeting, 
and I think the attendance records reflect this emphasis. The Sunday School was not treated with 
the same importance. For a new pioneer church, as a principle I think this may be a correct 
emphasis. We are aiming first of all for adult decisions. However, the Sunday School should not 
be neglected, and in the case of Midori Church it could be improved. But our Sunday School, 
with its faults, has had a good influence on our adult program. A mother who was baptized on 
October 12, 1975 was urged to come to church and believe on Jesus by her two daughters who 
are in Sunday School. She came for the first time to the Christmas program (1974) and continued 
coming to the worship service. Four more Sunday School mothers are now attending the 
bimonthly fujinkai, and two of these have recently begun to attend Sunday morning worship as 
well. 
 
We, of course,wanted to attract men as a means of reaching the whole families. One husband 
came with his family from the beginning, and of the five baptized in our first baptismal service, 
three were of one family, the father, mother and teenage son. However, we have not been 
successful in attracting husbands since then. We have baptized an unmarried young man and a 
high school boy, a college girl, a working girl, and two wives. We have not learned how to attract 
and keep the family head, and that is necessary if we are going to grow by families. 
 
7. Service in the Church: 
 
The development of lay service at many levels is very important to a church at any stage of 
development, and I feel that Midori Church's pattern of lay service is significant. We have not 
been able to train adults to help in the Sunday School teaching, and I feel that this is a weakness, 
both for the Sunday School program and the spiritual development of the adults. 
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The education leading to service was in two stages. During the first baptism preparation series of 
classes and during the post baptism classes for service. The use of the written questionnaire 
following this preparation period helped the new Christians to think specifically concerning what 
they could do in serving Christ. 
 
8. Summary: 
 
We thank God for His leading step by step in the planting of the Midori Baptist Church. It has 
been thrilling to watch the Holy Spirit work in the hearts of people, save them and begin to mold 
them into a church. We pray for His continued work among us. 
 
 
 

COFFEE SHOP EVANGELISM  
 

by Ronald W. Hempel 
 

Coffee House Evangelism in America 
 
Several years ago coffee house evangelism became a fad in the United States. In church 
basements, their educational wings, a nearby vacant house, or any place where teenagers 
preferred to gather, makeshift coffee houses sprang up. These were usually nonprofit, noncom-
mercial, experimental, and often seasonal or evenings only. Generally speaking, the purpose of 
these coffee houses was to provide the teenagers of the church with a place where they could 
have Christian fellowship and could adapt Christian worship to their generation. To these places 
the teenager could invite his non-Christian friends and attempt to witness to them. With the 
exception of the Potter's House in Washington D. C. and 
a few others, most of these coffee houses fulfilled the needs of the moment and have now been 
modified or replaced by other methods of evangelism. Outside of these coffee houses, there are 
virtually no coffee houses remaining in America. 
 

The Coffee Shops of Japan 
 
The commercial coffee shop of Japan stands in sharp contrast to this. Whether this institution is 
native to Japan is not known. Perhaps it is of European origin. At any rate, it has become 
thoroughly integrated and now fulfills a valuable function within Japanese society. 
 
In Japan's highly stratified society, the coffee shop seems to be an island of egalitarianism. People 
from all levels of society can meet and converse here. The majority of the customers, however, 
are businessmen and office workers, rather than young people, students, or housewives. Many 
businessmen eat breakfast in a coffee shop before going to the office. Their morning and 
afternoon coffee breaks are spent in the coffee shops. Many drop in at noon for a light snack. 104 



 
Sometimes they will meet here to discuss business transactions, but generally they come to relax 
and forget the office. 
 
The variety of coffee shops in Japan attests to their importance. 
 
The types of coffee shops are as various as the moods and interests of their customers. Their 
decors vary from ultra modern, early American, Western, Spanish, Marine, Mexican, to everyday 
nondescript. Coffee shops also vary with the musical tastes of the customers. There are coffee 
shops that play only bluegrass music. There are coffee shops that play only classical music and 
post their daily music schedule. There are coffee shops that play only acid rock music so loud that 
you have to point to the menu when you order. Thus, a coffee shop providing a Christian 
atmosphere would not be considered unusual. 
 
The price of a cup of coffee is quite expensive by American standards. At present the average is 
probably two hundred yen, about seventyfive cents per cup. However, we must remember that 
most businessmen have an expense account which covers this. Furthermore, a coffee shop should 
not be considered just a place to drink coffee, but rather a meeting place for friends and for 
people in search of friends. For many Japanese, who live in extremely small apartments, it is 
equivalent to the Western living room where people converse, relax by watching TV and listening 
to music, and also drink an occasional cup of coffee together. The price of the coffee could be 
considered as a small fee charged as rent for this room and its.atmosphere, as well as for the 
coffee. The owner and waiters, in addition to serving coffee, become to their customers friends to 
talk with and confide in. 
 

The Origin of the Good Hour 
 
While Rev. Rudolph Kuyten was engaged in language study, he became convinced that a 
commercial coffee shop could be used successfully as an evangelistic tool, After language study 
he was assigned to live and work in Asahigawa in central Hokkaido. There he expended a great 
deal of effort trying to convince the local pastors of the validity and necessity of a Christian 
coffee shop ministry. He did not succeed. Finally, however, as a compromise, he was given 
permission to open what he called the Koinonia Center. This rented second floor room was 
located in downtown Asahigawa among the bars and coffeeshops. Every week close to two 
hundred people passed through this center attending about twenty different meetings, such as 
Bible study groups, prayer meetings, flower arranging classes, discussions of contemporary prob-
lems, evangelistic meetings, etc. Rev. Kuyten's evangelistic efforts were concentrated in this 
center from 1964 until the close of his second term in 1970. 
 
After the completion of his second term, Rev. Kuyten insisted that he be allowed to open a 
commercial coffee shop. The Hokkaido synod was very reluctant to grant permission for this 
unconventional method of evangelism. Eventually, however, the Sapporo pastors expressed  
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interest in this method because it would coincide with their decision to begin an evangelistic 
program to reach the many young office workers in Sapporo, a decision which had been made 
several years before, but as yet had not been actualized. Thus, the Good Hour Coffee Shop was 
opened in July 1971. 
 

Its Business Arrangements 
 
The Good Hour is the official evangelistic center of the Higashi Sapporo Kyodan Church. Rev. 
Nakamura, the pastor of this church, is the legal owner of the Good Hour. The staff attends this 
church and attempts to invite its customers specifically to this church. Although the Good Hour is 
operated as a regular commercial coffee shop, all profits are spent to support the staff and to 
further its evangelistic programs. 
 
Originally, the staff of the Good Hour consisted of Rev. Kuyten and one waiter. The waitresses 
were volunteer workers. It was soon discovered, however, that it was necessary to hire two full 
time waitresses in order to maintain consistent customer service as a commercial coffee shop. 
The staff has now grown to two waiters, two waitresses, and several volunteers. During the past 
two years a young lady from America has also volunteered her services as a waitress and English 
teacher, in addition to giving concerts every Saturday evening. It is doubtful, however, that this 
position can be continued because of financial difficulties. 
 
With the improvement of business the business hours of the Good Hour have also expanded from 
the original twelve hours per day to fifteen hours per day. Originally, the Good Hour opened at 10 
AM and closed at 10 PM. Now it opens at 8 AM and closes at 11 PM. The average number of 
customers per day has risen from 20 to 120! Last year over 30, 000 customers were served. 
 

Its Location 
 
The Good Hour is located on a main road in central Sapporo. It is located in the outskirts of 
Susukino, the entertainment area of Sapporo. Although this area certainly is much smaller than 
the Ginza or Shinjuku of Tokyo, nevertheless, 'its size is considerable. It is estimated that some 
twenty thousand hostesses come to work here every evening to entertain and serve over 100, 000 
customers in the bars, night clubs, cabarets, and snacks. Last year a new night club was built very 
near the Good Hour. This night club claims to employ one thousand hostesses. In addition to such 
places, there are at least ten other coffee shops within one minute's walk of the Good Hour. The 
coffee shop immediately next door is open from 8 PM to 8 AM. 
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The Good Hour is also located within a minute's walk of Nakajima Koen, probably the best 
known of Sapporo's recreational areas. There is boating here in the summer and in the winter, ice 
skating. There are many shaded paths among the trees, a fish pond, a children's playground, and a 
baseball stadium. During the summer open air concerts are held here on Sunday evenings. But it 
is especially busy during the second week of June, during the Sapporo summer festival. Then the 
paths in the park are lined with hundreds of little booths selling everything from cotton candy to 
beetles. During this period the park looks as busy as Tokyo station during rush hours. The Good 
Hour's business quadruples during this brief period and several of these new customers come 
back throughout the year. 
 
The Good Hour is located in an old Japanese Inn. Because of the increasing number of new 
hotels in the area and the dilapidated condition of the inn, several rooms were no longer in use. 
Rev. Kuyten managed to rent these rooms from the aged couple who own the building and 
remodeled them into a coffee shop. 
 

Description of its Interior 
 
One of the unique features of the Good Hour is that it has a display window. Many coffee shops 
and restaurants have a display case in which they display plastic or wax samples of their menu. 
The Good Hour has a display window in which is displayed a sample of the Good Hour's 
atmosphere. There is often a wood carving made by Rev. Kuyten on display. This has helped to 
attract many customers from those passing by on the street. The theory is that coffee shop custo-
mers come not so much for the food and coffee as for the cozy atmosphere that the coffee shop 
provides. In keeping with the display window, Rev. Kuyten has decorated the Good Hour with 
many samples of his art. 
 
The Good Hour can be divided into two rooms, a front room and a back room. The front room is 
very typical of many coffee shops. It has tables and chairs to seat sixteen people. In one corner of 
this room there is a place for a microphone and enough space for a small group to give concerts. 
 
The back room opens off to the right. The ceiling is lower here and the room is dimly lit. There is 
a counter here with space for about six customers. The back room cannot be seen from the front 
door and the front door cannot be seen from the back room. This gives a very cozy, secluded 
effect. Once a customer is in the front room and can see what the back room looks like, he 
usually prefers the back room. It is usually in the back room that we have most of our 
opportunities to talk with people. Every Friday night the chairs of the back room are arranged in a 
circle and a group discussion is held here. The room is usually filled to capacity, about 
twenty-five people. 
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Types of Customers 
 
As mentioned above, the Good Hour now averages well over one hundred customers per day. 
These customers can be divided into two basic categories. The largest group could be called "the 
front-room customers" since they are not involved in or interested in the fellowship that is held in 
the back room. They will come into the back room only if they can avoid that fellowship. The one 
thing these customers have in common is that they want to sit and talk with their friends over a 
cup of coffee or perhaps make small talk with the staff. When the Good Hour is closed, they are 
in another shop nearby. 
 
It is from the above group that customers are drawn into the group we could call "the back- room 
customers,”  those who come not for coffee, but for fellowship. They are extremely 
disappointed if the Good Hour happens to be closed and they have to go to another shop. These 
are the kind of customers that come to the Friday night meetings. The core of this group is 
Christian. They support us with their witness to their faith. They volunteer their services 
whenever we are busy. Others in this group are interested in learning more about Christianity. 
Some others are not particularly interested in Christianity, but they realize that something is 
missing in their lives and they are searching for a deeper fellowship. 
 

Its Method of Evangelism 
 
So how does one go about doing evangelism in this setting? What must be kept uppermost in 
mind is that this is a commercial coffee shop. We must maintain sanitary conditions and serve 
good coffee and food at competitive prices. Business and evangelism must always be kept in 
balance. But it is in doing business from day to day as waiter and waitresses that there are many 
opportunities to witness to our faith, to provide the Christian viewpoint on the subject being 
discussed with the customer. This requires a Christian staff which has a great deal of skill and 
training. I consider this the most important aspect of the Good Hour's evangelistic program. 
 
Personally I discovered that it was much easier to be a good preacher than a good waiter. It was 
easy to neglect my share of the work load when there was an opportunity to talk to a customer. It 
was also easy for me, when talking with a customer, to say too much rather than too little. This 
satisfied my need as a preacher trying to do evangelism but also effectively ended the discussion. 
On the other hand, when too little was said, the customer was usually stimulated to ask more 
questions. 
 

Its Special Meetings 
 
Another important aspect of the Good Hour's evangelistic program is the Friday night discussion 
group held in the back room. The topics 
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for these discussions are of contemporary concern to all. Subjects such as alienation, pollution, 
love, marriage, etc. , are usually discussed. The purpose of these meetings is to provide our 
customers with the opportunity to become involved in a deeper fellowship than can be found in 
the neighboring bars and coffee shops. A determined effort is made not to preach the gospel as 
one would do in a church, but rather to maintain a dialogue with the customers. Although each 
individual is given ample opportunity to testify to his beliefs, no effort is made to bring the 
discussion to a specifically Christian conclusion. Afterwards, however, we have many 
opportunities to speak individually with all who have attended. At that time we can meet any 
needs or answer any questions that we were unable to answer during the discussion. Meanwhile 
business continues as usual in the front room. 
 
Another aspect of the Good Hour's program are the Saturday night guitar concerts which are held 
in the front room. The purpose of these concerts is to enrich the atmosphere of the Good Hour 
and thus attract more customers. The music, therefore, is not necessarily religious but is in 
keeping with our purpose. 
 
The Good Hour is closed all day Sunday so that we can attend the Higashi Sapporo Kirisuto 
Kyodan Church. Throughout the week the staff makes every effort to stimulate interest in the 
church and to invite the customers to worship with us on Sunday. Generally, however, customers 
who have no Christian background and who have not yet made a Christian commitment hesitate 
to do this. Even those who do show interest in Christianity find that they do not feel comfortable 
in church. In order to fill the needs of such customers, one Sunday evening a month Rev. Kuyten 
has opened his home for informal dinner, fellowship and worship. This is similar to the Friday 
evening discussions in format except that it is a specifically Christian meeting. 
 
In 1972 several of the staff members became involved in the socalled charismatic movement. The 
subsequent result was the beginning of "The Hour of Praise" in the fall of 1973. This is held one 
Sunday evening a month in the Good Hour. This is in effect a worship service of charismatic 
nature. 
 
The results of this new aspect of the Good Hour's program has not been an unmixed blessing. 
There is a tendency among those involved in this movement to be quite subjective. Often they are 
not sufficiently critical of themselves and how they affect others because they feel led by the 
Holy Spirit. Consequently some rather strong statements have been made to non-Christians and 
even to Christians. Such statements have had a divisive effect and have caused a negative 
reaction to Christianity. At times the staff has not been discriminate and have invited those who 
have no interest whatsoever in Christianity to these meetings. This has only served to increase 
their antagonism towards Christianity. This movement has also tended to widen the gap between 
the Good Hour and the church. 
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On the other hand, the hugging, crying, laying on of hands, prayers for healing, and singing with 
uplifted hands have been used very effectively to communicate God's love and brotherly love in a 
very concrete way. In this respect this worship service has played an important role in the con-
version and renewal of several people. 
 
It has often been said that the expression on of one's emotions and direct physical contact are not 
possible in Japanese society. These are Western customs which the Japanese cannot or will not 
adopt. A visit to one of Japan's many bars would dispel any such doubts. Here you will see the 
average Japanese businessman under the influence of alcohol giving free expression to his 
emotions. There is plenty of talking, singing, and even shouting. Things that could not be said in 
the office are said here and forgotten. Physical contact between men is not uncommon. They 
often sit with their arms around each other or slap each other on the shoulders. The Japanese have 
even coined a term to describe this kind of fellowship: they call it "skinship.”  
 
Several Japanese have told me that they find this emotional release necessary after a day in the 
office. Certainly most psychiatrists would agree that anyone who attempts to suppress his 
emotions does so at the expense of his emotional and physical health. It is, however, unfortunate 
that the Japanese businessman must resort to the bare where, apart from the release of emotional 
tension, very little emotional or spiritual growth can take place. It is also unfortunate that our 
churches do not have that kind of fellowship where one can find relief from life's tensions 
without the use of alcohol, where one can express his deepest feelings and find forgiveness and 
acceptance. Perhaps the charismatic movement can teach us once more how to provide this kind 
of fellowship within our churches. 
 

Concluding Observations 
 
The Good Hour is now in its fifth year of business. This in itself is quite an accomplishment in 
this type of business which tends to be very unstable. Customers have said that the Good Hour is 
one of the best known coffee shops in Sapporo. On several occasions people whom the Good 
Hour staff did not know personally suddenly came to the Good Hour during some crisis in their 
lives and immediately asked for counseling. Later these people have explained that they once 
came to the Good Hour several years before and were aware of its program. One morning a 
young man, obviously quite upset, came in to ask for help. He said he was told to go to the Good 
Hour by his friend whose name he mentioned. None of the staff could remember ever meeting 
this friend. 
 
The Good Hour is functioning very effectively as an evangelistic arm of the church reaching out 
into the world. Last year the Lord used the Good Hour to lead five people to express their faith in  
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Him and receive baptism in His church. These were an office girl in her twenties, an office girl in 
her forties, a middle aged businessman, a young man who works in his family's steel factory, and 
the mother of a young man who was converted at the Good Hour the year before. 
 
The Good Hour also provides opportunities for Christians to learn how to witness. Those who 
become Christians through the Good Hour immediately are given many opportunities to witness 
to their new-found faith. Other Christians who have come to the Good Hour from the various 
churches of Sapporo and participated in the Good Hour's fellowship and program have found that 
their faith was renewed and were given new courage to witness. 
 
The validity and effectiveness of this type of ministry is also verified by the three other coffee 
shops which have been started not by Rev. Kuyten but by other church-related groups. One of 
these is located in the city of Muroran; another is located in the Hokkaido Christian Center in 
Sapporo, and the third is the Koinonia Coffee Shop in Asahigawa. This was originally the 
Koinonia Center started by Rev. Kuyten as a compromise to a full commercial shop. The board of 
directors of this center, having seen the results of Rev. Kuyten's work in Sapporo, permitted a 
young Japanese Christian to open a commercial coffee shop here. 
 
In September 1975 my two years of involvement in the Good Hour's program came to an end. 
My family and I moved to Yokohama where I am now working in the so-called "church-planting" 
ministry. Although I have come to have a new appreciation for this work, I am still convinced of 
the necessity of coffee shop evangelism so that the good news can be communicated beyond the 
church to those who never enter her doors. 
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EVANGELISM IN JAPAN IN 1976 ARISE - SHINE!  
 

Final Worship Sermon by Carl Beck 
 
My text for this closing worship is taken from Isaiah, chapter 60, verses 1-3. 
 
Having just come through the holiday season, most of us have perhaps listened to Handel's 
MESSIAH again in some form or other, and may find it difficult to read these words prosaically, 
rather than to sing them. In fact, they almost demand to be sung or declaimed at the top of one's 
voice: 
 

"Arise, Shine! 
For thy light is come, 

And the Glory of the Lord 
Is risen upon thee; 

For behold darkness shall cover the earth And gross darkness the peoples; 
But Jahweh will arise upon thee, 

And His Glory shall be seen upon thee. And nations shall come to thy light 
And Kings to the brightness of thy rising." 

 
Ah, my friends, that's Dendo (evangelism) - Dendo with Glory - with a sound of trumpets - a 
radiance we yet have to catch up with. 
 
Again, having just celebrated our Lord's coming, we are all aware of a great and glorious 
fulfillment of these words on Judean hills two thousand years ago. Yes, there was light; there was 
joy - joy so great that it burst forth from Heaven's portals to inflame the hearts of shepherds and 
Hakase (doctors, wise men) alike. There was singing. There was glory in abundance. 
 
Long years afterward a John would remember and testify: "And we beheld his glory 
Glory as of the only begotten son from the Father Full of Grace and Truth.”  
 
But Isaiah's words were not written only for two thousand years ago. They were written first and 
foremost for his own time. They are also written for this new year of 1976. The "will" and "shall" 
of verse two are perpetually both future and present in tense and outlook. 
 
Before going to the text itself, however, I would like to add just a word to the various attempts 
made during this conference at defining the 
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the word evangelism. No matter what content we put into the verb EUAGELION I believe we 
must concede that the process of evangelization is not complete until what Jesus envisioned in his 
commissioning in Matthew 28:18-20 is complete. Becoming and making disciples is what it is all 
about. May it not be, dear brothers, that this is the crux of our problem in Japan today. May it not 
be that this is where God is demanding a new thing for 1976. 
 
Looking back over twenty-six years of "evangelism" in Japan, I am painfully aware that it was 
incomparably easier to make baptized church members than it was to "make disciples.” And far 
too often I majored on the former rather than on the latter. 
 
I would like to stop here to acknowledge that though these pages were written before the 
conference, the thoughts I tried to put down here have taken on wondrously rich and glorious 
hues from what all of you have already said here. For instance, Brother Leroy said so much more 
richly and beautifully what I wanted to say about making disciples, and Brother Ken thrilled all 
of our hearts with the visions of peoples and kings bearing rich gifts which God has honed and 
sharpened in their bosoms after centuries and milleniums. 
 
Assuming then that our text has something to say about making disciples in Japan in 1976, let us 
go to it quickly and briefly. 
 

High Urgency 
 
Let us notice first that the text opens with a cry - a shout - a command - a tremendous sense of 
urgency.” Arise!" "Kwoom!" The verb "kwoom" is used often in the Old Testament with exactly 
this sense of urgency, this feeling of immediacy, of nowness.” Arise, flee.” (Gen. 27:43) "Arise, 
get thee out.” (Gen. 31:13) "Arise and go.” (Gen. 43:8) 
"Arise, get thee down quickly.” (Deut. 9:12) "Arise and let us flee.” (Sam. 15:4) 
 
"Get off your butts,”  we might put it less elegantly today. 
 
And maybe this is exactly what God would say to us, to the church in Japan, in this beginning of 
this 1976th year.” Get off your butts !" "There's work to be done! You've been playing 'missions' 
long enough! It's time to start making disciples!" 
 
As Paul put it so succinctly,” Knowing the season, that already it is high time for you to awake 
out of your sleep.” (Rom. 13:11) 
Shine! 
 
Notice the next word - the word following "Arise!" It isn't "preach. It isn't "Teach a Sunday  
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School class.” It isn't "Distribute tracts.” It isn't "Get on radio and television.” It isn't "Ask him if 
he's saved.” Not even "Go to Japan and be a missionary.” No, it's a much more inclusive word. 
It's all those and much more. It's "Shine!" One simple word,” Shine!" But what a beautiful word! 
What a gloriously beautiful word.” Shine!" 
 
It's "smile" - "be happy.” It's "rejoice" - "Rejoice and again I say rejoice.” It's "love" - "Love the 
brethren fervently.” "Greet one another with a holy kiss." "Shine!" 
 
In spelling out the great Constitution of the Kingdom of Heaven in Matthew 5, 6 and 7, Jesus 
outlined in chapter 5 the purpose of this Kingdom, again surprisingly simple: To be salt; to be a 
light.” Ye are the light of the world. A city set on a hill cannot be hid, neither do men light a lamp 
and put it under a bushel, but on a stand that it may give light to all in the house. Let your light, 
therefore, so shine before men that they may see your good works and glorify your Father who is 
in heaven." Just "Shine!" 
 

As Paul puts it a bit differently, 
"For we are the aroma of Christ unto God 

To them that are saved and to them that perish.”  
 
Isn't that lovely too, the aroma, the sweet savor of Christ. And that's not poured on perfume! It's 
an inner reality that comes from having been so close to Christ that we carry his smell. Even the 
enemies of the gospel took cognizance that the disciples had been with Jesus. Ah, to have this 
aroma always in the heat and frustrations of my business day, in the intimacies of my home life.” 
Shine!" "Radiate aroma!" 
 

Light is Come 
 
Just as the Great Commission was an impossible commission to a handful of fishermen, farmers 
and tax collectors,” Make disciples of all nations,”  without the accompanying,” And lo, I am 
with you always, even unto the ends of the earth," so this "Arise! Shine!" was an impossible 
commission without the next words,” For thy light is come and the Glory of the Lord is risen 
upon thee.”  
 
Jesus too didn't say,” Make your light shine!" but "Let it shine!" Your light and mine is never a 
light of our own making. We are never suns. We can never be more than moons or planets, 
reflecting the light that comes to us. How dim are moon and planets compared to the sun. But 
even the moon can be beautiful. More eyes gaze upon the moon than on the sun. God needs a 
heaven full of moons and planets.” For thy light is come and the Glory of the Lord is risen upon 
thee.” Let us bathe in that light. Let us keep the mirrors of our hearts bright to reflect clearly and 
accurately the Glory of our God. 



114 
 
Having just come through the festival of the coming of our Lord, we are quite aware that that 
coming was in Light and in Glory. There was a radiant star. There was the dazzling splendor that 
enveloped the shepherds. There was great love and hilarious joy. There was family love that sent 
the young Mary scurrying to visit the old kinswoman, Elizabeth. There were the songs of 
rejoicing on the lips of Mary, Elizabeth, Zechariah, Anna, and Simeon. There was such a swell of 
rejoicing in heaven that it burst forth and spilled onto the wintry Judean hills. There was the 
overflowing of joy of shepherds and kings who heard and saw and told. There was hope - a hope 
for peace in a world that knew only of conquering and oppressing armies. Well did the prophet 
Zechariah foresee and cry out, 
 

"Rejoice greatly, Oh daughter of Zion, 
Shout, Oh daughter of Jerusalem. 

Behold thy king cometh unto thee.”  
 
Yes, there was light, so that Isaiah had again correctly discerned when he said, 
 

"The people that walked in darkness 
Have seen a great light; 

They that dwelt in the land of the shadow of death, Upon them hath the light shined.”  
 
To Isaiah all of this was promise, hope, faith. To us it is fulfillment, reality. For us it is already 
true that our light is come and the glory of the Lord is risen upon us. Our day, this day of the 
Kingdom, is what Isaiah saw and rejoiced in. Brothers, do we realize, can we comprehend, how 
blessed we are, how well we have been born into history. Can we do other than with shouts of joy 
grasp onto Isaiah's "Arise, shine.”  

Dark Reality 
 
Then comes verse two, the perpetual reality.” For behold darkness shall cover the earth and gross 
darkness the peoples.” Ah, there it is. In all its stark ugliness and fearsomeness. 
 
Yes, Isaiah knew much of darkness, ugliness and social inequity. Read the book of Isaiah. How 
much of it is fearsome darkness and thundering and lightning in the night. Isaiah and Amos and 
Jeremiah and Zechariah knew that when, even in Israel, God's people, social injustice was so rank 
that a man could be sold into slavery for the price of a pair of sandals, and the poor lived in their 
desperate hovels while the rich lounged in their beds of ivory, that there would continue to be 
trouble, revolt, bloodshed and darkness. Justice would have to roll down as mighty waters. 
Isaiah's day knew plenty of darkness. 
 
The shepherds, as the oppressed of the oppressed, knew what darkness meant. That dark night as 
they huddled with scantily-clad backs to the wind, afraid of the Roman soldier who might be on 
the prowl for an extra sheep for his kitchen, afraid of the burdens and avarice of their own 
religious leaders, 
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afraid of the hunger and disease that lurked in every shadow, to them and to the whole mass of 
the then Roman world, darkness haunted on every side. 
 
Our time also knows its darknesses. Juvenile crime up 28% in 1975 in the United States alone. 
Eleven killed at LaGuardia in another outbreak of senseless terror. Ireland, Lebanon, Argentina, 
Angola, and Chile competing with Sekigun, PLO, and Symbionese Liberation Army for 
tomorrow's headlines. It is so easy to throw up hands and wonder,” What is it all coming to?" 
 
Even the church, the body of Jesus Christ, is not all light. Have you ever wished you could make 
your church a brighter place - happy, joyous, winsome, a place of Glory? Have you ever spoken 
to a young soul, told them the good news of Jesus, extolled His virtues, His saving power? You've 
seen the joy of salvation begin to light a young face. Then you invited him to church... 
 
Yes, it is true as Paul so tellingly puts it just after his outburst of glorious rhapsody in II 
Corinthians,” But we hold these treasures in earthen vessels." How earthy they are at times! Oh, 
that God's Spirit might hone these vessels so fine and so thin that they might turn translucent or 
even transparent, permitting the Glory within to burst out in a radiant outpouring of love and joy. 
Or perhaps, even break us like He had finally to break a Jacob to allow bits of light to break 
through the broken cracks and chintzes, permitting brother to see the face of God in the face of 
brother. 
 
But notice again the conjunction that connects verses one and two. It is not "But,” But darkness.” 
No, it is the word "For.” "For behold darkness shall cover the earth and gross darkness the 
peoples." 
 
It is this very darkness which calls forth the "Arise, Shine!" Chapter 59 is just a breath ahead of 
60 and how much it sounds like 1975. 
 

"Their works are works of iniquity, 
And the act of violence is in their hands;  
Their feet run to do evil, 
And they make haste to shed innocent blood;  
Their thoughts are thoughts of iniquity;  
Desolation and destruction are in their paths. 
The way of peace they know not, 
And there is no justice in their goings;  
They have made them crooked paths;  
Whosoever goeth therein doth not know peace.  
Therefore is justice far from us,  
Neither doth righteousness overtake us; 
We look for light, but behold, darkness.  
For brightness, but we walk in shadows.  
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We grope for the wall like the blind.. . 
We stumble at noonday as in the twilight...  
We roar like bears 
And moan sore like doves; 
We look for justice, but there is none. 
For salvation, but it is far from us. 
For our transgressions are multiplied before Thee,  
And our sins testify against us.”  

 
And there is much more. 
 
Therefore, for this very reason, says Isaiah, the light is so desperately needed. We who are heirs 
and holders of the light that was vouchsafed to us that first Christmas morning, how dare we do 
less in the face of this fearsome darkness of Isaiah's and Christ's and our time, than to accept 
Isaiah's clarion-sounded challenge to "Arise, and Shine.” There is in our world this gross 
darkness. It demands a shining! 
 
And now the connecting word is "But".” But Jahweh will arise upon thee, and his glory shall be 
seen upon thee.”  
 
Perhaps Isaiah remembered that Israel and her law had their beginnings in a light of sorts. When 
Moses came down from the mountain, Israel could not bear to look on his face for a time because 
of the reflected glory. The Kabod of God stayed with Israel throughout her wanderings in the 
pillar of cloud by day and the pillar of fire by night. 
 
But Isaiah envisioned a greater glory. And as Paul would later note,  
 

"The children of Israel could not look steadfastly upon the face of Moses 
For the glory of his face, 
Which glory was a fading glory.. . 
For if that which passeth away was with glory, Much more that which remaineth is in glory.. . 
But we all with unveiled face, 
Beholding as in a mirror the glory of the Lord, Are transformed into the same image, 
From glory to glory.... 
The light of the Gospel of the Glory of Christ... God... shined in our hearts, 
To give the light of the knowledge of the Glory of God In the face of Jesus Christ. 
Therefore, seeing we have this ministry.. . We faint not... 
 
"Arise! Shine! 
For thy light is come And the glory of the Lord Is risen upon thee. 
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For behold darkness shall cover the earth, And gross darkness the peoples, But Jahweh will arise 
upon thee And his glory shall be seen upon thee.”  
 
Glorious Consequences 
 
And now the connecting word is "and". This is what goes with it, the sure result. 
 

"And nations shall come to thy light, 
And kings to the brightness of thy rising.”  

 
To an Isaiah who was watching his people, God's people, being swallowed up in a wave of 
immorality, militarism, terror, and social inequity, this last would be almost unbelievingly 
glorious. Things did not need to be as they were. God would yet step into history to change things. 
The promise to Abraham,” In thee and in thy seed shall all the nations of the earth be blessed," 
was not all gone down the drain. Yes, Israel would carry herself pell-mell down the abyss below. 
But beyond was another mountain where the sunshine was more glorious than any they had ever 
known. 
 
Could there be a more glorious denouement for Isaiah, prophet and evangelist that he was? Could 
anything more glorious than this happen to us in our day? 
 

And so Isaiah shouts down the centuries,” Arise! Shine!" 
"And nations shall come to thy light, 
And kings to the brightness of thy rising." 

 
If that shout sounds a bit hollow in Japan in 1976, it does not need to. Even now there is time. 
 

"Arise, Shine!" Get off our butts! Make disciples. 
 
My brothers, is it true? Dare we believe it? If you and I, if the whole church of Jesus Christ in 
Japan would get on its feet; if she would bathe herself in the aroma of the Lord Jesus; if she 
would radiate love and joy and peace; if she would envelop herself in the warmth of her hope; if 
she would raise high the standard of justice and social equity; if she would shine, would the 
nations indeed come pouring across her threshold? Would they beat paths to that light? Would 
Ten no Heika and Kotaishi and the Soridai'in come to the brightness of our rising? 
 
I am just optimistic enough to believe that our world is tired enough of militarism, of arms races, 
of strikes, of terror, of Mafia, Sekigun and their ilk, of her Beiruts in ashes, of the gross darkness 
that covers her peoples, to believe that it might happen. 
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There was a time when the church believed this. When she stood up and shone. She shone so 
brightly that twenty milleniums later even a cursory reading of the book of Acts and a brief 
warming of our hearts before the altars of their giving love, hilarious joy, and living hope, 
intoxicates us for days on end. There was light when a hundred thousand bloodthirsty Romans sat 
in that great colosseum in Rome and watched a handful of persons who had been made 
"disciples" being led and kicked and pushed out into the center of that vast arena. They watched 
the venerable old men being fastened to crosses, set upright, and then surrounded by fagots of 
firewood. They saw the younger men, women, and children herded in a heap some distance away. 
Then the iron gates clanked open and the roar of the carniverous beasts mingled with the roar of 
the crowds. 
 
The fagots are set ablaze and the first lion hesitantly approaches the huddled flock. The shriek of 
terror of a small girl at the fringe pierces the now deadly silence of the expansive colosseum and 
echoes back and forth from bleacher to bleacher. Arms of love quickly surround her and sobs are 
stifled as she is drawn into the heart of that circle of love. An old man's voice rises out of the 
smoke cloud now beginning to cover the place where the crosses stood. He is leading out in one 
of the beloved hymns. One by one other voices join in until that vast colosseum is filled wall to 
wall with a great chorus of joy and praise and love. Gradually, as flame and fang do their work, 
the crescendo dies down until there is only the crackle of fire and the chomping and tearing of 
jaws on bone. 
 
Brothers, that was dendo. Can you imagine the effect on that now deadly quiet 100, 000? Can 
you understand why they leave muttering,” Maa, how they loved one another.” Can you 
understand why week after week the crowd in the arena swelled and the one in the bleachers 
dwindled? Is there any wonder that within the first generation there was a witnessing band of 
disciples in practically every city, town, and village of the whole far-flung Roman empire and 
beyond? 
 
I'm not praying for a repeat performance in Yoyogi Stadium, which, by the way, has the same 
bleacher capacity as the old colosseum. But if that's what it takes to get us on our feet and shining 
- so be it. 
 
Maybe you and I can't change the church in Japan into a gloriously radiant, loving, joyous, 
winsome church in 1976. Maybe we can. But our theme is personal evangelism. If I and you and 
you can be transformed into a winsome disciple of our winsome Lord - if just sixty of us can 
leave this conference determined to be what He would have us to be - a fragrance and a glory, can 
you imagine the impact that would have on the church, on the nation, on kings? 
 

"Arise, Shine! 
For thy light is come, 
And the glory of the Lord is risen upon thee. 

 


