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v.
FOREWORD
With this collection of papers we enter the second quarter century of Hayama Seminars. As one who has been a part of
most of these twenty-six seminars this editor may be forgiven for looking back and reminiscing just a bit.
One obvious change that has occurred is that we who were then young bucks chafing at the bit, savoring our first tastes
of God's faithfulness in the midst of frustration and disappointment, and drinking deeply of the words of wisdom from
venerable veterans like John Winthers, Gordon Chapman, or Boude Moore are now no longer so young. For the past
four years we have been paying our respectful farewells to those of our number who learned and contributed much
during those early years at the YWCA's Lacy Kan at Hayama, and now through retirement or death would no longer be
gathering with us. This year's papers and critiques are from three who are in their first term of service in Japan, one of
whom is the son of one of those eager young men of former seminars. Hayama is in its second generation.
Another change is that imagined differences between the theological left and right no longer appear as great or as
apparent as twenty-six years before. As brother met and listened to brother he was often amazed at the commitment,
piety, and scholarship of those he might have dismissed as "social-gospeler" or "Fundy" some few years earlier.
Subjects that could not have been handled those first years were dealt with in subsequent seminars. This year, even
Frank Cole was ready to concede that the classical just war tradition was difficult to defend in the face of the awfulness
of a possible nuclear holocaust.
It might be helpful to list here the subjects which the seminar has wrestled with and spoken to in these past decades:
1960 - Our Ministry of Reconciliation in a World of Conflict, 2 Cor. 5:18
1961 - The Church and the Ministry in Japan, Phil. 2:5
1962 - An Apologetic for Christian Witness in Japan, 2 Cor. 5:17
1963 - Christian Discipleship in Japan, Luke 9:23
1964 - Communication of the Gospel in Japan
1965 - Laymen in the Life of the Church
1966 - New Life for the Church
1967 - The Mission of the Church
1968 - By What Authority?
1969 - Contemporary Indigenous Church Problems and Processes
1970 - The Christian's Responsibility in Political Affairs in Japan
1971 - The Church's Role in Urbanized Japan
1972 - The Mandate of the Gospel to Technological Society
1973 - The Contemporary Work of the Holy Spirit
1974 - Changing Patterns in the Church's Ministry

vi
1975 - Christian Perspectives on Death, East and West
1976 - Personal Evangelism in Today's Japan
1977 - Bridges and Barriers to Gospel Outreach in Japan
1978 - Equipping the Laity for Service
1979 - The Lordship of Christ and the Missionary in Japanese Society
1980 - The Christian Gospel and Its Ethical Implications for Japanese Society
1981 - The Christian Family in Japan
1982 - Can the Gospel Thrive in Japanese Soil: Guilt, Shame, and Grace in a Unique Culture
1983 - All Things to All Men: Interaction of Biblical Faith and the Surrounding Culture
1984 - God at Work in Contemporary Japan: A Twenty-fifth Anniversary Reflection
These men who struggled with and learned from each other were hardly conscious that they were at the same time
writing important chapters in missiology, church history, and the history of Christian thought as they relate to a limited
geography and period of time. Few future writers in these categories will want to ignore these volumes. Unfortunately,
volumes up to 1970 and the 1976 volume are out of print. Others have a very limited number left.
So, it is again with a bit of fear and trepidation, a keen sense of historic responsibility, and also with much hope and joy
that we prepare this twenty-sixth volume of the major papers presented at the Hayama Protestant Missionary Men's
Seminar.
Special thanks are again due to all who participated in the program and those who prepared these papers; to my wife
Esther who proofread, typed, and gave valuable advice; to Betty Swain who did the final copy editing and typing; and to
the committee that planned and carried out this seminar.
Carl C. Beck
Book Editor
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HE WILL TAKE WHAT IS MINE AND DECLARE IT TO YOU: JOHN 16:14b
An Opening Sermon by Oliver Bergh
The Gospel of John has our Lord saying of the Holy Spirit, "He will take what is mine and declare it to you" (John
16:14b). Our being together as a Protestant Men's Seminar is one more opportunity for the Holy Spirit to continue
that gracious task. Some may feel that the Holy Spirit will have to do this in spite of this being a men's seminar.
But may I begin by saying that we are not as isolated or independent as we may think. When in the committee we
asked who could take care of the treasurer's responsibility, one man said that his wife could. When I asked one
man if he could help us on a bibliography he said that his wife could. My wife's typing skills and dedication to
Hayama have helped to keep the committee's correspondence moving. I am sure some of those who have prepared
papers would say that their wives have given them encouragement and made sacrifices so they could do it. If
Dietrich Bonhoeffer was right in his position that the woman was created to help man in his limitations; and if I am
right in my position that as images of God we are particularly effective because we are created as male and female,
then we can be grateful that our separation is only for two days and even while here we are not without the benefits
of our wives' service and prayers.
Some may say that the Holy Spirit will have to take what is Christ's and declare it to us in spite of this being a
Protestant men's seminar. I was present twenty years ago when urgent voices argued that since the basis of
Hayama is not agreement, the Protestant limitation should be removed. The answer given by Gordon Chapman
was that the gains made in removing that limitation would probably result in too great losses from those who would
cease to participate. If we are limited as Protestants that limitation is also a modified one. Those who prepared
papers do not exclude insights because they come from Catholic or secular sources. The spirit of Hayama is "to
send out a decree that all the world be taxed" for relevant truth on our subjects. And even within the Protestant
families there is need to look over our walls to see what others have. Last year we were told that early Hayama
participants were surprised to find what able people there were in groups so different from themselves! The Holy
Spirit can enrich our separate traditions by taking things of Christ in other traditions and sharing them with the rest
of us. The doctrine of "Common Grace" is something which I have seldom heard mentioned in Lutheranism. That
is more commonly Reformed currency. Our Lutheran parallel categories seem to me to be more difficult to use.
But because one Lutheran writer was open enough to borrow Reformed phraseology, it dawned on me a few years
back that I am closer to every man than non-believers are to each other. If I believe that common grace is given to
all men I am closer to every man than those who do not believe that are to each other. And so the sharing can go
on.
The Holy Spirit will take of the things of Christ through the work of gifted men. We are grateful that year after
year there are men who are willing to share their treasures and research with us in the midst of their busy schedules.
And we are grateful that there are still more who want to hear them. But we are not here only to hear papers. If
that were all we wanted we could probably rather stay home and use our libraries which are not exhausted. Nearly
as much time is given in the program to your responses as to the papers. Some of the richest nuggets come from
those periods. When God's servants get together we can expect that the Holy Spirit will do new and
unprogrammed things. I would be delighted if someone who has considered himself a pacifist should feel that he
has to forsake that position, and if someone who had considered himself in the other camp should find the courage
to move. But if most of us can be more comfortable in what we believe to be our position and also more respectful
of all others, the Holy Spirit will have been taking of the things of Christ and declaring them to us.
The Hayama Seminar is in part a men's retreat. We have opportunity for prayer together and worship services for
which brethren have sought the word of God for us. And there may always be some here who have special needs.
The Holy Spirit can lead them to those who can help as it often has in the past. And so, to you and to our Lord we
offer the 1985 Hayama Seminar as another opportunity for the Holy Spirit to take advantage of the things of Christ
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and to declare them to us. Amen.
(Oliver Bergh is a Lutheran missionary since 1951 working with churches in Shizuoka Prefecture. He served as
Chairman of this seminar's Continuation Committee, and is retiring from Japan this spring.)

THE CHURCH FACES MILITARISM AND VIOLENCE
A Historical Study by Ken J. Shenk
The intent of this paper is to trace throughout Japanese church history the stance of the church toward trends and
institutions within Japan that justified the use of military force for various reasons.
I. The Kirishitan Era
They prize and honor all that has to do with war, and there is nothing of which they are so proud as
of weapons adorned with gold and silver. They always wear swords and daggers, both in and out of
the house, and when they go to sleep they hang them at the bed's head. In short, they value arms
more than any people I have ever seen (Perrin 8).
These were the words of Francis Xavier after spending the years of 1549-1551 in Japan as the first missionary there.
Xavier was describing a people of a nation divided into countless domains which continually fought among
themselves for more land to control. It is estimated that the warrior class in Japan at this time amounted to
somewhere between seven to ten percent of the entire population. A high number compared to the less than one
percent in Europe (Perrin 33).
It was to the influential people of this fragmented society that the Jesuit missionaries first targeted their message of
the Christian faith. One might think that those leaders who were converted came to renounce their former ways of
depending on violence. Yet this was not to happen. On the contrary, we see that the missionaries were not inclined
to preach the gospel of peace and reconciliation.
Though the missionaries evidently commanded respect for their moral character (Drummond 54), they also gained
"respect" for the political and economic power they could help mobilize in favor of friendly, political leaders.
Powerful Oda Nobunaga himself welcomed the Jesuits (Lee 62). He shared with them a common hatred for the
Buddhists who were allied against Nobunaga. Nobunaga granted protection to the Roman Catholics since their
iconoclastic crusades against the Buddhists were accomplishing his own goals of weakening the opposition. The
missionaries were already giving tacit approval to their converts to burn or destroy Buddhist temples and kill their
priests (Drummond 78f). Thus, in 1571, the missionaries and their disciples were in no position to criticize
Nobunaga when he carried out his own attack against Buddhist enemies. His forces killed 3,000 monks and
villagers caught in the attack (Drummond 74).
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Toyotomi Hideyoshi, Nobunaga's successor as "unifier" of Japan, also strove to take advantage of the growing
power of the Christians. In 1586 Hideyoshi told Jesuit Vice-Provincial Father Coelho of his plans to conquer
Kyushu, Korea and even China. If Coelho would arrange to charter for him two large Portuguese ships for the
invasion, Hideyoshi hinted that he would have churches built throughout China, and would order the people to
become converted. Coelho responded with glee, offering to provide as many ships as possible. As for the plans to
conquer Kyushu, he promised to enlist the help of Christian daimyo there for Hideyoshi's cause (Lee 63). The plan
was never to be implemented as Hideyoshi made an about-face in his attitude toward the Jesuits and issued an edict
of expulsion against them the following year. This move no doubt came as Hideyoshi realized the danger that a
united band of Christian daimyo could spell if they ever decided to turn against him. In fact, Coelho
unsuccessfully strove to drum up support for armed resistance against the edict though Valiano, his superior, was
against such a move (Drummond 78-82). As it happened the edict was not to be enforced for a number of years.
Suspicions toward the missionaries and the Kirishitan erupted once and for all in 1596 when the captain of the
Spanish ship "San Felipe" bragged to Japanese officials about Spain's power and its pattern of conquering countries
by joining hands with native Christians. When Hideyoshi caught wind of this he responded by publicly humiliating
and crucifying six Spanish Franciscans, a Japanese Jesuit brother, and 19 other Japanese converts (Lee 68; Laman
94-141).
By the early seventeenth century reunified Japan was convinced that the Westerners and their religion were
harmful to national security. Shogun Tokugawa Ieyasu learned from an envoy sent to Europe that the church and
state there do in fact work together to conquer non-Christian lands (Lee 70). Thus missionaries were eventually
expelled and believers were forced to recant or face death or torture. Thousands chose death rather than recantation.
In 1637, 37,000 commoners in Shimabara took up arms in protest against the cruel system of forced taxation.
Identifying their cause as Christian, and many of them were, the peasants gathered at the old Hara castle under
banners with inscriptions such as "Praised be the most holy sacrament" (Lee 75). A song sung by these Kirishitan
rebels went like this:
While powder and shot remain,
Continue to chase the besieging army
That is blown away before us
Like the drifting sand.
Hear the dull thud of the enemies' guns: Don! Don!
Our arms give back the reply,
"By the blessing of God the Father,
I will cut off your heads!"
(Perrin 65f)
The rebels managed to kill thousands of government soldiers but, in the end of the four-month siege, only 100 of
the 37,000 rebel men, women and children survived. The Shimabara Uprising left an indelible impression in the
minds of the Japanese that Christians were violent subversives who were a threat to the Japanese nation (Lee 75).
II. The Meiji Era
In 1853 Japan was rudely awakened from its two centuries of self-imposed isolation from the rest of the world.
Impressed with the "black ships" of Commodore Perry, the Japanese were aroused into building a modernized
military force. Under the slogans of fukoku kyohei ("rich country, strong military") and datsu-a nyu-o ("away from
Asia, enter Europe"), Japan looked to the west to learn how it could become a strong nation able to renegotiate
unequal treaties with the West. Within 50 short years, Japan was able to shock the world by scoring military
victories over both China and Russia. Its dream of catching up with the West was further realized by the 1902
treaty of alliance with Britain.
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Seeking to learn from the West, it was only natural that some students and intellectuals welcomed opportunities to
learn from Christian missionaries who began arriving in 1859. Many of those early inquirers were samurai, the
warrior class people who lost their privileged status after the 1868 Meiji Restoration. These samurai were looking
for a spiritual-moral basis that would support their quest for modernization. Interpreting Christianity as the basis
for Western progress, they adopted the missionaries' religion for themselves and for the sake of Japan (Dohi 32, 44).
Writing about his own conversion experience, Honda Yoichi stated, "I came to believe in Christianity for the sake
of my country" (Dohi 91; my translation).
Honda's type of nationalistic faith was of course not unique to Japanese ex-samurai. The whites in the United
States at that time were proceeding to conquer native Americans with the support of churchmen who sanctioned
expansionism as America's God-given "manifest destiny." In the best-selling book, Our Country (1885), Josiah
Strong approved of U.S. territorial expansions as a predestined trend that God was using to evangelize unsaved
peoples (Dohi 31f). It should thus not be surprising that the converts of American missionaries would harbor their
own Japanese versions of ethnocentrism that would theologically justify Japanese imperialism in the decades to
come.
In 1889 the Meiji Constitution was promulgated. In the following year the Imperial Rescript on Education (kyoiku
chokugo) was instituted. The constitution declared the emperor to be an absolute sovereign, in the line of emperors
going back to Jimmu Tenno, a direct descendant of Amaterasu Omikami, the sun goddess in Shinto mythology.
The Rescript on Education glorified filial piety (ko) and chukun aikoku (loyalty and patriotism, or devotion to state
interests) as the citizens' most important duties. With these documents Japan was to live under institutionalized
absolutism for over 50 years.
Even nationalistic Christians were scandalized by these assertions. When Uchimura Kanzo, a young Christian
teacher, disobeyed an order to "worship" the Imperial portrait, Rescript and Signature, the issue came to national
attention. Uchimura was widely attacked as an enemy of the nation and was forced to resign from his teaching
position. He was to eventually apologize, for his momentary hesitation to bow, sending a friend to bow in his stead
(Young 48). When church leader Uemura Masahisa heard that Uchimura had reversed his stance, he wrote in his
Fukuin Shuho magazine about the need for Christians to stand steadfastly against such idolatrous behavior. The
government responded by shutting down publication of Uemura's magazine (Morioka and Kasahara 120).
During the next two years, critics of Christianity claimed the incompatibility of the Christian faith with the aims of
the Rescript on Education. Church leaders responded by arguing that Christianity not only teaches patriotic loyalty
to the emperor (Yokoi Tokio, Honda Yoichi) but that it is the supreme basis for loyal subjection to the state
(Uchimura, Uemura, Kashiwagi Gien). Meanwhile Christians generally learned to justify their bows to the
Imperial portrait and the Rescript as an act of respect, not worship (Dohi 114-7).
Three years after the Uchimura controversy, Japan was at war with China over the fate of Korea. Uchimura
immediately wrote and published his Justification of the Corean War. He defended Japan's right to fight a
righteous war as Christian nations had done in the past. Uchimura portrayed Japan as a benevolent neighbor
interceding on behalf of the Korean people against the backward rule of that nation by China. Japan was
sacrificing itself in a "spirit of chivalry" to ensure that Korea would be protected from future domination by the
West (Howes 100f).
Japan was not without Christian pacifists in the 1890s. Influenced by Quaker missionaries, Kitamura Tokoku and
Kato Manji were motivated into forming Japan's first peace society in 1889 after hearing a speech by William
Jones of the British Peace Society. In its five short years of existence, the Nihon Heiwa Kai expounded on the
theological bases for Christian pacifism and the danger of narrow nationalism and zealous militarism (Sumiya 99104; Bamba 55-62). Thus the wider church was to get its first exposure to pacifist teaching. But the mood of the
nation and the church continued its drift toward support of the impending war against China. Since the great

5

majority of Christians felt a great sense of allegiance to the emperor, they accepted the government's call to
contribute to the war effort. Few questioned the claim that the war was for peace and for the empire's glory.
Church members joined Christian organizations that supported the war cause in various ways. Honda Yoichi, as
head of one such group in Tokyo, the Kirisutokyo Doshikai, praised the soldiers as Christlike for sacrificing their
lives for the sake of the empire (Dohi 124f). War fervor was so high that the Nihon Heiwa Kai disbanded and the
majority of Japanese Quakers cast their lot in favor of war (Sumiya 104f).
Victory in the Sino-Japanese War led to euphoria in Japan. China had been forced to cede Taiwan to Japan, and
Japan was thrust into international limelight as a powerful new force. The nation learned that aggression paid
handsome rewards (Bamba and Howes 17). But Uchimura reacted differently. Learning of the ruthlessness of
Japan's military he wrote, "[The Japanese soldiers in China] think of killing soldiers in terms of a wild boar hunt. If
the Japanese are men of benevolence and righteousness, why do they not respect the honor of the Chinese?" With
shame he had come to realize that the "righteous war was concluded unrighteously" (Bamba and Howes 102).
In the summer of 1903 seven professors at the University of Tokyo publicly urged the government to attack Russia
before it could consolidate its strength in Manchuria (Bamba and Howes 19). In a matter of months Japan was
again at war. The church's stance again was supportive for the most part. The Fukuin Domei Kai immediately
urged churches to hold prayer meetings in support of the war effort. Church leaders Honda Yoichi and Ibuka
Kajinosuke defended the war as just during their travels in the West (Dohi 212f). Uemura Masahisa supported the
war as a war between a constitutional state and a military dictatorship (Dohi 213). Yet he expressed concern that
Japan would become dangerously arrogant in the event of a victory (Oh 119).
A minority did stand against Japan's role in the war. Already before the war, Christian pacifists were urging
restraint. Uchimura Kanzo was one of them. Out of his disillusionment with the Sino-Japanese War he had reexamined biblical teaching and concluded that the Christian faith required its adherents to be pacifists (Bamba and
Howes 108). Yet in a strange twist of logic, he encouraged would-be conscientious objectors to go to the
battlefield as soldiers and die as witnesses to the meaninglessness of war ((Bamba and Howes 116; Dohi 214f).
Such fatalism reminds us of Uchimura's samurai upbringing (Dohi 215). As it happened, Japan's first conscientious
objector emerged in this war not from among Uchimura's disciples but from the Seventh Day Adventist Church.
Yabe Kiyoshi, an evangelist, reported to the authorities that the command, "Thou shalt not kill" disallowed him to
become a soldier. After two months in prison he served in the army as a medical corpsman (Bamba and Howes
260; Dohi 215f).
As it turned out, the strongest critics of militarism during this period were socialists-Christian and otherwise.
Combining socialist political analysis and biblical pacifist thought learned from Tolstoy, Abe Isoo and others
boldly attacked Japan's military expansionism as serving only the interests of the well-to-do. Abe made a
perceptive critique of the Rescript on Education which had linked obedience within the family to obedience to the
state:
The idea of the family system [kazoku shugi] is equivalent to belief in a despotic family head [kacho sensei
shugi]: it involves a principle of absolute slavery which cannot recognize the personality of women or
children. This patriarchalism, this despotism of the family head, when expanded, becomes the despotic
policy of the monarchy.... Such despotism... forms the very life source of the army (Bamba and Howes 60).
Thus the Christian socialists considered abolition of ancestor worship and liberation of women to be two
requirements for achieving peace (Bamba and Howes 60). Japan and the church at large would not be ready to
listen to Abe for another forty years.
Ill. The Annexation of Korea
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Korea was a prevailing issue in the wars with China and Russia. Let us now examine the effects of Japan's policies
on the Koreans.
Claiming to be acting for Korea's benefit, Japan freed Korea from Chinese control in 1894-95. Yet the Koreans
were dismayed to find themselves now in the grip of Japanese control. Japanese authorities even plotted the coldblooded murder of Korea's empress in 1895 because she had proven to be uncooperative to Japanese interests (Oh
101-5). This provoked enough anti-Japanese ferment to cause the collapse of Japan's puppet cabinet in Korea (Oh
107). What followed was a Russian-backed regime that was to fall as a result of the Russo-Japanese War. Korea
was then made a protectorate of Japan, ruled by the heavy hand of Japan's military which showed no mercy against
dissent. In 1907 Korea's emperor was forced to abdicate the throne, and in 1910 the nation was annexed by Japan
(Oh 107-10). For these moves, Japan was able to buy the support of silence from Britain and the U.S. in exchange
for Japan's silent consent toward British and American colonialism in Asia (Oh 111f).
It may come as no surprise that Japanese church leaders welcomed the forced annexation of Korea. Ebina Danjo of
the Kumiai church naively embraced it as a chance to resurrect Korea as a great independent nation freed from a
condition of slavery to other countries (Dohi 304). He couldn't have been further from the truth as Korea became
increasingly enslaved to its supposed liberator. Uemura was less enthusiastic than Ebina. Though he claimed that
the annexation was a God-given mandate for the good of Korea and Japan, authorities banned the sale and
distribution of his magazine when he praised the independent, patriotic spirit of the Koreans (Dohi 305). Uchimura
was pretty much alone in Japan when he lamented Korea's loss of its nationhood (Oh 122).
In the ensuing years, Japanese authorities used various means to keep Koreans from entertaining any thoughts of
civil disobedience. Christians were special targets of police suspicion. This was particularly the case in the
infamous hyakugo-nin jiken ("105-person incident") when many Christians were framed on trumped-up charges of
sedition. As a result of cruel tortures, some were killed and others were scarred for the rest of their lives (Oh 13340). In the sphere of economics, half of Korea's farmers.lost their means of livelihood as a result of Japanese land
claims (Oh 145-8, 155).
It was in this context that the Kumiai church heeded the invitation of Japanese government authorities in Korea to
evangelize Korea. With financial support from government authorities and Japanese business conglomerates, the
Kumiai church set out to accomplish two goals: first, to make the Koreans citizens of the Kingdom of God, and
second, to make them loyal subjects of the Japanese emperor (Oh 165; Dohi 310, 312). Churchman Kashiwagi
Gien aptly remarked that this was tantamount to Jesus being paid by Caesar to make Romans out of the Jews (Dohi
312).
In January of 1919, Japanese authorities poisoned to death the emperor of Korea who had refused total cooperation.
Suspecting foul play, the distressed Korean populace took to the streets around the nation in non-violent protests,
demanding independence for Korea. The Japanese army answered them with bullets in mass slaughters (Oh 184-7;
Dohi 317). The Federation of Christian Churches responded to these events by sending an offering rather than
calling into question Japan's role in Korea.
Starting in 1937, Japan's governor-general in Korea introduced new measures to tighten its stranglehold over the
people. As a result, Koreans were forced to take Japanese names, pledge allegiance to the emperor, and worship at
Shinto shrines (Oh 254-8). The governor-general mobilized the police to pressure Christians into shrine worship.
It is to the church's shame that Japanese church leaders used their influence to convince.Korean Christians to
worship at the shrine as an act of patriotism (Oh 260-4; Young 81).
IV. The Fascist Years
While Korea was being exploited, two opposing trends in Japanese politics were vying for the upper hand. One
was toward greater democracy, the other toward ultranationalism. Rallying under the banner of national unity,
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forces against participatory government won out. Needless to say, the army was central in this scheme.
Consequently the army was able to get away with the forcible take-over of Manchuria in 1931, and from 1937
became involved in combat in China. In the "rape of Nanking" Japanese soldiers killed 12,000 non-combatant
Chinese in a span of two days..Thus, when Japan attacked Pearl Harbor, war had already been in progress in the
Far East. Yet the terrible misery that war was to bring in the next four years was destined to surpass the gloomiest
predictions that could have been made. One early sign of the turn toward militarism was the 1925 ruling that army
officers would be assigned to boys' schools to conduct military training. Along with some non-Christian schools,
students at Aoyama Gakuin declared they were against such training. The Christian school's authorities overruled
them, saying that military education did not violate Christian teaching (Dohi 366). In 1932 some Sofia University
students refused their military trainer's orders to worship at Yasukuni Shrine. College President Herrmann
Hoffman, S.J. explained to the trainer that shrine worship, being of another religion, could not be done by
Christians. When this word got out, the archbishop of Tokyo was told by the government's Ministry of Education
that shrine worship was an educational tool used in fostering patriotism and loyalty. As such, exemptions on
religious grounds could not be allowed. As a result the Catholic church declared the shrine to be non-religious and
accepted shrine worship as a state policy (Dohi 366).
These instances again illustrate how the Shinto religion was used by the state toward militaristic goals. Yet, either
because of blind patriotism or in fear of punishment, most Christians came to obey orders to worship at shrines. In
1936 the National Council of Churches itself was to reverse its former stance against shrine worship by accepting
the government's definition of the Shinto shrine as non-religious (Young 68f). The N.C.C. proceeded to encourage
shrine worship as a sign of Christian support of the spirit of the Imperial Rescript (Dohi 345).
As the thirties progressed, government control of society became tougher each year. Authorities kept a close tab on
the opinions and actions of non-conformists whom they expected to find in the church. With few exceptions,
churches learned to follow state guidelines for acceptable behavior, rather than risk being persecuted or being
forced to discontinue church activities. It was in order to escape harassment that church leaders gathered in August
of 1940 to discuss steps toward uniting Protestant denominations under a central authority (Dohi 346).
There were two specific events that made talk of unity an urgent matter. The first was the Religious Bodies Law.
That law promised protection for religious bodies with over 5,000 members, provided that they remain loyal to the
emperor and serve the nation's interest. In order for religious bodies to be given legal status the church by-laws and
the church head would have to be approved by the government. The government would reserve the right to punish
those who would prove to be disloyal (Dohi 349). The other crucial event was the military police investigation of
Salvation Army leaders under suspicion of espionage. Shocked especially by this latter incident, church leaders
wasted no time in deciding to break relations with foreign mission boards, and went beyond the call of duty by
working toward a merger of all Protestant denominations into one body (Dohi 350).
Though government pressure was very real, the churches for the most part were not loath to accept such patriotic
solidarity. Along with the shrine issue, the N.C.C. had already accepted and supported the government's military
overtures in Manchuria and in China (Dohi 345f). N.C.C. chairman Ebisawa Akira had written in an article
entitled "Japanization of Christianity," "[Purely] from our religious viewpoint, we Christians should hold on to the
highest ideals and eternal hopes of our faith. But in reality, when the life or death of our country is at stake as it is
today, our duty to the fatherland must be considered first" (Ota 190). To put it crassly, the choice between God and
Caesar had been made, and Caesar came out on top.
In June of 1941, 34 denominations merged to form the Nihon Kirisuto Kyodan (United Church of Christ in Japan),
swearing allegiance to the Imperial Rule and bowing to the Imperial Palace. After the attack on Pearl Harbor, the
newly formed Kyodan group defended Japan's actions and urged its members to contribute to the war effort (Dohi
359). Church services were allowed to continue only by following the Kyodan directive to bow toward the
Imperial Palace. The wartime hymnal deleted reference to Christ's kingship and added hymns that linked Shinto
expansionist themes with the goals of Christian mission (Young 101f). In 1944, when Japan's future was already in
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doubt, the Kyodan took up an offering to buy warplanes, and urged its members to redouble their efforts toward
victory for the empire (Dohi 360, 358). On Easter of that year, the Kyodan wrote to churches abroad under
Japanese domination that Japan was acting in the spirit of neighborly love by fighting a holy war intent on freeing
Asians from domination by the decadent West (Morioka and Kasahara 288-98). Even after all this, Tomita Mitsuru
was to express regret for not doing his best to aid the war cause as head of the Kyodan (Lee 151).
What about the resisters? Surely there must have been some! Unlike other so-called pacifists, Yanaihara Tadao
consistently criticized expansionist policies beginning with the Manchurian Incident (Bamba and Howes 206).
Because of his position as a professor at the prestigious Tokyo University, Yanaihara was especially a concern for
the authorities who were not able to quiet him down even after demoting his university position (Bamba and
Howes 200, 205). Yet Yanaihara was not so radical as to deny all allegiance to the emperor, and he did not
encourage conscientious objection to military service, although Ishiga Osamu, a Mukyokai disciple, went that
course (Dohi 397f).
Some of the most courageous resisters acted on grounds other than pacifism alone. The Jehovah's Witnesses were
compelled by their strict two-kingdom theology to refuse acts of subservience to the state, particularly for war.
They also criticized the government's neglect of the poorer masses who gained nothing from war (Dohi 401). Over
50 of their members were sentenced, and two died while in prison (Dohi 400-3). The Plymouth Brethren and the
Seventh Day Adventists were among other non-Kyodan groups which faced government harassment as elements
disloyal to the state (Morioka and Kasahara 28).
Within the Kyodan, members of the Holiness groups suffered mass arrest simply because of their belief in Christ's
second coming. They were judged as guilty even though they testified that their theology didn't have anything to
do with the political realm. This group, and at least one other individual under Kyodan rule, had the misfortune of
being harassed not only by the government but also by the Kyodan which, in effect, disowned them (Dohi 403-7;
Morioka and Kasahara 24ff; Young 113).
V. A New Beginning
The story of the church and militarism does not end in 1945. For one thing, the Kyodan had to face its own past.
Yet the earliest postwar statements of the Kyodan lay great stress on the need for Christians to unite to build a new
Japan while making vague comments about the unfortunate war experience (Morioka and Kasahara 92ff). The
Kyodan did not really face up to its collective guilt until the 1967 "Confession of Wartime Responsibility."
Meanwhile, new and returned American missionaries were generally willing to overlook the church's guilt because
they did not want to ruin Christianity's image at a time when they were trying to carry out General MacArthur's
(Caesar's) well-intentioned desire to see Japan westernized through Christianization.
Japan made history in 1947 by co-drafting the unprecedented peace clause (Article Nine) of the constitution. The
nation had passed a law against war and the maintenance of a force to fight it. Yet, with the rising power of
communist forces in the Far East and with hostilities in Korea, the U.S. saw in Japan a potential ally needing to be
rearmed. Thus the beginnings of the Self Defense Force, Japan's "non-army," were underway. The U.S.-Japan
peace treaty was to eventually make the two nations de facto military allies. As for the war in Korea, Japan was
able to make a killing on profits through sale of supplies to the U.N. forces there.
In the fifties and sixties, Christian pacifists and a large coalition of peace activists took up their pens and placards
to protest developments within Japan that seemed to contradict the popular peace constitution. Yet the blatant
disregard of the constitution's intent has continued until the present day.
Japan's "non-military" now has the eighth largest defense budget in the world, and strategic planning to counter the
highly touted Soviet threat are only continuing to heighten tensions. Voices are heard complaining that Japan is
getting a free ride in national security from the U.S., and so it should shoulder more of the responsibility itself. Yet
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disturbing questions come to mind. What is the purpose of all this military madness? Is the Soviet Union really a
threat to Japan? Even if the risk is real, what is the purpose of a stronger military when Japan can be effectively
crippled by a few well-placed nuclear explosions?
Where is the church in all of this? It is active in the struggle against repeated attempts to nationalize the Yasukuni
Shrine again. And it was present in issuing concern about the recent textbook revisions that are covering up Japan's
war story. But is it too much to wish that the church in Japan would declare its preparedness to live without the
protection of weapons poised to destroy Soviet citizens, Christian and otherwise? Or is it too much to wish that
American missionaries in Japan would do the same and publicly disavow any connection with the increasing
American military presence here?
VI. Concluding Remarks
A temptation at the end of this study is to say, "How awful the Japanese record was," and "Let's hope they don't do
it again!" But any good history lesson ought to teach us something about ourselves. I feel the weight of this study
pointing back to our own situations and our responses to them. Just as Shinto was used as a rallying force for
militant nationalism in Japan, we ought to admit that Christianity was abused in the 19th century to justify militant
American nationalism known as the "manifest destiny." Regrettably, such cases of sanctified militarism and
violence still flourish today Against this tide, let us continue to proclaim the Lordship of Christ whose reign
supersedes the interests of any one nation or leader.
(Ken J. Shenk, son of Japan missionary parents, is now in Tokyo preparing for a first term of missionary service in
Hokkaido under the Mennonite Board of Missions.)
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CRITIQUE
by Glenn G. Gano
I wish to thank Ken for this paper and for all the hard work it obviously required. It is a subject for which he has
deep concern and I think he has conveyed that concern to us, I want to commend him for his use of Japanese
language sources upon which he depended for many of his references. Covering a subject as broad as this one in
the time allotted him necessitated severe limitation of material. His intent, stated in his introduction, is "to trace
throughout Japanese church history the stance of the church toward trends and institutions within Japan that
justified the use of military force for various reasons."
This survey of the 16th century-the Christian Century-and of the Meiji, Taisho and Showa periods, indicates that
the Japanese church has sided with militarism. Very few have resisted the government's imperialistic policies in
this "modern century."
Why did the church accept militarism in this modern century? The author answers in reference to the Meiji period,
"...the great majority of Christians felt a sense of allegiance to the emperor and accepted the government's call to
contribute to the war effort." In reference to the 1930s he indicates that Christians worshipped at shrines "because
of blind patriotism or the fear of punishment." His treatment of events leading to the establishment of the Kyodan
is fair. It must be remembered though, that after 1941, the Protestant and Roman Catholic Kyodans represented the
Christian church in Japan. Resistors to the government's policies were few. There was no confessing church as in
Germany. There were some "hidden Christians" outside the Kyodans and many "unwilling patriots" (title of a book
by Aikawa Takaaki) within.
It is perhaps natural for Western Christians to condemn a church which succumbs to the power of a totalitarian
state. Many Western Christians have been heavy in their criticism of the Kyodan for buckling under in the late
1930s and early 1940s. They have reserved judgment on the Protestant churches-especially evangelical ones-in
Soviet Russia and Eastern Europe today. In reference to the Kyodan the author states, "To put it crassly, the choice
between God and Caesar had been made and Caesar came out on top." When has Caesar not come out on top as far
as the majority of a nation's Christians are concerned? We see it as a choice between God and Caesar. The
participants saw it differently. Most Christians at that time felt they had no alternative but to cooperate with
national polity. They were products of the national education system and recipients of government-controlled mass
media indoctrination. We have a right to judge against a perfect standard but we must do so with humility if we
have not faced the test.
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I would like to qualify a statement referring to the Kyodan. "It was in order to escape harassment that church
leaders gathered in August of 1940 to discuss steps toward uniting Protestant denominations under a central
authority." This was one reason, to be sure. The next paragraph explains the Religious Bodies Law which made
rapid decision essential, but another reason is left unmentioned. A desire for a united Christian witness had existed
since the founding of the first Protestant church in Yokohama in 1873. Protestant churches had achieved a large
measure of cooperation but proposals for church union continued to appear. An NCC commission on Church
Union had recently been active. The formation of the Kyodan was seen by some as a new captivity, but many also
saw it as a mighty act of God uniting His people in Japan. Nationalism was reaching fever pitch. Foreigners were
relinquishing their offices and returning to their homelands. Pearl Harbor was still one year away. The church's
problem was survival. There were those eager to reconcile Christianity to Shinto and Japanize the faith, but for
many more Christian leaders, reluctant acceptance of government decrees, formal obedience and minimum
compliance were not unusual. The top leaders, subjected as they were to great pressure, followed the orders given
them.
Mention is also made of the Kyodan's war guilt, which leaders subsequently confessed, and how new missionaries
overlooked this guilt so as not to ruin the image of Christianity. In war, who is guilty? As Japanese have said, "It
is only the generals of defeated armies who were guilty of war crimes." Can armies be divided into guilty and not
guilty? Good and bad?
Ken is aware of these questions and makes his stand clear in his concluding remarks. He is also aware of what the
Japanese church has done, but he neglected to mention that the NCC and the Kyodan and perhaps others, have
taken strong stands against nuclear warfare and the remilitarization of Japan. I do not know what the JEA and
related denominations have done. One problem involved here is that any criticism of U.S. military involvement in
Japan is more likely to be taken as anti-American than as anti-military. Anti-military and peace movements can be
used for anti-American purposes but not all are. America is involved. There is no question about that.
Ken asks is it too much to ask American missionaries here to publicly disavow any connection with the increasing
American military presence here? In the postwar period Christian missionary work has had very close relations
with the U.S. military. Much property, funding and logistical support has reached missionaries through military
chaplains and ordinary servicemen during the occupation days and even today. Some missionaries have assisted
base chaplains in various services. Is this related to the stand concerning militarism? How do Christian Japanese
judge our actions? This paper leaves us with hard questions. The Christian church in Japan is in a unique position
to speak against all "military madness." Where does the church stand? Where do we?
(Glenn Gano is a Baptist missionary serving in Japan since 1954.)
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BIBLE STUDY ON CONFERENCE THEME: ISAIAH 1-5
Charles A. Ray
The general theme for this whole section is, "They have rebelled against me." This is a condemnation against
Israel at the time of Isaiah the Prophet. In my humble opinion this is a condemnation against the world in which
we live this very day. It is a condemnation against the nation that I call "home"; to which nation I pledge my own
political allegiance. In other nations that I have visited on the face of this earth in recent years I find that they too
have rebelled against the Creator God. The rebellion manifests itself in a multitude of ways, violence being only
one of the overt expressions of the evil of man's heart.
I am of that conservative bent that recognizes Isaiah as a person who lived at a specific time and who was moved of
God's spirit to deliver a message that was both a warning, a condemnation, and an offer of hope and consolation in
a time of definite need. Let me read to you this passage from Mr. Spurgeon. This is in a sermon dated 1885, a
hundred years ago. He had just spoken of the cart ropes of sin.
Now, I want to offer encouragement for breaking loose, breaking loose from the cart ropes of sin. It
is time I did. I do not wish to preach a sad, unhappy sermon tonight, but I do long to see everybody
here saved from sin. My heart cries to God that as long as I am able to preach I may not preach in
vain. God knows I have never shunned to speak what I have thought, and to speak very plainly. I
never come into this pulpit with the notion that I must not say a sharp thing, or somebody will be
offended, and I must not deal with common sins, for somebody will say that I am coarse. I care not
the snap of a finger what you choose to say about me, if you will but forsake sin and be reconciled to
God by the death of his Son. That is the one and only thing my heart craves, and for that end I have
given earnest warnings at this time. I may not much longer be spared to speak with you, and
therefore I am the more earnest to impress you while I may. Help me, O Spirit of God!
I think that says in a more recent time what Isaiah was saying in a far distant time. The Book of Isaiah in its 66
chapters is a compilation of sermons that Isaiah preached to people in his day. I have some sermons based on texts
in Isaiah that I have preached to people in my day. These are warnings. These are condemnations against sin.
These are exhortations to people to leave sin and turn to God. This is what preaching is all about.
Isaiah lived in the eighth century B.C. He was a resident of the city of Jerusalem. It is thought that he was a
member of the royal family. Some say that his father, identified here as Amoz, was the brother of Uzziah and,
therefore, Isaiah had the privilege of visiting at will in the palace, of looking at political leadership from a very
close range, of having intimate fellowship with people in high places. The majority of us are not privileged to do
so. The first chapter in this material is considered something of an introduction to the following 65 chapters in the
book. This is something of a summary, something of a statement of God's case against His people. God is
recognized as the creator of the heavens and the earth, and is He who set humanity in motion and brought about
your life and mine in this day and time as in Isaiah's day. Isaiah was aware of the fact that there was in his time the
accepting of the favor of God without gratitude. There was reality of punishment without repentance. There was
the practice of religion without ethics. There was a positive call to decision in Isaiah's time. There was moral
decay in the city of Jerusalem. God's judgment in a purifying power was made manifest and there was a decided
contrast between the righteous and the wicked. Mr. Spurgeon has somewhat to say about the time in which he
lived a century ago, when you could not tell by the way a person acted or dressed or spoke which side of the fence
he really lived on. We have people today masquerading in religious paraphernalia speaking pious platitudes, but
with only a showmanship of morality. Unfortunately, there has not been a clarion call of condemnation against
ungodliness and unrighteousness. I think I have heard it said that in our day morality is geared to the concept, “If it
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feels good, go ahead and do it; it is probably alright."
Dr. James Dobson says that your feelings can get you into trouble. I heard him speak on the radio yesterday
morning, talking about children in the family. He said something like this:
I claim to be a psychologist, but there are psychologists today who are saying that children are real
live human beings, therefore they ought to be given full voice in the family. They ought to have just
as much vote as anyone else in the family. That is just a bunch of poppycock. Can you imagine a
four-year-old sitting down to the table where his mother has prepared barbecued chicken, and after
looking at it the four-year-old says, "Yuk! If you think I am going to eat that, you are off your
rocker." I know what I would do if my four-year-old said that.
Apparently there are some four-year-olds who are saying such things and getting by with it. There are people who
are rebelling against God in the very fabulous world that God has provided for our welfare and our livelihood, and
they think they are getting by with it. Have you heard this pious platitude that I have heard so many times? "If we
live right and do good we can make the world a better place in which to live." I think God must laugh every time
He hears that. God created this place. God made it like he wanted it and then turned it over to us. When I drive
through the city of Tokyo and see all of the concrete and asphalt and soot and pollution that we have put here, I try
to convince myself that this is progress, that we are moving to a higher level somehow or other. The same is true in
Seoul, Korea where I visited last week. I have to respond like Dr. Dobson: that is a bunch of poppycock. This is
not an improvement. I am not very sure that we are getting anywhere. If you watch the taxi drivers in Seoul you
will be convinced that this is not an improvement over anything.
I have been known to play golf on occasions. Over there where I get to play golf there is one tee up on a hill where
you can look out over the whole valley where the Tama River is. From one end to the other you see roof tops,
trains, smoke, trucks, automobiles, pavement and buildings. I have stood there many times and thought, "I wonder
what this looked like before man got hold of it! I wonder how beautiful this was before we put all this junk out
here!" This junk is what we call a better way of life.
Isaiah had some very opinionated convictions about the world in which he lived. He was looking at the world from
an entirely different perspective than most of us see the world in our day. He saw Jerusalem in its present
condition from the vantage point of the palace; from a long tenure of close observation of political leadership
through the reigns of Uzziah, Jotham, Ahaz, and Hezekiah, kings of Judah. Many years ago when I was preaching
in the boondocks of the USA I attended a big convention meeting in Miami, Florida. Thousands were seated in
front of the podium where Billy Graham stood and spoke. He said something to the effect that in the past year he
had had the privilege of personal conferences with fifteen heads of state of various nations. I was impressed. I
have never talked to the first one. In one year he had talked with fifteen heads of state. That was about twenty
years ago and I still have not talked with one, and it looks like I am not going to do so. That does not particularly
worry me. I have had the privilege of standing in front of a seemingly infinite number of people just like you who
expected me to say something, and I have consistently pointed these people to God's Word because this is the
message that I think we need today.
When I was in college I had serious reservations about this preaching business. I had not much experience but I
had many questions. One was what am I going to preach when I have used up the Bible? That was a serious
matter to me. I knew it could not last long. I had read many books that were much longer than this one. I have
read through the first five chapters of Isaiah consistently over the past six months. Every time I read it I found a
new emphasis that I wanted to point out to you about the circumstances of our day that so closely parallel what
Isaiah talked about in his day. Let us call attention to some of them listed here. For example, in 2:6-11, "Coming
doom upon idolatry":
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You have abandoned your people, O house of Jacob. They are full of superstitions from the East.
They practice divination like the Philistines and clasp hands with pagans. Their land is full of silver
and gold. There is no end to their treasures. Their land is full of horses. There is no end to their
chariots. Their land is full of idols. They bow down to the work of their hands, to what their fingers
have made. So men will be brought low and people humbled but do not forgive them.
How uncommonly commonly characteristic of our day!
I have told you that I was in Korea last week. I have lived long enough to see my own offspring serving in a
missionary capacity. That is a thrill beyond comprehension. Our son and his family are in Seoul in language study
for a missionary ministry in Korea. I was just a tourist there. I did what all the tourists do. I went to Itaiwon,
which is a section of the city where all of the foreigners go to get rid of their money, and those people are
uncommonly gifted in doing just that kind of service-relieving you of your money. There are many things that you
to buy at this shop, at that shop, at the other shop. How characteristic of the time in which we live.
I live close to one of those United States military establishments in Japan. The first Saturday in every month they
have a bazaar at gym. Japanese merchants flock in there and the Americans flock over there and they make a
substantial interchange. It is amazing what these people buy to take home. Those merchants are ready and willing
for them to take it. We think we are getting bargains, but I have the opinion that we are practicing idolatry. Maybe
it is a different kind, but it brings the same result that transpired in Isaiah's day.
Let us compare another kind of situation in 3:1-11, "Social anarchy":
See now, the Lord, the Lord Almighty, is about to take from Jerusalem and Judah both supply and
support: all supplies of food and all supplies of water, the hero and the warrior, the judge and prophet,
the soothsayer and elder, the captain of fifty and man of rank, the counselor and skilled craftsman and
clever enchanter. I will make boys their officials, mere children will govern them. People will oppress
each other, man against man, neighbor against neighbor. the young will rise up against the old, the base
against the honorable. A man will seize one of his brothers at his father's home and will say, "You
have a cloak. You be our leader, Take charge of this heap of ruins." But, in that day he will cry out, "I
have no remedy. I have no food or clothing in my house. Do not make me the leader of the people."
A dozen years ago my wife and I lived for a few years in Bangkok, Thailand. While we were there student riots and
marches and demonstrations against the government took place. At one time, October 14, 1973, they changed the
whole government. They ran the top three men completely out of the country. One went to Taiwan, another to
Portugal, and another to the USA. Concerning one of their marches, about three days before this confrontation, I
read an editorial in the newspaper. Someone had written a letter of complaint to the editor that the local police
were very inefficient during the time of these student-led demonstrations. The editor wrote his reply, "The police
were driving their Japanese-made automobiles and riding on their Japanese-made motorcycles and using their
Japanese radios to communicate with each other. If the Japanese would just make better products the police might
be more efficient." I do not know what that proved, but after the political leadership was run out of the country, the
police disappeared, the military disappeared, and the city experienced a quiescence that was utterly amazing. Boy
Scouts came out on the streets to direct traffic. All they had was a whistle and a uniform. Not a horn was heard in
the whole city for three or four days. Prior to that it was just a din of noise. Nobody cut anybody out in traffic;
prior to that it was dog-eat-dog at every turn. Everyone lined up as precisely as possible and followed the
instructions of the Boy Scouts, 12 to 16 years of age. I thought of the time that Isaiah talked about when people
would be looking to people who were inexperienced and totally unqualified for leadership because there was no
capable leadership available.
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Isaiah has some further condemnations. Look at 3:16-4:l:
The Lord says, "The women of Zion are haughty, walking along with outstretched necks, flirting with
their eyes, tripping along with mincing steps, with ornaments jingling on their ankles. Therefore, the
Lord will bring sores on the heads of the women of Zion; the Lord will make their scalps bald." In that
day the Lord will snatch away their finery: the bangles and headbands and crescent necklaces, the
earrings and bracelets and veils, the headdresses and ankle chains and sashes, the perfume bottles and
charms, the signet rings and nose rings, the fine robes and the capes and the cloaks, the purses and
mirrors and linen garments and tiaras and shawls.
I do not even know what all of those things are. Isaiah must have had a good source of information to get all of this
stuff to talk about. I am convinced that Isaiah was absolutely thorough in the condemnations which he brought
against the things that were going on in his day. I am totally amazed at what I hear goes on in the world in which I
live today. Most of my information on what goes on in our world comes from the newspaper or the radio or the
television as I look at and read news reports. My little world does not include those things. I do not have
encounters with situations where people have been beaten or mauled or dismembered, or where there is abuse and
violence and demonstrations of not just inhumanity but total godlessness. I am afraid that I live just about like
other missionaries whom I have criticized, in a little private world where I do not even come into contact with
drunkards, people who curse and swear, have fits of anger, abuse other people. I live with and among Christians
most of the time. I heard a man right here at this conference a few years ago say, "This is the first missionary
meeting I have ever been to and I do not intend to go to another one." I wondered why he came for that one; I have
not seen or heard of him since. I ran into one of his programs at Meiji Shrine on New Year's Day. It looked to me
to be rather effective. Most of us just do not really move out into areas where there is the greatest need.
This speaks to me in a very real way because I did not get outside of the USA until I was fifty years old. I had
known people who had served as missionaries. I had gone to college and seminary with people who were living in
foreign countries and I did not regard them too highly. The last time we were in the States we united with a Baptist
church in the community because they were supplying us with a house to live in and they thought we should be a
part of them. I heard that pastor say one day, "I don't see why anybody wants to go to a foreign country. That is
the dumbest thing I ever heard of." I said, "Thank you!" I had the same idea for many years. Then I thought,
"Alright, I am going out there and I am going to do whatever there is to be done out there." So I go out there and I
discover that I can get just as far from out there as I could back where I came from. In my humble opinion that is
not good. I do not think that is what God is telling us to do. There is a need in our world today just like there was
in Isaiah's time. I have not preached many sermons like this one in 3:16-4:1. I do not talk about women all that
much. Maybe I am a coward, and I readily admit it. But let us get into some kind of program that will convince us
of what God's Word says, and how we may take this message to a world that very much needs the message of
God's Word.
When we come to Chapter 5 we come to an analogy that is unusually challenging in my opinion. Isaiah says that a
vineyard owner arranged everything for the vineyard exactly like it ought to be. Then he expected a good return on
his investment. But he did not get it. What he got was so objectionable that he could not use it at all. Then Isaiah
says that this is an analogy of God's creation of the heavens and the earth and the population thereof so that these
people will glorify God; bring honor to the name of the Creator. But it did not happen. They don't do it. They are
not convinced. I think Isaiah lived through a long preaching ministry with a deep and abiding conviction of the
ultimate, and righteousness and judgment of God. Righteousness meant that there is a standard that God clearly
delineates and anticipates to be met by all of His creation. But man refuses to live up to God's standard.
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I was telling one of our companions in the automobile coming here of a little boy in our church who is about five
years old. He is one little fellow who is totally objectionable in every situation. I watch people steer clear of him
wherever he goes. You never know what that kid is going to do next. He does not particularly bug me as long as I
do not have anything in my hands; as long as I can catch him before he hits me right there in the kidney with a hard
doubled-up fist and then just grins like he thought that was great. It seems to me that the world in which we live
may be compared with that child. We are not real sure of what we are doing. We have no ultimate objective. We
are exercising what potential we have in an unintelligent way to give expression to what we are and where we are.
Unfortunately, this is not acceptable to God.
Isaiah does not leave us with mere condemnation. Isaiah points to what he calls a "remnant." Isaiah's word in the
translation that I am using is "survivors." in 1:9. In the King James Version the word used is "remnant." The idea
is that there are in all of God's creation those who will be selected by response to God's offered forgiveness that
they may share in the promise of God for the forgiveness from sin, and acceptance of the righteousness that God
would have in each of our lives.
In 5:7 we read:
The vineyard of the Lord Almighty is the house of Israel, and the men of Judah are the garden of his
delight. And he looked for justice, but saw bloodshed; for righteousness, but heard cries of distress.
Then the delineation of the six woes against the various manifestations of wickedness on the part of man, and the
promise that God makes in verses 26ff:
He lifts up a banner for the distant nations, he whistles for those at the ends of the earth. Here they come
swiftly and speedily: Not one of them grows tired or stumbles, not one slumbers or sleeps; not a belt is
loosened at the waist, not a sandal thong is broken. Their arrows are sharp, all their bows are strung; their
horses' hoofs seem like flint, their chariot wheels like a whirlwind. Their roar is like that of the young lion,
they roar like young lions; they growl as they seize their prey and carry it off with no one to rescue. In that
day they will roar over it like the roaring of the sea. And if one looks at the land, he will see darkness and
distress; even the light will be darkened by the clouds.
So Isaiah makes certain the condemnation of God: his judgment against sin that leads into Chapter 6, which is not
a part of this paper but which you and I know to be the confession of faith on Isaiah's part, his own personal
testimony of a direct confrontation with God, and his submission to the Lord's leadership.
Yesterday morning in our worship service a man about twenty-seven years of age came forward and made a
profession of faith in Christ. I asked him to give us a word of testimony. He said, "I would be glad to." He told of
a most unusual background: moving from one religious group to another, no stability, seeking, wandering and
wondering. Then he paid respect to several testimonies that he had heard in our congregation. He said, "It is now
time for me to make a commitment, a dedication." That is what Isaiah does in Chapter 5. The young man used this
phraseology, "I do not want to go to hell."
I was reminded recently of Tournier's Guilt and Grace. He sets forth the thesis that if we could move in our
commitment to the Lord from condemnation and judgment (where we suffer from the reality of guilt which is
good) into the area of grace (where we recognize God's power and accept His blessing), and then become willing to
share this happiness, this joy, this illogical peace, then possibly we could be more convincing as we seek to lead
others to salvation and hope in Christ.
Isaiah's terminology is, "The Lord asks, 'Who will go for us?' Then I said, 'Here am I; send me.'"
(Charles Ray is a Baptist missionary in Japan since 1977 and is now serving in Kanagawa Prefecture.)
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THE CASE FOR A JUST WAR
A Position Paper by Frank Cole

I. INTRODUCTION
When asked to defend the just war position I had mixed feelings. While I tended to hold this position, I was not
completely convinced. On the other hand, I had collected several books and articles on the subject with the hope
that some day I could study this and come to a more certain conclusion, so I accepted the job. Unfortunately, after
more study I still can't say that my conclusions are certain yet. I had to decide whether I should attempt to defend
the just war position as if I were certain, or just be frank about my misgivings. In as much as my name is Frank, I
chose the latter. I would like to add that the underlying presupposition of this paper is the inspiration, authority,
and inerrancy of the Bible.
I began my study with Clouse's War. Four Christian Views in order to see the basic issues. Having read the
arguments for and against the "non-resistance" view, my conviction in favor of the just war view was strengthened.
This conviction grew even stronger after reading about the "Christian Pacifist" position. In both cases, it seemed to
me, the arguments against these positions seemed much stronger than the arguments for them. Then I read the
section dealing with the just war and my confidence was shattered. Again, the arguments against seemed much
stronger than the arguments for. Finally I read the "Crusade and Preventive War" position. Alas, here too the
arguments against seemed greater than those for. In as much as the least weak position seemed to be the Crusade
and preventive war one, and historically speaking it is one of many just war views. I will try to defend this variety
of the just war position rather than the one labelled "Just War" in this book.
The position labelled "Non-Resistance" in this book is also just a variety of the Christian pacifist position that
needs to be considered. I call it the "Anti-War, Pro-Police" view.
Despite radical differences of opinion, I found that a certain amount of agreement also exists. All positions agree
that war is basically evil. Also, all four views in Clouse's book agree that the issues should be decided on the basis
of certain underlying presuppositions rather than on individual verses of Scripture.
In my opinion, the reason why all positions have great weaknesses is because we are dealing with an issue where
several of God's commands are in conflict. When I studied ethics in my university days, this was a basic problem.
In this sinful world we must sometimes choose between two evils. My professor presented three such conflicting
situations. The remainder of the course was aimed at solving these three dilemmas. Unfortunately I remember
only one of the dilemmas and my impression is that the other two were better illustrations. The illustration that I
remember was as follows:
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An elderly couple had a bad automobile accident. The wife died and the husband was critically injured. You go to
visit the husband but before entering the hospital room the doctor warns you, "Don't tell him his wife died; it will
kill him." As you enter he asks you, "How is my wife?" How do you answer that? Do you lie or kill him with the
truth? The answer that our professor gave was that you should lie since it is the lesser of the two evils.
This leads us to the basic underlying presupposition for the just war positions. On rare occasions war is the lesser
of two or more evils. Concerning this lesser evil there is some disagreement as to whether this lesser evil, because
it must be done, is still an evil, or whether it becomes a good act. And it is also true that some hold that a Christian
is never in the position where he must decide between two evils. Unfortunately we do not have enough time to
consider this basic issue. I can only refer you to standard books on Christian ethics.
Assuming that we are, on rare occasions, faced with having to make a choice between two evils, we can easily see
why positive arguments might be weak and arguments against would be stronger. There would be many arguments
against doing either of the evils. In one sense, we can say that our choice of which is the lesser evil will depend on
which arguments against are the weakest.
II. A SURVEY OF THE VIEWS
Before actually giving the arguments for my position, so that we will understand what I am talking about, we need
a brief survey of the various positions.
A.

Non-Resistance (Hoyt)
This position argues that war and police action are necessary in this evil world, but that Christians should not
engage in violence. The non-Christians should shoulder these responsibilities. Christians can take noncombatant responsibilities to support one's army, but he should not fight.

B.

Christian Pacifism (Augsburger)
This position argues that war is evil and, therefore, Christians should oppose it. They should try to prevent
their governments from engaging in war. As to police action, Augsburger doesn't say anything directly. He
seems to acknowledge its need by quoting Romans 13:1-7 favorably, yet his arguments against war, if valid,
would imply that there should be no police force. It is possible that he agrees with Hoyt in regard to police.
That is, that it is necessary; that Christians should support police and government but not become policemen.

C.

Just War (Holmes)
This position holds that sometimes war is a necessary evil. Holmes lists rules to regulate when war may be
the lesser of two evils, hence Christians can participate:
1. Just cause-Only defensive war is legitimate.
2. Just intention-The only legitimate intention is to secure a just peace.
3. Last resort-War may only be entered upon when all negotiations and compromises
have been tried
and failed.
4. Formal declaration-It is only the right of governments, the highest authorities, to declare war.
5. Limited objectives-Since the purpose is peace, unconditional surrender or destruction of a nation's
economic or political institutions is an unwarranted objective.
6. Proportionate means-Only the amount of weaponry that is necessary to secure peace should be used.
Unlimited war is ruled out.
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7. Noncombatant immunity-Nonparticipants should be immune from attack.
As mentioned, Holmes' position is one of several varieties of a just war. A simple definition covering most of the
varieties would be, "a war in which just means are used to defend a just cause." Another expression found in
history is that Christians are obligated to take part in wars comparable with police measures against transgressors of
international agreements and pacts. While these briefer definitions are easier to defend, they are extremely vague.
Holmes' rules give precise guidance to the conscience but are open to far more objections.
D.

Crusade-Preventive War (Brown)
War at times may be justifiable before actually being attacked as a kind of defensive war. And, war may be
necessary at times to save something of greater value than life itself as in the case of Israel entering the
promised land.

E.

Anti-War, Pro-Police
Police action is biblically defendable but not war. This view points out the many differences between
military action and police action, i.e., police action rarely injures noninvolved people.
The just war positions often apply the principles of police action to war situations. But, if the Anti-war, Propolice position is valid, much of the just war's positive arguments will fall.

III. WHAT THE BIBLE TEACHES
A.

Apparent Contradiction
Superficially, at least, the Old Testament seems to support the Crusade-preventive war position while the
New Testament seems to support some kind of pacifism. All positions must deal with this problem.
1. Old Testament
The Old Testament.teaches that war is not the ideal. "Israel was instructed to limit the destruction and
violence involved in its conquest of Canaan (Dt. 2). David was not allowed to build God's temple
because he was a man of war (2 Chr. 22:8-9; 28:3). The psalmist grieved over violence, looking to the
God who makes war cease and destroys its weaponry (Ps. 46:120). The prophets condemned its
fratricide and its atrocities (Amos 1, 2, etc.), mourned its destruction (Lam.) and glorified in the One who
will finally bring peace and justice to earth so that none need even feel afraid" (Is. 2:1-5; 9:1-7; 11:1-9)
(Clouse 123).
On the other hand, God commanded war (1 Sam. 15:3, etc.); the psalmist said, "Blessed be the Lord my
rock, who trains my hands for war, and my fingers for battle" (Ps. 144:1). (See also 18:34, 37-39; Ex.
17:8, 10; Dt. 20:10-18, 7; Is. 2:4, etc.) It is in this setting that the command "Thou shalt not kill" was
given. "The sixth commandment is, 'thou shalt not kill.' Now, if this commandment means that it is a sin
to kill men in war, the question would be settled that all war is wrong, not only for Christians but for all
men.") (McQuilkin 8). The command really means "thou shalt do no murder" as can be seen by God's
commands to kill murderers (Gen. 9:6; Num. 35:30, 31). "It is clear that God who commanded
murderers to be slain could not give a command never to take life" (McQuilkin 9).
2. New Testament
In contrast to what the Old Testament seems to teach, Jesus says, "Do not resist him who is evil... love
your enemies" (see also Lk. 6:27-36; Rom. 12:19, 13:8; 1 Pet: 2:18-24).
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Thus, the issue seems to be, "Why does the Old Testament teach war and the New Testament, peace?"
3. Pacifistic Solutions
Hoyt and Augsburger give differing and, to some extent, contradictory solutions to this apparent
contradiction. Hoyt says that war is necessary for unbelievers but not believers. Non-resistance is an
aspect of separation from the world (Rom. 12:2). The underlying principle is separation of church and
state taught in the New Testament. In the Old Testament Israel was a nation of this world hence needed
to conduct war, but t Christians are not of this world. In the New Testament the function of war and
police was again given to the carnal people, non-Christians in non-Christian states.
Augsburger, on the other hand, appeals to progressive revelation to solve the apparent contradiction
between the Old Testament and New Testament. God blessed war in the Old Testament, but new
revelation which forbids war supersedes this teaching. Whereas Hoyt depicts Israel as a carnal nation of
this world, Augsburger exalts Israel by pointing out that it was a theocracy under the rule of God.
Nations in the New Testament, he points out, are not theocracies hence they do not have God's clear
command to wage war. No one should wage war unless specifically commanded by God to do so, and
God never commands nations not under His direct rule.
Actually, there is an element of truth in both of these solutions. Compared to the church, Israel was
carnal and resembled other nations. There was no separation of church and state. And it was a theocracy,
a nation specially led by God. Admitting the element of truth in these two solutions, it does not follow
that nations should not war in the New Testament. It is also a fact that God ordained force to be used by
non-theocratic nations in the New Testament (Rom. 13:1-7) and, as we shall see, it seems irresponsible to
say that Christians should not be involved in what God has ordained, especially inasmuch as we see
spiritual leaders such as Moses, Joshua and David leading in Old Testament wars.
Augsburger's appeal to progressive revelation comes dangerously close to implying that God contradicts
Himself. Progressive revelation expands and explains previous revelation; it does not contradict it.
On the other hand, Hoyt's appeal to separation of church and state comes dangerously close to complete
withdrawal from the world. Does not the Bible teach Christians to be salt? If war is necessary, is it not
irresponsible to let the non-Christians do the dirty work? "...if government is necessary, it should have
the support of all good citizens; if it is to survive, it must punish wrongdoing, and must do this through
the agency of its citizens" (Wishart 187).
Another approach to a solution on the basis of progressive revelation is made by Rutenber. He
"challenges those who still want to argue that the Old Testament authorizes Christians to go to war, to be
consistent and also state that God authorizes Christians to kill witches (Ex. 22:18); to own slaves (Lev.
25:44); to have many wives and concubines, and to put to death their unruly and rebellious sons (Dt.
21:18-21)" (71). Without trying to give the whys for all of Rutenber's comparisons, it does seem to me
that he has bunched together a number of unrelated problems. For example, in the case of slavery God
did not ordain slavery or command it, but He did give laws to control it, and we find principles in
Scripture against slavery. Similarly, God did not ordain evil war, violence and crime, but He did give
laws to control it. This seems to be a more logical way of comparing the two issues if they are to be
compared.
Finally, with regard to the apparent contradiction, it should be pointed out that it cannot be just dismissed
as a New Testament vs. Old Testament problem. The apparent contradiction exists in both Testaments.
Much of the non-violence teaching of the New Testament finds its roots in the Old Testament. For
example, Proverbs 25:21 says, "But if thine enemy hungers, feed him...." And in the New Testament the
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use of force by governments to control evil, as we have seen (Rom. 13:l-7; 1 Pet. 2:13, 14). Violence is
not limited to the Old Testament.
4. Just War Solutions
In regard to this apparent contradiction, the Just War and Crusade-Preventive War positions must deal
with such teaching as Mt. 5:39. "But I say to you. do not resist him who is evil; but whoever slaps you
on your right cheek, turn to him the other also."
a. In the first place, it should be noted that if this passage does teach non-violence, hence no war, it also
teaches no police action. One could hardly say that the Bible approves of police but not of war, and
attempt to use this passage to prove that war is wrong. Rom. 13:1-7 and 1 Pet. 2:13, 14 present a
strong New Testament case for police. If then we admit that the Bible approves police, Mt. 5.39 and
Rom. 12:17-21, etc., cannot be saying that all violence must be avoided. And if Mt. 5:39 does not say
all violence must be avoided, the Biblical case against war is extremely weak. The only pacifistic
solution is to take Hoyt's position that says the Bible approves certain wars and police action by nonChristians. but not by Christians.
b. If Mt. 5:39 and Rom. 12:17-21 do not teach against all violence, what then do they teach? Jesus tells
us in Mt. 5:17, 18 that he is not replacing the Old Testament law. Whatever interpretation we take, it
should harmonize with Jesus' specific interpretive guidelines. It seems clear that Jesus was explaining
the deeper meaning of the Old Testament teaching, adding to it and especially ridding it of Jewish
traditional additions.
"Now much confusion will be avoided if we remember that the Lord's commands concerning love for our
enemies, and the commands for non-resistance were addressed to Christians as individuals, in their
personal heart attitude to men. These commands have no bearing on the duties of government, which
duties are also described in the New Testament" (McQuilkin 14). "When a man becomes a murderer, my
personal vengeance should have nothing to do with punishing him. The government through the process
of law proves that the man is guilty, sentence him to death, and executes him. Back of this law is God"
(McQuilkin 18). "Men are fallible and may make wrong laws. Nevertheless, the principles of justice
embodied in our legal systems are principles revealed by God to men" (McQuilkin 19). "...a clear
distinction must be made between a Christian's relationship to his church, and his relationship as a
citizen" (McQuilkin 21).
"The very limited concept of Christian citizenship held by pacifist Christians is one of the weaknesses of
their position. The responsibility of the Christian to and for the state is recognized up to a points: 'In
keeping with his conscientious affirmation of the state, he seeks through every legitimate secular or
political means to help build the kind of society which can avoid war.' But when the state has to exercise
its admitted central function as guarantor of order, then the state is abandoned on the ground that the
Christian has a higher loyalty and code of conduct. The Christian is thus 'in the world' until coercion or
violence enter the scene, when he becomes 'not of the world'" (Dun and Niebuhr).
The "eye for eye" teaching in the Old Testament (Ex. 21:24, etc.) says nothing about retaliation with a
vengeful spirit of hatred. Rather it speaks in context about criminal punishment and about retributive
justice which is the basis of law. It was given to prevent greater punishment than deserved and it took the
matter out of the hands of individuals and put it in the hands of judges. Hence, Jesus' teaching was
against using "eye for eye" as an excuse for revenge. The Pharisees and Scribes ignored the need for
judges and made it a personal duty. Jesus explains what an individual's attitudes should be in personal
matters. The Christian should be dead to himself. He should not seek revenge.

23

c. If the above interpretation is correct, "...it will, I think, also be admitted that the state may rightly use
force against other states, if they are criminal, as well as against individuals. The nature of a moral
outrage is not changed by the fact that it is a nation that is responsible for it" (Wishart 180).
B.

Other Acts and Teachings of Jesus
We should now briefly mention a number of less decisive arguments for and against war.
1. Jesus didn't resist arrest and told the disciples to put up their swords. This is appealed to as an argument
against violence. I personally see very little value in this argument. In this particular case Jesus knew he
had to go to the cross for our redemption. Therefore, his command to put up their swords could be
intended for this particular incident only. The real question is, "After listening to Jesus for three and a half
years, including his Sermon on the Mount, why were his disciples carrying swords?"
2. Jesus was violent when he chased the money changers out of the temple. Some argue that Jesus' act was a
"non-violent seizure of the holy place..." (Yoder 49). But the fact that he made a scourge of small cords
means that there was at least a display of force in opposition to evil. "This 'gentle Jesus, meek and mild'
idea, for example, with its corollary of a flabbily good-natured Deity, its conception of the Lord God
Almighty, before whose awful holiness the blessed angels veil their faces, as a kindly and benevolent, but
somewhat weak, old gentleman-whence did it spring? Certainly not from a reading of the gospels as a
whole... there are passages in plenty where Jesus blazed into a fierceness of anger, into stinging. withering,
blistering words that can't, be matched in literature, and that scald even to this day" (Gossip 125, 127).
3. We can add to the above that in both Testaments we are taught to use violence in the training of our
children (Heb. 12:5-7).
4. Again, in favor of war as a necessary evil, it has been noted that military people became Christians but
they were not told to get out of the army (Acts. 10; Heb. 11:32). "When the 'soldiers on service' came to
John, they asked him, 'and we, what must we do?' The answer of John is given: 'And he said unto them,
extort from no man by violence, neither accuse anyone wrongfully; and be content with your wages' (Lk.
3:13,14). There is here not a suggestion that the soldiers would need to give up their occupation if they
accepted the coming Messiah...' (McQuilkin 25, 26). To this, pacifists reply that Jesus dealt with soldiers
and the military as he did with slavery. No clear command exists to stop slavery but Christians admit that
the principles of Scripture eventually destroyed slavery, and pacifists add that in the case of military life, a
look at the early church just after the end of the New Testament period shows that the church was pacifistic
for the most part.
It must be admitted that the possibility of military life and slavery similarities cannot be easily dismissed.
On the other hand, the argument from the history of the post-New Testament is weak. "It is constantly said
that the early Christians would suffer martyrdom rather than serve as soldiers in the Roman Army . It is
true that the early Christians did refuse at times to enter the army. But it was not because they believed it
was wrong to fight. It was because at certain periods the Roman Empire required the soldiers to bow and
worship the image of the emperor. This the Christians could not do, and would not do" (McQuilkin 27).
5. Luke 22:36 at least superficially seems to support violence. Jesus told his disciples to buy swords.
Unfortunately there is insufficient explanation of Jesus' purpose. It is possible that Jesus was making a
spiritual application saying that after his death they must be prepared for a spiritual war. Yet, as we have
seen, they did carry swords.
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IV. LOGIC
Up to this point we have been primarily concerned with what the Bible teaches although use of logic was not
eliminated. Now the central thrust will be the logical implications of the various positions.
A. Against the Just War Position (Holmes)
1. The wars of Israel in the Old Testament did not follow the just war set of rules. For example, Israel's
conquest of Canaan in obedience to God cannot be called a defensive war. God's command to kill
"man and woman, child and infant, ox and sheep, camel and donkey" (1 Sam. 15:3) did not avoid the
noncombatants.
2. Besides being difficult to judge if a particular war fits the rule, as we have mentioned, we face another
dilemma. If we do judge that a particular war is a just war and join the army, we would soon be courtmartialed for insubordination and disobeying orders because, once in, we would discover that we
would often be commanded to violate the just war rules.
B. Against the Christian Pacifist Position (Augsburger)
1. As we have seen, many appeal to Jesus' meekness as our example but God's example cannot be
ignored. Although God is love, He is just and holy, and even violent. Indirectly, God allows violence
in nature. He chastens His own with sickness, etc., and He sends some to eternal punishment. While it
is true that He has divine wisdom as guidance for His violence, nevertheless we cannot eliminate the
possibility of using us as His instruments even as He did the Jews in the Old Testament.
"The pacifist tends to regard the love command less as an over-arching principle which
confronts the Christian in all his relations than as a neat formula to use in situations of violence.
This partial view leads the pacifist to exalt peace over the claims of justice, when a choice
between the two must be made.... Justice is an instrument of love in a sinful society. To
abandon it, whenever violence is involved, is irresponsible. The struggle for justice and the
struggle for peace have the same sanction in the commandment of love. Both present a moral
imperative. But justice has the prior claim... there can be no lasting peace without justice. The
biblical concept is expressed by Isaiah: 'And the effect of righteousness will be peace' (Isa.
32:17). The just war position gains strength from the consideration that the triumph of an unjust
cause would defeat both the ends of justice and the future hope of peace. By making an absolute
of non-violence the pacifist is led to a position of social irresponsibility" (Dun and Niebuhr 36).
"Pacifism is contrary to love because it forsakes the cause of the oppressed and innocent. It capitulates
the total cause of justice to the afterlife" (Geisler 121).
2. History teaches us that often strength and preventive war save lives. "Anyone who has studied history
realizes that nothing could be farther from the truth than to say that war never accomplishes anything.
Did the Revolutionary War accomplish nothing? When the Mohammedans were sweeping over
Europe, after they had conquered Africa, they were stopped at the Battle of Tours. Europe was saved
from the blight of the false prophet. Did that war accomplish nothing?" (McQuilkin 36).
As World War II drew near, British Prime Minister Chamberlain kept trying to avoid war while
Germany armed. Had a preventive war occurred much death and destruction might have been avoided.

25

Contrary to the opinion of many, I believe that the atomic bomb saved lives. Even if we had never
dropped it, it would be a threat today, only we wouldn't perceive its dangers as well as we now do.
But, it must be admitted that its use did not fit the rules Hoyt uses for a just war. Noncombatants were
killed. The Six-Day War is another example of a wise preventive war. "Faced with mounting menaces
from the surrounding Arab states, culminating in an Iraqi decision to place its army under Egyptian
command, Israel suddenly struck out at Egypt. The fact that the combined Arab forces were so much
greater than those of Israel made any hesitation that might allow Egypt to attack at their convenience
seem terribly dangerous" (Clouse 162).
3. Strict 100 percent pacifism is practically impossible. "If a man believes that war is wrong for a
Christian, then the only consistent thing for him in loyalty to Christ, would be to have no share
whatever in it. If he engages in non-combatant service in the armed forces he is making just as definite
a contribution to the war as the men who fight. One may say that the only thing left for him would be
to refuse to pay taxes and go to jail" (McQuilkin 28).
C. Against Both Peace Views
1. Usually evil men do not attack stronger men. And rarely do weaker nations attack stronger nations
unless, as was the case in the Six-Day War, they are being threatened and surprise is used to
compensate for their weakness. A pacifistic nation would be inviting a take-over if it had anything
another nation wanted.
2. If someone attacked your wife or someone else, would you not feel responsible to try to assist the
innocent party even if violence was necessary? "What would the Good Samaritan have done had he
come on the scene when the robbers were assaulting the man by the wayside?" (Clouse 162). Would it
be wrong to help a weak nation who is being unjustly attacked by a stronger one?
D. Against Both War Positions
1. It is said that Christ's purpose was to save lives, not to destroy them. "To us it seems clear then that in
the light of the Gospel of Christ neither the right nor the duty of the defense of self or of others at the
cost of the life of an enemy will stand examination. Furthermore we do not believe that those values
of liberty and cultural heritage, which are often unconsciously identified with Christianity and cited to
justify wars of 'defense,' can be defended by war. War, even when conducted against an aggressor or
an occupying power, inevitably involves the destruction not only of human life and of instruments of
civilization, but also of the very moral and spiritual values which it seeks to defend. But even if a
particular war were likely to preserve more lives and values than it would destroy (leaving aside the
impossibility of such calculation), it could never be the duty of a follower of Christ to take the lives of
some of God's children in the hope of protecting the lives and liberties of others" ("Peace is the Will of
God" 7, 8).
For the most part, this argument has already been answered. It should be noted that this argument, if
valid, would apply to police action as well as war. The new thought is that, in war, not only are many
noncombatants killed, but Christian will be killing Christian. In one sense this is no worse than killing
any innocent person, but it does stress the moral dilemma when you realize that you may be killing a
brother in Christ.
2. A stronger argument is that most people are not in a position to evaluate when a war is just. "If the
just war position were to be made to work, people would have to learn in their catechetical instructions,
as Christians, what those criteria are. The church would have to have resources to find the facts,
because the just war approach is based on facts" (Yoder 8). While this criticism applies mostly to the
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just war position, it obviously touches the Crusade-preventive war view too. We can add to this that
most wars, at best, are only partially just or preventive. Most Japanese and most Germans in World
War II were convinced that their cause was just.
I personally find this objection to be a serious problem for those of us who defend one of the war
positions. Brown answers that an individual is morally obligated to refuse to participate in individual
acts that he knows to be wrong, but he cannot be held responsible for knowing that the war itself is
wrong (Clouse 165). This sounds like, "If in doubt, go to war." To me, it sounds more responsible to
say, "If in doubt, don't go to war." If that be the correct position, very few wars would be acceptable.
Churches rarely pass judgment on a given war as to whether it is a just war or not. Unfortunately this
is essentially true, yet there is evidence that the just war concept has helped to control wars in the past
(Culver).
4. We are told to "love your enemies" and "love worketh no ill." How can we kill those whom we love?
In principle, I agree that a good working definition of love is that it doesn't work ill, but we can all
imagine times when one might have to work an immediate ill to a loved one in sacrifice for what is
right or an ultimate good. It is not impossible to actually love an enemy who must be killed.
Furthermore, when someone is about to kill your wife, to permit him to do it is working ill toward your
wife.
Some seem to think that one must hate the enemy to be a good soldier but, "Recently a meeting of
distinguished psychologists took up this question as to whether soldiers could fight better if they hated
the enemy. The unanimous conclusion of these scientists was that hatred made a soldier, whether an
officer or a private, less efficient in carrying out the demands of battle (McQuilkin 41).
5. If we adhere to just war principles, that is, if we follow the principle of choosing the lesser evil, in a
nuclear war one would have to be a pacifist. Even Dun and Niebuhr who defend the just war concept
admit, "Because the ultimate consequences of atomic warfare cannot be measured, only the most
imperative demands of justice have a clear sanction.... For this reason, the occasions to which the
concept of the just war can be rightly applied have become highly restricted" (31).
Just war defender, Norman Geisler, says, "...all-out nuclear war (or whatever would initiate it) is
certainly contrary to love. It would involve too great a sacrifice of innocent human lives The price
would not be worth the cause whatever the alleged injustice... macro nuclear wars are always unjust
wars" (125, 126).
V. CONCLUSIONS
As to the use of police, in my mind, there is no question that the Bible teaches that Christians should support
police activity even to the point of violence.
In regard to war, while I find the fewest objections to the Crusade-preventive war concept, in the face of
nuclear war an evaluation of what is the lesser evil nearly or completely eliminates a large-scale just war.
Hence, the strongest argument for pacifism in this nuclear age is the just war concept.
As to the future, I'm very pessimistic about the international scene. Nuclear destruction seems inevitable.
When I was young, I had a hard time believing in the Book of Revelation because it seemed impossible that
one-third of the world could be destroyed. Now I find it hard to believe because I do not see how two-thirds
can escape. About all that we can do is to try to delay the inevitable. My method of delaying such a war
sounds like nonsense, but I can think of no better way:
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A. We should be strong so that a weaker evil nation will not attack us, and we should do all we can to
prevent our nation from being such an evil nation.
B. At the same time, we should not threaten other nations lest a weaker evil nation feel it must use the sixday-war strategy on us.
C. At the same time, if we are attacked, we should not fight back because it would destroy the world; but we
should not let other nations know that we will not fight back.
(Frank Cole is an independent missionary in Japan since 1952 and is now serving in Yokohama as a pastor and
teacher.)
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CRITIQUE
by Merl Estep
I would like to express my appreciation for the time and effort that Mr. Cole has spent in preparing this paper. He
has presented a very honest appraisal of the many dilemmas facing the Christian in regard to war in general, and in
regard to the just war in particular.
As he explained in his paper, he chose not to defend the just war position but to present arguments pro and con
concerning his misgivings about the just war. In addition to doing that, Mr. Cole has also presented various
arguments for and against a Christian's participation in war of any kind. In this critique I would like to crystalize
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my discussion of his paper around two basic points: the process of deciding the justice of a given war, and the
Christian's dilemma in participating in a just war.
Throughout the paper Mr. Cole seems to link the participation of a Christian in war with the nature of the particular
war in question. Mr. Cole states that the facts are necessary to make a proper assessment. But knowing the facts is
not enough. The central problem in determining the qualifications for a just war is the problem of interpretation, of
judging right and wrong in the contemporary world. What constitutes aggression against one's own country? If it
has been provoked by some moral outrage, is it just to fight back? Is the question of "who struck first" still relevant
in establishing the right to wage a just war? Furthermore, is it more just to defend one's own nation or to defend a
weaker nation from unprovoked aggression? Mr. Cole raises this question but does not answer it. Mr. Cole also
briefly raises the question of how nations selectively interpret facts to justify their aggressions. Numerous
historical examples abound. World War I began, in part, because Russia attempted to protect "weak" Serbia from
retribution by Austria-Hungary for Serbia's role in the assassination of Austria's Archduke Franz Ferdinand. As Mr.
Cole mentioned, Germany felt justified in World War II because Hitler used the unfair Treaty of Versailles to rally
German support for his aggression. Others
have argued that America was not an innocent party at Pearl Harbor in that America's China policy and her attitude
toward Japan provoked the attack. It is indeed an incompetent government that cannot justify its wars to its own
people.
Even with the problem of knowing the true situation as a nation considers whether to go to war or not, I agree with
Mr. Cole that the strongest argument for the just war is the idea that man must make an effort to insure that justice
and order will prevail on earth over evil and anarchy. When Mr. Cole states that a part of responsible love is the
pursuit of justice in a sinful society, his point is well taken. However, the problem with the just war is that because
of man's sinful nature and the nature of society, the establishment of order must be done repeatedly. The benefits
of the just war seem to be extremely transitory.
The second major theme of Mr. Cole's study seems to be the effect of a just war on a Christian's decision to
participate or not to participate. There are several problems with this approach. Mr. Cole mentioned the first
problem: the difficulty of knowing the true circumstances. Wars are frequently engaged in before all the facts are
known. In addition, many times nations react to provocation irrationally because of other internal political
considerations.
Secondly, the average citizen has no way of foreseeing the technological changes in weaponry or the changes in the
rules of warfare that will occur in the process of fighting the war. Each of these types of changes could have a
bearing on the justification of the war under the definition Mr. Cole has presented for the just war. For example, in
1929, perhaps as late as 1939, no bomber pilot on any side could have envisioned that by 1945 there would be mass
aerial bombardment of cities, let alone the use of fire bombs and nuclear devices.
Thirdly, the outcome of a given war proves or disproves its justification in many cases. Before 1945 few of the
American public actually knew of Germany's gas ovens, or of Japan's treatment of POWs. If the Allies had not
been victorious, there is a good chance that we still might not know, and World War II might not be called a just
war.
Consequently, the decision to enter military service in obedience to one's government, or to refuse to enter in
accordance with one's conscience, ought not to be made solely on the appearance of any particular war, past,
present or future. Even though the stated motives for going to war are of the highest order, a Christian will suffer
terrible guilt. If his friends and his church approve his role, his guilt may be lessened. But just war or not, as long
as he lives he will know that to obey his government he had to violate his God-given conscience. No war, no
matter how just or how noble in purpose and accomplishment can assuage the pain of conscience that remains.
Only the forgiveness of God can do that. This is one of the great problems the Christian faces as a combatant.
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But, on the other hand, if the Christian refuses to participate in any of his nation's wars, even in those that appear to
be just, what are the consequences? First of all, I doubt that without Christians in authority in various places in the
military that anyone will be concerned about protecting noncombatants on or near the battlefield. I find it difficult
to believe that non-Christian military soldiers or officers will make genuine efforts to see that civilians are removed
from battle areas and treated humanely. As Mr. Cole stated, one of the definitive characteristics of the just war is
protection of the innocent. Another definitive characteristic ought to be the prosecution of one's own soldiers for
war crimes.
In the seventeenth century Dutch jurist Hugo Grotius was the first man in modern times to attempt to define the just
war by advocating rules to protect noncombatants. Today, many nations have signed the so-called Geneva
Convention that prescribes rules of warfare and humane treatment of POWs and the innocent. If Christians refuse
any role in the military, who will insure that such rules are followed? Of course the higher one's rank, the greater
one's influence and authority to force compliance with the rules of warfare. Humanely fought just wars don't
happen naturally; someone has to make great efforts to minimize civilian casualties.
Mr. Cole has correctly reasoned that love involves the pursuit of justice for others. When to use force to bring
about justice and when to refuse to use force in the name of Christian love will continue to provide tension for
Christians who are concerned with finding God's will in this difficult moral decision.
(Merl Estep is a Baptist missionary in Japan since 1982 and is now serving in Fukuoka City.)

THE CASE FOR CHRISTIAN PACIFISM
A Position Paper by Frank Kuhlman
The case for the Christian Pacifist position rests squarely on the cross of Jesus of Nazareth. No firmer base could
be found. No other base need be sought. In this paper I will set forth the New Testament evidence for a pacifist
lifestyle, arguing that the word "pacifism" may be a narrow and confusing term. My goal is to show the necessity
of a pacifist way of living for anyone who claims to be a follower of the Christ. My purpose is to prove the
urgency and relevancy of Jesus' call to take up our crosses, following him in thought, word, and action. My hope is
that through this study all of us will come to a fuller understanding of, and more faithful living out of the crosscentered obedience that God commands and empowers.
To understand the Christian pacifist lifestyle we begin with the message and mission of Jesus-and the inseparability
of his message and mission cannot be overemphasized. Centuries of Christian failure to follow the words and the
work of Jesus can be largely explained by the separation of his message and his mission. Jesus taught a life of nonviolent resistance and lived a life of non-violent resistance. Let us look once more at the so-familiar New
Testament texts that show how Jesus practiced what he preached from Galilee to Golgotha, and how Jesus called
persons to follow him in word and deed.
I. THE CHRISTIAN PACIFIST LIFESTYLE: JESUS' WAY OF ABSOLUTE LOVE
A lawyer asked Jesus, "Which is the most important commandment?" Jesus answered, "Love God with your whole
self-and love your neighbor as much as you love yourself" (Mark 12:28ff and parallels). Love is the heart of Jesus'
teaching, echoed and reinforced time and again. And love was the outstanding characteristic of Jesus' life. He
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loved God with his whole self; he loved all his neighbors, Jews, Samaritans, Romans as much as he loved himself.
How did Jesus love God? He loved God by his personal and public worship, prayer and Bible study, and his
obedient lifestyle. Already at a young age Jesus was described as "growing in wisdom, stature, and favor with God
and people" (Luke 2:52). Why? Because he believed in God as love and communicated God's love through his
whole self. Jesus' obedience as a demonstration of his love for God requires special attention.
Jesus loved God by rejecting the popular messianic expectation of many first century Jews, and by following the
"suffering servant" ideal (see Isaiah 42:53). The former is clearly outlined in Jesus' temptation experience (Matt.
4:l-11). He overcame the temptation to use God's power to outdo the golden age of David and Solomon in three
respects: economic prosperity (stones turned to bread); invincibility (a jump from the temple causing no injury);
and superpower status (control over all the countries of the world). Jesus' accepting the suffering servant messianic
role is most clearly shown in his declaration in the Nazareth synagogue that God had chosen to incarnate in him the
"good news" (recovery of sight, liberation, and salvation), in his predictions of his Passion, and his enduring of that
Passion. By living out the suffering servant messianic role, Jesus fulfilled the command to love God with his
whole being.
How did Jesus love his neighbors? He loved them without exception and with special attention to the needs of
each. Mark 10:17ff records that when a rich man ran up to Jesus with a question about eternal life Jesus looked
straight at him with love. I believe that Jesus did that with everyone-including his enemies. Throughout his
ministry, Jesus started neighbor-encounters by accepting them as persons precious to God. Let a few examples
suffice.
Jesus called some uneducated, unpromising fishermen to be his disciples, and Peter, James, and John responded to
his acceptance, becoming the inner circle of the disciple band.
He initiated encounters with at least two tax collectors, Levi (or Matthew) and Zaccheus. Jesus included Levi in
the twelve disciples, accepting another person of unlikely background for their mission. In the Zaccheus story
(Luke 19) Jesus called him down from the sycamore tree and invited himself to dinner. Zaccheus' repentance was
not a prerequisite to fellowship-Jesus accepted him, then caused his rebirth.
The woman caught in adultery (John 8) owed her life to Jesus, who did not approve of her conduct but who
accepted her as a person of worth. His words to her include acceptance ("I do not condemn you") and challenge
("Do not sin again").
In the story of the Samaritan woman at the well (John 4), Jesus initiated the encounter by asking her for a drink.
She interpreted his request as a form of acceptance: "You are a Jew and I am a Samaritan so why in the world are
you asking me for a drink?" Surely Jesus' words and actions are more than those of a thirsty man. Love for this
person prompted Jesus to speak. His next words prove it: "If you knew me. you would ask me for water, and I
would give you life-giving water." Could there be a more loving gesture? To know him as the Christ qualifies herand all of us-for the water of eternal life.
When a Roman officer in Capernaum asked Jesus to heal his servant (Matt. 8:5ff), Jesus immediately offered to go
to the Roman's house and heal the servant. Remember, too, that Jesus taught his disciples to carry a Roman
soldier's pack one mile more than the required mile. Why? Because the soldier was a neighbor. Again and again
we see that Jesus accepted persons regardless of their backgrounds-Jew, Samaritan, Roman. And he expected his
disciples to do the same.
Jesus compared himself to a bridegroom and he himself ministered to a wedding party (Mark 2:19). His critics
called him "a glutton and wine drinker" (Luke 7:34). Both texts indicate that Jesus was an accepting person, one
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who affirmed happy social relationships. What a contrast to John the Baptist who rejected normal social contacts
and lived in self-exile in the wilderness.
Jesus also loved his neighbors by forgiving them. Again a few examples demonstrate a consistent pattern of
forgiving behavior in Jesus' life. In Mark 2:1ff we read how Jesus healed a paralytic man lowered through a hole in
the roof. Seeing the faith of the man's four friends, Jesus said to the man, "My son, your sins are forgiven." Did
the paralytic also have faith? We don't know-but the main point is that Jesus forgave and healed him. In Jesus'
encounter with the woman guilty of adultery (John 8) he did not judge or condemn her. His words are those of
mercy and forgiveness.
Two incidents of Jesus' forgiveness during his crucifixion are well-known and very significant in our outline of a
pacifist lifestyle. Jesus prayed to God on behalf of the soldiers who crucified him (Luke 23:34), and to the thief on
the cross who had appealed for mercy, he promised forgiveness: "Today you will be in paradise with me."
And Jesus loved his neighbors by commanding that his followers be forgiving persons. Matthew (Chapter 6)
records that Jesus taught his disciples how to pray and then laid special emphasis only on one part of the model
prayers; the necessity of forgiving others as well as asking God's forgiveness of us. When Peter asked Jesus how
many times he had to forgive someone, Jesus in effect said that a disciple's life should be a lifetime of forgiving
because seven times seventy really equals infinity. Jesus forgave his neighbors and asks us to do the same-without
exception and without limit.
Jesus loved his neighbors by challenging them to repent and change their way of living. Mark's summary of Jesus'
basic message (1:15) indicates its urgency and universality: "The time is fulfilled. God's kingdom is near!
Repent! Believe the good news!" Can there be any doubt that Jesus intended to challenge all his hearers with it? I
think not. The good news of God's love is for everyone. And so is the call to a new world-view and a new lifestyle.
Not everybody heard Jesus appreciatively. Many persons resisted change, confident of their righteousness, the
adequacy of their world-view, their interpretation of the Old Testament, and the importance of the traditions
emphasized by their religious and political parties. Despite their attitudes and actions, Jesus never stopped loving
them. When they disputed his authority Jesus became angry but he never attacked anyone physically and, I believe,
he always felt sorry for his opponents. No, not sorry, but rather unfailingly hopeful of their eventual redemption.
A sharp contrast in two ways of dealing with rejection can be seen in Luke's account (9:51ff) of the Samaritan
villages that would not welcome Jesus. The disciples ask Jesus, "Do you want us to call fire down from heaven to
destroy them?" Jesus turned and rebuked them. Some eight significant ancient manuscripts add that Jesus said,
"You don't know what kind of a spirit you belong to; for the Son of Man did not come to destroy men's lives but to
save them." God's napalm is mercy-what Shakespeare beautifully described as a gentle rain from heaven. And
Jesus commanded his disciples to imitate God's mercy: "You must be perfect-just as your Father in heaven is
perfect" (Matt. 5:48); "By loving our enemies and praying for those who persecute us, we become sons of God"
(vss. 44-45). This is Jesus' clear commentary on his teaching about peace making: "Happy are those who work for
peace; God will call them his children" (Matt. 5:9).
But this does not mean that we should always avoid confrontation. Jesus took the initiative in confronting his
opponents. He confronted the apathetic and the antagonistic throughout his Galilean ministry, and then went to
Jerusalem to challenge the most powerful of them all on their home grounds. He had strong words for those who
rejected him and his message. Matthew 23:l-36 provides a catalog of wrong teachings and actions by the scribes
and Pharisees. Jesus warns his disciples not to follow their example of pride, hypocrisy, lack of kindness, and selfaggrandizement. Verses 13-36 are Jesus' stern warning to the scribes and Pharisees that their traditions are literally
the way to hell. The climax of this condemnation is the charge of murder-in fact, all murder from A to Z, Abel to
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Zechariah. Why such an inclusive indictment? Surely it indicates that their killing of people violates God's will,
and surely it implies that their misinterpretations of God's law that allow exceptions to God's prohibition against
killing anger God and bring his judgment on those who allowed or even encouraged killing all through Jewish
history.
Jesus' concluding charges (Matt. 23:37-39) are addressed to Jerusalem leaders. Again the charge is murder. As for
the people of Jerusalem, Jesus expresses his deep regret that they have spurned his love. Notice this metaphor:
"How many times I wanted to wrap my arms around them like a mother hen protects her chicks." Compare the
story in Luke 19:41ff where Jesus weeps over Jerusalem and warns that the enemies of Israel will wrap their arms
around the city-and strangle it. Why? Because the leaders and people have rejected the Prince of Peace and his
teaching about what peace requires. Misguided by teachings about God's determination to destroy their enemies
and blinded by hateful patriotism, the people of Jerusalem did not recognize their hour of salvation. Jesus came
speaking a message of reconciliation and living the pacifist lifestyle, but they had tuned him out.
The religious-political leaders in Jerusalem were not merely indifferent to Jesus, especially after his symbolic
clearing of the temple. This incident demands special attention because Jesus' action there has been used by some
Christians to justify all kinds of violent behavior including war. A careful re-reading of the accounts of the
incident reveals the following: (1) Jesus was obviously upset by conditions in the temple; (2) all four gospels
report that Jesus overturned the tables of the money-changers, the Synoptics report that Jesus drove out the animal
merchants, and John reports that Jesus ordered the pigeon sellers to take out their pigeons; (3) only John mentions a
whip (one that was made on the spot, probably of straw) and he reports only that Jesus used it to drive "all the
animals out of the temple." Thus there is no evidence that Jesus used a whip against anybody. Further, it seems
most unlikely that he violently and completely cleared the temple of all who bought and sold. The Greek verb here
is the same one that is used in Matt. 9:38, "Pray to the owner of the harvest that he will send out workers to gather
in his harvest." In summary I endorse the conclusion of MacGregor:
Had Jesus used violence, He must inevitably have provoked retaliation and been overpowered by superior
numbers. Much more probably, it was the compelling "authority" of His words which overawed his
opponents; their conscience condemned them, and they withdrew in disorder. Moral authority, unarmed,
triumphed where violence would have been futile. There would seem to be an argument here for Pacifism at
least equal to that against it (18).
I am convinced that Jesus himself never carried a weapon, but did Jesus ever urge his disciples to carry weapons?
Several passages require examination. Matt. 10:34-39 opens with the surprising words, "Do not think that I have
come to bring peace to the world. No I did not come to bring, peace but a sword." Then Jesus explains that he
came to set family members against each other. These words remind us of his personal experience: his family had
tried to shut him up and take him home from Capernaum because some people were saying he was crazy (Mark
3:20-21). Jesus spoke of family division, but can anyone seriously doubt that Jesus was referring to the effect of
his mission rather than the purpose of it? Look at Matt. l:37, "Whoever loves his father or mother more than me is
not fit to be my disciple; whoever loves his son or daughter more than me is not fit to be my disciple." Thus Jesus
points to the possible splitting of families that, results from a disagreement about ultimate loyalties. Far from
urging. disciples to arm themselves with swords, Jesus concludes this teaching with a familiar strong call to radical,
non-violent obedience: "Whoever does not take up his cross and follow me is not fit to be my disciple. Whoever
tries to gain his own life, will lose it; but whoever loses his life for my sake will gain it." So MacGregor aptly
writes that this passage "might find a true illustration, not in a war supposedly sanctioned by Jesus, but far more
fittingly in the conscientious objector to war, ostracized by society, disowned even by his own family on account of
loyalty to Jesus' teaching as he understands it" (20).
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But how about Jesus' command to disciples in Luke 22:36? "...Whoever does not have a sword must sell his coat
and buy one." The German theologian Spitta reportedly said during World War I, "See! Jesus has summoned his
followers to armed defense! He was no tender pacifist." But Jesus' command to one of those same disciples (Matt.
26:52) counters any argument in support of armed defense: "Put your sword back in its place. All who take the
sword will die by the sword." So how should we understand Luke 22:36? In its context, of course! The context is
Jesus' teaching the disciples about their dangerous and urgent mission. Some persons have suggested that Jesus
authorized a weapon for self-defense in this special circumstance. But note also vs. 37, the reference to Jesus'
rapidly approaching death. The master was preparing for his own death without weapons-human or divine. Is it
likely that he encouraged his disciples to try to save their lives? No, not when he warned that those who try to save
their lives will surely lose them. So how do we interpret the command to buy a sword? I see two basic
alternatives: (1) a literal and serious command (very unlikely in view of all that Jesus said and did against trust in
and use of weapons); or (2) a serious but ironic command-paraphrasing Jesus like this-"The end is coming. You
must arm yourselves for an attack by those who oppose us." In this case, the so-often uncomprehending disciples
enthusiastically report that they have two swords, whereupon Jesus says, "Enough of this (TEV margin). Do you
think that two swords will repulse the attack by Jewish and Roman authorities?" The common Semitic idiom,
"Enough of this," is used again by Jesus in Gethsemane (Mark 14:41) when the disciples fail him by sleeping
during his agony about obedience to God-radical obedience with reliance on God alone. Thus those who want us
to take Jesus literally ask us to believe that whereas David Livingstone and Martin Luther King, Jr. were armed
only with the gospel of love, Jesus relied on his disciples' swords.
Another passage that requires examination is Luke 11:21ff, "When a strong man, with all his weapons ready,
guards his own house, all his belongings are safe. But when a stronger man attacks him and defeats him, he carries
away all the weapons the owner was depending on and divides up what he stole." Again it seems that we have two
basic choices. Either we interpret this as Jesus' blessing of the arms race and his counsel that the Christian nations
keep ahead of the rest, or we see that Jesus calls it folly to depend on military armament. You know which
alternative I choose. Furthermore, I reject the argument that Jesus' reference in other parables to the use of
violence by rulers (e.g., Matt. 18:34f, 24:50f; Mark 12:9; Luke 19:27) means that Jesus condoned such behavior.
Jesus' parables underscore one basic moral or spiritual truth, and are not intended to show approval or disapproval
of the actions of all persons in those parables.
Next, let us look at John 15:13, "The greatest love a person can have for his friends is to give his life for them." Is
violence, including war, sanctioned by Jesus as an opportunity for demonstrating Christ-like love? Several points
need emphasis. Jesus did not say that killing someone to protect a friend is the greatest love. Moreover, Jesus
consistently stressed that a voluntary laying down of one's life is essential: "Take up your cross"-not your handgun nor sub-machine gun. We need to be very clear about the difference between voluntarily laying down one's
life and participating in war. Many soldiers are conscripted against their will, and all of them share the mission of
seeking out and killing the enemy. Who can call that love for friends or enemies? Only the American officer in
Vietnam who said that a certain village had to be destroyed in order to save it. What a contrast to our Christian
affirmation that "while we were still sinners, Christ Jesus laid down his life for us."
Yes, Jesus loved his neighbors most importantly by redeeming them. The heart of the Christian message is that
"God loved the world so much that he gave his only Son, so that everyone who believes in him may not die but
have eternal life." The cross stands at the center of our faith because it stood at the center of Jesus' faith and action.
Jesus' death by crucifixion was the direct consequence of his obedience to God's command of absolute love. Jesus'
death may rightly be called the world's predestined redemption, but also must always be seen as a historically
determined event in two senses. First, Jesus chose to redeem his neighbors, friends and enemies, past, present and
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future, by his consistent pacifist lifestyle. Jesus bar-Abbas, the crowd-pleaser, took the way of the messianic war,
the way of violent revolution-and redeemed no one. Jesus bar Joseph, the Prince of Peace, took the way of
overcoming evil with love-and redeems everyone who believes in him.
Second, Jesus died because the powers of evil at that time in Israel's history felt threatened by his way of radical
love and tried to get rid of him permanently. Of course, Jews and Romans made all kinds of pious and/or patriotic
rationalizations, but basically they feared Jesus, God's love incarnate. So Jesus had to die (Mark 3:6, 14:1 and
parallels).
II. THE CHRISTIAN PACIFIST LIFESTYLE AND THE STATE
The arguments presented so far are a convincing case for the Christian pacifist lifestyle, but for the sake of
inclusiveness I will examine two passages with special relevance to the issue of a Christian's duty to the state. First,
the command of Jesus to render to Caesar what is Caesar's right to demand (Mark 12:17). Jesus gave this
command in response to the Pharisees who hoped to get him into a double bind: either trouble with his followers
because of his recommending submission to the Roman occupation, or trouble with those occupation authorities by
his recommending civil disobedience. His response is a third way: Pay Caesar's taxes with his money, but also pay
God's claim on your life. Jesus thereby rejected overt disobedience in this case although he had broken or
condoned the breaking of various Jewish laws (e.g., touching a leper, healing and picking grain on the Sabbath, and
forgiving sins). At the same time Jesus reaffirmed the primacy of our doing what God requires. Somehow many
Christians from Augustine to Luther to Ian Paisley have set aside what God requires-to love all, even our enemiesand put at the center an obedience to Caesar that goes far beyond any legitimate exegesis of the passage.
Second, consider Paul's instruction to Christians of the Roman Empire to be subject to the higher powers (Rom.
13:1-7). Missionary Paul, himself a Roman citizen (Acts 22:28), had experienced many benefits of the Pax
Romana, especially freedom of religion and relative safety and convenience of travel. Therefore, he easily shares
the attitude of Jesus and repeats the admonition of Jesus to accept the Roman occupation, obeying its leaders and
respecting them. Paul says nothing about military conscription. Unfortunately, many Christians have made an
unwarranted leap from Paul's words, not only advocating that Christians accept conscription and war, but also
suggesting that all governments deserve respect and obedience. Paul himself would surely have joined the author
of Revelation in denouncing a Roman government that required worship of Caesar and that persecuted Christians
who refused to worship him. In other words, Paul, in Romans 13, should be understood as affirming that "the
principle of ordered government for the protection of justice is divinely ordained" (MacGregor, 84.). Do those who
interpret Paul to mean that every order of every government must be obeyed absolve the Adolf Eichmanns of every
age who "just carry out orders?" I doubt it. When it comes to a choice between the order of a misguided
government and Jesus' ethic of absolute love, Paul stands with Peter and John and Martin Luther King, Jr., saying,
"We must obey God rather than men" (Acts 5:29) because "To love is to obey the whole law" (Rom. 13:10).
One final point related to this passage: God's punishment (vs. 4). Christian pacifists have been faulted for an
alleged neglect of God's punishment and/or what some English Bible translations call the "wrath of God." The
scriptures present a number of references to God's anger. Who doubts that our loving Father gets very upset when
we children are selfishly and foolishly disobedient? A close examination of the Bible passages which mention
God's anger cannot be done here, but several points should be made.
A. God becomes angry about human disobedience-from Adam to Caesar, as recorded from Genesis to
Revelation.
B. God punishes disobedience in many cases by a principle of cause and effect summarized in the words
"Sin pays its wages" (Rom. 6:23).
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Adam lost Eden; Caesar lost Rome.
C. Governments in some cases participate in the application of that principle of punishment for disobedience.
Thus Paul wrote to Christians at Rome: "[The person in authority] is God's servant and carries out God's
punishment on those who do evil" (Rom. 13:4).
These three points should provide a corrective both to those who describe God's love as a permissiveness without
punishment, and those who describe God as a capricious, vengeful potentate who delights in watching disobedients
suffer. Further, these three points should remind us that the Bible teaches that the basic principle of the moral order
is love: disobedience is the failure of humans to love God and neighbor. And punishment? God wants and works
always for redemptive rather than merely punitive punishment. God loves us without limit and hopes without limit
for our response of love. As Jesus teaches in the parable of the waiting father (Luke 15:11-32), God's patience
outlasts our selfish wandering, and his mercy exceeds our wildest imagining.
Christians who choose the pacifist lifestyle, then, insist that governments have a responsibility to act on God's
behalf to promote peace and justice, but those Christians deny that governments should ever use cruel punishments,
including the death penalty, because cruel punishments are counter to the redeeming spirit of God. Furthermore,
Christian pacifists will question whether war can ever be justified as a government policy. Where in war is the
witness to love as the ultimate reality in God's world? How can any enemy be redeemed by blowing him to bits?
III. THE CHRISTIAN PACIFIST LIFESTYLE AND THE NEW ISRAEL
Jesus gathered some of his neighbors into a community. The Synoptic Gospels refer to Jesus' gathering of a
symbolic twelve, the "cabinet" of the New Israel. Though probably all Jews, this inner group and the larger group
formed around Jesus were not just another religious-political structure of first century Israel. Jesus' disciples, soon
after his resurrection, established a reputation as an active, bold, zealous band of persons committed to the pacifist
lifestyle. Here are some examples.
Stephen, called the first Christian martyr. died by stoning after being charged with blasphemy (Acts 6:11). In
concluding his outline of Israel's history, Stephen makes a counter-charge to his accusers: Israel's leaders are as
guilty as their ancestors who persecuted and killed God's prophets, for they have killed the righteous servant of
God whose coming the prophets foretold (7:52). Stephen made no reported effort to resist the mob's attack and,
like Jesus, died in prayer to God for the forgiving of his killers (7:60).
Paul, called the first Christian missionary to Europe, had a well-known conversion experience from violent
Pharisaism to pacifist discipleship. On the road to Damascus he heard the voice of Jesus asking, "Saul, Saul, why
do you persecute me?" (Acts 9:4). From that day, Paul lived in imitation of the Lord Jesus, maintaining his former
religious fervor, but rejecting the way of hatred and violence toward anyone. His letters are full of advice to other
Christians to put love first in their lives. Nowhere does he write more clearly or eloquently than in Romans 12.
The pacifist lifestyle is God's way of mercy (vs. 1), not conformity to the prevailing human way (vs. 2); it is a life
of service to neighbors (vss. 3-13), a life of forgiveness and non-retaliation that seeks peace with everybody, and
tries always to conquer evil with good (vss. 14-21). Paul may have shown some inconsistency or confusion of
mind in such matters as the Gentiles' need for circumcision (Acts 16:3) and the equality of men and women (I Cor.
11:3-5), but I find no inconsistency in Paul's teaching about the ethic of absolute love. That lesson he lived and
taught without exception.
The author of the Letter to the Hebrews also urges his readers, "Try to be at peace with everyone, and try to live a
holy life.... Let no one become like a bitter plant that grows up and causes many troubles with its poison" (12:1415). He exhorts them: "Keep on loving one another as Christian brothers. Remember to welcome strangers in
your homes" (13:1-2). And in what certainly seems to be an echo of Jesus' call to disciples to bear their crosses, the
writer states, "...Jesus died outside the city in order to purify the people from sin with his own blood. Let us, then,
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go to him outside the camp and share his shame" (13:12-13).
The Letter of James shows again how the early Christian community saw the pacifist lifestyle as the only way for
itself. Thus we read: "You will be doing the right thing if you obey the law of the kingdom which is found in the
scripture 'Love your neighbor as you love yourself'" (2:8). That verse provides the canon for interpreting 4:1-10,
"on friendship with the world." In this context "friendship with the world" includes "desires for pleasure fighting
within you" (vs. 1) so strongly that they lead to a "readiness to kill" (vs. 2). This "friendship with the world" is
"unfaithfulness" (vs. 4), conformity with the world rather than with God's grace (vs. 6). So James teaches "love
your neighbor" and "do not follow the ways of selfish and violent people."
In I Peter the Christian community receives exhortation to be joyful and patient in suffering (1:6), to love one
another, not paying back evil with evil or cursing with cursing-instead. paying back with a blessing (3:8-9). The
Christian pacifist lifestyle requires steadfast love even when suffering for doing good (3:16-17) or undergoing a
painful testing of faith (4:12-19).
Finally, the epistles of John contain a strong affirmation of Jesus' teaching of the Great Commandment, the
inseparable love for God and neighbor. I John 3:11-24, 4:1-5:5; and II John 5-6 explain and emphasize the same
message: If someone says he loves God but hates his brother, he is a liar and a failure as a disciple, a member of
the New Israel.
IV. CONCLUSION
My conclusion is that the case for Christian pacifism cannot be refuted. Jesus loved God and his first century
neighbors without exception, and thereby he set the standard for the Christian pacifist lifestyle. In commanding us
to do the same, he expressed confidence in us. With the Holy Spirit as our guide and strength, we too can live the
life of steadfast love.
However, some may yet say that this is an impossible ideal. They perhaps argue that Jesus did not know the Nazi
violence or the Communist threat. How can God expect us to love the godless Marxists who threaten not only us
but all the people of this planet? The answer to both questions is the same: Jesus loved even those who rejected,
threatened, persecuted, and killed him-and those who threatened his loved ones. Moreover, he commands his
followers to do the same. The shocking message of Jesus is that God values all human life and nowhere approves
the taking of one life to protect another. God consistently commands the way of overcoming evil with love. For
God there is no victory until the enemy is redeemed-repentant, forgiven, and included in the household of faith.
The waiting Father never gives up waiting, at least not in this world.
Will God achieve this impossible ideal? In Gethsemane Jesus must have wondered. In World War II most
Christians doubted and conformed to the worldly way of violence, destruction and death. Christian love for all
neighbors was too little and too late. The needed witness to love as the ultimate reality of God's world was not
made by the needed millions of Christians.
So here we are at the beginning of a new year. 1985 must be the year when Christians by the millions see the
relevance of God's impossible ideal, the Christian pacifist lifestyle. That is my prayer, my recommendation for the
heart of the Christian mission in Japan and all around the world.
(Frank Kuhlman is a United Methodist missionary in Japan since 1962 and is now serving as a teacher in Kobe
City.)
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CRITIQUE
by George W. Gish, Jr.
The paper written by Frank Kuhlman is quite thought-provoking in introducing a fundamental topic of absolute
seriousness for the survival of human life on this planet. The comments that I make are not by way of criticism but
to provoke further thought and hopefully stimulate our own discussion.
First, let me say that I like the emphasis on Jesus' encounter with others in love as the basis for our own lifestyle.
There is a problem for me with the Japanese term for forgiveness-yurusu-which has the nuance of "to permit." We
need help in translating the Biblical meaning of forgiveness into Japanese.
The paper is based primarily on New Testament models for a pacifist lifestyle which leaves us with at least two
other areas to explore: the B.C. period of Jewish history in the Old Testament and the A.D. period of Christian
history. As for the Old Testament, how can Christians who accept the Bible as Canon deal with the militarism of
the Old Testament? On page 32, the paper refers to Matt. 23:35-36 where Jesus says that "All the righteous blood
shed on earth from Abel to Zechariah... will come upon this generation." In the related account in 2 Chr. 24:17-24
of the stoning of Zechariah at the command of King Joash, we are told that the army of the Syrians "executed
judgment on Joash." The apocalyptic references by Jesus (Matt. 24, Mark 13, Luke 21) also seem to imply that
God's judgment will come in a violent form.
On the question of Christian pacifist lifestyle and the state, it would be helpful to explore how the personal ethic of
pacifism can be translated into a social ethic or national policy of pacifism in today's world. What is our role as
Christian missionaries to either encourage or discourage upholding Article IX of the Japanese Peace Constitution?
Christian Pacifism and the Kingdom of God. I see the question raised by Jesus, giving to Caesar what is Caesar's
and giving to God what is God's, as one of calling for our obedience to God's Rule, e.g., the Kingdom. Our lives
have the stamp of God's image just as the tax coins were stamped with Caesar's image. Jewish history as seen in
the Law and the Prophets in the Old Testament can be understood as preparation for the Kingdom of God's rule in
History. The Law called for obedience to God's Covenant, and the Prophets called for social justice based on God's
Righteousness. The demands of the Law and the Prophets were at the same time individual and corporate in nature.
The New Testament can be understood as the coming of the Kingdom of God's Rule in History through the
fulfillment of the Law and the Prophets in Jesus Christ who was the perfect and complete incarnation of the Love
of God and love of neighbor. Christian history, then, can be understood as our response to the coming of God's
Kingdom. Both Jewish history and Christian history (as well as Japanese history, etc.) stand under the judgment of
God which calls for our obedience to God's Rule in History.
There are many areas that could be explored concerning Christian pacifism in relation to Christian history from the
Holy Roman Empire and the Crusades, to the Moral Majority and liberation theology. But I would especially like
to raise some questions concerning Christian history in Japan. Many ask why the church has not grown in Japan.
Could part of the reason be in the link between periods of Christian advance and Western military expansion? In
1543 the first guns arrive on Portuguese ships. In 1549 the first Western missionaries arrive on similar ships
bringing more guns. In 1853 Perry's "Black Ships" of the U.S. Navy arrive. In 1859 the first Protestant
missionaries arrive from the U.S. In 1945 the Pacific War ends with two A-bombs dropped by the U.S., followed
by the U.S. Occupation, the Far East Military Tribunal, and MacArthur's call for missionaries. And now we have
the same U.S. putting pressure on Japan to increase its military.
One final area that I would like to comment on concerns the attempts by the Japanese church, specifically the
Nihon Kirisuto Kyodan, to recognize, confess, and repent for its past errors within Japanese modern history.
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Although I am not sure that the Kyodan could be defined as a "pacifist church," it has been struggling with the
process of moving from a church that cooperated, enthusiastically at times, with Japanese nation-building,
modernization, industrialization, colonization, militarization, etc., to a church that is seeking to be faithful as a
watchman-as the salt and the light of the world. One important roadmarker in this process was the 1967
Confession of War Responsibility During World War II. This was followed by covenants of confession with sister
churches in Taiwan, Korea, and the Korean Christian Church in Japan. This process can be seen in the struggles
against the nationalization of Yasukuni Shrine, and in recent attempts to overcome the injustices and attitudes of
discrimination within the church itself against the "outcasts" of Japanese society-the buraku descendants, Koreans,
Okinawans, Ainu, the handicapped. etc.
The church is seeking to move from a compromising complicity with the state to a dynamic pacifism that confronts
and challenges the state when it stands as an obstacle to the "love of God" or "love of neighbor." The one key
element that is too often difficult to come by within the Japanese context is the ability to "love the enemy" that is
being confronted. The Kuhlman presentation is therefore helpful in placing the basis of the Christian pacifist
lifestyle squarely on the principle of Christian love.
And now the question comes back to our own response-our own choices of lifestyle. How are we to respond
faithfully in taking up our own crosses as disciples of the Prince of Peace, the Suffering Servant who gave his own
life on the cross of Calvary, not only for our own salvation, but for the lives of all God's creation; so that by his
grace we may all enter into his Kingdom, bound together by our love of God and love for each other? Let us begin
by seeing that our encounters with each other here are filled with love, in the hope that God's love may become a
reality in all societies, and in the knowledge that God's love is the only true foundation for peace with justice.
And finally, we are challenged by the Kuhlman paper to take seriously the meaning of what he calls "crosscentered obedience" for our own lifestyles.
(George Gish first came to Japan in 1958, and again in 1968. A United Methodist missionary, he now serves in
many aspects of church and mission activity in Tokyo.)
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DELINQUENCY AND VIOLENCE IN SOCIETY
A Research Paper by Howard Blair
This paper is a study of delinquency and violence in society. I have chosen to focus on Japanese society since that
is what most concerns us, and to concentrate on that youthful segment of society in which delinquency and
violence have recently become a major problem. This study will attempt to show that the root of the problem is a
faulty underlying philosophy of education-a philosophy that has permeated the thinking of those adults, both
parents and teachers, who are charged with the education of the next generation.
Of course, there are many and complex psychological, sociological, and economic factors contributing to the
problem, but at its root lies the all-important question: what is man? I hope to show that a cogent and
compassionate proclamation of the biblical truth concerning man and his salvation is the most important
contribution we ministers of Christ can make in a society becoming increasingly aware of its disorder.
I.

The Phenomenon of Violence in Japanese Society

Violence is not an altogether new phenomenon in Japan. Japanese history amply illustrates the violence that
has always been endemic in this society (as it has been also in European and American societies). The dominant
position of the Samurai warrior class in feudal times, the antigovernment violence of the 1920s and 1930s which
weakened the Taisho democracy, the unrestrained violence of Japanese soldiers in Asian countries during the years
leading to and including World War II, the continuing violence of organized crime, the university campus violence
of the late 1960s, the political terrorism of the Red Army in the early 1970s-all highlight Japan's long history of
violence.
Editorial comment in the weekly Sunday Mainichi under the title, "Japanese Trait and Totsuka School," included
the following paragraphs:
The Japanese have it in their nature to beat other people. This trait is still very conspicuous in the
underworld and in sportsdom. The pre-war Japanese army was a venue of education through corporal
punishment.... Obedience was taught to new recruits, not by preaching, but by fists which literally
drove it home in their minds. Repeated beatings did the job of teaching.... The foremost proponents of
beatings in the army were the noncoms.... Totsuka Yacht school is a microcosm of the world of prewar
noncoms....
The sports world has the word "hazing." It is the sports version of barracks discipline. Hazing
inflicted by a group on a rebellious member sometimes resulted in death or serious injury.... Sports to
some people are a very serious matter. And this concept tolerates the use of violence in sports training.
This is the sad national trait that the Totsuka Yacht school took advantage of ("Japanese Trait").
While violence itself, therefore, is not new to Japan, what is perhaps new is the current outbreak of the destructive
violence of its young people against all previous norms. Recent examples come readily to mind:
-1980, Mie Prefecture: 23 middle school students chase several teachers out of their classrooms into the teachers'
room where "28 frightened male teachers were besieged and had to be rescued by police intervention."
-February 1983, Nagoya: A group of ten third grade middle school students attack a 51-year-old teacher, pulling
him out of his classroom into the corridor, punching and kicking him in the presence of first grade students.
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-February 1983, Yokohama: A gang of ten teenagers sweep through a park savagely beating every vagrant they
can find. Three of their 16 victims died. The youths. aged 14 to 16, said they did it for fun.
-February 1983, Kisarazu: a 14-year-old girl is bludgeoned with a bamboo pole for three hours by a dozen
classmates, students from affluent homes with no previous record of delinquency.
-February 1983, Machida: A 38-year-old middle school teacher is arrested after stabbing a pupil with a fruit knife.
The pupil was a leader of a youth gang that had long harassed the teacher who was handicapped.
-October 1984, Osaka: Two high school students batter a classmate to death with a hammer because the classmate
had been tormenting them. They said they wanted to have a peaceful life in school. They had no previous record
of delinquency.
These, of course, are only a few of the incidents of violence and delinquency that are bringing shock and
bewilderment to a nation that has long prided itself on its diligence, harmony, and parental respect.
In 1980, after a decade of increasing juvenile delinquency, 166,073 juveniles between 14 and 20 years of age were
cited by the police for nontraffic Penal Code offenses. By 1983 this figure had risen to 178,893 in the first 11
months. In addition, 58,000 children below the age of 14 were dealt with by the police for similar Penal Code
offenses. Altogether, more than half of the crimes committed in Japan during 1983 were committed by people
under 20 years of age; 73% of these crimes were committed by youths 14 to 16 years of age. In 1983, for the first
time, the number of girls involved in crime accounted for over 20% of all crimes committed by people under 20.
Most of these delinquent youths come from middle class homes. Only 11% of them are from poor homes, and only
1% from homes that are either very rich or very poor (Y. Suzuki; Japan Times).
A superficial reading of these statistics would seem to indicate that Japan is experiencing a continuing increase in
the incidence, the seriousness, and the violence of juvenile crime. To keep these statistics in a proper perspective it
should be noted, however, that by far the largest category of juvenile crime is theft-nearly 80%, principally
shoplifting followed by bicycle theft. The incidence of certain violent crimes (homicides, robbery, and rape) has
declined steadily among juveniles from a peak in 1964-65 to relatively low levels, and has remained there
consistently. On the other hand, statistics for assault and battery and bodily injury. after showing a decline through
the seventies, began to rise sharply from 1980. It is along with this trend that incidents of violence in the schools
also increased dramatically in the period 1980-1983.
Violence within the schools includes violence against teachers, violence toward other students including bullying
and vandalism. Statistics for the last five years show that the number of cases of violence reported to the police
peaked in 1982 and then began to taper off.
In 1979, 1208 cases;
1980, 1558;
1981, 2085;
1982, 5162;
1983, 4117.
Since these statistics represent only those cases involving police action, one may assume the actual number of such
incidents to be much greater. For example, in 1982 a survey conducted by the prime minister's office in 13 major
cities asked students to state whether they had witnessed any of five types of violence in their schools. Nearly 70%
of middle school students replied that violence had occurred in their schools. If we can assume that this reflects a
nationwide trend, then it would mean there were incidents of violence at about 70% of Japan's 10,810 middle
schools during 1981. In the high schools the corresponding figures were 57% of students reporting violence, and
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about 3,000 of Japan's 5,219 high schools thus affected. At the same time bullying is a major problem in primary
schools. A recent questionnaire taken among over 2.000 primary school students indicated that one third of them
had experienced bullying.
II.

Underlying Causes and Factors Contributing to the Increase in Juvenile Violence and
Delinquency

Where are we to look for the underlying causes of this increase in juvenile violence and delinquency? Some
observers see it as the inevitable result of Japan's rapid industrialization and urbanization with its crowding of
families into small apartments and the accompanying breakup of large family groups. With the increase in the
number of nuclear family units there has been a growing sense of individualism and a breakdown in the
communication that formerly went on among members of the extended family. This has resulted in a loss of
genuine personal relationships, a progressive 41
deterioration of the sense of community, and consequent depersonalization. In his insightful book, The Violence
Inside,
Dr. Paul Tournier quotes a doctor in a psychiatric hospital who says, "Being aggressive is sometimes the only way
of escaping from the anonymity of overcrowded wards." Tournier goes on to say, "Nowadays, the whole world is
overcrowded, and I think that this explains some of the reactions of the young, who experience a feeling that was
unknown to us when we were their age, the feeling of being swamped in the mass, of not counting as persons." In
the same place he quotes from Dr. Kurt Adler, son of Alfred Adler, "More and more individuals are coming to feel
that they are non-persons.... [From this comes a] feeling of insignificance. Violence is a way of proving that one
exists, when one believes oneself to be insignificant" (Tournier 9-10).
Jon Woronoff finds part of the problem in the general structure of Japanese society. Commenting on the frustration
and anger in Japanese society that are normally kept suppressed, but burst out in the violence of the Red Army, he
writes,
It really isn't easy to live up to being a Japanese, especially if you take all the rules seriously and want
to be a success. You have to work hard to earn your parents' love, your colleagues' friendship, your
company's trust.... To be a success you have to keep your nose to the grindstone from the age of four
or five and then accept an iron discipline in the company or administration for another twenty or thirty
years. Not everyone can do that.... No wonder people drink so much. No wonder so many commit
suicide. It is a hard life, and many opt out one way or another....The real trouble with Japan is that the
old virtues it clings to are not necessarily suitable anymore and in some cases have been overdone....
Among other things, Japan is suffering from an excess of conformity, a stability turned into rigidity,
hierarchy that imposes a fixed ranking. conservatism that stifles initiatives, and discipline for
discipline's sake and not because the goals merit it (Woronoff 342-343).
While these general sociological factors doubtless contribute to the increase of juvenile delinquency and violence,
most observers are agreed in looking specifically to the schools and homes for the real causes of the current
problem.
Part of the problem is seen in the undue stress that is being placed on young people in the combination of the
excessively high expectations of many parents for their children and the pressure of an examination system that
dooms failures to second-rate educational programs and second rate job opportunities. The fact that at age 15, with
the student's entrance into high school, his future is already pretty well determined attaches tremendous importance
to the high school entrance examination taken in the third year of middle school. The resulting stress is probably
the main reason that middle school violence so greatly exceeds violence in the high schools.
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Motofumi Makieda, president of the Japan Teachers' Union. in addition to blaming the conservative politicians of
the Liberal Democratic Party as might be expected, criticizes the "vicious merit system" that rewards only students
with high grades. This, says Makieda, has seriously damaged student-teacher relations. Students tend to agree
with this, citing teacher favoritism toward better students along with neglect of the others as a reason for the
feelings of resentment and antagonism among less able students and the consequent violence. It is true that less
able students tend to cause trouble more often. It Is hard for them to sit quietly and listen to what is going on in
class when they cannot understand or follow. Often lack of real communication between these students and their
teachers aggravates the problem (Robledo and Hara 57).
At fault also is the constant stress on memorization rather than analytical thinking and creativity. "Those things
that do not show up in test scores-personality, ability, courage, or humanity-are completely ignored. Frustration
against this kind of thing leads kids to drop out and run wild," says Toshiki Kaifu, chairman of the Liberal
Democratic Party's education committee (Smolowe et al.10-14).
Sakaiya Taichi, writer and social commentator, sees the weakness of the educational system in its failure to provide
a real freedom of choice for students. He calls for the application to education of the principles of supply-side
economics where the competition is on the side of the seller (the schools) rather than on the side of the consumer
(the students). "The violence in the schools is a consumer revolt against an education system that denies freedom
of choice" (Sakaiya 38-44).
A more common complaint is the lack of adequate discipline in the schools. Former Education Minister Mitsuo
Setoyama in part blames the educational reforms of the United States occupation forces following Japan's defeat in
World War II for this increase in juvenile violence.
The American forces were assigned the mission of destroying the morale, customs, history, and
traditions of Japan in addition to remodeling the Japanese people along American lines. This policy
had its merits, but ignoring the local traditions of a country rarely makes its citizens happy.... There
isn't a single book nowadays that teaches children to revere their parents because the occupation
policies ruled that it was wrong to do so (Robledo and Hara 57; Broder)
It is not only in the schools, however, but, more seriously, in the homes that there has been a failure to discipline.
Commenting at the end of 1982 on the recently released white paper on youth, the Japan Times editorialized:
As for causes for the trend toward increasing juvenile delinquency, the white paper points out a decline
in the authority of the parents at home and of the ability of teachers to lead their pupils. But we
believe that the primary cause is to be found in the parental attitudes that have been characterized by
overprotectionism, negligence and a lack of competence in bringing up their offspring (Dec 25, 1982).
Shigeo Saito, in his book Chichi yo haha yo, lists eight types of parental failure in dealing with their children; all of
these kinds of failure contributing significantly to the recurring juvenile violence:
1. Parents who in effect give up parenting altogether
2. Parents who are very severe toward their children
3. Parents who dote on their children
4. Parents who hold too high an expectation for their children and make too many demands
5. Parents who are inconsistent and who evidence too much contradiction between what they preach and
what they practice
6. Parents between whom there is a high degree of disunity
7. Parents who leave their children to do as they like with very little guidance or discipline
8. Parents who are overprotective, who interfere in nearly every activity of the child (111).
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It is this eighth point in particular that Hayao Kawai, clinical psychologist and dean of the department of education
at Kyoto University, sees as contributing to juvenile violence:
As a good psychotherapist I see a number of violent children. As "good" children who obeyed adults'
instructions too readily, they have had little chance to act of their own free will, and when they reach
adolescence their desire for independence suddenly becomes intense and tends to take a warped form,
making itself apparent in violent attacks on their parents. The problem is why such "good" children
have increased in number in recent years.
In seeking an answer to his question, Kawai points to the overprotective mother. He writes,
As a result of the rapidly decreasing load of household chores and a smaller number of children per
family, it is easier for a mother to direct more energy to each child, and create a child who is "good"
according to her standards. The "good" child is one who learns not to cause trouble to others. The
child is denied the opportunity to experience "evils"-that is the assertion of his independence against
the mother's will. ...Then later he breaks out in assertion of of himself against maternal dominance.
Compounding the problem of parental discipline is the fact that today about 25% of mothers work. Since 1976
nearly three million women have entered the workforce. For this reason many older children find their after-school
hours unsupervised. Since both parents are away at work, they often tend to give their children money instead of
attention, one police official said (Smolowe et al. 11).
Adding further to the problem of inadequate discipline in the home is the father who takes little responsibility for
his children's upbringing and education. His absence from the home while he pursues the goal of economic success
has serious consequences for the growth of his children. Psychologists point out that for healthy growth and
emotional development a child needs to have a father against whom he can assert himself. Tournier writes:
The father symbolizes power, the power on which we depend at first in infancy, and against which we
measure ourselves in adolescence. Its absence means first insecurity, and then the lack of the
opportunity of asserting oneself against it and finally, the need for a will to power.... It [the will to
power] may then in many cases turn inwards as a self-destructive force and cause further damage. But
in other cases, the exceptions, it can explode outwards (140-141).
Japanese psychologists recognize the same principle:
Conflict with parents is important for the growth of children. Children usually have their first period of
rebellion against their parents at the age of two to three, and the second in adolescence which is the
most important time for children to identify themselves with an ideal adult. Unfortunately most
children spend so much time studying in order to get into the better schools that there is no opportunity
for a boy to come into conflict with his father so that the father may teach the boy what is wrong, so
that father and son may then find reconciliation. Where there is no rebellion and consequently no
reconciliation, there is no growth (Saito 111)
Children can only become truly human through both the mother's affection and the father's education
exercised in a father-child relationship characterized by the father's distance, will and recognition of
the child as a separate entity. The father's role as a wall, a symbol of denial, is crucial. When the
father carries out his prohibitory role with the paternal no, he becomes an embodiment of the norms his
children must observe. Behind the father is society, which enables him to say no to his children as a
representative of its norms. It is only as a result of the mother's affection and father's refusal that
children develop into true human beings (S. Suzuki 23).
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Professor Susumu Oda at Tsukuba University has remarked, "When children receive only the mother's affection,
they turn out to be self-centered, narcissistic brats who can think only of their desires" (qtd. in S. Suzuki 23).
But in postwar Japan the father has, by and large, lost his authority. He began to lose it in the postwar
philosophical confusion when parents lost all self-confidence. "We felt," writes Suzuki, "that we had been
completely wrong and that we should now pin our hopes on our children's education because the future was theirs."
Ironically, just when parents were looking to the schools for guidance, the schools were being led by their
American mentors into what one American writer calls "romantic nineteenth century naturalism." This was the
heritage of Columbia University's John Dewey.
Perhaps Minister Setoyama was not so far off in placing blame for today's conditions in the schools on the
American occupation policies. Shigenobu Suzuki, quoted above, formerly superintendent of the Kanagawa
Prefectural Education Agency and now director of the Japan Culture Congress. says, "The root of the youthful
violence we see today lies precisely in the wrong step we took in the immediate postwar period" (S. Suzuki 22).
He says that most of the 27 members of the U.S. education mission that reformed Japan's postwar education were
followers of or influenced by John Dewey's educational philosophy. Dewey believed that children's natural
instincts, impulses and experiences are to be respected; that the role of the teacher is not to distort but rather to
develop the child's latent abilities; that given the right environment, all young people will develop in a healthy way.
Speaking of these American reformers, Suzuki says,
They came instilled with a kind of child worship, insisting that children were angels whose powers and
faculties would develop spontaneously and who possessed infinite potential. The reformers urged
adults to believe in their children and educate them in a free and easygoing atmosphere, allowing them
to do whatever they wished. The Japanese willingly accepted these recommendations. This was the
beginning of the perversion of child-adult relations (22).
Suzuki goes on to point out that as a result, postwar education in the name of democracy turned what had been a
vertical relationship into a horizontal one. The teachers were no longer authority figures to the students. Instead,
teachers began accommodating or even submitting to children's demands. This philosophy of education predicated
on the innate goodness of children eventually affected not only the teachers and the schools, but also. more
seriously, the homes. Suzuki says, "In every respect, it can be said that the postwar family relationship is the
hotbed of today's youthful violence" (23).
A philosophy that counseled parents and teachers to create a free and easygoing atmosphere where their children
could do whatever they wished was bound to fail because it did not come to terms with the fundamental reality of
human nature. The editorial on the Totsuka Yacht school called violence a "sad national trait." Yes, but it is also a
human trait. "Youthful violence," to quote Suzuki again, "now a serious social problem, is in no way a sign of
mental abnormality. It is merely a manifestation of the aggression inherent in the structure of the human brain."
He notes with approval the late neurophysiologist Toshihiko Tokizane's statement that no matter how adorable a
baby may be, aggression, that is the killer instinct, is innate. "Teaching self-control is the beginning of education"
(S. Suzuki 21).
The thesis of Tournier's book, The Violence Inside, is the same: in the heart of every man there is violence.
When we denounce and condemn violence. when we complain about the wave of violence which is
breaking upon us today, we always mean other people's violence. The violence of which we read
indignant accounts in the papers is that of the enemies of society, the gangsters, the criminals, the
gunmen, the militants-never our own. What I discover in the course of meditation and in reading my
Bible is my own violence, which I had been calling legitimate indignation. Yes, indeed, what the
Bible reveals is that it is not a case of the righteous on one side and the sinners on the other,

45

peacemakers on one side and men of violence on the other, with a clear line of demarcation between
them, but that violence is in the heart of all men (31).
In his opening chapters Tournier tries to discover some way of discriminating between legitimate violence or
aggression on one hand and destructive violence on the other. He concludes it is impossible to draw a line, for it all
depends on one's viewpoint.
The truth is that violence reigns.... You need only to open a history book to see that it is full of
violence.... Why then do we always affect to regard as exceptional something which is the most
ordinary thing in the world? How do we sort out from it all what is healthy and proper enterprise, and
what is culpable folly? We all judge always in accordance with our personal inclinations and
prejudices (32).
In an interesting personal testimony Yoshiya Soeda, professor at Tsukuba University, comes out at the same place:
As a youngster I was seething with inner violence. Neither turning the violence toward others and
hurting them nor turning it inward in self-torment dissipated it. Did these violent tendencies develop
within me because of some outward cause? At the time I firmly believed that the world was evil. As
an adolescent I harped constantly on the evils of money worship and the emperor system.... When I
think back now, however, I do not believe that this was the root cause. Violence welled up naturally
within me, simmered and boiled over. Violence was my natural inner state. It was an expression of
my rapidly growing physical strength, mental powers, and self-awareness (Soeda 13-14).
Soeda recalls three incidents from this period of his life. In the first, he cut his brother's face with a board he threw
at him in anger. In the second, he had joined the basketball team, and gave himself to the rigorous training with all
he had. "At the end of each practice we would run around the playing field... until the fatigue and pain made us
nauseous and the bile rose into our mouths.... I ran like that because there was something inside me that I could not
release in any other way. That something was violence." In the third incident Soeda refused to enter a fist fight to
help his younger brother who was being beaten. To have done so would have been to break the unwritten rules of
fighting. Out of these three incidents Soeda comes to the conclusion that "violence was a natural part of the
process of growing up," and could not be totally forbidden; that some "types of violence were governed by ethics
and norms, while other types were without rules and ran contrary to the norms; ...that there was violence with rules
and violence without rules. The former included honorably conducted fights and sports, the latter uncontrolled
violence" (14).
In contrast, Soeda notes that today's young are isolated from violence and lack opportunity to learn the rules and
ethics of violence. Fighting is considered absolutely wrong; the rules and norms for fighting do not even enter the
picture. Most youths are even discouraged from participating in sports, he says, so that they will have more time to
study for entrance examinations. As a result, since the natural aggressive forces within young people continue to
grow, and their physical and mental powers mature along with their self-awareness, this violence begins to seethe
inside until one day it boils over. The result in most cases is violence without rules (15).
One's view of man, then, is all-important in determining a philosophy of education. The view of man on which
Japan's postwar philosophy of education was founded has been shown to be too optimistic, too shallow. Tournier
quotes Dr. Menninger, American psychiatrist, "Man is in fact a violent and also a sinful being." He then concludes,
Those who reject the biblical concept of sin always tend-logically enough-to minimize the problem of
violence, looking upon it as a kind of anomaly, an exceptional deviation, confined to a few sick
persons, and a few ill-disposed persons; and this is reassuring to others. But they are astonished when
events give the lie to this easy optimism (Tournier 48).
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Exactly! Therefore, "teaching self-control is the beginning of education." Or, as the Bible says, "The fear of the
Lord is the beginning of wisdom."
III.

Remedies Tried and Proposed

Both law enforcement agencies and the schools have worked to eradicate school violence-with impressive results.
Classroom violence declined over-all by 35% in the first half of 1984 from the previous year's rate (Smolowe et al.
12). To bring about this welcome reversal of statistics police have been patroling school functions like graduation
ceremonies that have been scenes of violence in the past. There have been efforts to bring about closer cooperation
between the school and the home. Teachers have been encouraged to give more personal attention to the needs of
all their students.
This past summer the Ministry of Education published guidelines for dealing with the problem of violence, giving
advice to schools, homes, and society in general. Schools need to:
1. Take care to develop the talents of each child.
2. Group students according to their abilities in each subject area.
3. Run a full program of clubs open to all students according to their interests.
4. Teach children fundamental values and rules of society.
5. Employ teachers who are able to lead children, teachers who have a vision for education.
6. Give teachers the opportunity to learn principles and procedures for counseling and school administration.
In the homes parents need to:
1. Realize that the primary responsibility for children's training is theirs.
2. Teach the fundamentals of right living.
3. Read materials issued by the schools and the education committee in order to learn how to give
adequate discipline to their children.
4. Be consistent and persevering in their discipline at home, not giving up, but contacting the school when
they need help.
Society in general needs to:
1. Make possible the cooperation of various agencies in the community for the purpose of making a better
society through a stronger sense of' community and belonging.
2. Expand opportunities for children to engage in sports so that they can make friends and learn how to
love and care for one another
3. Guard against the planting of distorted values and negative ideas in the minds of children through the
mass media (Konai Boryoku).
This last suggestion, of course, touches on a very difficult area. The ministry guidelines offer no suggestion about
how this is to be done.
A report from the Ministry of Education to the education committees of each prefecture urges three lines of attack
on the problem of violence and delinquency in the schools: (1) increased school activities-clubs, sports, etc., (2)
greater unity among the teaching staff of each school, and (3) adequate communication and cooperation among
school, home, and community. The ministry also cited several other needs:
1.
2.
3.
4.
5.

the need to improve the educational content of the curriculum,
the need to upgrade moral education,
the need to upgrade the quality of the teaching staff,
the need to study possible changes in the examination system,
the need to inaugurate special classes in the study of nature where children could live together in the
countryside and learn how to communicate with each other and with nature (Konai Boryoku).
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Prime Minister Nakasone's recently appointed blue-ribbon panel of educators and opinion leaders is considering,
among other things, ways to encourage recruiters for corporations and companies to hire graduates of non-elite
universities who have performed well, special programs for gifted children, and a wide variety of vocational
schools. "If the schools can give children hopes and dreams for the future and the will to do their best," says the
LDP's Kaifu, "today's educational desert will become a thing of the past" (Smolowe et al. 13).
IV.
The Significance of this Juvenile Violence
What for Japan is the significance of all this violence? I believe we are witnessing a shaking of the foundations
when thinking men and women are beginning to question the whole structure of the society. Columnist Koshu
Ishikawa writes, "But if one probes deeper, one sees that the 'absent father syndrome' is a structural problem of
Japanese society which places top priority on economics." And Hajime Kumahira, head of the Hiroshima
prefectural board of education says,
The problems surrounding education cannot be solved unless those of us living in this island country
Japan-poor in resources, with nothing to rely on except its people-develop a consensus on how to live
as human beings in the future. Given this premise, the next question is that of how to construct the
theoretical and philosophical foundation of such a consensus. Present-day Japanese society is direct
heir to the philosophical confusion of the postwar years. The nuclear family is in its second generation,
a generation raised in an affluent society. The overall social structure has shifted from that of a rural
society to that of an urban society. The majority of children are growing up far removed from nature.
Today's young people give no thought to doing anything for the sake of the nation or society. They are
self-centered and tend to shift responsibility to others. Children themselves often frequently bully the
weak for fun, feel that doing anything is alright as long as one is not caught, threaten other children in
order to gratify their own desires, lack consideration for others, and possess no sense of ethics. In
classes where juvenile gang leaders hold sway, no student is able to stand up for what is right. This
state of affairs has not grown out of problems peculiar to children; it reflects adult society. In other
words, the collapse of postwar education was brought about by postwar adults (45-51).
A rather devastating assessment from one of Japan's educators and leaders! He speaks quite frankly of the collapse
of postwar education, and finds the root of the problem, not among the youth, but in adult society.
And the significance of all this for the missionary community? For one thing perhaps this shaking of the
foundations will give us what we are always seeking-a hearing for our message. How to live as human beings?why that's our speciality. We who have the Bible in our hands and in our hearts-we can speak to that need.
Kaifu speaks of "hopes and dreams for the future"-yes, how important! Many of the other suggested solutions are
practical and will no doubt be helpful if they can be wisely implemented. But without hopes and dreams they can
be at best only stop-gap solutions. But what hopes and what dreams? The dream of an affluent lifestyle has been
fulfilled for a great many people, but as the standard of living rose, so did the rate of juvenile delinquency.
Professor Eto, member of the prime minister's committee for seeking national goals for the twenty-first century,
stated in 1977, "What we need now is a dream for the Japanese people. Unless we have a dream we will continue
to embarrass the rest of the world.... What kind of dream? I think it has to be housing and urban renewal" (qtd. in
Woronoff). But will better housing and urban renewal provide an adequate dream? The late Prime Minister Ohira
had a broader vision:
We stand on the threshold of a new age transcending the age of modernization; we have moved from
an economic-centered age to a new age with its emphasis on culture. The new society which is our
goal is one in which distrust and confrontation are overcome, and understanding and trust are
cultivated in pursuit of the truly worthwhile life in all its aspects-home, community, state and global
society. It is a society in which the individual's creativity is welcomed, his labor is justly rewarded,
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there is respect for law and order, each is true to his own responsibilities and restraints, and there is
ample understanding and consideration for others.
An inspiring vision of a world that is not yet, and not in sight. I am reminded of the American dream-"Thine
alabaster cities gleam undimmed by human tears." Yes, but how very far short the reality comes of the dream!
And yet the dream is there, still beckoning. Is not this dream a God-given dream-an unconscious, racial longing for
the Kingdom of God? I believe it is. And herein lies its chief significance for us.
I have no doubt that the greatest contribution we ministers of Christ can make to Japanese society with all of its
problems and all of its longings is the full-orbed proclamation of the Kingdom of God-a proclamation that takes
account of the biblical view of man's nature, his need for individual and social salvation through the cross of Christ,
and the Holy Spirit's power at work in all of his relationships; a proclamation that is lived out among us in
community-the kind of community Jesus had in mind when he said, "The kings of the Gentiles lord it over them;
and those who exercise authority over them call themselves Benefactors. But you are not to be like that. Instead,
the greatest among you should be like the youngest, and the one who rules like the one who serves" (Luke 22:25-26
NIV). I conclude with the words of Tournier:
So violence is the offspring of injustice, injustice the offspring of power. and power the offspring of violence.
How can such a chain of cause and effect be broken without the grace of God? I am certainly not one of
those who think that faith solves all problems. I have shown clearly enough how believers themselves find it
difficult to realize their own violence, their own will to power, and their own injustice. At least it is the duty
of all of us to set going a process of detente, of healing, of "de-escalation" by submitting ourselves more
faithfully to the will of God (193-194).
(Howard Blair, serving with the SEND mission, came to Japan in 1953 and was for many years a teacher at
Christian Academy in Japan. He now pastors in Saitama Prefecture.)
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CRITIQUE
by Bernard S. Barton
In response to the paper "Delinquency and Violence in Society" by Rev. H. C. Blair, I would first like to recognize
that a significant amount of vital information and discussion of the problem has been presented. From among this I
will lift out several significant points for our attention.
A most startling statistic appears in the review of crimes committed in 1983. The fact that "more than half of the
crimes committed in Japan during 1983 were committed by people under 20 years of age" is significant. This is
compounded by the fact that among these offences 73% were committed by youths 14 to 16 years of age. Figured
roughly that means that more than a third of all crimes were committed by young people 14 to 16 years old.
While the December 30, 1984 edition of the Mainichi newspaper notes that "the number of juvenile delinquency
cases declined this year for the first time in eight years," it also reports that incidents had become more 'atrocious'"
(Quoted from the National Police Agency 1984 white paper on juvenile delinquency, "Delinquents More Vicious,"
Mainichi Daily News, Dec. 30, 1984.). There is little room for doubt that a very real and growing problem exists.
Proper concern has been given to possible causes of the problem. Rev. Blair's paper reflects what seems to be the
consensus of the majority in Japan, that a major portion of the responsibility for today's increase in juvenile
violence lies in the educational system. With "examination hell," the "social passport" system, the juku and such,
one finds it hard to debate the point. It is also widely contended that policies of the American occupation forces
should bear a large part of the blame. The reformation of an education mission comprised of 27 Deweyites seems
to me, however, much too narrow a set of shoulders on which to lay the blame.
It was rather the entire turmoil of that period that disrupted what had been a heavily state-controlled educational
system. I recall Ayako Miura's lament from her book The Wind is Howling (Intervarsity Press, 1977). Having
been a teacher during the war years she was caught in the upheaval of the defeat and occupation. "When things
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have been right until now and then become wrong, can we blame it on 'the times'? What had I been working for so
hard for seven years?" she questioned. "In spite of pouring my life into teaching," she confesses, "I had no sense of
satisfaction or pride, because I was constantly filled with shame and regret that, under the guise of being a good
teacher, I might have taught error." I venture to say that this may well have been the emotions of those days for
thinking and caring people.
There is also a much broader consideration. What are the necessary preliminaries for positive cultural change?
Could the orientation toward national and military indoctrination have been removed without such a drastic
shaking of the whole system? Much more pertinent to us today, however, are these questions. Has an adequate
system of teaching values developed to replace the nationalistic indoctrination of wartime Japan? Are teachers
expecting to be responsible for teaching values? What needs to be done to restore respect for authority, in this case
notably that of teachers?
The home is much less suspect than the school for its part in all this. Perhaps it comes from an overestimation of
the school's role. I am personally convinced, however, that major developmental formation occurs under the
influence of the home. Yet in Japan, teachers still hold a surprising amount of responsibility for students in their
charge. Even discipline for non-school time offences falls upon the teacher in many cases. I have wondered if this
doesn't reflect an improper shifting of responsibility from the home to the school. This needs to be considered.
Where does the church fit into all this? Rev. Blair indicates that an ever awakening concern among people for such
trends as increasing juvenile crime and violence are opportunities for the church to receive a hearing for its "fullorbed proclamation of the Kingdom of God." The church cannot sit back and wait for people to seek our advice.
We must think practically of ways we can involve ourselves in undergirding a weakening family structure. I'm
afraid we already are seen by many as an agent of that decay. We take individuals from family groups-often the
mother alone on Sunday mornings. We also represent to many a furtherance of westernization. Therefore, our
proclamation of the Gospel must come in forms that support the family and speak to felt needs. We should discuss
practical ways of presenting our message. How about family nights? Seminars on parenting? After-school sessions
for children of working parents? How about preaching on the Christian family? What others can you think of?
A recent Newsweek article described Japan's "aimless" generation. Rev. Blair speaks of the need for a dream. He
also raises the hope of an unconscious and racial longing for God's kingdom. We who have answers must speak
out.
We were privileged once to have Yoneko Tahara and her husband stay at our home during a weekend of special
meetings at the church where we were working. Their marvelous spirit and love of life were very contagious.
Before one of the evening services we went with them and several people from our congregation to a local
restaurant. One lady from our church was having particular trouble with her four-year-old son who refused to be
quiet, playing with rather than eating his food, and blatantly challenged attempts at correction on his mother's part.
Having seen enough of this, Mr. Tahara said to this lady, "You are going to have to teach your son to listen to you
and respect your authority. You will be sorry later if you don't." We were quite surprised at this seemingly
atypical instruction from one Japanese to another. Later, one of us whispered to Mr. Tahara, "Boy, your advice
sure sounded American. We feel the same way." I will never forget his reply. "My response was not American,
nor Western. It was biblical. There is a Christian way to rear children."
This strikes a resonant chord within me. With due respect to cultural differences, there is a biblical way. And we
can apply that way with confidence and authority. In responding to what, in recent years, has been a growing
tendency of delinquency and violence among the youth in Japan, the church does have the opportunity to play a
major role.
(Bernard Barton, serving with the Church of God, came to Japan in 1976 and now works in church planting in
Kobe City.)
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ABORTION: VIOLENCE TO THE UNBORN
A Research Paper by John S. Schwab
On January 22, 1973, the U.S. Supreme Court declared abortion to be a new American freedom. Even the term
"abortion" has been subtly replaced. The medical profession calls it "post-conceptive fertility control." Many
feminists call it "voluntary miscarriage," as well as "every woman's right." Pro-life demonstrators call it "murder."
Many Christians call it "none of my business."
Until 1966 every state prohibited abortion except when the mother's life was threatened. State and national statutes
protected the life of a pre-born human being. Further, laws granted the unborn child legal rights-to collect damages
for pre-birth injuries, the right to blood transfusions in the womb, and even the right to inherit property.
However, in 1962 the American Law Institute proposed a model statute to permit abortion in cases of rape, incest,
threat to life or health of the mother, or in cases of grave defects in the child. Some states began to revamp their
laws. Before long the pro-abortion group, now called the National Abortion Rights Action League, offered a
strategy for abortion-on-demand and were largely responsible for the New York state law, allowing licensed
physicians to perform abortions through the twenty-fourth week of pregnancy. The New York state legislature
later attempted to repeal the law, but their action was vetoed by Governor Nelson Rockefeller. Consequently, New
York City's abortion industry continued to flourish.
In April 1971 President Richard Nixon protested saying, "...I consider abortion an unacceptable form of population
control. I cannot square such unrestricted abortion policies with my personal belief in the sanctity of human life...."
Yet in 1973 the Supreme Court voted seven to two in the "Roe vs. Wade" case, that the Texas statute to protect
fetal life was unconstitutional. This decision gives women in all 50 states freedom to have abortions at any time
for any reason prior to viability (time when an infant can survive outside the womb).
Though it is well-known that American law is historically rooted in the Scriptures, yet completely ignoring JudeoChristian tenets, the Court declared in 28 lines titled "Ancient Attitudes" the following, a portion of which I quote:
Greek and Roman law afforded little protection to the unborn. If abortion was prosecuted in some places, it
seems to have been based on a concept of a violation of the father's right to his offspring. Ancient religion
did not bar abortion (qtd. in Young 21).
(The Court might have added, "nor infanticide, suicide nor prostitution" which "ancient religions" also supported.)
Such a statement, focusing on pagan laws, religions and philosophies, leaves the impression that both Judaism and
Christianity are totally alien to American history and society. Doesn't this indicate a strategy of deceit?
In 1981 a U.S. Senate subcommittee conducted extensive hearings on abortion in the light of the Fourteenth
Amendment's provision for the protection of human life. There were 22 legal scholars, physicians and scientists,
evenly divided in their views on abortion. Their conclusion represented a rebuke to the Supreme Court for its
"quality-of-life" decision which denies the "sanctity-of-life" principle:
Because it affirms the Constitution, the Subcommittee cannot accept any legal rule that would allow judges,
scientists, or medical professors to decide that some human lives are not worth living. We must instead
affirm the intrinsic worth of all human life. We find that the Fourteenth Amendment embodies the sanctity of
human life and that today the government must affirm this ethic by recognizing the "personhood" of all
human beings. Earlier we found, based upon scientific examination, that the life of each human being begins
at conception. Now, basing our decision not upon science but upon the values embodied in our Constitution,
we affirm the sanctity of all human life (qtd. in Young 28).
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Dr. Bernard Nathanson was formerly director of the world's largest abortion clinic in New York City. Since then,
as co-founder of the National Association for Repeal of Abortion Laws, he admitted in 1981,
We fed the public a line of deceit, dishonesty, a fabrication of statistics and figures. We succeeded
because the time was right, and the news media cooperated. We sensationalized the effects of illegal
abortions and fabricated polls which indicated that 85% of the public favored unrestricted abortion,
when we knew it was only 5%. We unashamedly lied and yet our statements were quoted as law..."
(qtd. in Shettles and Rorvik 130).
Last summer, while on a business trip to Honolulu, I ran across the book Rites of Life: The Scientific Evidence for
Life Before Birth, by Dr. Landrum Shettles and David Rorvik. Dr. John Rock, authority on birth control,
commends Dr. Shettles' test-tube research saying, "He is the only man in the world who can show you... the first
stages of human conception. His [scientific research] is a landmark in our insight into human embryogenesis." Dr.
Shettles says, "The merger of sperm and ovum is complete within 12 hours and contains the full set of 46
chromosomes required to create new human life. Conception has occurred... conception confers life and makes
that life one of a kind" (36). Japanese doctors generally consider life as beginning from implantation in the wall of
the uterus.
Medical science is making fabulous advances in treating its youngest patient-the unborn child. Many authorities
believe that within a decade there will be as many as one hundred defects that can be treated in the womb (Shettles
and Rorvik 80). Also, amazing progress has been made in sustaining the fetus outside the womb at even earlier
stages when necessary. Nathanson believes that successful treatment of babies within the womb has still another
consequence: laying the groundwork for reversal of the Supreme Court's infamous 1973 abortion decision.
Comparison of American war-mortality statistics with abortion statistics provides shocking data: World War I116,516; World War II-545,108; Korean War-54,246; Vietnam War-56,555. A total of 772,425 in all. By contrast.
the number of lives taken by abortion as of January 1981 was in excess of 12,000,000! Since then this figure has
been nearly 1.500,000 annually! For every 1,000 babies born in the U.S. there are 359 abortions (Powell,
Introduction). No other nation has a higher teenage abortion rate-730 for every 1,000 live births. Among
unmarried women in the U.S., abortions now exceed live births by a ratio of 3:2. The abortion industry, operating
in all 50 states, generates as much as $500,000,000 a year (Young 29, 30).
The Sanctity of Human Life
When the Bible with its absolutes is disregarded, where are you? You end up with humanism and literally no
unchanging standard for social ethics. When biblical values are accepted, human life is viewed as unique-to be
protected and loved because each person is created in the image of God. "Is man created in the image of God with
a capacity to know Him, or is he not?" This is the battleground today.
In Genesis we read that man was created in the image of God. In Hebrew, the phrases "created in the image of" or
"made in the likeness of" connote a filial son-to-father relationship. When God created man He intended that man
would relate to Him and know Him as his "Father which art in Heaven." He also intended that man should
resemble Him in holiness as a child resembles his earthly parents.
Luke's genealogy of Jesus (Luke 3) also clarifies what it means to be "made in the image of God." Each person is
shown to be the son of someone until finally we reach back to Adam. Adam is described as the son of God. This is
because Adam was created directly in God's image. Also, in Acts 17, Paul's argument rested upon a fact
recognized by even the Greek poets-that human beings are created to be the offspring of God.
When Adam chose to violate God's commands, he rejected this unique relationship with God. Many expressions of
man's rebellion have followed, but none is so dramatic as violence. Violence swiftly followed Adam's sin.
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In anger, Cain killed his brother, Abel. Brother murdered brother. God condemned this violence and pronounced
severe judgment on Cain: "The voice of your brother's blood is crying to me from the ground, and now you are
cursed...." In spite of God's command against violence, violent practices continued to spread until, in Noah's day,
the catastrophic flood came as a result of God's judgment.
God's opposition to violence also appears in the commandments to Moses, "You shall not murder" (Ex. 20:13).
The Hebrew term translated "murder" refers only to the killing of innocent people. For killing in self-defense or
the execution of criminals, different Hebrew terms are used. No exceptions are given. The prohibition applies to
every human being. No one is excluded because everyone is created in God's image. There is no ambiguity here.
Any deviation invites judgment.
The Creator of Life
Psalm 139 teaches us much more than the fact that God is the Author of Life in the womb. It also teaches that the
unborn is a human being, a creature made in His image (vss. 15, 16). David also confessed, "Thine eyes have seen
my unformed substance" (vs. 16). David was referring to the earliest point in his development, before he even
looked like a baby, probably before his mother knew she was pregnant. Also, God's "eyes" (vs. 16) were on Davidconnoting God's sovereign oversight-as a tiny developing human, growing toward a destiny known only to Him.
Another clear indication of human life before birth is in Psalm 51:5, where David says that from the time of his
conception he had been a sinner by nature, a sign that he was already a living person at that time. We can observe,
too, that Christ's mission of redemption began with his conception showing that even before birth he was a
"person."
The word BREPHOS means "babe" in the Greek. In Luke 1:41, 44; 2:12, 16; and 18:15 we find that Dr. Luke,
medically trained and inspired by the Holy Spirit, makes no distinction between unborn and born children, using
BREPHOS in all of these verses (Thayer 105).
The Witness of the Church in History
The Didache: "You shall not slay a child by abortion" (early second century).
Clement of Alexandria "For those who conceal sexual wantonness by taking stimulating drugs to bring on an
abortion wholly lose their own humanity along with the fetus" (late second century).
Athenagoras: "How could we kill a man-we who say that women who take drugs to procure abortion are guilty of
homicide and that they will have to answer to God for this abortion? One cannot at the same time believe that the
fetus in the womb is a living being-as such in God's care-and kill one already brought forth into the light."
John Calvin: "The fetus, though enclosed in the womb of its mother, is already a human being and it is almost a
monstrous crime to rob it of the life which it has not yet begun to enjoy. If it seems more horrible to kill a man in
his own house than in a field, because a man's house is his place of most secure refuge, it ought surely to be
deemed more atrocious to destroy a fetus in the womb before it has come to light."
(For further study see Additional Resources: Gorman, Abortion and the Early Church.)
The Legacy of Abortion
I. Broken Lives
Abortion is a wedge that drives couples apart. It introduces guilt and resentment into relationships. In her book,
The Ambivalence of Abortion, Linda Bird Franke drew an even stronger conclusion regarding the effects of
abortion on relationships between single adults. "In my research almost every relationship between single people
broke up either before or after the abortion. What had been pleasure became pain. What had been frivolous
became heavy. Sex, which had brought intimacy and relief, now brought memories of pain and guilt" (qtd. in
Young 56).
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Without a doubt there are irreversible scars and emotional effects. A thirty-seven-year-old reflects, "After
seventeen years... it's a very painful thing and there's no turning back from it.... I aborted my baby.... The scars it
leaves you with can never be totally healed.... It's something I really regret."
Facing a pregnancy crisis, women are looking for help and tend to respond favorably to authority figures, like
doctors. But abortion clinics take advantage of this. Women are given practically no personal attention and no
information on what is involved in abortion, or possible results and risks. Further, over the last five years,
providing women with sedatives soon after their arrival has become routine in most clinics. This ushers them
temporarily into another world so any anxiety or hesitancy is removed. However, later psychological trauma and
grief are often an invitation to an emotional hell. One such "mother" wrote, "Oh, Baby, I think to myself, I love
you so much that I want everything to be perfect for you. I want to be able to give you everything.... I can't give
you those now. This isn't the right time for you, Baby.... And I'm angry..." (qtd. in Young 64).
Men are also affected. A professor of sociology in Philadelphia conducted research on this problem. He reports
that close to one third of the young men involved experience strong emotional reactions persisting long after the
death of the baby. Those feelings include guilt. remorse, sadness and nightmares.
II. Fetal Experimentation
The Gazette du Palais, a respected French legal journal, reported in 1981 the import of frozen fetuses by the French
cosmetics industry. "Frontier customs men intercepted a truck coming from central Europe loaded with fetuses
destined for the laboratories of French cosmetic firms. In some of France's neighboring countries there are fetus
'banks,' and a real trade in fetuses has begun.... Trade in particular is developing between France and Great Britain,
where there is an important fetal tissue bank." According to the journal, "Many beauty establishments are
prospering in France thanks to the use of living cells taken from the fetus." Dead infants are being used to make
women more beautiful. One cannot help recalling the use of corpses by the Nazis to make everything from
fertilizer to household articles.
III. Infanticide
Infanticide is the intentional killing of an infant. Usually the victims are children with Down's Syndrome
(mongolism), a majority of whom, if treated early, can achieve "significant" personal development. Infanticide is
still illegal in the U.S., so physicians and parents can be prosecuted for murder, involuntary manslaughter, child
abuse or neglect when a baby dies in this way. But it is very difficult to trace such information in hospital records.
In some abortions using saline solution or prostaglandin, a living child is born, much to the embarrassment of the
doctor. He immediately gives orders to let the baby die by withholding nourishment. The rationale is that this
spares the child prolonged physical suffering and spares the family psychological, economic and social stress.
Dr. C. Everett Koop, world's leading pediatric surgeon and presently U.S. Surgeon General, has developed many
new and highly successful procedures in surgery for the newborn. For example, for a child born without an
esophagus he transplanted a part of the colon to replace the absent organ. Another child required 27 operations to
correct a physical defect. Is it worth it? Here is a sampling of comments from his patients, now adults: "At times
it got very hard, but life is certainly worth living. I married a wonderful guy, and I'm just so happy...." And
another, "I really don't consider myself handicapped. Life is just worth living. What else can I say?"
Infanticide is insidiously following the same pattern as abortion. The argument begins with eliminating so-called
vegetables, then going from there to almost any child who is unwanted for any reason. Worth of the individual is
not considered. Instead, the role of the physician should be one of compassion and care, giving the child's parents a
clear assessment of the child's condition, and recognizing this tiny individual's intrinsic dignity, being made "in the
image of God."
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IV. Euthanasia (so-called mercy killing)
Early proponents of euthanasia called it "the release of the destruction of life devoid of value." They made it
their motto for legalizing the killing of persons who "had the right to the complete relief from an unbearable life."
Dr. Francis Schaeffer and Dr. Koop further explain how the next step is to destroy all those who are unwanted,
imperfect or socially embarrassing.
In 1970 a now-famous editorial appeared in California Medicine magazine advocating the "new ethic" based on
quality of' life, which justifies both abortion and euthanasia. The author granted that this position represents a
repudiation of the "old ethic" based on the sanctity of human life (Young 25). Quality-of-life proponent Joseph
Fletcher states, "To speak of living and dying, therefore... encompasses the abortion issue along with euthanasia.
They are ethically inseparable."
The American way of life faces staggering and complicated problems that lead some to believe that euthanasia is
unavoidable. Currently five people pay into Social Security for every one receiving benefits. (Within 50 years this
ratio is expected to drop to 2:1.) At present 38% of the U.S. budget is spent on retirement and health benefits. How
can the system support the increasing numbers of elderly people? Three factors contribute to the crisis: (1) aging
of the "baby boom" generation, born after World War II; (2) skyrocketing cost of medical care; and (3) rapidly
dropping birth rate due in part to abortion. Obviously these are awesome factors we must consider and wrestle
with. Yet, at the same time, it is mandatory that we as Christians maintain the biblical perspective. Let me quote
the "Manifesto on Biblical View of Life" (I feel strongly that Japanese Christians should adopt this also):
We affirm that all human life is sacred because each human being bears the image of God. We oppose
the devaluation of human life manifested in the widespread practice of abortion in America and the
world, and in the growing tendency of some to value human life only if they deem it meaningful. We
affirm the sanctity of each human life regardless of intelligence level, physical appearance, stage of
development, or degree of dependency. We deny that any man or woman possesses the authority to
judge some human beings as unworthy of life. We recognize that the Judeo-Christian ethic especially
responds to the needs of the weak and unwanted. We encourage all efforts to help women facing
unwanted pregnancies, to aid children and others suffering physical or mental handicaps, and to protect
all human life under the law (prepared by Christian Action Council and edited by Dr. Carl Henry)
(Odell and Odell 57).
Abortion in Japan
Professor T. S. Ueno of Nihon University, Tokyo, speaking to the Ninth Congress of the International Academy of
Legal and Social Medicine in 1973 observed that his country's liberal abortion policy has had unfortunate
consequences. He noted that abortion has replaced contraception and that Japan now has too few young people to
care for the growing proportion of those over sixty-five. "Abortion has become a way of life," he said. "Moral life
has become disorderly. It is an age of free sex, and the life of the unborn is not respected. We can now say that the
law is a bad one" (qtd. in Garton 69).
Basically, Japanese Buddhism is opposed to abortion. It emphasizes the ideal of compassion that demands entering
into identity with all other beings by overcoming one's own sense of ego. To fail is to lose deliverance from the
cycle of endless transmigration. Abortion is a case of the woman's egoism prevailing over her identity with her
baby. Buddhism pits the issue of the mother, who would sacrifice herself out of compassion, against the mother
who would make a sacrifice of her baby. Mr. Yamaori, writing in the Yomiuri Shimbun says, "However, for
following through on such principles, modern Buddhism's indecision can only be seen as disappointing" (qtd. in
Coleman 14).
The latter half of the Tokugawa Era (1630-1868) saw the extensive practice of infanticide and abortion in
Buddhism. In Buddhist terminology an unborn child is mizuko, which means "water child," but can also mean
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"unseeing child." In the Edo Era they believed that spirits of the unborn were sent back to "children's limbo" or
sai-no-kawara, but only temporarily. Mothers prayed for them to be born later into their families. It was during
this time that they began erecting jizo statues (thought to be guardian of children, mizuko souls). This continues
today. At the Buddhist temple in Chichibu, Saitama Prefecture, which specializes in services for mizuko, there are
10,000 mizukojizo. The three sizes range in price from ¥80,000 to ¥150,000.
Shinto has a relevant anti-abortion theme as well. In Shintoism supernatural power is attributed to objects as well
as to spirits of the departed, a power capable of intervening in the affairs of the living, such as retribution through
evil curses (tatari). An aborted child is thought to place such a curse on the one who aborts it. Hence, kuyo is
offered to placate this spirit. Through syncretism this idea has become fused with the concept of the transmigrating
spirit in Japanese Buddhism (Coleman 62).
Some sources list 30 to 50 million abortions in postwar Japan. However, according to Agon-shu Kannon-jikei-kai,
"the lives of more than 100,000,000 unborn babies have been extinguished." In any case, either of these statistics
should make this the crime of the century in Japan.
From 1907 to World War II, Articles 212 and 213 of the Penal Code represented Japan's basic concern for human
life (that is, these were anti-abortion statutes) and contributed to an increase in population in line with the prewar
national policy of military expansion.
Following Japan's defeat in World War II, the situation was reversed. The large population explosion became a
heavy burden on the bankrupt economy. In 1949 the Eugenic Protection Law (which had replaced the 1940 law)
was revised to make abortion available to anyone. The added magic words, "for economic reasons," resulted in a
sharp rise in abortions, essentially making this Japan's approved method of birth control. The yearly total of
reported abortions in 1981 was 596,569. The following table indicates percentages according to the mothers' ages:
Age
%
5.5
under 20
23.5
20 to 24
28.9
25 to 29
32.8
30 to 34
27.1
35 to 39
11.9
40 to 44
1.3
45 to 49
Although the number of teenagers having abortions is rapidly increasing, yet by far the greater number are married
women. At present, family planing methods are inadequate, and "the pill" is not allowed in Japan. The total
market value of reported abortions for 1975 represents about $100,000,000, exclusive of related fees such as drugs
and various other charges (Coleman 39). In addition, there is the billions of yen expended for mizuko kuyo, and
for purchase of jizo statues as bereaved mothers seek relief from their frustrations and feelings of guilt.
Feminist leader Mitsue Yamada says, "One out of every three women walking down the street between the ages of
25 and 40 has had an abortion." At the same time Buddhist priest Soho Tagaya states that regardless of when the
fetus becomes human, it is a "life" from the moment of conception, and taking life is wrong. (New York Times,
January 6, 1983)
Atoning for Guilt
Starting in the late 1950s Buddhist temples throughout Japan began offering special kuyo services to atone for guilt
over abortions. Typically, the service involves prayers, perhaps a homily by the priest, burning of incense and
sometimes the erection of a jizo statue.
Last May on Children's Day, two Japanese friends and I went to the temple in Chichibu to learn more about rituals
for mizuko. One man I spoke with had driven all the way from Nagasaki with his wife and small child.
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Priest Hashimoto had warned him that if he neglected the kuyo, the spirit of his child might bring some terrible
sickness or curse upon their living child. The father said that it was kami no tatari that he feared. He strongly
urged me to buy Hashimoto's book, Modern Buddhism's Cause and Effect Stories. Following are a few of such
stories:
One woman had an abortion before marriage and three abortions after she was married. She could
always hear voices in the night, "Mama, mama!" A baby spoke through his own sister's lips crying out
in the middle of the night, "Help me, Mother! Help me, Daddy!" This is because they had not had
kuyo services.
Another woman had an abortion ten years ago. Since then everyday at three o'clock in the morning the
infant's spirit (visible) came and stood by her bed.
The temple teaches that all types of bad behavior among school children, including violence and
vandalism are due to neglecting the spirits of "water babies." They say that the Bible admonishes, "Let
him among you who has no sin cast the first stone." You are not without sin having had an abortion so
you must have mizuko kuyo for your aborted babies. Then other children in your families will become
normal, well behaved children.
A pastor friend who read Hashimoto's book made this observation, "You can sense satanic power and darkness on
virtually every page."
The Japanese woman finds herself caught in a dilemma, feeling hemmed in on all sides-pressure from her husband
who is angry with an unwanted pregnancy; pressure of guilt if she decides to destroy her child (as seen in notes at
the temples written by mothers to their babies); fear of being avenged by the baby's spirit and wondering if kuyo
and mizuko jizo will bring her peace of mind. In the meantime she reads of doctors and temples receiving huge
incomes through abortions, and still she has no inner peace or comfort.
Can nothing be done about this continuing tragedy? The Rev. Ken Unger, Methodist minister in Ashtabula, Ohio,
makes the following declarations "The longer the church abdicates her leadership responsibilities on such difficult
moral questions [as abortions], the more she will deserved to be ignored by society." May I submit the following
suggestions regarding Japan:
1. We should teach Christians the biblical view of marriage, sex and the preciousness of life.
2. We should teach Christians to be "salt and light" in this society, and to discover a new mission, ministering
to those who are hurting because of their sin of violence against human life.
3. We should teach Christians to show God's love and compassion by providing qualified counsellors for girls
and women, helping them face alternatives to abortion such as giving birth, adoption, etc. Establish hotline
telephone counselling across the nation and, where necessary, provide Christian shelter for unwed girls
during pregnancy.
4. Teach Christians how to share God's message with those who are bereaved by abortions. showing them that
true forgiveness, comfort and reconciliation come only through faith in Christ and his atoning death and
resurrection.
5. Consider adding to the curricula of seminaries and Bible schools subjects relating to problems of marriage
and the home.
6. Become members of "Protecting Tiny Lives" (Chiisana inochi o mamoru kai) and help this ministry develop
into a nationwide crusade.
I would like to close on an optimistic note. A few months ago, after viewing the film, "Assignment: Life" that
emphasizes the preciousness of life and error of abortion, a young man rose to his feet and said, "I was doomed to
be 'just another abortion statistic' until my parents changed their minds at the last minute. Now I know the true
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meaning of life since I received Jesus Christ as my Savior and Lord." The fine young man is now a pastor in
Niigata Prefecture. One very significant life, spared to be of value-to himself and others. But what of the
thousands of lives still being destroyed month by month? Doesn't God expect us to be "voices" for the voiceless
and to fulfill our prophetic role, warning of impending judgment and proclaiming His saving grace? Biblical
prophets refused to be silent or neutral. We need to pray that "God's minority" in Japan will come alive and
become modern Jeremiahs, motivated by the compassion of Christ and leading people to repentance and faith in
him. The hour is late, but I believe God is preparing Japan for a breakthrough-soon!
(John Schwab came to Japan in 1948 with TEAM mission and has served in many capacities here. He is currently
active in abortion research.)
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Recommended 16mm films/videotapes for gaining insights into the problems of abortion. (Available from Tokyo
Christian AV Center.)
1. "Assignment: Life." 52 min. 16mm (English and Japanese).
2. "Mama Doshite? Inochi wa dare no mono." 16mm (E & J), Videotape (J only).
3. "Making A Difference." 12 min. 16mm (E only). (Shows pictures on unborn's life at different stages; also the
importance of Christian Crisis Pregnancy Center's ministry in U.S.)
VHS Video Tapes (Copies may not be made from these tapes)
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1.
2.
3.
4.
5.

TBS-TV, "Mizukokuyo Boom." 28 min. broadcast aired on March 20, 1983, (E & J).
"Beginning Days of Life." originally produced in France. 18 min, (E & J).
"Conceived in Liberty." 59 min (E only).
"Understanding Pregnancy Alternatives." 30 min (E only). (For counselling girls and women in U.S.)
"The Silent Scream." 28 min (E only). (Ultrasound of 12-week-old fetus being aborted.)

CRITIQUE
by Clark B. Offner

In response to the Planning Committee's letter last March (1984) informing us of the program outline and inviting
our reactions, I suggested that the program seemed a bit unbalanced since both the "Just War" and "Pacifist"
positions were represented.in regard to war but only one side was being presented on the abortion issue. The reply
that I received indicated that the program could not be altered but that it was desirable that both sides be presented,
and that "if [the paper on abortion] should need balancing, a critique by you can help to do that." So it came to
pass that I was asked to present the critique of this paper.
I realized as soon as I began reading the paper that, indeed, some balancing was in order. However, it is difficult to
provide a "balance" in five minutes for a 45-minute paper without receiving the sentence of Terkel from the
handwriting on the wall ("weighed in the balances and found wanting"-Daniel 5:27). I do not place the full blame
for the lack of balance in the paper upon the author. He was given an unbalanced subject and prepared a paper on
that subject as requested. His paper contains various statistics, historical references, biblical interpretations, a view
of the situation in Japan along with positive suggestions for a more effective Christian ministry in this area which
are all helpful. Nevertheless, I wish to take issue with the assumption that the position presented here is the only
Christian position, and to at least suggest that another Christian perspective is possible.
An underlying assumption of the paper seems to be that abortion per se, regardless of extenuating circumstances, is
always wrong and is to be avoided at all costs. There seems to be no distinction between an embryo, a fetus, an
infant and an adult. All seem to be given equal value as persons, made in the image of God, so that "postconceptive fertility control" or "voluntary miscarriage" is considered murder "sure as shootin'," making it sinful not
to permit all human embryos to be brought to birth, regardless of the circumstances related to conception and to the
foreseeable consequences. Personally, I consider this assumption mistaken and recognize that there may be
conditions under which an abortion may not only be permitted but actually the right and Christian choice. This is
certainly one subject for further discussion.
From my perspective, the attempt to prove that "the unborn is a human being" by use of Old Testament poetry is a
questionable use of Scripture, similar to the kind of exegesis that caused problems for Galileo some 350 years ago.
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The use of Scripture, especially scriptural poetry, to deduce a scientific judgment may be another area deserving of
further discussion.
I fail to see any necessary relationship between abortion and infanticide or euthanasia. If, indeed, the embryo is
considered a person, having the same value and rights as an infant or an adult, then the willful destruction of any of
them, along with all human life, is to be avoided. At the same time, if infanticide and euthanasia are introduced
into the discussion, I feel that the problem of capital punishment, another example of the willful taking of human
life, also deserves consideration. From my perspective, euthanasia may have a more Christian motivation than
capital punishment, which is also a "current threat to God-given life."
What seems to me to be the crucial issue is how to define "human life" or what is meant by the "image of God." I
do not understand either of these terms to apply to that living mass of matter within a woman's body, which is still
a part of her. I would consider the act of birth, when the infant is actually fully existing as a separate entity, as the
true beginning of human life. If I were pressed to find a scriptural implication of the point at which a human body
becomes a living soul, I would point to the story of Creation in Genesis, Chapter 2, where it was through the
inspiration of "life-giving breath" into the nostrils of that body of clay that human life began.
The paper includes a discussion of the feelings of guilt and of the attempt to find absolution among Japanese who
have had abortions. It may be that a discussion of the difference in perception regarding abortion between the
"Christian" West and Japan would be of interest. Another possible focus of discussion is the kind of counseling or
instruction Christian leaders should give in regard to the abortion problem, which is also treated in this paper. But,
it seems to me that any discussion of the sacredness or preciousness of God-given life from a Christian perspective
must focus attention not merely on the fact of life, but on the quality of life as well.
(Clark Offner, Christian Catholic Church missionary, came to Japan in 1951, and has been active in church
planting and the study of Japanese religions.)
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CHEMICAL DEPENDENCY:
VIOLENCE TO SELF AND TO OTHERS THROUGH CHEMICAL ABUSE
A Research Paper by Robert Cunningham
Ride almost any train in Japan after nine o'clock at night and you will probably be confronted with the most
common form of chemical abuse in Japan. Usually at least one inebriate will be singing, saluting, or making an
attempt to talk.to you in incoherent English. Since the end of World War II the problem of alcoholism in Japan has
grown by more than 400 percent. The increased use of stronger, that is, distilled liquor, the overall availability of
alcohol largely though vending machines, coupled with more people drinking have contributed to this sharp rise.
There are several definitions of alcoholism and chemical dependency, and numerous treatment models of each.
Chemical dependency has come into current usage as a broad term including the abuse of alcohol or any other
dependency-producing chemical. A working definition of chemical dependency is: "the continued use of alcohol
(or any other mood-changing chemical) despite the harmful consequences its use is causing in any area of life."
Many people include the concept of loss of control in their definition: loss of control means that "on any given
occasion the alcoholic cannot consistently predict when he will drink; and, having begun to drink, he cannot
consistently predict when he will stop."
The continued abuse of any mood-changing chemical leads to dependency. Usually. dependency is thought of in
two categories, psychological and physical. Psychological dependency is defined as "the continued need or craving
to experience the psychological effects of the chemical." Physical dependency is identified by the onset of
withdrawal symptoms when the chemical is withdrawn. Mild withdrawal symptoms include dilation or an
enlarging of the pupils of the eyes, cold sweat, increased heart rate, nervousness, and the "shakes." More violent
forms include vomiting, loss of consciousness, and violent shaking of the entire body, often called the D.T.'s, from
the Latin delirium tremens. Usually visual and auditory hallucinations accompany severe withdrawal. The
dependent hears strange voices; sees lines on the wall or ceiling turn into bugs and snakes.
There is a big difference between the hallucinations experienced in chemical withdrawal and those experienced in
schizophrenia. A schizophrenic does not know that his delusions do not correspond to reality. He, in fact, thinks
that his delusions are reality. The chemically dependent, however, is aware that his hallucinations are delusions,
but they are nevertheless frightening and, if untreated, fatal in as many as one-third of the cases.
Whatever the chemical of choice the process of addiction operates in a similar manner. Thus, alcoholism is now
generally grouped with other forms of chemical dependency, and treatment for alcoholics very often also includes
treatment for other types of addictions.
The model used in the treatment of chemical dependency depends largely on what interpretation of the
phenomenon is taken. Those who consider dependency to be nothing more than a manifestation of sin usually
follow a straightforward moral model. The dependent is a sinner; recovery necessarily first involves his salvation.
Thus treatment abounds in Bible studies, evangelistic services, and other forms of spiritual therapy, which are
mandatory.
At the other end of the spectrum is the pure medical model. Alcoholism is a disease therefore the most qualified to
treat it are physicians, or better yet, psychiatrists.
Another model is based on classical insight therapy à la Freud. He concludes that in times of.anxiety and stress
people resort to the things that have worked for them in the past. So, to relieve anxiety, you do what you did when
you felt most secure, such as when you were at mother's breast. The use of the mouth (such as eating, drinking, or
smoking) is called oral fixation. The bottle is one form of it.
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There are social and psychological models. Man becomes an alcoholic because of his low self-esteem or low social
power. The experience of intoxification, while not changing reality, at least temporarily gives the dependent the
illusion of power and prestige.
Alcoholics Anonymous provides somewhat of a composite model. Alcoholism is considered to be a disease, thus a
Catholic priest can find in AA an uncondemning fellowship. Being dependent is not considered inconsistent with a
religious vocation. A disease interpretation is often easier for people with low ego strength to accept than a moral
interpretation.
To view the treatment of dependency from a pragmatic approach, strict medical models isolated from moral
components don't seem to have very good results. They treat the physical dependency and ignore the psychological
dependency. Moral and religious programs, however, work pretty well for those who are religiously motivated.
AA generally has pretty good results. Contrary to expectations, the more that AA groups are composed of clergy,
the more faith tends to be put on the back burner. They consider a year or two of sobriety to be necessary before
issues of faith can be adequately and rationally dealt with. Often, they claim, there is an order to recovery: first,
physical, then psychological, and finally, spiritual. Each phase may require a year or more.
To further complicate the issue, there are not only numerous interpretations of what dependency is, there are also
several stages in its development, as well as varieties in each stage. Dr. Jellenik postulated four stages, or phases, in
the progression of alcoholism:
1. Pre-alcoholic phases: where the individuals use of alcohol or other chemical is socially motivated. The user,
however, experiences considerable psychological relief from the drinking situation. Often his tensions are above
average. Possibly he has not learned of other ways to handle stress so he gets quite a kick from his use of the
chemical.
2. Prodromal phase: which means warning or signaling disease. This is usually characterized by blackouts which
are complete and permanent periods of amnesia caused by alcohol. I once counseled an alcoholic in Chicago who
arrived there after traveling over a thousand miles, but had no idea of how he had traveled even though he was fully
conscious at the time. He had a long blackout.
3. Crucial phase: is marked by loss of control. One drink sets off a chain reaction. He may be able on certain
occasions to control whether he will drink or not, but once he begins drinking, all predictions as to how much he
will drink and when he will stop become inaccurate.
4. Chronic phase: when morning drinking is resorted to to quell the shakes. Alcohol is usually always present in
the bloodstream.
These four stages are progressive: one leads to the next. But not all alcoholics fit this pattern. There seem to be
nationalistic differences. So then Dr. Jellenik came up with five species of alcoholism, and assigned to them the
first five letters of the Greek alphabet:
1. a
Alpha: purely psychological dependence. There is no loss of control; just the need to rely on alcohol to
help one ride over the storms of life. And, in some people's lives, a little rain falls each day.
2. b
Beta: no dependence, either physical or psychological, but various physical problems such as cirrhosis or
gastritis resulting from alcohol abuse. This type is more common in countries where an inadequate diet is
coupled with alcohol abuse.
3. g Gamma: physical dependence and psychological dependence. Withdrawal symptoms manifest themselves
v when the chemical is withdrawn. This is the most devastating type, and it is the most common in such
countries as America and Japan.
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4. d
Delta: is like gamma, including both psychological and physical dependency, but there is no loss of
control, only the inability to abstain.
5. e
Epsilon: periodic alcoholism usually involving relatively long periods of sobriety alternating with binge
drinking. A fellow worker of mine in Chicago would be sober the entire year except for once in the autumn when
he would disappear for two to three weeks, and then return hardly recognizable. During one bout of delirium
tremens he died. His epsilon alcoholism had taken its toll. Only at his funeral did we come to know that his father
was a prominent pastor in Chicago.
Having presented definitions of, stages of, and species of alcoholism, I would like to present next four major
characteristics of chemical dependency: First, it is progressive. Chemical dependency never levels off, never
plateaus. It only gets progressively worse. Families who hope that it will get better if they ignore it are in for a
surprise. They are fighting a losing battle against the progressive nature of dependency. Now it is even postulated
that complete sobriety does not stop its progressiveness. For example, suppose a chronic alcoholic stops drinking
and remains completely sober for ten years. Then, unfortunately, he has a slip and goes back to drinking. Usually
his drinking pattern will not revert to that which he had when he quit drinking. Rather, he reverts to a worse
drinking pattern. The progressive nature of dependency seems to continue whether one continues to drink or not.
Chemical dependency is primary. That is, it is not secondary. Secondary means caused by something else, a bad
liver, electrolyte imbalance, mental disease, etc. Initially, dependency is certainly caused by the abuse of a
dependency-producing chemical. But, as it becomes chronic, original causes of dispositions largely become
irrelevant. For example, take a typical Japanese alcoholic. Let us say that he became an alcoholic because of his
loneliness, then give him a wife and children and other friends. What you end up with is still a chronic alcoholic.
Once you're hooked, it doesn't matter very much what type of hook was originally used. Take any person with any
kind of personality and any religious conviction. Give him enough alcohol or other dependency-producing, moodchanging chemical over a long enough period of time and he will become dependent. There is more involved in
dependency than purely moral factors. "Not through mere perversity do men run after it."
Dependency, to repeat myself, involves two realms: physical and psychological. With physical dependency there
is initially an increase in tolerance. It gradually takes more and more of the chemical to give you the same effect.
However, in late stages, probably because of central nervous system deterioration, tolerance decreases drastically.
A little gives you quite a jolt.
With physical dependency there is also cross-tolerance with other chemicals. For example, it takes a lot more ether
to put an alcoholic to sleep. Addictive mood-changing substances, whether causing physical or psychological
dependence, or both, are usually divided into three categories:
1. Downward directed, which desensitizes the brain. This category includes barbiturates, tranquilizers,
opiates, sleeping pills, pain killers and alcohol. The Japanese for this kind of depressant is chinseizai.
2. Upward directed, which arouses or stimulates. This includes amphetamines, caffeine, nicotine, diet pills,
pep pills, etc. The Japanese word for such substances is akuseizai.
3. Hallucinatory, which has a fourth dimensional quality. Volatile substances such as typewriter correction
fluid, paint thinner, hair spray and LSD are listed here. Genkakuzai is the generally used Japanese word for
hallucinogenic substances.
Dependency is progressive; it is primary; and third, it is chronic. Acute in contrast to chronic, means that you can
treat it and it goes away. It's as if you never had the condition. Chronic mean., however, that the underlying
condition persists even after proper treatment.
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In this it resembles heart disease and diabetes. Thus, once an alcoholic, always an alcoholic. Should a recovered
alcoholic return to drinking even after ten years of total sobriety, his drinking pattern would not at all resemble that
of a non-alcoholic. Alcoholism can only be arrested-it cannot be cured.
Finally, chemical dependency is fatal. People die of alcoholism about seven years earlier than the average. Three
alcoholics assisted us in building our center in Sapporo. One quit drinking but died soon thereafter in his late
fifties. A second continued to drink and died the following year at the age of forty-six. The third man became a
Christian, recovered, was baptized and remarried. He died this past summer in his late forties. Often forced
confinement in a mental hospital is the only alternative to an early death.
Always in chemical dependency two factors are minimally present: a dependency-producing, mood-changing
chemical and damage. Otherwise, there is a wide range of psychological, physiological and social factors. In
recovery, too, numerous divergencies are seen. What works for one will not necessarily work for another. Usually
the problem is considered to be one of multicausality. Therefore, the total sum of all resources that God has put at
man's disposal, both human and divine, may be desirable in a recovery program.
The process of becoming dependent is not evident to the dependent. Somewhere, sometime an invisible line is
crossed and the dependent can no longer set himself free. His free will has evaporated and deliverance will require
help from the outside. Vern Johnson, an Episcopalian clergyman, a recovered alcoholic himself, has outlined in
four phases the process from initial use of mood-changing chemicals to dependency on them. Phase One is where
the user learns the mood swing. The first drink moves the drinker in a welcome direction, from normal toward the
direction of euphoria:

It is a pleasant experience, and it works for him every time. It never lets him down. He comes to develop a
relationship with it; a relationship much like religious faith. This deeply embedded will be carried throughout all
of his life. Booze always works, and always moves him in the right direction.
The first phase of learning the mood swing progresses. The drinker learns that he can control the degree of mood
swing by controlling the dosage. If one drink doesn't do it, then two or three will. There is no trouble with alcohol
at this point. His experience is always positive; and after drinking he moves back to normal again. No emotional
price is paid.
But then comes Phase Two of seeking the mood swing. Sure, there is an excessive use occasionally, but alcohol
always moves him in the direction of euphoria. Enough drinking and he can swing well into the euphoria area:

A big mood swing, getting drunk in the evening is anticipated. Even a big swing usually results in a return to
normal. But in order to become an alcoholic, his experience with alcohol will have to change. As he gets deeper
into the chemical, getting drunk seems to have a different effect. He unknowingly progresses into Phase Three,
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harmful dependence. There is an increasingly emotional cost. In fact, with excessive use he slips down below
normal on his return into the area of pain:

Yet it is a price he is willing to pay. The occasional hangover, the jitters-"Well, it happens to everybody and,
anyhow, it was worth it. Next time, if I'm just a bit more careful...."
Intellectual defenses arise. These defense mechanisms operate so subtly that the alcoholic is not consciously aware
of them. "I know why I got drunk. I drank on an empty stomach." Unfortunately, these defense mechanisms work
all too well. The alcoholic comes to believe in them; in fact he has to believe in them. The innate and unconscious
ability to rationalize is polished to perfection. Discomfort about the drinking and drinking-associated behavior can
only be rationalized away. Progressive emotional cost results in waning feelings of self-worth.
Decreased self-worth reaches chronic proportions and the alcoholic moves from the area of normal to the area of
pain as his usual state. A highly developed defense mechanism system helps to seal off deep feelings of self-hate,
free-floating anxiety, guilt, shame and remorse.
Now the alcoholic is no longer able to start at normal and drink to euphoria. Rather, he starts in the area of pain
and drinks in an attempt to approach normality. Indeed, he may actually function better when he is somewhat
drunk. This is Phase Four where the alcoholic drinks to feel normal:

Maybe he even manifests state-dependent learning. That is, things learned in one state are most readily recalled in
a similar state, e.g., what he learned while drunk may be most readily recalled when he is again drunk.
As things begin to fall apart-the alcoholic's self-image, his social and sex life, his work-he can only survive by
getting rid of some of the heavy psychological weight. Projection, the unconscious attempt of unloading your selfhatred onto others, occurs so smoothly, so subtly that it works. The spouse comes to believe that her being blamed
does in fact have some basis in reality. The dependent can no longer see what is happening to him. He becomes
more and more deluded, out of touch with his real self and with reality around him.
The alcoholic's memory system is really fouled up. It is victimized by three forces that destroy his ability to
remember accurately what has happened on any given occasion. The first of these has already been mentionedblackouts. A dent in the car, a bruise on the leg, unknown arrival in some location-all may have occurred during
full consciousness but, if it was a blackout, then it is completely and permanently erased from memory. Grayouts,
a milder form of blackout, may also occur where only a portion of one's experience is erased from one's memory.
Equally ominous and just as deluding at times are repressions. While blackouts are chemically induced,
repressions are psychologically induced. All of us in some way use repression. None of us could bear up if we had
to continually face all of the sinful and shameful behavior of our lives. But the alcoholic's repression mechanism
works overtime. Actions that produce shame and pain are repeated time and time again, and the burden of this can
only be managed by repressing it into the subconscious. The more bizarre the behavior is, the more is the instinct
to repress it.
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Both blackouts and repression progressively separate the alcoholic from reality. They are joined by a third foe,
euphoric recall, which is even more devastating. Alcoholics remember their excessive drinking episodes
euphorically or happily, and with gross distortion. At no time when they are under the influence do they remember
accurately, yet they go on believing that they remember in great detail. Alcohol, being a central nervous system
depressant, relaxes inhibitions. They believe that since they felt good about their behavior, it must have been good.
Two obstacles prevent alcoholics from getting the help they desperately need. First, most people do not understand
this condition. A second obstacle is that alcoholics refuse to accept help because of their rigid defenses and
distorted memory patterns. In the process of becoming an alcoholic, one loses the ability to know that one is an
alcoholic.
What I have previously mentioned seems to be characteristic of most alcoholics. There does not seem to be any
certain type of personality that can be called an alcoholic personality, but there is what is called a "universal
alcoholic profile." The more acute a person's dependency becomes, the more a person will tend to manifest these
characteristics.
1. The memory system is fouled up because of blackouts, repression and euphoric recall.
2. Denial is almost always present-denial of the very fact that one is chemically dependent. Recognition of
one's dependency would force one to consider life without one's major support system. And that's a prospect
all too threatening. After opening our home in Sapporo, I was approached by the wife of a hospital director.
His alcoholism had progressed so far that he was uncontrollable while drinking, smashing windows and
manifesting other types of behavior unbecoming to a hospital director. So I mustered up all my courage and
confronted him in the middle of the day, before he was too drunk. His reaction was most predictable:
"Problem? What problem?" Denial had claimed another victim.
3. Most alcoholics manifest their own brand of omnipotence. They are afraid of losing control, and fearing that
they are not in control of the bottle, they transfer this need to control, to be omnipotent, to other areas of life.
4. Grandiosity: They overestimate their ability and underestimate the extent of their problem. "The drinks are
on me." With their children they often engage in compensating behavior-buying the unnecessary toy,
anything that will prove to themselves that they are all right, that they are God's right-hand men.
5. Perfectionism: overly high expectations of one's self and one's spouse.
6. Narcissistic: Alcoholics become very egocentric, able ultimately to think only of themselves.
7. Immature, impatient and impulsive: They are unable to postpone the gratification of their wants. They get
angry easily, and are unable to tolerate stress.
8. Intolerant and rigid: They have narrow concepts of what is acceptable, and have a low frustration tolerance.
9. Excessive passivity: They tend to look to other people to take responsibility for their lives. High
dependency needs are mixed with feelings of estrangement, depression, suicidal tendencies, worthlessness
and helplessness.
10. Usually alcoholics are pathological liars and maladjusted. The personality deteriorates as the chronicity
progresses.
Having given an interpretation of alcoholism and chemical dependency, I would like to make some comments that
pertain to the situation here in Japan, and then suggest some options that are available to us.
First, in regard to the use of drugs: During World War II amphetamines (stimulants) were given to pilots and other
soldiers so that they would not feel their fatigue, especially on long missions. These stimulants, or kakuseizai,
were stocked and then released by the ex-military and pharmaceutical companies, producing a flood of abuse in
postwar Japan.
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In 1951 there were 17,500 recorded arrests under the Stimulant Abuse Law. Three years later, in 1954, there was
already a three-fold increase to 55,000 arrests. Four years later however, in 1958, the number of arrests dropped
drastically to less than 1/200 of that number, or 271 cases. This was due to the enforcing of the Stimulant Drug
Control Act established in 1951.
How was such a remarkable record in drug enforcement possible? In 1958 Japan was still a relatively closed
country. Not many Japanese traveled abroad. And there were not as many varieties of travel as there are today.
Furthermore, fewer ports of entry were used. All this meant that the Japanese government found it relatively easy
to arrest the problem in this four-year interval.
Since 1958 however, all of these factors changed, and so did the number of arrests under the Stimulant Drug
Control Act. By 1982 the number rose to nearly 24,000 including smugglers, possessors, and abusers. It seems
likely to continue to rise in the future. Traffickers are becoming more sophisticated. Previously they often
attempted entry directly from Taiwan or Korea where they purchased illegally manufactured stimulants. Now,
however, they often go to a more unsuspect country enroute, such as America, and enter Japan through the auspices
of a third country.
One interesting phenomenon can be noted in the period since 1973. While the use of stimulants has steadily risen,
the use of the really hard drugs, that is narcotics, has pretty well remained stable at about 1,500 arrests per year. In
1973 it was 1,477, and in 1982 it was 1,614. For a developed country, Japan has the best record in the whole world
in regard to narcotics. Perhaps we owe a debt of gratitude to the Japanese mafia who seem content to deal in
prostitution and stimulants, and not pushing narcotics. Or could their motivation be more selfish, in that dead
narcotic addicts do not provide the potential market that live stimulant addicts do? I don't know.
Present conditions make it difficult to assist those arrested under the narcotic and stimulant abuse laws. The use of
such chemicals is an admittance of a crime per se, punishable by imprisonment or confinement in a mental hospital.
Most of these people show little interest in aftercare. The distribution system seems to be almost completely
mafia-controlled. Any attempts to reach such persons would seemingly involve direct connections with the
Japanese mafia at some point. This seems to frighten a lot of people away.
A second factor worth noting is the face-flushing syndrome frequently found among Orientals. While research is
scanty so far, Dr. Agarwal of the University of Hamburg has come up with some very interesting data. As you
probably know, alcohol (ethanol or ethyl alcohol) is metabolized in the liver at a fairly constant rate of about seven
grams per hour. One liver enzyme, ADH, first changes the alcohol into a substance called acetaldehyde.
Acetaldehyde is quite toxic but fortunately for most people, it is broken down as soon as it is formed by the action
of a second liver enzyme called ALDH. This ALDH turns the acetaldehyde into acetic acid, which then leaves the
liver. Any organ in the body can break down acetic acid into water and carbon dioxide.
Many Orientals, however, lack this second enzyme (ALDH). The sample of persons tested showed that for
Japanese 44% lacked this enzyme; Chinese, 35% were lacking; and Vietnamese, 57%. In contrast, Caucasians in
Western Europe, Egyptians and Liberians were all found to possess this second enzyme.
The Japanese were examined to see which groups did, and which groups did not have this enzyme (ALDH).
Significantly, Dr. Agarwal found that 98% of Japanese alcoholics had this enzyme, enabling them to quickly break
down alcohol's byproduct, acetaldehyde, and thus not be affected by its toxicity. So 56% of the Japanese who have
this enzyme account for nearly 98% of the alcoholics. The 44% who do not have it experience a built-in reaction
against alcohol, which includes face flushing, higher pulse rate, muscle weakness, a hot feeling in the stomach,
elevation in skin temperature and ventilation. Apparently 44% of the Japanese, due to this inherited
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enzyme deficiency, find it very difficult to become alcoholic.
It is very difficult to assess the degree of alcoholism in Japan. As previously mentioned, 44% of the Japanese are
relatively protected because they lack the ALDH liver enzyme. The Department of Welfare quite readily admits to
two million alcoholics, but other considerations would indicate a much higher figure. One estimate can be based
on the number of deaths due to cirrhosis of the liver. France leads the world at 32.8 per 100,000 deaths in a
population consuming 14.8 liters of alcoholic beverages per person per year. The USA is less than half of that of
France with 15.8 deaths and an annual consumption of 8.7 liters per capita. Japan has a statistic of 13.4 deaths, or
about 85% of that of America. Inferences from this data would indicate an alcoholic problem of proportions only
slightly less than that of America, which would indicate about four million alcoholics in Japan.
Another feature somewhat unique to Japanese alcoholics is their strong tendency to project the blame for their
dependency to something external to themselves. I call your attention to two words in the Japanese language:
jiseki and taseki. Jiseki is composed of two characters meaning "self" and "blame"; taseki is also composed of two
characters, "other" and "blame." Thus, jiseki means self-blame or self-reproach, and taseki means to blame
anything external to oneself.
Certainly the problem of projecting the blame to something other than oneself is a universal characteristic of
alcoholics, whatever their nationality. But in my experience I can honestly say that the process of taseki, blaming
others, is very developed in Japan. In America and Europe it may involve three out of four alcoholics, or even
more. But in Japan it seems to be the irrepressible mindset of practically every Japanese alcoholic.
Perhaps this can be accounted for from Buddhist influence, especially the concept that our present existence is
influenced by previous existences. Man is not fully free as he is in a Christian interpretation. The concept of
unmei (fate) is much more deterministic in Japan than in America. Our Christian concept of being personally
responsible before an all-knowing God is perhaps a factor in checking the full operation of taseki among
Westerners.
In a related realm I think that denial is also more pronounced in Japan than in the West. Probably the idea of
"saving face" is a factor in this. At any rate, the more advanced the alcoholism, the more vehement is the
alcoholic's denial. Denial usually remains unchecked until the progressive and often irreversible damage to body,
mind, family and friends sometimes forces the alcoholic into a belated admittance of his problem. More often, the
family unwittingly joins the alcoholic in a conspiracy of silence. If help is sought, it usually comes as too little too
late.
Another rather unique characteristic of the situation in Japan is the prevalent use of mental hospitals to treat
alcoholics. This practice largely went out of use in the West, but it is still the name of the game in Japan. Most
mental hospitals are privately owned, and are run on a profit motive. That means over-crowding, under-staffing,
longer than necessary periods of hospitalization, and over-sedation. For example, in Sapporo 31 of 32 mental
hospitals are privately owned and operated. In areas of Japan where there are more mental hospitals per capita, the
length of hospitalization is also longer. This applies especially to Hokkaido and Kyushu where, because the cost of
land is relatively cheap, private mental hospitals are easier to build.
The average length of stay at a mental hospital in America is 73 days. In Japan it is over 500 days. This practice of
over-utilization seems likely to continue in the indefinite future. Doctors form powerful lobby groups. And the
alternatives to hospitalization are almost non-existent. The whole system seems to be structured more to rid society
of a possible problem by isolation rather than by rehabilitation.
Both Japanese males and their western counterparts require an average of more than ten years to become alcoholics.
But Japanese females are much more enthusiastic, requiring only about five years until their dependency is well
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developed. One of the recent surveys indicates that 52% of the women in Japan drink. All this suggests that the
problem of alcoholism will continue to increase in the foreseeable future as women are added to the statistics.
Older men and men under thirty years of age also require less time than the average to become dependent.
Another rather interesting item worth noting is the tendency to separate morality from recovery in treatment in
Japan. Perhaps this reflects the Shinto and Buddhist practices of separating morality from religion. Most recovery
programs in the West, while not explicitly Christian, admit quite readily that moral factors are important in
recovery, and that emotional and immoral associations usually hinder recovery. In the USA most programs are
affiliated with AA, which is very spiritual in nature. In Japan, however, outside of AA influence, the practice is
just the opposite. Alcoholic patients frequently are allowed outside passes from hospitals to reward their sober
behavior. The purpose of these passes is to relieve their sexual drives.
Alcohol is chemically a depressant. It depresses or suppresses the central nervous system. The brain, in sobriety
after many years, is suddenly relieved of this depressant influence. Just as a compressed spring when released
bounds back beyond normal before reaching equilibrium, so the alcoholic experiences considerable emotional
fluctuation in his initial period of sobriety. He again comes to experience strong drives, both sexual and otherwise.
Impotency, which often accompanies the progress of alcoholism, may, after a few months of sobriety, be cured. At
any rate, usual advice in the West is "no emotional entanglements during the first year or two of sobriety." In
Japan the advice tends to be otherwise.
Research in America has resulted in an interesting finding regarding the rate of recovery and the presence or nonpresence of a psychiatrist. Facilities that had only one psychiatrist had about the same recovery rate as those that
had none. Facilities that had two or more psychiatrists, however, tended to have lower recovery rates. In Japan
however. the psychiatrist is implicitly trusted. Even to write the name, sei-shin-ka, one must use the character for
God, shin. Often mental hospitals and psychiatrists in Japan want nothing to do with alcoholics. They are harder
to handle than other mental patients; they complain more. But the hospitals that do take alcoholics tend to overrely on chemotherapy, the use of medicines or chemicals to cure alcoholism.
Referring to our previous discussion of the three types of mood-changing chemicals (downward directed, the
suppressants; upward directed, the stimulants; and the hallucinogens). alcohol, tranquilizers, sleeping pills and pain
killers are all in the same category-all are downward directed. To use any one chemical in this group promotes the
abuse of any other in the same group. The brain does not make a distinction as to where the sedation comes from,
as long as it comes. Accordingly, doctors who know about alcoholics in the West usually do not prescribe
tranquilizers or sleeping pills to alcoholics, except in extreme cases. That is a luxury a recovering alcoholic can't
afford. But here it is different. Alcoholics coming from mental hospitals and entering our home in Sapporo
usually bring with them between four and eight different kinds of medicine. Our initial therapy is to get them off
of all mood-changing chemicals as soon as possible. But in Japan there are mental hospitals that even have their
pharmacies within the hospital thus providing another lucrative source of income.
Finally, while I can't statistically validate it, I believe the effects of alcoholism on the family in Japan are more
hidden and more acute than is generally realized. The spouses of alcoholics just don't seek proper help until it is
usually too late.
What options are realistically available to the Christian in Japan who feels led of the Spirit of God to apply the
gospel to these problems? I think we have some good basis for optimism, but first let me present some pessimistic
aspects.
It is very difficult to change the system. Psychiatrists in mental hospitals actually think they're doing what is right,
or else they don't care. They have the finances, and often the blind trust of the family, who are usually relieved to
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get rid of a terrible headache even if it means lifelong internment for the dependent. And mental hospitals have a
monopoly on the treatment of alcoholics. There just aren't very many options available.
Yet the high costs of hospitalization are imposing a heavy burden on health care. There is talk of limiting an
alcoholic's stay in a mental hospital to a maximum of three months, but this does not seem likely to be enacted in
the near future. A better alternative is to provide a better option. And better options are needed. Let me give you
one example. Norway, with a population of about four million, has more than 50 centers for alcoholic treatment,
which works out to one for every 80,000 citizens. Yet in Japan you can practically count on one hand the number
of rehabilitation centers. AA has about eight group-living centers in the Tokyo area, and one in Sapporo. The
Salvation Army has two centers in Tokyo, and we (Blue Cross) have one in Sapporo. Then there is the Kibo-no-ie
with Lutheran associations in the Osaka area. In addition there are a few non-Christian facilities, one in Shimane,
and a few others scattered throughout Japan. If facilities were to be built at the same rate as in Norway, Japan
would need about 1,500. That's about 1,480 more than presently exist.
Perhaps the greatest need is for early detection to introduce the suffering family to suitable assistance before the
problems become unmanageable. When such help is offered, it is necessary to guard the anonymity of the caller.
For this I think that local telephone counselling services provide terrific potential. TELL (Tokyo English Lifeline)
and the Japanese counterpart, Life Line or Inochi no Denwa, have had very good results. They have even received
the coveted social welfare organizational status of a Welfare Juridical Person, the first time this has happened for
such work in Japan. With a phone answering machine you can play to the caller any number of prerecorded tapes
on chemical dependency, or other social problems. We are just in the process of producing such tapes for
distribution throughout Japan. In addition, some tapes can be added that have evangelistic thrust tailored to your
local church context.
Then there is a great need for preventive education. Most Japanese don't have the faintest idea of what an alcoholic
is, or how one becomes one. Alcoholics know even less about their addiction than non-alcoholics. Churches could
hold preventive education seminars that would probably also encourage a lot of unbelievers to attend. We have lots
of AV materials available for this purpose.
Another great challenge to the Christian is presented by the deficiencies of present treatment. Withdrawal from
drugs is dangerous but, in a qualified medical setting, it can usually be handled quite safely. Often just a mild
tranquilizer will suffice. For non-accumulating drugs such as alcohol, the first 24 hours of withdrawal are the most
dangerous, and after 72 hours physical withdrawal is, for the most part, accomplished. If D.T.'s do not occur by
then, they don't occur at all.
After the physical dependence is dealt with the problem of psychological dependence cannot be done away with-it
is part of what being human means. It is possible, however, for that dependency to find a new object-an object that
will satisfy the thirst of one's soul. As Christians, born again and made anew in Jesus Christ, we have found the
proper object of our dependence-the Life-Giving Water. Let us do all we can to help those whose lives are being
destroyed by dependence on an improper object, to transfer their dependency to the Best Object that exists.
(Robert Cunningham came to Japan in 1972 with the OMF mission, and has a special assignment to work with the
chemically dependent in Chiba Prefecture.)
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CRITIQUE
by Kenneth J. Dale
First I want to express deep gratitude for the many helpful insights into the problems of alcoholism and other
chemical dependencies as expressed by Mr. Cunningham in this paper. It is not easy to gain information about this
problem in Japan, so this paper is a source of valuable information compiled both from research and from Mr.
Cunningham's own experience in working with alcoholics in Japan.
Allow me to make a few critical comments about the structure of the presentation before commenting more
appreciatively on the more important issues. A statement at the beginning of the paper outlining your purpose and
approach would have been appreciated. The section on treatment models at the beginning of the paper seemed out
of place, inasmuch as you came to the aspect of treatment much later. The topic was "Chemical Dependency," but
your main concern was obviously with alcohol. Material on other dependencies-"drugs"-seemed to be edged in
here and there without too much logical connection with the main stream of the paper's development. I could not
appreciate the use of the word "enthusiastic" to describe the fact that Japanese females develop dependency faster
than males do; it struck me as somewhat inappropriate sarcasm. Also, the reference to the use of the character for
God (shin) as having relevance to the fact that psychiatrists are implicitly trusted doesn't seem appropriate
inasmuch as one cannot speak about any mental or psychiatric phenomenon without using this character (seishin,
meaning mind or spirit).
Now to more important things. I appreciated your interpretations in the latter part of the paper. You call attention
to the strong tendency to project blame onto others (taseki), and comment that this might be accounted for by
Buddhist ideas of fate (unmei). I would like to add that I think this tendency to project blame onto others is also
strongly linked to the general tendency to depend on others all through life, in terms of amae, amaetai, amae-kankei,
etc. I quite agree that denial is also prominent in Japan, and the "conspiracy of silence" on the part of the whole
family is another evidence of what Kagawa called the Japanese "o-mutsu bunka"-the tendency to hide an ugly
situation like a diaper hides a dirty bottom! Your information and "exposé"-if I may call it that-concerning
Japanese mental hospitals that make a profit off of long-term patients given heavy doses of medication, treating
simply by isolation rather than rehabilitation, rings true to my own experience. It points to an extremely
unfortunate situation, but one that defies easy remedy.
At several points you touched on an area that especially interests me, namely, the place of moral and spiritual
factors in recovery. Certainly chemical dependency has a large moral aspect, both in cause and recovery, and it is
unfortunate that Japanese treatment does not seem to recognize this-with a few exceptions. But I believe it is also
irresponsible and off the track to see alcoholism simply as a religious or moral issue and treat it with pious prayers
and spiritual therapy. It becomes a physiological and emotional issue and must be treated as such. There is much
time wasted on alcoholics by well-meaning but naive pastoral counselors.
What can Christian helpers do about the problem of alcoholism? I quite agree that preventive help at an early stage
and educational approaches are badly needed. Your lengthy description of the "universal alcoholic profile" is no
doubt on mark, but I cannot help but wonder to what extent these personality weaknesses are present before the
drinking even starts. I feel that in many cases the drinking problem would be avoided if the person could learn to
be, for instance, less passive, less rigid. less impulsive, less narcissistic, etc. Counseling aimed at personal growth
can be effective as a preventive.
And in that connection I would like to add to your final evangelical appeal to help the individual find the proper
object of dependence, namely, the Life-Giving Water, that proper dependence and inter-dependence on wholesome
human relations would no doubt avoid most drinking problems.
(Kenneth Dale is a Lutheran missionary in Japan since 1951, and is active in pastoral counseling.)
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IF I COULD LIVE MY LIFE OVER
An Evening Meditation by Robert Boardman
Is it right to dwell on past weaknesses, failures, and needs? It could lead unnecessarily to resurrecting what would
best be left alone-letting sleeping dogs lie is often the better part of wisdom. The apostle Paul spoke of "forgetting
what lies behind me, and straining every nerve towards that which lies in front" (Phil. 3:13). But the Bible is
history, and it tells not only of successes but also of failures by individuals and by nations-failures that teach us
lessons. We are to learn from the past. So if I can tell you in a positive, constructive way about my own mistakes
and failures, and thereby warn and challenge you not to repeat them, this will be a valid venture. If I can help just
one other person avoid one of my pitfalls, then I rejoice.
It is important to remember, however, that God in his sovereignty has made each of us different in temperament,
personality, emotional makeup, spiritual gifts, capacities, callings, and experiences. My areas of need and failure
may be your areas of success. Nevertheless, I believe that many of my listed weak points are those we may have in
common, at least to some degree. If I could live my life again, I would seek to make these changes:
1. I would stand more boldly upon my God-given calling and not be so fearful.
In September 1943 as a young Marine in the South Pacific, I became a Christian through reading a small Gideons'
New Testament. Six months later, after serving in the battle of Cape Gloucester on the island of New Britain near
New Guinea, the God of all grace called me to serve him with my whole life. In subsequent years, he faithfully
continued to reveal details of that call step by step, including sending me to Japan as a missionary.
I was not a heroic missionary volunteer to the land of my former wartime enemy, but rather a reluctant, fearful
candidate whom God had to "draft" into his service. I was much like Jonah, who resisted the Lord's plans to send
him to Nineveh, the great city of his enemy. My temptation is to be fearful-of the unknown future, of men's
reactions to certain ventures of faith I want to take, of real adversaries. Nevertheless, the gracious call of God to
me in early 1944 has been the anchor of my soul when the storms of circumstances and my own limitations would
resurrect the specter of fear.
I know that if my heart were more fully set on this calling from God I would be more Kingdom-minded, and
therefore bold as a lion, remembering the admonitions and promise in Isaiah 54:17,
"No weapon forged against you will prevail, and you will refute every tongue that accuses you. This is
the heritage of the servants of the Lord, and this is their vindication from me," declares the Lord.
2. While they were young, I would spend more time with my children in worship, in spiritual disciplines, and in
just enjoying life.
I have read that by the time a child enters the first grade, the basic direction of his life has already been determined.
What you and I have done or not done before our children enter school has made them what they will be. My
temptation as a young, fulltime Christian worker some years ago was to think that what I did with my little children
was not so important. I thought when they grew older and could understand better, then I would give them fuller
attention. So I became busy in a ministry with young adults, waiting for my own children to grow up.
But such thinking is a fallacy. I foolishly took too much for granted, and gave my excellent wife Jean more than
her share of the load in the children's upbringing. There is some consolation for me in seeing that the twelve
disciples had the same limited outlook on the importance of little children. But to this Jesus responded, "Let the
little children come to me, and do not hinder them, for the kingdom of God belongs to such as these" (Mark 10:14).
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3. I would ask God for greater blessings and victories, claiming his mighty promises.
Salvation through our Lord Jesus Christ is a matter of believing and claiming his word in order to be saved from
our sins. The subsequent, progressive steps of life are also a matter of continuing to believe God's word-a belief
that will determine our spiritual growth. Common people become uncommon as they stand on the promises of God.
Today I have mixed feelings as I think of portions of Scripture I claimed in the past that are now being fulfilled.
On the one hand, I rejoice and am overwhelmed at how God works and blesses. On the other hand, I ask myself
why I didn't claim more of God's amazing promises so that he could do more through this unworthy servant. I
came to the Land of the Rising Sun as a result of praying over God's precious promises. One of these verses I
continually claimed was Psalm 2:8, "Ask of me, and I shall give thee the heathen for thine inheritance, and the
uttermost parts of the earth for thy possession." As an heir of God and joint heir with Christ I believed I could
legitimately claim that portion of Scripture. With that verse in mind, I learned from Dawson Trotman how to pray
for the nations using a world atlas. He and I would kneel in his study and put our fingers on country after country,
key city after key city throughout the world, praying. pleading, interceding.
As time passes, our temptation is to rely on our past experiences, on the knowledge we've gained, on new methods
and ideas-on everything except God's exceedingly great and precious promises. Yet these promises are as sure as if
they were already fulfilled, if we will but claim and believe them.
4. By God's grace, I would be quicker to turn from temptation and sin.
Our tendency.is to play with fire as long as possible without getting burned, even though it puts us in constant
danger of destroying all that is beautiful to us including our own life and family. We have an extremely clever
enemy-much more clever than we are. He knows our weakest point, studies it, and works on it continually in his
desire to ruin us. He is a master strategist at knowing where, when, and how to attack.
Each of us has a point of vulnerability, something referred to in Hebrews 12:l as the weight and sin "that so easily
besets us" or "which clings so closely." It could be the love of money, the lust for power, an uncontrolled tongue,
pride, lust for the opposite sex, sowing discord among brothers, procrastination, or just plain disobedience-refusing
to do the clearly known will of God. Often victory is ours only if we resist Satan and flee from our strong
temptation, by God's grace.
The couple who live across the street from us are acupuncturists and shiatsu specialists. Mr. Suzuki is gone in the
daytime. One day during a period of extreme pain in my neck, Jean urged me to go see Mrs. Suzuki for treatment.
My conscience clearly revealed that I would have risked too much by visiting alone such an attractive woman. It is
far better to have a bad neck than a ruined moral life. I want Jabez's prayer to be mine: "that you would keep me
from evil, that it may not grieve me!" (1 Chron. 4:10).
5. I would be more systematic and singleminded in following a lifetime personal Bible study and Scripture
memory program.
God has been gracious in helping me discover in the Scriptures some things about himself, about my own life, and
about the needs of the ministry. Yet I feel I'm operating only on the fringes of his word, which is more powerful
than any nuclear weapon. The supernatural word of the living God melts and breaks our hard hearts! "'Is not my
word as a fire,' saith the Lord, 'and like a hammer that breaketh the rock in pieces?'" (Jer. 23:29).
There are gaps in my life regarding the rich books of the Bible that I ought to have studied and mastered by now.
But the temptation is to procrastinate and not redeem the time-to live and act as if I have all the time in the world.
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Yet I am now fifty-nine years old. If the seventy years of a normal life-span were squeezed into a single 24-hour
day, it would now be 8:30 in the evening in my life. It is late; time is slipping by so rapidly. If I were young, I
would work out a tentative lifetime Bible study plan that I would review and revise as necessary each year. If you
develop such a plan, make it flexible, so that it fits your lifestyle and ministry calling. Memorizing Scripture and
reading through the Bible once a year ought to be part of the plan. You must take the initiative in it, but get
someone to help you. "I will delight myself in thy statutes; I will not forget thy word" (Psa. 119:16).
6. I would be more determined in my one-to-one discipling ministry.
I would expect and demand more of people under my leadership, those whom I had responsibility for training. The
temptation in this ministry is to underestimate men's and women's capacities and their desire to grow, to serve, and
to accept challenge. Sometimes I have been fearful of offending them by asking too much, yet seldom have I met
this kind of reaction. The Master Challenger of all times, Jesus Christ, never hesitated to stretch men beyond their
abilities, and over a period of time to bring them up to their true potential. His dealings with the unpredictable
fisherman Peter are an example. It is a work that takes time, tears, failure, faith, prayer, trust, humility, love,
responsiveness, perseverance, intercession- and clear objectives.
Waiting for the right time is important. There are various growth stages in a disciple's life, and what can be taught
to him tomorrow cannot be taught to him today. Jesus knew this: "I have yet many things to say unto you," he told
his disciples, "but ye cannot bear them now" (John 16:12). God can reveal the right timing to the disciple-maker in
answer to prayer. So timing is important; yet in my life I may have been too cautious. We have wonderful
promises for the men and women God has given us, and by active faith in these promises, we can see God work,
bless, and multiply beyond our expectations.
7. I would welcome trials and even failures as friends and as builders of my poor character. This is in response to
the command in James 1:2:
When all kinds of trials and temptations crowd into your lives, my brothers , don't resent them as intruders,
but welcome them as friends! Realize that they come to test your faith and to produce in you the quality of
endurance.
God always has his own special training programs for our lives: a physical injury or disease, a broken heart over a
love affair, a potential disciple who becomes an adversary, relatives who harass us, fruit in evangelism that turns
out to be false after testings, disunity on our ministry team, our own lack of personal consistency and discipline,
financial struggles, career conflicts, and so on. These can bring us a sense of failure and low self-esteem, and a loss
of confidence.
In such trials and testings I am tempted to complain, and to not trust in God's sovereignty. I may want to give up,
or to fight against God's special purposes. I may murmur against my spiritual leader or against others who I feel
are conspiring against me. Or I am tempted to think God has forgotten and forsaken me. But with the reflection
that comes from a faith rooted in God's word, I know he has my best interests at heart. He is a loving Father who
chastens me because I am his son. He is purging out the dross, and only the heat of the fire of trials can bring the
impurities to the top. So to these trials I must say with fear and trembling, "Welcome, friends!"
8. I would be more considerate, kind, tender, and communicative toward my wife, my children, and my fellow
workers.
God has given me an unusual and wonderful wife. Jean and I have been married thirty years. Yet it took me the
first ten of those years to learn to praise her. In Proverbs 31 we read that the woman of virtue is praised by her
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husband and her children. If I, as her husband, praise Jean, my children will also. If I don't, they won't. They learn
from my example.
In the early years of pioneering the Navigator ministry in Japan, there were times when I made major decisions
affecting staff members and their families. Sometimes I made these decisions with little consideration for their
feelings, and with little discussion. They were not always bad decisions, but the manner in which they were made
was not always thoughtful. Looking back, in certain cases I would certainly have done things differently.
Scripture admonishes me to walk in my calling "with all lowliness and meekness, with patience, forbearing one
another in love eager to maintain the unity of the Spirit in the bond of peace" (Eph. 4:2-3). Over the years the
Japanese have taught me much about this kind of thoughtfulness, contributing more to me than I have ever contributed to them in the area of decision-making.
9. I would seek to develop a hobby earlier in my life.
Christian workers are often hard-driving, hard-working people with little recognition of their need to slow downfor a diversionary hobby, for example. I'm not sure anyone could have convinced me in my early adulthood that I
needed a hobby, and not until I was 46 did I begin to discover some hidden talent in woodcarving.
Since then I've learned that a hobby can relieve tension and pressure by diverting my thinking and attention from
the ministry. It also brings out the creativity that is within me waiting to be released, and gives me opportunities to
use my mind and hands in a new sphere. It leads to a new circle of friends, and involves the whole family in wider
horizons of experience. And it also teaches me much about the wonders of creation and about the Creator-the One
who made us; "for it is God who works in you to will and to act according to his good purpose" (Phil. 2:13).
(Robert Boardman went to Okinawa as a missionary in 1953. Several years later he moved to Japan and has served
in leading the Navigator ministry. He will retire this year.)
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THE MISSING LINK IN CHRISTIAN WORK
A Closing Sermon by Joe Gooden
Ever since the Hayama Men's Missionary Seminar first started I have attended all the sessions, except for furloughs
or when I was off in Vietnam, Nagaland, India, or someplace trouble-shooting in childcare work, or helping
pastors' conferences. When I was asked to help the seminar many years ago, I was chairman of the Missionary
Prayer Breakfast in Tokyo. "Joe, we need your help." My reply was, "For Hayama to carry the impact it should
something is needed for both the head and the heart. Unless the heart is included too, we fail." "We all feel that
way!" It is amazing how both intellectual and spiritual needs have been met.

Today, let us begin with a prayer: Lord, show me myself! Then, Lord, show me yourself'!
We have enjoyed our 35 years in Japan! Along with other postwar missionaries we are often asked these days,
"When are you going to retire?" Under our mission, since I am 65, I can retire when I want to, but as long as our
health holds out, the good Lord willing and if the creeks don't rise, we plan to be around a while longer. We enjoy
Japan! I've planted my foot on top of many of the peaks in Japan while backpacking. I enjoy jogging, walking,
hiking, traveling. I love Japan and nothing would give me greater pleasure than to go to heaven from Japanese soil.
Fredda and I have already requested a place in the Christian cemetery in Yamagata, beautifully situated on the side
of a hill overlooking the Yamagata valley. That would be one of our greatest joys. It was only a year ago when I
was having a checkup in the States that a German cardiologist asked me how long I had been in Japan. "Thirtyfour years, and I wish I had another thirty-four." I saw tears come into his steel-blue eyes as he said, "I don't hear
that very often in this office."
Our children in California say though, "Dad, you've given Japan 35 years. Isn't that enough? Can't you come
home and be with us now?" "Well maybe-whenever He leads." But they also say, "If you're not coming back here,
we are going to try to go out there when we can!" Last year, granddaughter Joy came for two months in the
summer; right now, Pepper is with us for three weeks over Christmas; next July Joan and Jon will come; and then
maybe Janis too, if her health holds out. So many blessings come our way. We enjoy our children and
grandchildren.
After breakfast each morning we enjoyed our children's reading of the Word, having prayer together, asking each
one what was their main impression. Then I would walk with them the ten-minute walk to the Sakuradai Station
and how Jan and Joan and Jaye opened their hearts to their dad during that time. Friends often ask me now, "What
did you talk about?" Mostly I didn't. I just listened. What a great relationship. I get letters all the time from them.
It's great to have a daughter hug you around the waist and say, "You're a great dad!" And I hug them back.
We enjoy our grandchildren. For the eight years that Jan's husband was coach at CAJ in Tokyo, we had Wes,
Tracey, Joy, and Pepper with us for the eight most formative years of their lives. They lived only forty minutes
away. God put them right here in Japan. And now they write, "Hey. Gramps, guess what happened this week?" It's
whipped cream.
I enjoy Fredda. God has said that husbands should be thoughtful, kind, considerate, and gracious to their wives. I
have tried to be. Often we men get so busy in the work, we often forget we have a wife! Fredda and I have a great
relationship. When our last daughter walked out of the house and went to the airport, it left just the two of us to
return to an empty house. Never again would our children be with us as formerly. It was a new day. The next
morning at breakfast Fredda looked at me across the table, grinned and then started giggling. She said, "You know,
Joe, you are my very best friend!" I giggled too, because I felt the same way. Sometimes I have found husbands
and wives are not even friends. I enjoy Fredda.
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I enjoy the children in our neighborhood, listening to their cheerful voices while I work at my desk. I've tried to
learn all their names. I'm the WD-40 (spray oil) man. While working on my bike in front of the house, I often oil
theirs, or their skates, or scooters. One day a mother came over and chuckled, wanting to know if I would oil her
bike so it would run like her son's! I give away a lot of candies and cookies. There are lots of ways to get people's
hearts open. Just enjoying Jesus so much that we can share him with others is what missions is all about. A father,
walking with his kindergarten son, saw me pass and turn into our gate. He asked his son, "Who's that?" The little
boy replied, "That's Gooden-san. He's a Christian." They did not know that I had heard them. Boy, that made my
day!
We enjoy the work in Japan. It was a privilege to have been asked to set up the first nation-wide pastor's
conference in Japanese history when World Vision made it possible to gather 1,537 pastors in Osaka. It was a
privilege to set up the first large-scale city-wide crusade in Japanese history when, for twenty-one straight nights,
W.V. took over the most beautiful opera house in Asia, Festival Hall in Osaka, using the Kyoto Philharmonic
Orchestra with Ralph Carmichael directing, and a five-hundred voice choir each night, composed mostly of young
people. The last week of the crusade more people gathered outside than could enter the 4,000 seat hall. I enjoyed
seeing 7,000 people standing for an outside meeting along the bank of the river as they listened to our speakers,
testimonies, and music. I enjoyed seeing 250 business men each day in the banquet room of the Grand Hotel for
lunch for twelve straight days, with a different group each day. I enjoyed seeing one American layman himself pay
for all those luncheons, giving 85 per cent of his income to Christ. It was a privilege to have three one-hour
telecasts that blanketed most of the nation of Japan. There were many "firsts" for the gospel at that time.
It was a privilege to help W.V. get the Japan Keswick Convention started, and then help it grow until today 3,000
Japanese pastors, church workers, and laymen gather at their own expense in Hakone, Osaka, and Hokkaido,
praying, studying the Bible and listening to several of the outstanding Bible expositors from America, England or
Australia. It has continued for 23 years.
I enjoyed getting involved in childcare work with W.V. and going into Vietnam as a combat photographer and
correspondent (the only way to get around) and help launch their program. It was great to see God take the work
of my hands in shooting some of the most bloody scenes in the film "Vietnam Profile," and to learn it had raised
over half-a-million dollars to help the children there. Before Saigon fell, 66,000 children were being cared for.
How can I forget 34 years ago when John Schwab walked up to me at the beach at Takayama while I was trying to
enjoy a good swim. That day he approached me. he had no greeting of any kind and was deep in thought,
completely preoccupied. Suddenly he blurted out the question, "Joe, would you rather leave twelve giants in Japan,
or 1,000 babes?" Then he just grinned, waiting for an answer. I stood there in my bathing suit and thought, "Well,
if I leave 1,000 babes, someone would have to come along and put a bottle in their mouths. But if I leave twelve
men who know what the ball game is all about, they can produce others." So I decided right then and there that I
would work to leave workers in Japan.
It's been a privilege to become a significant factor in the lives of many young pastors here. I enjoyed taking young
pastor Satake, when he was pastoring in Yamagata, and putting him on a ski bus going up to Zao to ski. On the bus
going up the mountain he began to laugh, almost a belly laugh. I asked, "What's the matter?" He said, "I never
knew a pastor could have any fun." "Excuse me-but Sensei, you look like it!" Then I laughed. After spending that
day being with young people, riding the chair lifts.together, talking, chatting, having a chance to see what young
people were like and what they were thinking, he began to "wake up." When doing evangelism in the Inland Sea of
Japan the week before Christmas, as I had done for several years, I took him along. We had three or four meetings
a day, and I had him speak to the special children's meetings each time, just before the regular service. A preacher
who can talk to children can also preach to adults! Now he is one of the best evangelists and pastors in the nation.
He is also the head of the Whitefields Organization (Kaitaku Dendo Kyokai) that has helped over 80 pastors get
new churches started by paying part of their support for the first three years. His church in Kokubunji has two
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Sunday morning services and has to rent a larger hall once a month so all his members can get together for
fellowship. Now he is starting a branch church out of that one! I enjoy helping such men; it is part of my work.
What a thrill drinking tea together last week when he said, "Sensei, do you know what God did for me in those
early days of running around with you? God gave me vision."
In the days of the Osaka Crusade it was a privilege to pay the way for several young pastors I knew personally to
come to Osaka, stay with some dynamic pastor, and have a "look-see" at what God was doing. It stretched their
imaginations and put some stars in their skies.
Early years spent with Izuta Sensei, drinking tea, chatting, conferring, fellowshipping, going house-to-house
together had its own reward. I'll never forget his asking one Sunday morning about his sermon after nearly
everyone had left, "How was it?" I could grin and say, "What you said was all right, but you never smiled once.
You didn't act excited about Jesus. If you were in the business world, you would go broke. You have the greatest
product in the world, but you had better learn how to sell it!" Then I laughed and we enjoyed each other. What a
beautiful relationship. At the fifteenth anniversary of the Nerima church, I asked if they remembered how he used
to preach and they just laughed. But you should hear him today-sharp, keen,penetrating, a razor-sharp mind,
smiling and happy and enjoying the work. What a preacher! What an organizer! What a brain! What joy!
Deeply involved in the Billy Graham meetings, chairman of the program committee of the Japan Congress on
Evangelism, Vice President of the JEA (Japan Evangelical Association). Some of my best work in Japan has been
a coach, staying in the background, working behind the scenes, training and helping others on to excellence, and
praying for them.
When Kawasaki Sensei, pastor of the Zao church in Yamagata, phoned me that his oldest son Jun had dedicated his
life for fulltime service to become an evangelist in Japan, it was a thrill. I enjoy sleeping in their futon, bathing in
their ofuro, eating at their table, playing with their children. We are such close friends now. What fun to be with
those four lively children. Whenever I come we have ice cream. It flows down the steps and out the door! How
excited I am about Jun's decision. His younger brother Ryo had a small radio-controlled car and was having motor
trouble and couldn't fix it, so I gave him the money to go out and buy another tiny motor. It's great to be an "uncle"
to them, sharing Christ, relating experiences, helping to bring some fun times into their homes. The children
remember. Jesus always had time for children. Most of us are too busy to notice.
I enjoy seeing Fredda head up the International Christian Women's Club in Tokyo, now in its eleventh year and
meeting in the beautiful American Club in downtown Tokyo. I have enjoyed seeing many wives saved and it has
opened up a work for me with business and professional men, one of the most neglected groups on any mission
field. Just last Saturday night we were the guests of one of the top TV producers in Japan at the famous Chinzanso
restaurant, and he related how he was honoring Christ in his business and trying to operate on Christian principles;
the struggle it involves as he tries to run his business in an honest fashion. His chief cameraman and his wife have
both been saved, as well as the second cameraman too. I enjoy this work.
It was fun being invited to speak to the businessmen's prayer breakfast at the Marunouchi Hotel just before
Christmas, sharing with those forty-six company presidents and influential people the old, old story of wise men
who saw a star, saw a Bible, saw Jesus, and then saw themselves. We're enjoying the work in Japan. It's great to
be here.
Why this blessing? I think it is because of just walking along with the Lord, enjoying His presence, enjoying the
fellowship, the camaraderie, the friendship, the intimacy of daily contact with Him. I have often found this to be
the missing link in Christian work.
Jesus said, "I will reveal myself to those who love me.... You must take care to live in me, and let me live in you....
You will bear fruit. You will bear much fruit. You will bear bountiful fruit. You will bear lasting fruit-your fruit
will remain." If I had to walk out of Japan today for some reason or another, I thank God for all the Christian
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workers into whose life God has made me a significant factor. I would not worry about something going on in
many areas of Japan. Walking along with Jesus, enjoying him, enjoying the work, enjoying Japan means we can be
useful. This camaraderie gives Him a chance to work. It isn't what we do for God that counts; it is what he does
through us! "The joy of the Lord is your strength" (Neh. 8:10).
It is going to take more than theology to conquer Japan, more than denominationalism, more than "churchianity."
We need the living Christ. We need to get so close to him that his power can flow through us. This is the only
answer. It's a missing link!
Recently, when one of our friends arrived from the States and we were discussing his work in our home church, he
said, "I got more concerned about the work of the Lord than the Lord of the work! I was on the treadmill, going
from early morning till late every day of the week and all day Sunday. You know the pace. I ran out of gas. I
dried up-right while I was working so earnestly for the Lord." It's possible to miss God even while working for
God. It's possible to have a lot in your head but little in your heart. It's possible to have the forms, the customs, the
ceremonies of Christianity without having the substance. It's possible to dwell on the fringes, to walk all around
the promised land, yet never actually go in. It's possible to know a lot about God, yet not actually know God. One
can serve in Christian work and be ever so busy, busy, busy, yet not be be enjoying a personal relationship with
Him. One can know all about theology, church history, Greek, Hebrew, be an expert in church growth, have a
doctorate in Missiology, be familiar with all the denominations, organizations, churches, preachers, and the leaders
of today's Christian world, and yet somehow not know Him in a personal way. One can be bankrupt on the inside
in the heart while the head is full of knowledge.
Sometimes we think we are in graduate school in the spiritual life and it may come as a shock to find we are only in
kindergarten. Oh, we read the Bible, but we read it for someone else. We come to it to get a message for Sunday
morning, for Sunday night, for Wednesday night, for men, or for women, or for young people-always for someone
else. And we ourselves dry up. Dry up while actually ministering the Word! We don't ask, "What does the Bible
say to me?" And then pray about these things. It's not taken personally. Peter said, "...such as I have I give unto
you." It is impossible to give someone else what you do not have. It's impossible to teach something you do not
know.
It's the missing element in Christian work-this fellowship, this friendship, this camaraderie with the Lord Jesus.
We get so concerned about position, power, prestige, and influence in our denomination or mission or seminary or
college or in our work that our appetites go along that line. We have no basic spiritual appetite. We do not hunger
and thirst for God. We do not reach out for Him. Not in our youth, not in former days of decision, not when we
committed ourselves to the foreign field, but now-what is our spiritual temperature now?
The Bible says, "God has invited us into friendship with His son" (I Cor. 1:19 Lv.); into intimacy, camaraderie,
feeling, affection, into a life-long companionship. Do we know what real friendship is? I have many friends. I
think of Dave Wilkinson of FEBC, and what close friends we were. One day while hiking up above Miyanoshita,
plodding along through the cold and the snow and having a good time relaxing together in the mountains, we came
across a small clearing with no snow, warmed by the sun, so we lay down and went to sleep right there in the
middle of the day for "ten." We were tired. It was time for a break. We passed clear out, but it only lasted for a
few minutes as I awakened to a big belly laugh. Dave was laughing so hard I thought his sides would break. When
he stopped I asked what that was all about. He said, "I never knew what real fun was till I met you." Then we both
laughed and laughed. What fun! Just the two of us. We brewed a cup of coffee and then hit the trail again. I can
still see his old blue pack trudging on up the hill ahead of me. Alive... enjoying life... friends... real friends. How I
miss him now... dead at 34... a workaholic. He never learned to pace himself, to check up, to think. What a loss.
How I basked in that friendship for so long.
There are four of us couples who have been in Japan about the same length of time and we call ourselves "The
Gangbusters." What fun we have together! Every month we have a dinner together or go out someplace together.
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We keep up on one another's children, grandchildren, items of mutual concern, and we all mean a lot to each other.
That's real friendship. It's fun. We're so close to one another. And that is the way we should be with Jesus.
If you wonder why so many of the churches are dead, it's because they have undertakers for preachers! Unless they
really get excited about Jesus, how are they going to inspire anyone else? This is what the Bible is all about-about
people who find their joy, their friendship, their fellowship with the Lord-and it is full of such examples.
JOSEPH
Joseph had gone through some terribly bitter experiences down in that prison. He had been betrayed by his
brothers and sold into slavery. Life had dealt him some savage blows. The word of the Lord tested him." God had
made him many promises and then everything went wrong. Wasn't it a great victory that he could look his brothers
in the eye and say, "You intended to do me harm; you intended to wipe me out, but God turned it into good. He did
it to spare your lives! He brought me into this high position so that I could save you and your families." "But God"
are just two small words, but they made all the difference in the world. I had a sermon one time called "But God."
That Genesis 50:20 is the Romans 8:28 of the Old Testament.
His brothers intended to wreck him, "but God." Oh, what an intimacy he knew. What fellowship in that prison.
Often God makes us many promises about usefulness, then everything seems to go wrong; but remember, God is
working out His plan. We just have to stay close enough to Him so He can have His way. Camaraderie...
intimacy... friendship; Joseph really knew! The Word of the Lord shook him up and wrung him out, but he made it
because he knew a fellowship in that prison with the Lord Himself. He wasn't there alone. He enjoyed God's
presence. He took no vengeance on his brothers. "You planned evil against me... but God!"
JOB
Some say it is the oldest book in the Bible. Think of that! The only Bible the world once knew was the story of a
Christian and the way he acted under testing. He was a rich, prosperous,wonderful Christian. God was proud of
him and actually bragged on him. You know the story.
One day the bandits came and ran off his oxen and farm hands. The same day lightning fell out of the sky and
struck his sheep and shepherds. The same day a battle broke out and the Chaldeans moved in and took the camels
and their herdsmen. That same day, a tornado blew in and collapsed the roof of his house and all ten of his children
died. What a day! Total disaster. Job heard all the terrible news, stood up then bowed prostrate before the Lord
and said, "I came into the world naked, and I'll go out the same way. But you've been a good God. It's been a
privilege to know you. Blessed be the name of the Lord." Job worshipped! He didn't gripe or complain or
murmur. He just thanked God for the privilege of having had his children and his possessions for all those years.
What a fellowship must have been his. What intimacy; what camaraderie. What a Christian!
DANIEL
Over in Babylon it seems his windows were always open towards Jerusalem, and he was faithful to pray three
times a day and enjoy God's presence. He went down on his knees in prayer, held a Bible (Jeremiah) up before the
Lord, and reminded Him of His promise that after seventy years the Jews would return to Palestine. The seventy
years had run their course. The time was up. Now they should be going back but nothing was happening. Nothing.
Nothing. So he continued in prayer. Listen for a moment: "O Lord, hear; O Lord, forgive; O Lord, hearken and
do, defer not, for your own sake, O my God...." (Dan. 9:19). God was moved and answered, and the prophecy of
Jeremiah was fulfilled. Jews started back for Palestine. There in the middle of a pagan court Daniel knew a
fellowship, a camaraderie, an intimacy, a closeness that made it all worthwhile. Many chapters in the Bible tell his
story. What devotion; what dedication!
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MALACHI
At the close of the Old Testament it is recorded: "Those who loved the Lord spoke often of him to each other. So
he had a Book of Remembrance drawn up in which he recorded the names of those who loved to think about him.
They shall be mine in that day when I make up my jewels..." (Mal. 3:16, 17 Lv.).
Brethren, do we speak often of Him to one another? How long has it been since some missionary came up to you
and said, "Isn't the Lord just wonderful?
Isn't He just great?" The Bible says, "They spoke often of him to each other." One day I ran into a missionary in
front of Tokyo Station and, after chatting for a few minutes, asked him, "What has the Lord been saying to you
lately?" He looked aghast. I repeated the question. His old bankrupt face fell and he said, "Not a thing." I said,
"Let me shake hands with an honest missionary-one doesn't often meet many of this kind!" We laughed, then went
our ways.
Somehow God prizes camaraderie so much that "he had a Book of Remembrance drawn up... for those who loved
to think about him." They are special to God and He talks about a day when He makes up His jewels and says they
will be remembered in a special way. Can you imagine God calling out before all the angels and principalities and
powers of heaven, summoning someone by name saying, "Come over here-I want you to see someone who deeply
loved me while down there on earth." He will display His jewels.
PETER
Peter had many problems and made many mistakes, some of them serious, but yet he really loved Jesus. When
Jesus came walking on the water, it was Peter who called out, "Is that really you, Lord?" The others said, "It looks
like him." Yet it was Peter who crawled over the side of the boat and started towards Jesus. The rest stayed in the
safety of the boat. He didn't quite make it and had to be helped, but at least he started. When Jesus was before
Pilate, Peter loused up in a bad way, making a mess of things. Finally he damned and cursed, "I don't know the
man!" Then Luke recorded, "The Lord turned and looked at Peter... and Peter went out and wept bitterly." Had
there not been forgiveness in Jesus' eyes, Peter might have gone out and done what Judas did. On the day of the
resurrection he was in a hurry to get to Jesus and get things straightened out. But wasn't it wonderful that Jesus in
giving instructions to his disciples also told them, "Be sure to tell Peter too!" He was always something special to
Jesus. There was a closeness between them.
At the end of his life when he was able to flee the terrible persecution against the Christians in Rome where many
were being killed, someone said, "You know, they will execute someone else in your place!" So the big fisherman
turned around, returned to Rome and gave himself over to the authorities. When they said that they would crucify
him like his master was, he asked them, "Since I am not worthy to die like my master did, please turn me upside
down." They did. Peter knew something about closeness, about intimacy, about camaraderie.
PAUL
Paul was the greatest missionary that ever lived; the greatest evangelist; the greatest church planter; the greatest
Bible teacher; the greatest pastor. One day he said, "All the things that were ever gain to me-they are just dung.
They amount to nothing. What counts now is that I may know him." That was the driving dominating passion of
his life. "I want to know him, and the power of his resurrection, and the fellowship of his sufferings." He wanted
to know the closeness, the intimacy, the camaraderie that comes from living in His presence every day. Question:
Do we know that kind of closeness? Or do we just know about Him?
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DAVID
Right in the very middle of our Bible God seemed to just push half to the left and half to the right, and insert 150
chapters! Practically the entire portion is the story of David and his friendship with God. In fact, that is the theme
of the Psalms. Read a page a day out loud in a translation that talks like you do and it will transform your life. It
has mine. The other day I looked at a little mark I keep at the back of the Psalms and noted that it had been read
through 210 times. That has helped me feel the heartbeat, the drive, the passion of the Psalmist for his God. David
said, "The one thing I seek most of all... is the privilege of... living in his presence every day of my life."
It is recorded, "We didn't conquer by our own strength and skill, but by God's power, by God's smile, by God's
favor." He said, "I don't trust my weapons.
You gave us the victory" (Ps. 44:3, 6 Lv.). Somehow we missionaries think we are going to conquer by our own
brilliance, by our education, by our Ph.D.'s, by our experiences, our positions, our denominations. We think we
stand tall! But David said, "It wasn't our strength-it was God's smile."
His statement, "I don't trust my own weapons," did not mean he did not have any. I'll never forget the advice of an
old and famous pastor when asked if a young preacher should get an education, and his instant reply: "Get all the
education
you can get, then forget you've got any, and go out and preach the gospel!" That still rings in my ears, even after
47 years. Of course we should prepare, get the language, study the culture, be close to the people, work hard, set
goals, pursue them, be diligent, but in it all have such a close intimacy with Jesus that his power can flow through
us. God can use any old dull axe, but He can use a sharp one better. Use your weapons! But don't trust them. It is
God who must give the victory.
David said, "I reach out for you... I long for you... I thirst for you... My heart pants for you." The longest book in
the entire Bible tells his story, and it is a story of intimacy, camaraderie, devotion, fellowship. friendship, closeness
to God. Question: Do you hunger for God? Do you reach out for God? Do you have a spiritual appetite? Do you
have a prayer life? Do you come to the Book for yourself before coming to it for others?
Why don't you make a one-time decision that it pays to meet God each day and spend an hour in prayer and Bible
study just for yourself? When our own cup gets full and runs over, we'll find others getting a blessing from it too.
But don't make it an emotional decision. Don't let it depend on feelings. Don't fight the battle every day-settle it
once and for all, and then do it whether you feel like it or not. Don't let this important decision depend on
temperament. It's too important for that. We need to meet God each day.
The missing link in Christian work today is this closeness to God. Let us draw near in such an intimate fellowship
with Him that it will lead to excitement, to enthusiasm, to the "joy of the Lord" that alone can become an attraction
to a lost world. These are no idle words that say: "Talk with each other much about the Lord... make music in your
hearts to the Lord" (Eph. 5:19 Lv.). Let us begin each day with a hymn of praise, a time of prayer, and a time in
the Word. Let us pray for closeness! Then we will see a trail of miracles flowing from our lives.
(Joe Gooden, Baptist missionary in Japan since 1950, has served in and out of Japan in many capacities, and now
resides in Tokyo.)

