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FOREWORD
"Worldview" is a term not easily defined. Nor is it easy to try to spell it out in Japanese or biblical or other ways, and
know how to call for change.
Anthropologist Charles Kraft, of Fuller Seminary's School of Mission, says that it is "a culture's construction of
reality." But, he goes on to state, "a worldview is a very complex thing. It is... so basic... no group or individual can...
ever completely change from one worldview to another. If there were a Christian worldview,... conversion would
require the total replacement of the cultural worldview by the Christian one.... Not only is this impossible, it is totally
unnecessary." What is called for, he notes, is a person seeing things in Christ "from God's point of view." "What
results, then, is a change in (within) worldview, not a change (exchange) of worldview." In short, he asserts there can
be numerous "Christian worldviews" (Asian, African, Latin American, North American, etc.) (Theology, News and
Notes, June 1986: 12-15).
You may or may not agree with his perspective. But then, that is part of what Hayama is all about-listening, learning
from each other, even if we do not always agree. As I reread the papers, I found I got much more out of them than
when I just heard them. I am confident you will too.
Following Carl Beck, who has edited this report for the past twenty-three years is a hard act. But it is a learning
experience, and I take full responsibility for any shortcomings, just hoping they are not too major.
A word of thanks is due to each of you who contributed papers. Also to Buddy Stott for the picture, Russell Sawatsky
for help with proofreading, my wife Ellen for her help with many details, the typist and New Life League for the
printing.
Editor
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THE APOSTLE JOHN AND THE WORLDVIEW OF JESUS CHRIST
by Steve Metcalf, church planting (OMF)
In John 12:20-36, we have one of the last recorded incidents in our Lord's ministry. Jesus is sitting in His own
temple teaching the multitudes. Philip is suddenly confronted by some Greeks asking to see Jesus. With all his
Jewish prejudices he conferred with Andrew. Fortunately he went to the right person because Andrew was the
one disciple who knew assuredly that Jesus never turned any man away.
Jesus looked up to see these Greeks coming. They were seekers. To see these Gentile seekers standing in front of
Him drew out of Him some of the most profound words that He ever spoke. I believe it was many, many years
before the full significance of our Lord's words burnt themselves into the apostle John's heart.
"The hour has come for the Son of man to be glorified."
Jesus looking into those Gentile faces says, "The hour has come." This was a new statement. John had been used
to hearing Him say, "My hour has not yet come." The glory that John had witnessed on the mount of
transfiguration was obscured by his prejudiced Jewish worldview.
"Verily, verily, I say unto you, except a grain of wheat fall into the ground and die...."
This paradoxical statement is packed with theological content:
1. The seed, portraying the potential dynamic for new life and multiplication through the death process.
2. That the death and resurrection of Jesus would result in an abounding harvest of redeemed souls.
3. It was a prophetic principle for all Christians, revealing that a spiritual harvest comes from love outpoured.
Remember that the word "martyr" means witness.
4. It was also a personalized prophetic statement. One of those Greek seekers was none other than Stephen. And
as Jesus looked into those eyes he could see the death of the first martyr and all the others that would pay the
supreme sacrifice. It was not only the agony of His own approaching death that made Him cry out, "Now is
my heart troubled!"
When the Early Church chose leadership, being an eyewitness of Jesus Christ was counted an important
qualification. In Acts 7:55, where we read of Stephen that man with a shining face and a pure heart looking up to
heaven, I believe Stephen actually saw and recognized Jesus standing at the right hand of God. He used the term
"The Son of Man" (the undefeatable Conqueror sent by God).
The death of Stephen triggered the dispersion of the Christian witnesses, leading up to the conversion of Paul.
When Philip, Stephen's colleague, fled the persecution to the nearest safe place, he went to Samaria and preached
unto them Jesus. He reaped the harvest that Jesus Himself had sown in Samaria. It was in Samaria that Jesus had
said, "I send you to reap where others have sown." The church in Jerusalem was nonplussed by the reports of the
spiritual awakening in Samaria and sent Peter and John to look into what was happening (Acts 8:14). Jesus loved
the Samaritans, but John didn't (Lk. 9:54). Even though Samaria was so near, five years had gone by before Peter
and John were so conditioned to preach to the Samaritans (Acts 8:25). In Acts 11:20, we read that some
Christians went to Antioch and actually preached to Greeks with amazing results. The church in Jerusalem again
wanted to know what this new movement was and they sent Barnabas to sort it out.
Then John was confronted with the devastating news of his own dear brother's martyrdom. Another seed had
fallen into the ground and died. The words of our Lord were giving him a Christian worldview. God's atonement
included the whole world (1 John 2:2). So, when he penned his Gospel, these words of Jesus had through the
revelation of the Holy Spirit become a theological principle of great importance: multiplication through love's
utmost sacrifice.
In 1945 on a cold winter day in a Japanese prison camp in North China, I was one of the pallbearers who was
privileged to carry the remains of Eric Liddel to his resting place. Eric had exhorted us to love our war enemies
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the Japanese, and to pray for them. This eventually led to my call to Japan as a missionary. At 43 years of age he
had suddenly gone. Just a few weeks before he had noticed my shoes had worn out, and gave me a patched up
pair of his old running shoes. No newspaper headlines announced the death of this great athlete and servant of
God. However, a seed had fallen into the ground and died.
Thirty-six years later God took one of the best film producers, a non-Christian, to produce the film "Chariots of
Fire," which not only won all the awards but has gone out into every country in the world. God wanted to honor
the man that honored God. Significantly, at the same time a man unknown to the Christian world. In what had
been the hard and unresponsive towns of North China, where Eric had labored so faithfully with so little fruit to
see, a great harvest of souls have turned to God. So much so that even some Communist communes have become
predominantly Christian. Let us as missionaries living in this goal-oriented age of expecting quick results not
give up too soon. For we know that our labor is not in vain in the Lord.
Let us take heart that we too are part of the "numberless multitude from every tribe, language, people and nation,
who are the redeemed who stand before the throne of God and of the Lamb." This heavenly worldview is the
only one to inspire us in all our efforts to define our worldview. And remember, this was the vision that was
given to the apostle John, who although he knew Jesus so well in the flesh, took a long time to grasp the
worldview that our Lord had made so plain to him.

THE JAPANESE WORLDVIEW: A DEFINITION
by Yukio Saito, director of "Inochi No Denwa"
Since 1971 1 have been involved with "Inochi No Denwa" (IND) in this country. This is a so-called crisis
intervention service for the people who are emotionally disturbed or suicidal. Therefore, I have been interested in
the suicide problem during these years. For a long time Japan has been noted for its unique suicidal behavior
such as "harakiri" or "shinjuu" (double suicide). Behind these suicidal patterns or phenomena we have our own
cultural background, as every nation and race does. So from this standpoint and from my experiences at IND, I
will talk about the Japanese worldview, or their life and death view.
There are many misunderstandings and prejudices concerning the Japanese suicide problem such as, "Only Japan
has oyakoshinju, or parent/child double suicide"; "The young generation has the highest suicide rate of all ages";
"Japan still has harakiri as a typical method of suicide, just as Mishima committed suicide." The truth is that
there are many double suicides in every country. The middle-age group now has the highest suicide rate. We
should not exaggerate and overestimate the Japanese suicidal behavior.
I would like to make it clear: the behavior and psychology of suicide are the same in every country. It is a quite
universal phenomenon of humanity. According to our statistics and research, one third of the suicide cases are
caused by mental disorder. Some are caused by loneliness, and others are caused by a lost feeling or difficulties
in human relationships.
Behind this universal behavior and psychology, however, we have our own cultural background. I do not deny
we have our own ways of suicide and customs. It is true we have many more double suicide cases when
compared to other countries. But I will try to find our Japanese worldview and life and death view behind such
suicidal behavior.
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1)

Suicides Among the Youth

We had a high suicide rate among the youth before. In 1958 we had more than 2,700 teen suicides. Last year,
however, we had only 557 suicides among teenagers. The suicide rate went up in other age groups, especially
among the middle-aged group.
It is a regret, however, that we are going to have over a 40% increase in suicides among teenagers because of
the so-called "Okada Yukiko Syndrome." Miss Okada was a famous young rock star who committed suicide on
April 8, 1986. She was very popular and was admired and emulated by teenagers all across the country.
Unfortunately, the admiration for her did not end when she took her own life.
In the three months following her suicide, 287 teenagers committed suicide in Japan. This is more than double
the number from 1985. For at least half of them, 180 teenagers seemed to fall into the category of "ato-oijisatsu"
or "Suicide after an important person's suicide or death." Although we cannot say that Miss Okada's death was
the sole cause of all these young people's deaths, it was certainly a strong influence and was perhaps the final
provocation. Many young people, especially youth with emotionally unstable minds, find it easy to identify too
closely with other teenagers or certain peer groups because their concept of personal identity is very poor.
After Miss Okada's death a 14-year-old boy called IND and said, "I want to die. Miss Okada was my idol. I
secretly admired her. I feel helpless without her. I took a dozen pills, but I could not die." He had his own sense
of great loss and failure in his family relationships and his school.
Let us look at another example of the youth suicide problem. A senior high school student who failed a
university entrance examination called IND wanting to commit suicide. He had planned and worked towards
getting into a certain university. His parents and his class teacher had also expected him to do so. When he did
not make it, he said his life was over. He was 18. "In Japanese society," he said, "our social status will be
decided according to the level of the university which we enter at age 18."
There is a great deal of violence in schools and families. Suicide is violence, in a sense, to oneself. The
expression of anger and disappointment in acts of violence is one result of such pressure among students. For
even at the primary and intermediate levels of their education, students are classified according to ability and are
allowed to enter succeeding schools on the basis of their performance. This creates pressure for students, but
reflects the single-mindedness of the Japanese value system: "Work hard for a good school and a good job."
Every age and nation has its own law or moral code which rules over the people's minds. They find heavy
burdens, hard to bear, and they lay them on men's shoulders as the Pharisees did. The persons who cannot fulfil
these laws will make their own law for defending themselves from anxiety. If they make it the highest value
system it will be a burden for them and it may have opportunity to kill them. We should remember Jesus'
teaching, "The Sabbath was made for man, not man for the Sabbath."
2)

Japanese Double Suicide

Sometimes we have a call from a young mother who is emotionally disturbed. "I cannot care for my baby
anymore. I hate him. I am afraid for myself, because I may have a chance to kill him and myself," she says. We
call this "ikuji (childcare) neurosis."
Historically, Japan has had an abundance of double suicides, especially among young mothers. According to
statistics, the primary reasons for mother/child suicide are: financial problems, marital problems, diseases in the
family, and difficulties with childcare. If she has an unexpected child or a mentally retarded child she is going to
be quite critical. Most of the mothers who try to commit double suicide will kill their child first and then try to
kill themselves. Many of them, however, are able to kill their children but fail to kill themselves.
As you know, our Japanese society has been sympathetic with these mothers. They never receive a heavy penalty.
As I understand it there is a Japanese worldview or life and death view behind these parent child suicides. First,
for Japanese parents, children are their property. They think children belong to their parents. They don't have
any concept that a child has an independent personality.
Japanese people also have a common religious sentiment that this world is transient and temporary. By contrast,
the world after death is Paradise. They believe they can be released from pain and will be able to go to Paradise if
they die. Even in the case of suicide they believe they can go to this Paradise together with their children
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although they have killed them. For Japanese suicidal mothers, killing their children is an expression of their love
and affection towards them.
Here is a suicidal note written by a 41-year-old widow who killed her 8-year-old mentally retarded child and
committed suicide afterwards.
I am worrying about my son. What shall I do for him? I have the idea of michizure (or dying
together). I cannot do it, however, if I see his face. Or if I leave him, I am going to feel pity.... If
we die, we will be Hotoke (Buddhas). Please don't criticize the dead person (because it is Hotoke).
To understand these Japanese life and death views we need to study their attitudes toward their ancestors. The
Japanese have a strong tendency to try to link up with their predestined corporate body and ancestors which is
symbolized in the "ie" or family. Ancestors are not only protective guides for the living, but also the objects of
reverence. Therefore, Japanese place ancestral tablets and pictures of the deceased relatives on the kamidana or
household god-shelf and place festival offerings there. In this way they are able to continue to show their
affection to the dead. A strong tendency exists in the Japanese worldview that the living and the dead co-exist. A
Japanese person sees the living and the dead as an inseparable continuity.
3)

Middle-aged Crisis

Now I am going to talk about the life and value systems among the middle-aged and elderly people in Japan.
Actually, the number of suicides committed among young people are decreasing. At the same time, suicides
among the middle-aged and elderly people are on the rise. These suicides are not deaths brought about by
loneliness but often are the result of bad relationships or loss of self-worth on the part of the elderly. This concept
of self-worth or fulfillment is best described by the Japanese word "ikigai" (a life worth living).
Here is a typical case: Mrs. T. lost her mother when she was quite young, and since she was the eldest daughter,
she became the female head of the household at an early age. This meant she served her father and younger
siblings continually. After her eventual marriage, she served her husband as well, never voicing complaint. She
worked and worked hard in this rural family, eventually raising six children of her own in the process. Although
it was hard work, Mrs. T. took great satisfaction in her labors and felt fulfilled. Her sense of "ikigai" was
complete. Her life held great meaning for her in as much as she could be serving others; namely, the members of
her own family.
Of course, this family of hers continued to grow and become independent. Her children married and had children
of their own. Finally, Mrs. T.'s last child was married and her work was done. She had been faithful in her
familial duties all these years, but her service was no longer required. Any responsibilities she had had were now
turned over to her last daughter-in-law. She began to feel unneeded.
In addition, the many years of hard work had left their mark on Mrs. T. She had developed neuralgia and high
blood pressure. Her hearing was going bad, so making conversation grew more and more tiresome. In addition,
she had always had an inferiority complex and was very poor at expressing her feelings. So even when the family
chatted merrily and tried to include her in celebration and family occasions, she found herself unable to join in.
She could only watch, which was merely aggravating for someone who had taken
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such an active role in the family for so long. Consequently, Mrs. T. began to wish she would go blind. She could
no longer find fulfillment in her family. Her position in the family was no longer of any importance. Living had
always meant serving others, so without working her life seemed empty, vain, and useless. Also, she did worry
about her health, as she felt she would soon become a tremendous burden for her family to bear.
Finally, Mrs. T. decided to commit suicide, even though her family still loved her and she was mobile and
relatively self-sufficient, she could see only unhappiness ahead. She, who had once been the servant of everyone
in the family, could not imagine her life as one who was served. So she decided to end her life before she became
unhappy and before her family became unhappy.
As we can see from this example hard work is a widespread philosophy of life, particularly among the aged.
Working hard without troubling anyone else for her needs was the credo for Mrs. T.'s life; it ultimately
precipitated her death.
Hard work without troubling others is a guiding philosophy for many people in Japan. So if work ends or if
capabilities cease, life is no longer worthwhile. "lkigai" is no longer present. Not to work has no meaning. Thus
the desire of many Japanese elderly people is "pokkurishinko" or sudden death. And, if nature does not cooperate
in avoiding the worthlessness of old age, many of the aged people take matters into their own hands before they
are unable to do so.
Hard work itself has become a new postwar religion in Japan. Of course, in every country people work hard. But
in Japan, they "live to work, not, work to live." Previously, they were raised to serve the Emperor. That was the
ultimate purpose for Japanese life. Now it is to work hard for the company. A few years ago, an executive who
was suspected of bribery at the time of the Lockheed scandal committed suicide by jumping from his office
window at the company. Before committing suicide, he wrote a note. It said: "Even if I am dead, the company
will continue forever."
The ultimate, higher purpose is missing in the Japanese worldview. The work ethic in Japan affects people even
after they have retired. An example of this is the 60-year-old woman who called IND. It seemed that for the last
thirty years of her life, her husband had virtually ignored her. His affection and concern were denied her. Instead,
he directed his life towards his job. But he was due to retire in the next year and would consequently be spending
much time at home. This left the woman desiring a divorce, as she feared the unhappy relationship that was sure
to follow her husband's retirement. She said she was very ready to divorce him and to live a life free from bad
human relationships. All she asked was half of her husband's pension. She asked us to refer her to a good lawyer.
After further conversation, it was discovered that the woman's youngest daughter had recently moved out of the
house. So although the woman was concerned about living with her husband in his retirement, she was even
more upset that she had already been "retired." She now had nothing to do and was unhappy because of this.
This is what is known as the empty nest syndrome among middle-aged women.
In the lives of this couple, we can find the ordinary Japanese man and woman. The man is also called "kaishaningen" who is just faithful to his company. The woman is just faithful to her children.
Generally speaking, it is clear that the Japanese family experiences an absence of the father, whether it is
spiritually or physically, and there is a close relationship between the mother and child in the family. This may
create a variety of juvenile problems, such as violence in the family, and refusal to go to school.
As I mentioned before, the suicide rate among the middle-aged is on the rise. The rate in 1983 was highest for the
50-54 age group-55.6 per 100,000. Previously, the middle-aged had been called a relatively "peaceful valley," in
the middle of a person's life. The middle age has been called "fuwaku no toshi" or "the age of conviction." In this
peaceful valley, men are more certain of their raison d'être in Japanese society and are more secure in their jobs
and marriages.
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Now the situation has changed. Many of the men who are facing greater suicide risk in their middle years are
members of the "one-digit Showa generation." Such men were born between 1926 and 1935, the first decade of
the Showa era.
Let us look at one more suicide case. You may have read in the newspaper that there was a train accident in
Hyogo Prefecture on December 28, 1986. I think the suicide which resulted is typical of Japanese suicides among
middle-aged people. We call this "the suicide of apology" (shinde owabisuru). According to the paper, the
supervisor was a gentle person and a man of responsibility to his company and to his group. In Japan, if there is a
big accident or a bribery scandal, we sometimes have suicide cases among the people who were involved to
assume responsibility. The suicide of apology is a sort of custom to keep harmony in the group or to prevent
confusion in our society. It is the modern version of harakiri and is a continuation of that spirit. It is an
acceptable solution for keeping harmony in a group or company, though perhaps difficult for non-Japanese to
understand.

A BIBLICAL WORLDVIEW
by W. DeWitt Lyon, church planting (TEAM)
When we even present a title such as "A Biblical Worldview" we come to it with presuppositions, not the least of
which are that existence and consciousness are real, that Christians exist, and that they possess, consciously or
unconsciously, a pattern of ideas through which they assess all of which they can think or observe. There is then
a set of presuppositions upon which this pattern of ideas, or worldview rests. One of mine will be evident in my
equating "A Christian Worldview" to "A Biblical Worldview." Ideas entertained and positions held by the
Christian should constantly be monitored against the standard of biblical truth, as the measure of what is truly
Christian.
One definition is that "A worldview is a set of presuppositions or assumptions which we hold, consciously or
unconsciously, about the basic makeup of our world" (Strauss). What, then, distinguishes the Christian's
position? It could scarcely be put more succinctly than it was a hundred years ago by Orr:
He who with his whole heart believes in Jesus as the Son of God is thereby committed to much else besides.
He is committed to a view of God, to a view of man, to a view of sin, to a view of Redemption, to a view of
the purpose of God in creation and history, to a view of human destiny, found only in Christianity. This
forms a "Weltanschauung," or "Christian view of the world," which stands in marked contrast with theories
wrought out from a purely philosophical or scientific standpoint.
Since one purpose of this paper in attempting to summarize a biblical view is to help set the stage for subsequent
papers involving the Christian encounter with concepts in the Japanese worldview, the approach and emphases
may be somewhat unconventional. But having set out on this course I again find encouragement in the timeliness
of Orr's purpose: "In the actual treatment of my subject I shall be guided very much by the way in which the
main positions of the Christian view are related to current theories and negations" (34).
As we share the Gospel in Japan, there comes with it the challenge of a biblical (note, not Western) worldview
which accompanies the God-given new heart and mind of the
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believer. As Isaiah challenged Israel to follow the LORD, he spelled out the reason for God's rejecting them:
Come, house of Jacob, and let us walk in the light of the LORD. For Thou hast abandoned Thy
people, the house of Jacob, because they are filled with influences from the east, and they are
soothsayers like the Philistines, and they strike bargains with the children of foreigners.
(Isa. 2:5-6).
In the exposition of Delitzsch they were "full of eastern manners and customs, more especially of idolatrous
practices" and "With heathen by birth, the prophet would say, the people of Jehovah made common cause" (1:
118, 119). Understanding our biblical worldview may help us not only to avoid such pitfalls ourselves but to be
helpful to the people the Lord puts us in touch with here in Japan.
1. MAN-Who or What is he?
While to the Christian it may seem logically out of order to start with man, it really is the starting point for man
without God. The fact that man thinks, that he poses questions and seeks answers, that there is at the very least
"language" in the universe establishes that something is there. Besides the technical meaning of philosophy as an
area of study, "there is a second meaning that we must not miss if we are going to understand the problem of
preaching the gospel in the twentieth-century world. For philosophy also means a man's worldview. In this sense,
all men are philosophers, for all men have a worldview" (Schaeffer 4). Man exists, has personality, and holds
some worldview. But the how or why of his existence is a turning point in the discussion. As Francis Schaeffer
emphasizes, the "possible answer in the area of existence is that all that now is had an impersonal beginning. This
impersonality may be mass, energy, or motion, but they are all impersonal, and equally impersonal" (8). And he
continues with the persuasive reasoning that "Beginning with the impersonal, everything, including man, must be
explained in terms of the impersonal plus time plus chance. No one has ever demonstrated how time plus chance,
beginning with an impersonal, can produce the needed complexity of the universe, let alone the personality of
man" (9).
Because of the personality of man he continues to ask the questions as to who he is, and what meaning there is to
his existence. This is why, even though a biblical worldview is centered in God in Christ, we start with man and
his yearning for answers before delineating biblically those answers. Thomas Huxley (grandfather of Aldous and
Julian and a noted English biologist) zeroes in on this.
The question of questions for mankind, the problem which underlies all others, and is more deeply
interesting than any other, is the ascertainment of the place which man occupies in nature, and of
his relation to the universe of things. Whence our race has come, what are the limits of our power
over nature, and of nature's power over us? to what goal we are tending? are the problems which
present themselves anew, and with undiminished interest, to every man born into the world (qtd. in
Orr 7)
The questions may not always be phrased just this way, but the failure to find answers, to find meaning and
purpose in life, lead many in Japan, as well as elsewhere, to despair and even suicide. There are answers, the only
adequate ones being the biblical ones. A corollary of our privilege of presenting Christ as Saviour and Lord to
Japanese is that of providing a necessary and sufficient framework for life-as found in the Bible. We find there
the origin of man, created by God in His image, deputized with dominion over the earth and its creatures, and
privileged to have a personal relationship with this One, the personal, almighty, perfect, and loving God. In this
there is purpose, to glorify God, and to live now in the light of eternity with Him.
THE FALL
Any non-biblical worldview will break down at some crucial point over the existence of evil in the world.
Personal existence demands a personal source. So in starting with man we are led to a personal Creator. But
what kind? The Christian gets a shock at first hearing the French thinker Baudelaire quoted, declaring, "If there is
a God, he is the Devil" (qtd. in Schaeffer 27). But we are reminded that, given the premises of Baudelaire, and
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similarly of Camus, namely full continuity between "what man is now and what he has always intrinsically been"
(Schaeffer 27) then the Christian must concur. Man's freedom to obey or disobey God and his fateful exercise of
that in following Satan's enticements to proud independence, are essential to our solution of the paradox of a
perfect Creator and a sinful creature. The matter of the Fall is essential to a satisfactory understanding of man.
We must do our best to convey this part of the biblical picture to those to whom we minister. "Often I find
evangelicals playing games with the first half of Genesis. But if you remove the true, historic, space-time fall, the
answers are finished. It is not only that historic, biblical Christianity as it stands in the stream of history is gone,
but every answer we possess in the area of morals in the area of man and his dilemma, is gone" (Schaeffer 35).
DEATH
Is death, as in the practical outworking of Eastern mysticism, that state in which the spirit is to be feared,
appeased, worshipped, or is it that passage to the presence of the Lord, or to eternal separation from Him and
judgment before a holy and just God? In the worldviews of those with whom we share the Good News of Christ,
perhaps no issue is more central than that of death and the hold that improper interpretations of it and its attendant
evils have over the living. "...but from the tree... of good and evil you shall not eat... [or] surely die." "Then the
LORD God said, 'Behold, the man has become like one of Us, knowing good and evil; and now, lest he stretch
out his hand and take also from the tree of life and eat, and live forever'-therefore the LORD God sent him out
from the garden of Eden..."-Gen. 2:17; 3:22, 23. Human death as a result of the Fall is a vital ingredient of a
biblical worldview, and crucial in explaining what is otherwise the total enigma of man in a non-Christian
worldview. It is
...a distinct and decisive issue-I mean the relation of sin to death. Is human death-that crowning evil, which
carries so many other sorrows in its train-the result of sin, or is it not? ...a direct contradiction between the
Biblical and the "modern" view... inquire whether the Pauline statement, "Through one man sin entered into
the world, and death through sin; and so death passed unto all men, for that all have sinned," (Rom. 5: 12)
enters into the essence of the Christian view, or whether, as some seem to think, it is an excrescence which
may be stripped off (Orr 196).
Just at this sentence in the writing of this paper letters from my brother and my mother arrived. For nearly two
years of faithful abdominal dialysis our niece has kept their 2-year old daughter alive, awaiting kidney-transplant
surgery. The new diagnosis-an extremely rare genetic/metabolic disorder which calcified the kidney-again adds a
footnote to the death and suffering resulting from the Fall and makes very personal the truths which may appear
theoretical to many.
REDEMPTION
Having entered our look at a biblical worldview with the view of man, we are greatly helped to see not only the
wonderful truths of man created in the image of God, but also the literal truth of the Fall and its all-pervasive
effects. Included is the only satisfactory explanation of death and parts of the mystery of the existence of evil.
But how utterly destitute of hope is any view of man without the offer of redemption through faith in Christ. The
Christian rests in confidence, "knowing that you were not redeemed with perishable things like silver or gold
from your futile way of life inherited from your forefathers, but with precious blood, as of a lamb unblemished
and spotless, the blood of Christ" (1 Pet. 1:18, 19). So we see that, having started with man and his amazing
consciousness of himself and the supernatural, we meet the necessity of recognizing both the existence of his
living Creator and forgiveness and salvation through the living Christ. "Wait!" you may say, "that's going too
fast." Perhaps, but the point is this, that, starting with man, one is brought immediately to consider the source of
his gifts and a solution to his griefs. Or, stated in theological terms of the Christian's worldview, an adequate
anthropology demands an adequate theology proper, Christology, hamartiology, and soteriology. That
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is, seeing man in perspective calls for seeing a source of his virtues and a source of his vileness, and a solution to
his dilemma. This a biblical worldview provides completely, as none other does. Let us turn briefly then to the
God of the Bible, the source and center of the Christian's worldview, and the answer to non-biblical worldviews.
2. GOD-Central in a biblical worldview
A close friend, close enough to speak his mind, warned me about the danger of platitudes in a presentation such
as this. So the dilemma persists, of attempting to set forth a biblical worldview, which is based inherently upon
the best-known Bible truths, and at the same time to concentrate upon those issues which may be most helpful in
the contest for the minds of men steeped in the Enemy-exploited non-Christian worldviews. Any attempt to make
this paper a condensed systematic theology would be out of place.
But very briefly, at least three aspects of a Bible view of God the Father and God the Son are vital to the ensuing
worldview.
CREATOR
"In the beginning God created the heavens and the earth" (Gen. 1:1); "By faith we understand that the worlds
were prepared by the word of God, so that what is seen was not made out of things which are visible" (Heb. 11:3).
In both Old and New Testaments "fiat creation" is declared. God was not just reworking some preexisting
materials. Further, there were no preexisting materials. "And God said, Let there be light: and there was light"
(Gen. 1:3). While different interpretations as to timing may be admissible (e.g., light and light sources not being
visible on the earth's surface, though a part of the comprehensive statement in 1:1; or, light being a new creation
at verse 3), light is clearly created by the word of the all-powerful God. The vast sources of mass-energy are His
creation. We are helped in our thinking now by the famous Einsteinian relation, Energy = (Mass) x (velocity of
2
light) , making it easier to visualize the interchangeability of energy (light, in one of its forms) and mass. And
along with our biblical introduction to the physical universe with all its known intricacies, we see something more
through the multitude of complex living systems, especially in man made in the image of God. Orr is careful to
emphasize the close tie between theism and revelation. "Theism... needs Revelation to complete it" (77). The
supreme revelation is Immanuel, God-with-us, God manifest in the flesh, the Lord Jesus Christ, the Word made
flesh (Jn. 1:14). We are also privileged and accountable for revelation of God in the physical universe (Rom.
1:20) and in the written as well as the living Word (Heb. 1:1, 2). But the emphasis is still legitimate, that
"Christianity... is correctly described as the religion of the Incarnation" (Orr 39).
SUSTAINER
He who upholds all things by the word of His power, and in whom "all things hold together" (see Col. 1:16, 17) is
concerned and active in the world. If this be true, the Deist worldview is negated-the mechanistic, "clockwork"
view which has God starting everything and walking off and leaving it to run by itself. That view leads to a
despairing cry like that of Carlyle, "He does nothing" (qtd. in Orr 76). We might respond as did Torrey, I believe
it was, to the challenge to state in one word why he believed the Bible to be true. Thoughtfully he replied,
"Israel." The God of history, with whom nothing is beyond His control, is seen all through the Old Testament
history as active in the affairs of Israel and the nations, and in the New Testament as well and down to the present
in Christ building His church. A biblical worldview sees the Sustainer of all things active in the world, though
often inscrutable in His ways. But we have properly in this view a linear view of history-from Creation to
culmination in the return and rule of Jesus Christ. We have no statistical "random walk" or eternal cyclical
repetitions of life and history, but God working out His great plan of redemption in Jesus Christ. We certainly
have not done justice to Christology in these remarks but again only point out the centrality of the Savior and a
point or two of its effect on our worldview.
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3. SOCIETY-man's relationship to man
Even as a biblical view of man made in the image of God and to honor, glorify, serve and enjoy Him, so the
whole fabric of human relationships is delineated in biblical terms. A direct confrontation then exists between
this biblical worldview and other worldviews in areas such as behavior, ethics, responsibilities to society,
relationships to government and other authority, and responsibility to posterity.
MARRIAGE/FAMILY
God's giving marriage to mankind for his good is enunciated from the beginning of Scripture (e.g., Gen. 2:18,
21-24). The clear ideal and command of God is for pure relationships, denying premarital sex and building the
family on monogamous, non-adulterous marriage. This serves also on the human plane as the illustration of
spiritual faithfulness to God and of the intimate relationship of Christ and the Church. The human families thus
established are to be the fundamental building blocks of society as a whole, and the singularly most important
training ground for obedience to the Lord by the society of succeeding generations.
Worldviews which would fall under a general head of "Naturalism," or perhaps secular humanism, lack a
rational base for such a family and social structure, although many follow unconsciously a more nearly biblical
ethic. The general view in these would be relativistic, situational ethics and morals, logically denying any
absolutes. In such an environment intellectual fads such as Sociobiology ("Why You Do"; Wilson) can
pontificate in the whole arena of social relationships as seriously pursued science.
MAN'S RELATIONSHIP TO MAN
Man's responsibility and relationship to his fellowman results directly from his relationship to God the Creator of
both him and his neighbor. From the challenge of Cain, "Am I my brother's keeper?" (Gen. 4:9) to the selfjustifying "dodge" of the legalist, "And who is my neighbor?" (Lk. 10:29), God's word underlines the
compassionate responsibility of man for man. It is not here in our intention or ability to run a comparative contest
among worldviews-biblical, Eastern mystical, humanistic, etc.-as to the pluses and minuses in their ethical
systems. But the base is not there in philosophies other than the biblical standard. The pattern of love and
forgiveness ("...just as God in Christ also has forgiven you"-Eph. 4:32) in response to God's love and commands,
does not deteriorate in the slough of situational ethics.
GOVERNMENT
A biblical worldview sees human government, flawed as it is, as a divinely ordained (e.g., Rom. 13; I Pet. 2:17)
institution calling for our loyalty when not in conflict with loyalty to God and His law. One is guarded in a
biblical view against either a blind nationalism (citizenship is in heaven) or an anarchistic or indifferent
individualism, a balance difficult to achieve in other worldviews.
CHURCH
The church has a significant place in a biblical worldview with respect to society. The Christian as "salt of the
earth" and "light of the world," in presenting Christ the "Light of the world" is seen acting in concert with other
Christians in Christ's body the Church. As Charles Colson points out, the world may see the church as a building,
a self-help group, or a Sunday morning service club, but following I Peter 1:16 he says "we must be a holy people,
not just pious, but holy in the sense that we fight for God's standards of justice and righteousness in society" (35).
HISTORY
As touched upon in our all-too-brief look at God as the apex of the biblical worldview, history, with all its
beauties and its horrors, unfolds as linearly purposeful, carrying out His plan of redemption from Creation to the
culmination in Christ's return and rule. Other worldviews lead to frustration, despair, and futility as the enigma of
human history is faced. In Christ there is purpose to life and meaning in history.
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4. ENVIRONMENT
Both in this section and our final one on the biblical view and science, we shall attempt to confront some of the
practical issues and challenges which the holding of a biblical worldview entails. Again, an impossible task in
such a brief endeavor but essential to our discussion.
UNIVERSE
Here I will be using the word "environment" in the broadest sense of the word, as well as in a more colloquial,
local sense. Biblically man is no incidental result of natural causes, or non-causal accidents. He is significant in
the total environment of the universe and the world. At the same time he is to operate within God-given limits or
boundary conditions. While on the one hand he is one with personality, with non-deterministic freedom to make
choices, and with the potential for great thoughts, so that, as one writer put it "he is capable of looking at the
universe as if it were a bug" (Spradley), he is on the other hand a humble creature of the Creator and owing all
honor and obedience to Him. He is unique in creation and distinguished from the rest of it. Francis Schaeffer
writes:
But the man who stands before God stands there in God's image as a true personality, and the love
which he is to give is not mechanical.... The far-flung system of the universe operates, much of it,
as a great machine; and as such it fulfills its purpose. That is all it was meant to be. But man is a
different being, made in a different circle of creation. He is to love God, not mechanically, but by
the wonder of choice. Here stands an unprogrammed part of creation-unprogrammed chemically or
psychologically-real man in a real history, a wonder in the midst of a world of uniformity of cause
and effect. In the flow of history, man is brought face to face with that for which he has been
made-face to face in a loving relationship to the God who is there (71).
The above places man in his environment philosophically. Without dealing at this point with the statement
regarding "cause and effect," let us consider further man's place in the physical universe.
It has been observed that man's physical size appears to be approximately a geometric mean between the smallest,
sub-atomic dimensions and the macroscopic dimensions of the universe. He observes his environment somewhat
evenhandedly in both directions, the megascopic and the microscopic. To what extent this perspective comes
from the biblical worldview may be debated, but at least it is consistent with it. He who is to look with awe at the
universe (e.g., Psa. 19) is also challenged to consider the ant (Prov.) and the mysteries of the frost and snow (Job).
Even though other worldviews may lack balance as to man's place, it is interesting the increasing attention to his
significance. Attaching cosmic supernatural powers to the human mind seems to be one trend. But then, from the
scientific rather than the metaphysical side comes the observation that the very structure of the universe is geared
to the accommodation of man in it.
Past president of the American Physical Society, Dr. John Archibald Wheeler has given what may well be a
landmark study on man's place in the universe. It was titled "The Universe as Home for Man" and was first
presented in 1973 in a symposium observing the 500th anniversary of the birth of Copernicus. He poses the
question, "What role, if any, does a future requirement for life and mind play in the structure of the universe?"
(688). While Wheeler's work seems to assume an evolutionary origin of life from inanimate matter, his analysis
of the result of assuming different physical constants in the universe leads to the conclusion that the vast universe
as we know it is necessary for the existence of man (Lyon 31-39).
Having touched on a view of man in the cosmological environment, let us move to the immediate environment of
our planet.
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EARTH
A Christian worldview has been held responsible by some for the misuse by man of the environment. A
distortion of the biblical mandate for man's dominion may have had that effect, but it is clear scripturally that with
God's delegation of dominion came also a clear responsibility for stewardship of that animate and inanimate
creation. Lynn White, often quoted in criticism of Christianity with respect to ecology, declares that "Christianity,
in absolute contrast to ancient paganism and Asia's religions (except, perhaps, Zoroastrianism), not only
established a dualism of man and nature but also insisted that it is God's will that man exploit nature for his
proper ends" (White 107). While the statement can be defended by the non-pejorative root meaning of the the
word "exploit," the thrust of White's paper is deprecatory of the biblical view and the word must be interpreted in
its present popular critical sense.
An adequate answer to the criticism can be found in reading Schaeffer's Pollution and the Death of Man. Also, to
get a Christian perspective which totally precedes the present ecological controversies we may quote G. C.
Morgan's 1909(?) work on A Christian Manifesto. In studying the Great Commission in the four Gospels he
gives a clear exposition of the Christian's biblical responsibility to nature and the preservation of the environment.
"Go into all the world and preach the gospel to all creation" (Mk. 16:15) implies a broader concept of the task
than is often noted.
5. SCIENCE and a "Biblical Worldview"
Relating these two has become increasingly complicated of late, mainly because of shifting conceptions and
definitions of science. The earlier near-slavish attachment to the scientific method as capable of discovering
almost any truth and promising the solution to most any problem has been greatly modified. This is all to the
good. In that area science has become increasingly humble. Many have reduced it from a search for truth to a
matter of giving descriptions and models to portray various phenomena. In the physical sciences, quantummechanical theories and experiments have led many to abandon the position that science leads to a description of
reality. Instead of simply admitting that observations are "theory laden," there is the insistence that there is no
reality apart from the observer-in fact, that the observer determines, in fact creates, reality. This runs full in the
face of the classical modern science of the past few centuries, including Einstein's relativity in the 20th century.
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This denial of the existence of objective reality, at least in the realm of sub-atomic quantum physics, supported by
accepted experiments such as the famous EPR (Einstein, Podolsky, Rosen) experiment in which a remote
instantaneous result occurs without an identifiable cause, plays havoc not only with classical science, but has led
some leading physicists to identify the concepts of quantum-physical science with Eastern mysticism. Following
treatments both of quantum principles and mystical religions, physicist Fritjof Capra declares:
In contrast to the mystic, the physicist begins his inquiry into the essential nature of things by
studying the material world. Penetrating into ever-deeper realms of matter, he has become aware
of the essential unity of all things and events. More than that, he has also learnt that he himself and
his consciousness are an integral part of this unity. Thus the mystic and the physicist arrive at the
same conclusion; one starting from the inner realm and the other from the outer world (296).
PERSPECTIVE
We need to step back and take a broader perspective, not shackling our view of God to present scientific theories,
no matter how brilliantly successful. Dr. Carl Henry has some helpful words: "Instead of approaching the
question by asking whether theology depends on an ordered universe, we ought to invert that and say an ordered
universe depends upon God. The Bible doesn't set out from the argument of an ordered universe, but it sets out
from God to Creation and an ordered universe" (Emerson 26).
In the realm of sub-atomic particles it is clear that there are phenomena not explainable by the logic and the
"scientific method" to which we have so long been accustomed. But in all this we must remember that our reason,
logic, and scientific method fit well and have proven extremely useful in the macroscopic world in which we live.
In this, the area of most of our experience, there is objective reality to be observed. There is cause and effect in
the generally accepted sense of the phrase. In the pursuit of science in this realm we still use the pattern of
Observation, Generalization, and Verification (Dye 19)-one of the simplest statements of the scientific method.
And, as Dye states it, there are "Three fundamental presuppositions of science (scientific method): These
foundations are philosophical assumptions; they are widely, if tacitly believed by practicing scientists. 1. There is
some reality to be observed. 2. Physical reality is of such a character that logic applies in its description, i.e.,
nature is self-consistent. 3. Some kind of causal laws applies [sic] in nature" (33, 34). This would be, I believe, a
fair statement of what Bruce Wilkerson refers to as the "classical mind-set" (110ff).
While the concepts of quantum physics bring thought-provoking challenges to our traditional scientific concepts
of reality (e.g., cf. Emerson, Allen. "A Disorienting View of God's Creation-Faith in the Crucible of the New
Physics." Christianity Today Feb. 1, 1985), we can, while still facing the problems, usefully pursue discussion in
that framework. Emerson lists "The Similarities Between Classical Theology and Classical Physics" (20) as
follows:

Classical Theology & Classical Physics
1. God is real and exists independently of human beings.
1. The physical world is real.
2. God is orderly and rational.
2. The physical world is orderly and rational.
3. God is understandable, at least in part.
3. The physical world is understandable, and what we don't understand is due to our ignorance.
But in all of our processing of information, and in all our recognition of "mind-sets" regarding reality, we do well
to keep in mind the simple chart presented by Chittick (24).
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Using the same data, conclusions are unavoidably influenced heavily by the assumptions under which the data are
approached. This is, perhaps, simply another way of presenting the assertion that pure, detached objectivity in
any field is practically unattainable. Each of us must receive and process information in the context of some
framework acceptable and reasonable to us. Observations do become "theory-laden." But just because some
phenomena as described in quantum physics fall outside the realm of our logic system we are not required to
become irrational creatures, psychological "basket cases" detached from a healthy concept of reality.
The ideas I have just shared seem necessary in the present milieu in order to gain a footing for making some
comments on actual issues in the relationship of a biblical worldview to science. Since this is not a paper on the
Bible and science per se, I must be brief , and so will take a short look at the important areas of origins-of the
universe, life, man.
ORIGINS OF UNIVERSE/MAN
The Bible is clear that God is the Creator of all that is (Gen. 1:1, Jn. 1:3, Heb. 11:3). For this central point, please
recall the earlier comments under the heading of God, as Creator (see Section 2).
The Bible clearly rules out the concept of a self-contained, self-organizing universe. Creator and created are
separate. God, the personal, intelligent Creator, is seen observing objectively a real universe which He has made.
"And God saw all things He had made, and behold, it was very good" (Gen. 1:31). C. S. Lewis depicts two
worldviews as distinct in this regard (qtd. in Sears):

Materialist concept of Reality
(matter-in-motion universe)

Christian concept of Reality
GOD over all, free to dip into it.
MAN-partakes both of matter-in-motion
universe and God.

For Christians who hold to an inerrant Bible, as I do, the discussion on origins revolves about two related focihow (in what manner) did God create, and in what time frame did it take place. Bradley and Olsen describe
positions held within the Christian community under three broad headings (5-35):
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Model
Mature Creationism
Progressive Creationism
Theistic EvolutionProcess only

Mechanism
Miracle only

Time Frame
6 days

Miracle plus process

Long, indefinite period of time

Long, indefinite period of time

In current discussion, the "mature creationism" position usually involves a commitment to a young earth, the
order of 10,000 or a few 10's of thousands of years old. The "progressive creationism" allows for an old universe
and old earth. With both holding to trustworthy Scripture in all areas, the differences stem from the biblical
hermeneutics employed.
Bradley and Olsen's paper, with the accompanying critique by Gleason Archer, gives what this writer considers a
temperate analysis of the positions. Mature creationists have done much to show the untenability both
scientifically and biblically of general organic evolution. But caution may be expressed on the matter of holding
to the "young earth" position as a test of orthodoxy.
It is interesting to note that mature creationists are careful to debate other issues than time frame and as a
result meet with a fair measure of success. It is unfortunate that they are not willing to be equally prudent
in other contexts where they are much more dogmatic in insisting the mature creationist model is the only
acceptable one for Gen. 1 (Bradley and Olsen).
I would add that, with respect to the age of the universe, it would be well for this position to be more direct in
declaring the centrality of the "philosophy of apparent age" (e.g., the idea of light from the distant stars and
quasars being "in place" at Creation, thus obviating the allowance of millions or billions of light-years for the
light to get here, or for the heavenly bodies to get there). But there are many evidences for a young earth as well
as many for an old earth, so care in dogmatism should be taken on this point.
The antiquity of man is another major area of discussion among evangelical Christians. However, apart from this
question, difficult as it is from both the hermeneutical and scientific standpoints, the historical reality of the first
human pair should, as we have pointed out earlier from Rom. 5 (see section 1 on "MAN") be non-negotiable.
On the matter of a biblical worldview with respect to the origin of life and man, scientist Jastrow puts the question
in bold relief:
Perhaps the appearance of life on the Earth is a miracle. Scientists are reluctant to accept that view but their
choices are limited. Either life was created on the Earth by the will of a being outside the grasp of scientific
understanding, or it evolved on our planet spontaneously, through chemical reactions occurring in nonliving matter lying on the surface of the planet.
The first theory places the question of the origin of life beyond the reach of scientific inquiry. It is a faith in
the power of a Supreme Being not subject to the laws of science.
The second theory is is also an act of faith. The act of faith consists in assuming that the scientific view of
the origin of life is correct, without having concrete evidence to support that belief (qtd. in Chittick 28;
emphasis in original).
As Christians we can rest in all these areas in the fact that we have the Bible, God's written revelation, attested to
by the resurrected, living Son of God, the Lord Jesus Christ (Heb 1: 1, 2). There are and will be weaknesses in
our hermeneutics, and certainly in our understanding. But we have an understandable Word which gives us
adequate information for a stable and exciting life for the Lord Jesus Christ in harmony with His creation and our
fellowman, and in inquiry into His wonderful universe. This gives adequate reason and meaning for holding to a
biblical worldview.
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CRITIQUE of "A Biblical Worldview"
by C. Norman Kraus, teaching (Mennonite Church)
DeWitt begins his paper with the assumption that we already know what a "biblical" worldview is, and that the
major question is what needs emphasis and defense in our presentation of the Gospel. Thus his paper is more in
the tradition of apologetics than of didactic or hermeneutical theology, and his presentation deals more with
philosophy and logic than biblical exposition. While the paper has many admirable qualities, I think that this
apologetical approach is unfortunate for our present purposes.
The missionary's task is primarily a hermeneutical one, not apologetical. This is especially true in a transcultural
situation where the missionary must first of all learn the new culture-a lifetime task in itself, and then also learn
how to relate the biblical culture to his or her adopted culture. In a very real sense the missionary must learn all
over again how to read the Bible! The task in Japan remains fundamentally one of translation and not
apologetical argument. The missionary task is a hermeneutical task.
The paper implicitly raises several questions concerning hermeneutics and definitions but these are sidestepped
by the equation of a theistic Christian worldview and a biblical worldview. I want to at least explicitly raise these
questions and then give an example of how they impinge on the task of transporting biblical concepts to Asian
cultures.
I think that the first questions are What is a "biblical" worldview? and How does one
arrive at such a view? This raises the hermeneutical question of norm and method. For example, historically we
can distinguish in the Bible between a Mosaic worldview, a worldview of the prophets, of the inter-testamental
period, or a Pauline worldview. But is there a "biblical" view that is still different from any of these? If there is,
is it a consensus drawn from these views? If a consensus, how do we arrive at it? If not a consensus, what is our
norm for selection? I think that in the broad sense of the word there is a biblical theological view, but the
hermeneutical norm for deriving such a view is crucial. It is especially crucial for us transcultural missionaries!
Unless we continue to work at the issue we inevitably slip into the rut of simply transferring our western biblical
synthesis to other cultures.
Let me press this a bit further. The paper defines worldview in the broadest philosophical terms and deals with a
number of theological concepts from the Bible. But it has not examined what kind of psychology, physiology,
cosmology, astronomy, biology, pneumatology, physics, etc., are part of the biblical writers' worldview. All of
these elements are concrete parts of any worldview, and they must be incorporated into each contextualized
biblical worldview. Differences in these matters are the essence of cultural variation, and the integration of these
variations with the biblical revelation is the basic hermeneutical task. Indeed, this hermeneutical process is
already visible in the Bible in as much as revelation came in the context of varying cultures.
What DeWitt has called a "biblical worldview" is already a synthesis between some biblical theological
definitions and distinctly modern western scientific ideas. He notes that we want a "biblical... not western"
worldview, but by his own definition what he presents is at best a western synthesis of biblical and postNewtonian cultural concepts, generally
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labelled "Supernaturalistic theism." Again, please note that I am not challenging the validity of supernatural
theism as a western, biblically informed synthetic worldview. What I am trying to point out is that it is a western
synthesis. And by implication I am asking whether this is the worldview which we missionaries must transport to
Asia in order to be "biblical." I am not convinced that it is.
A second major question concerns the relation of the biblical view to various world cultures. Assuming that we
can discover a non-synthetic biblical view, what is its relation to the various cultural self-understandings of
humankind? During the past 2000 years western cultures have taken great liberty to synthesize their own selfunderstandings with the biblical revelation. Do other cultures have a similar right? As a matter of fact there are
other synthetic systems such as Eastern Orthodoxy, Ethiopic and Syriac Christianity. But within a western
missionary community we have made little or no allowance for this process. We have equated a particular
western biblical synthesis with the Gospel, and we have insisted on this synthesis as a kind of missionary
orthodoxy.
Let me illustrate this hermeneutical situation in the one area of soteriology. The first serious theological question
that I was asked when we arrived in Hokkaido was, "Why did Jesus have to die?" It was asked by a mature
Christian leader who added, "I know the traditional answer, but frankly, it does not satisfy my mind." I have
spent much effort these past six years trying to answer his question, and that process began with asking many
questions about Japanese culture and then proceeded with a re-examination of the Bible in light of what I had
learned.
To put the matter succinctly, we missionaries have for the most part come from a western culture with its
concepts of impersonal justice, law and legal punishment, and its psychology of guilt which is closely related to
these legal concepts. We have come to preach the Gospel in Asian cultures which are not oriented to law and
guilt, but to shame and social tradition.
In the West justice is pictured as a blind-folded goddess holding a balance to impersonally measure the actions of
individuals according to law. Extenuating circumstances should not be considered except as they may be defined
by the law itself. And the concept of guilt derives from responsibility before the law. In Asia justice has her eyes
wide open! She takes into account the extenuating circumstances or lack of them, the attitude and social position
of the offender as well as the reaction of society. And shame as the moral sanction derives from failure to meet
the expectations of the significant other whether that be group or individual.
We have defined our biblical worldview within the hermeneutical framework of western concepts, definitions,
and thought patterns. This has conditioned our definitions of sin, repentance, forgiveness, judgment, punishment,
gospel, and it has colored our definitions of God and human responsibility to him.
Second, we have assumed that this view is superior to the shame oriented, "face saving," group sensitive moral
and legal sanctions of Asia. Therefore we have tried to convert people of Asian cultures to a guilt orientation so
that our explanation of a penal atonement for sin by the crucifixion of Jesus would fit their felt need for salvation.
I would suggest that the Bible is not nearly so western in its concepts of covenant law, righteousness, and sin as
we have interpreted it. The "holiness code" of Leviticus, for example, with its prescribed manner of dealing with
offenses suggests a shame orientation. So also do the biblical concept of uncleanness and its metaphors of
cleansing the filth of sin or covering the offense with blood. Even the execution of offenders was not so much a
matter of just penalty as of cleansing the land and people of the shameful action that was offensive to God. The
old hymn is precisely correct when it describes the cross of Jesus as the emblem of suffering and shame.
These biblical concepts of justice and law, of which I have given a mere sketch, point us to a biblical alternative
for the interpretation of the cross in Japanese culture. I cannot go into this because of time, but I suggest that it is
high time that we carefully re-examine the Bible itself for clues how to relate its message to the Asian cultures.

19

THE GOSPEL IN THE CONTEXT OF THE JAPANESE WORLDVIEW
by Paul P. Clark, teaching (Osaka Bible Seminary)
The article, "Understanding the Resistance of Japan to Christianity," (Japan Harvest, No. 2, 1986: 26-29) was
intended as preparation for this presentation and is the background of the following remarks. Also, certain
disclaimers must be made to avoid distraction from the thesis of this work.
First, the author makes no claim to being a scholar of the religions found in Japan. The views expressed herein
are primarily generalizations on Japanese religion, which do not require a specialist's attention to recognize and
understand. Also, parenthetically, the author does not subscribe to the Nihonjinron thesis. While Japanese
culture is acknowledged to be different, it is not so unique that it cannot be understood by outsiders.
Foremost, it must be recognized that this critique is not one per se of the man on the street, i.e. Tokyo, Osaka, or
Kagoshima. The Japan Harvest article and the following remarks are generalizations from a classical view of
Japanese religion which is considered to be the fabric of the national culture as surely as the Judeo-Christian
tradition is the cloth from which Western culture was cut.
Finally, if it sounds grandiose to announce at this late date the insight to the Japanese mind, it is to be suggested
that it is only now that we come to the hour when such could be recognized. Is this to suggest a great harvest is at
hand? Who can say, for He Who was the Truth and the Master Communicator-they crucified Him! However,
unless we press the battle with new insight, we cannot expect to exceed the past and will continue to blunder
(unknowingly) and experience haphazard and slow results.
This seminar was particularly intended to be a practical one. The expressed desire was to explore the bridges and
the barriers of the religions found in Japan so as to arm ourselves with some new ideas for evangelizing the
Japanese. No one asked would touch the topic; it is regrettable that no one would feel up to the subject. Does our
missionary community lack for the specialists to do so? This should come as no surprise as we are 90% illiterate
when it comes to Japanese. However I have good news, though not about learning Japanese: it's about having
been practical when we are finished here. Copernicus and Galileo's assertion about the true nature of God's
creation did not appear to be very practical at the time. In fact Galileo was faced with death by the Church for his
views and lived out his life under house arrest. However, their view of the creation broke us out of the ancient
world of myth and 1500 years of status quo, making today's space age possible.
As necessary as specialists are (no one wants a general practitioner for a heart or brain surgeon), unless one has a
grasp of the whole, being a specialist may only be crippling or even terminal. Without an overview that gives a
basis of understanding Japan's resistance to Christianity, we have no reason to expect breakthrough by examining
the religions found in Japan. Thus, considering what has been stated in the Japan Harvest article with what
follows to be foundational, we may prove to be very practical here after all. A correct general understanding of
Japanese religion will give us a place from which to begin looking for bridges and ways of breaking down
barriers. How well this all has been conceived, how well it is understood, how timely-time will tell.
The missionary's task of communicating the Gospel has always been an involved one. Cross-cultural
communication of the Gospel always involves at least three cultures. The cultures of the hearer, the missionary,
and the Bible. The difficulty in communicating Christianity, as Henry Ayabe so well expressed at JEMA 1986,
Karuizawa, is (and it can't be said often enough), "The hearer will hear with his own religious ears." Do you have
a general sensitivity to the Japanese mind, what a Japanese hears when you share biblical truth? Our message
today still falls on deaf cars over the use of two words particularly: kami and tsumi. However, understanding the
culture and having some facility with the language, one can communicate both ideas clearly. Most of our talk
goes right past everybody but the Westerner. Corwin's work appears to do this, for all its erudition, in arbitrarily
working from English to Japanese. To understand the barriers to Christianity, and discover the bridges for
communicating the Gospel, one must know the audience better than they know
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themselves (at least where it counts), and have an awareness of the cultural baggage that accompanies oneself and
a mind to see the transcending Word irrespective of its original setting or context.
In any effective witness to the Gospel the worldview of the one witnessed to must be shown to be inadequate and
the Christian alternative compelling. Only by this undermining and overwhelming process will conversion be
effected. This is not to deny the place of the Holy Spirit; this is taking responsibility for what we can and are
expected to do. But how shall the Japanese recognize the superiority of Christian claims if revelational truth is
presented as less than the Gospel that it is, and their own weaknesses not only inadequately challenged but their
way remaining evidently superior?
My friend Alf Idland, pastor of Evangelical Lutheran Church of Rokko (Kobe), recently stated in a lecture that
"As missionaries I'm afraid we have committed an awful lot of sins. We can discover... God has been there, that
God is there, somehow, as Creator in His creation, ...that in a way it's not really we coming with God, and God
coming with us to Japan for the first time! Isn't it more that we coming here to help reveal the God, reveal God
Who is here in His creation, where He has been in His own way all of the time, and therefore, that the culture that
we meet coming to Japan... is not a totally ungodly culture, and I talk about ungodly in the Christian sense of the
word.: I don't quote Alf to escape the heat, but to give him credit. What if shoyu is more kosher than butter, and
butter more like the garlic and leek of Egypt than biblical? Joseph Spae has said (and I highly recommend him
irrespective of his Vatican II approach to world religions), "In the religions of Japan, notwithstanding essential
differences with Christianity, are proof of 'a certain perception of that hidden power which hovers over the course
of things and over the events of human life... and which instills the lives of her people with a profound religious
sense.'"
Japan has risen from the nebulous beginnings of antiquity and what was a devastated wasteland forty years ago to
become one of the greatest nations of the twentieth century. Historically, and especially today, her influence has
been out of all proportion to her size and resources. With virtually no other resource but her people, it is only
reasonable to consider that Japan's status as a superpower follows from her nature as a people. At the same time
the Japanese have been and remain one of the most difficult people to evangelize with the Gospel.
Neither of the above need remain unaccounted for; such does not just happen. The conviction herein is that the
groundwork for developing better cross-cultural communications and evangelism strategies are to be found in a
singular explanation for Japan's achievement as a world power and her historic-present resistance to the gospel.
The thesis of this work is that Japan's Folk-Shinto-Amaterasu tradition has given the Japanese both a sense of
special creation and a holistic view of reality that has left Christianity communicated in its Western garb, wanting
and undesirable. Therefore, it is suggested that to understand the Japanese success and rejection of Christianity is
not only to understand the Japanese mind or worldview, but it is also to critique Western Christianity, challenging
the church to develop a better theology in order that the gospel of the Kingdom of God might once again be an
ordering influence in the world. Here we do well to call attention to the preliminary article (for the article itself,
see below).
The basic concepts of the article will be recapitulated emphasizing: the need for a historiography of Japanese
Religion; its henotheistic nature; the comparison of Shinto with Western Christianity; and the problem of a flawed
Gospel.
In acknowledging Japan's uniqueness, her place in the world of the East, her creativity, and her linear view of
history to be the result of her worldview, her religion, how does one account for it? How is one to understand the
relationship of the different religions basic to Japan?
Until the present, the origins of the Japanese have been something of a mystery. Today a modern reading of
archaeology shows the Japanese islands to have been a peninsula of Asia before the end of the ice age
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and volcanic action. The evidence of habitation shows the earliest Japanese to have been no different from the
early inhabitants of Asia. With the breaking down of the land bridge, the islands and their inhabitants were
virtually isolated until shortly before the present millennium. These earliest Japanese are known as the Jomon.
Jomon shows evidence of a culture that was relatively static for not centuries but millennia.
The Jomon Japanese knew no Holy Writ and it would be in character with what follows that he knew no
verbalized doctrine nor a priesthood. His was an immanentist's faith lived out in harmony with nature. Did this
early Japanese hold to a monotheism like the Shang Ti of the early Chinese? Whatever had been the Jomon's
faith, as the archipelago's isolation grew less formidable with the times and continental influence more established,
the change brought about the formalization of the Japanese tradition. Shinto became the expansive development
of the Japanese way of life or worldview. The several influential religious traditions that blended with Japan's
own had certain necessary qualities. They were accommodating to Japan's historic tradition; they were in the
interest of the people of Japan; and they expanded views already held dear. Within Shinto, the basic Japanese
political-religio tradition, Taoism provided a cosmology affirming the special creation of Japan and the divinity of
the imperial line; Confucianism provided an ethic and an educational system; and Buddhism provided religion
and an aesthetic stimulus.
It would seem that hidden in early generations of man there is a conceptual basis for the similarities between the
Creator God of Genesis, the Shang Ti of China, and the Sun Goddess Amaterasu of Japan. Yet the powerful
eclecticism of the Japanese by the end of the eighth century had obscured any vestige of monotheism from the
prehistoric and Jomon age and legitimized the proliferation of gods as had also occurred among the Greeks and
Romans.
Dependent on a lost tradition and natural revelation, Japan developed a culture with a subjective orientation.
Apparently for the long isolation from mainland influence, this was adequate to maintain a faith which in pattern
is very similar to a Biblical worldview. On the other hand, the West with its Judeo-Christian roots, claiming
revelation from the ONE God who is there and is not silent, developed a culture with an objective orientation.
This epistemological difference accounts for the nebulous religion of Japan and the atheism of the West.
Practically speaking, Japan has maintained a this-worldliness in contrast to the West's otherworldliness.
T. S. Eliot said, "A wrong attitude toward nature implies a wrong attitude toward God, and the consequence is an
inevitable doom." The mission of God's people in the world and particularly to the world's peoples is jeopardized
by the church's misunderstanding of her reason for existing. This is tragically illustrated in Japan's rejection of
Christianity. Never in world history have so many claimed to be Christian; yet never has the church been so
without influence. The church is like an ancient mariner on becalmed seas! Everything appears to be in order,
but her witness to a secularized world, whether the West or particularly here in Japan, is unconvincing. The
twentieth-century church lies dead in the waters of a post-Christian world. Why? Science, technology, and an
inadequate theology. The advancement of scientific knowledge and the resultant technological capacity of man,
as has been suggested, necessitates a reevaluation of our theological notions.
While affirming the biblical revelation to be absolute, it is a limited revelation; and the discovery, understanding
and application of truth is continually growing from age to age. It becomes quite apparent from an examination
of modem missions that the church suffers from a long-standing shortsighted view of her mission. A biblical
critique of this shortsightedness can only heighten the appreciation of what "Almighty" means and reveal the
great need in the church today to see mission from the whole counsel of God. Such a view is essential to
determining valid and effective methodologies in missions. Correcting the understanding of mission will recover
the purpose of God for creation, especially humankind, man. This will restore vitality and meaning to the church,
a church which has a dynamic missions program.
G. Campbell Morgan in The Mission Manifesto expressed in his message, "The Evangelto Creation," the
understanding that biblical salvation in its fullest implication meant that God in Christ through man was bringing
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restoration and newness to the whole creation (Rom.8:22). Thus the dominion mandate (Gen.1:26) ever remains
the rationale for man's existence; and that this is possible again in Christ is the gospel and why there is a Great
Commission.
What modern western Christianity has failed to recognize, as has been pointed out, is that man is an integral part
of creation and shares solidarity with creation. The universe is not merely a stage for redemption, but is valued
by God for itself and is also being redeemed. Eliot's statement points out that it is not a matter of either/or with
the "mandate" and the "commission"; they are a unity; each is equally crucial to our humanity. The Great
Commission is grounded in the creation mandate, establishing a present and eschatological, if not eternal, purpose
for humankind. That conception, then, of Christian responsibility which aims at the saving of individual men
while it is utterly careless of the groaning of creation, is entirely out of harmony with the full implication of the
Great Commission.
The basic affirmation of humankind's identity, his being created in the image of God toward the responsible
stewardship of all creation, is affirmed in the reconciling work of Jesus Christ (John 1; 1 Cor. 8:6; Eph. 1:10; Col.
1:16-17; Heb. 1; 2 Cor. 5:17-21). Categorically, Jesus, in affirming His authority, showed power over the
demonic, nature, physical life, disease, and persons (conversion). Christ is the second Adam, restoring man to his
true and original humanity. He makes possible the attainment of our vocation; He "rehumanizes" people. The
dominion and evangelistic mandates thus cannot be separated; God's mission in Jesus Christ is the indivisible
unity of man and the creation structure of which he is an inseparable part.
The church has jeopardized her mission by minimizing the meaning of the Gospel. The "Christian" outlook has
been appallingly narrow and has with disastrous effect failed to see the implications of the resurrection of Jesus
Christ for the whole creation. This is nowhere more evident than in Japan. In the resurrection, Christ overcame
all the destructive forces operating in creation-such forces as have blighted and spoiled humanity, and in
impairing man have marred the whole creation. The risen Lord is Himself Master above all destructive forces and
those who come into union with Him receive His strength to gain victories over these forces themselves; He is the
Renewer/Restorer of all that human life entails.
"Thou hast put all things in subjection under his feet." For in subjecting all things to Him He left
nothing that is not subject to Him. But now we do not yet see all things subjected to Him.
The Good News is neither understood nor can it be preached with power until we come to realize that the Gospel
for our Lord was about the whole creation and not humanity only. The final victory awaits the consummation of
the age, but His redeeming and regenerating work is the goal of our service; the full redemption of reality will
come, and that anticipation challenges us to meaningful commitment to God's mission today.
Unless the church reorders its missions/evangelism under the rubric of the biblical mission of man, "How shall
they hear?" Men can't hear when what they are told is not compatible with reality. Either we show in our
presentation of the Gospel how man and his scientific age fit into the plan of God, or let the God of Shusaku Endo
prevail, an image of God that leaves us in confusion and not certainty. Reality will no longer allow the church to
live in a "spiritual" vacuum. The church must face up to the scientific enterprise. As Dorothy Sayers has said:
These sciences have done an enormous amount to expose the nature and mechanism of man's inner
dislocation and ought to be powerful weapons in the hand of the church. It is a thousand pities that
the church should ever have allowed these weapons to be turned against her.
If the church will yet take into account the scientific enterprise and face up to an evaluation and reformulation of
her theological notions, then God's people will be the blessing presence of God in the world again by which the
peoples may come to know and acknowledge Him as Lord.
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Life is a pulpit; worship is a "life style" (2 Cor. 10:5): science, education, psychology, anthropology, economics;
politics, art, industry, farming, any part of reality is a fit place from which to worship and preach. Being the
church means occupying the world. The Gospel is about the whole creation, yet the church we know the most
about shares a Gospel that is only for man. Be he the height of God's creation he is not the whole creation, and
until a whole Gospel is preached in Japan there will be resistance not response. We can be thankful that the
church has begun to stand, not only for missions/evangelism (saving individuals) but also for social action
(servanthood). But further, a holistic reformulation of our theology will include the stewardship of the creation!
Missions/evangelism is a sine qua non for the Church, but under the auspices of man's having been endowed by
the Creator with conscience, reason, creativity, and language to be steward of the whole creation under the
Cosmic Craftsman to His glory. G. Campbell Morgan concluded:
If the first note of the Missionary Manifesto be the proclamation of the Lordship of Christ, the
second note is the proclamation of the risen Lord as the Renewer of the whole creation; and the
only way in which that proclamation can be made is by passing into the kosmos in order to
communicate to it through sacrificial service the forces of our own Christ-renewed life.
If this sounds grandiose, take note of J. R. R. Tolkien's, The Hobbit: One autumn evening the wizard, Gandolf,
pays a visit to Bilbo the Hobbit. Bilbo was doing his memoirs-recording all those misadventures and adventures
of a time past-and they talked of their times together and of course Bilbo asked how things were in the lands of
the Mountain. Bilbo couldn't believe his ears:
"Then the prophecies of the old songs have turned out to be true, after a fashion!" said Bilbo.
"Of course!" said Gandolf. "And why should not they prove true? Surely you don't disbelieve
the prophecies because you had a hand in bringing them about yourself? You don't really suppose,
do you, that all your adventures and escapes were managed by mere luck, just for your sole
benefit? You are a very fine person, Mr. Baggins, and I am very fond of you; but you are only
quite a little fellow in a wide world after all!"
"Thank goodness!" said Bilbo laughing, and handed him the tobacco-jar.
Only those who know the Creator, what He has done in the Christ, and that in Christ they are a part of God's
cosmic purpose, can laugh and enjoy life irrespective of circumstance. "For the one who has entered His rest has
himself also rested from his works, as God did from His" (Heb. 4:10-11). Let us therefore be diligent to enter the
labor that is rest. "The islands are waiting." Japan, the world-waiting, yet waiting (Isaiah 51:4,5).
COPYRIGHTED MATERIAL: Excerpted and prepared for the 28th Hayama Men's Missionary Seminar from
"Understanding the Resistance of Japan to Christianity: A Beginning Point for Developing Better Cross-Cultural
Communications and Evangelism Strategies," available through Microfilm Service Company (TREN), 3022 N.E.,
Portland, OR 97232.

24

UNDERSTANDING THE RESISTANCE OF JAPAN TO CHRISTIANITY
(Reprinted with permission from Japan Harvest 36.2 (1986): 25-29)
by Paul Clark
The "True Japan" has long been lost, perhaps even before the end of the Second World War. It still
exists, however, somewhere in the depths of the Japanese mind, and every time the pendulum
swings inward, this image is called back into active service (Sato).
The "True Japan" is.the Japan of the Folk-Shinto-Amaterasu tradition. The power of myth to organize a people
is as evident among the Japanese as it was the ancient Greeks. In a text prepared as an introduction to religions of
the world, the statement is made that Shinto, "is so thin and barren that, even if true, it could not support the
religious needs of the people" (Vos 59). This is a common fallacy which is demonstrably not the case. Japan has
been a world power since modern times and a strong nation over the preceding centuries. With virtually no
significant resources besides her people, one has only the Folk-Shinto-Amaterasu tradition or worldview with
which to explain Japan's achievement.
A historiography of Japanese religion demonstrates that the key to understanding the Japanese mind, in view of
her many religious traditions, is to recognize that Japan has lived by one basic tradition from prehistoric times
(Earhart). It is a tradition of natural revelation legitimized by its accord with reality and both prospered and
protected by its geographical setting. The interaction with other religious traditions has only revealed a desire for
definition and enhancement of the tradition.
The Japanese Folk-Shinto-Amaterasu tradition is so inextricably a part of being Japanese that in a national poll
only two percent named Shinto as a religion; upon having this called to their attention, only fifty-six percent yet
acknowledged it to be a religion (Colligan). Buddhism or Christianity are considered to be religions, but Shinto is
simply being Japanese. Retired Japanologist Joseph J. Spae, formerly with Oriens Institute for Religious
Research, states:
Westerners have found extreme difficulty in considering Shinto as anything other than an
undeveloped, animistic folk religion.... Personally, I am opposed to the frequently heard thesis that
Buddhism and Confucianism are more basic parts of Japan's spiritual civilization than Shinto. This
neglect of Shinto is a distortion and needs correction.... Its inner strength and influence, even its
power of survival, are sufficient proof of its connaturality with those psychic elements which
characterize Japan. This connaturality showed itself time and again in history, particularly in the fact
that every tradition which succeeded in implanting itself in Japanese soil was affected by Shinto-and
came to terms with it at some time or other. Shinto... provided the fundamental sense of community
and unity characteristic of Japan. It gave the Japanese a theory of political rule and even a sense of
destiny which borders on a true religious ideal (Christianity Encounters 8-9).
He then affirms the thesis of this critique:
Christianity can only overlook this fact at its own risk... in the final analysis, the mutual
relationship between Shinto thought and Christianity will set the pace of Christianity's progress or
regress in this nation (Christianity Encounters 9).
Missiologist Hendrik Kraemer also wrote that "Shintoism... looked at from outside... is an ordinary instance of so
called 'primitive' religion without any particular depth"; but he understood the significance of the Japanese
worldview: he called Shinto both "a first-rate motive power" (World Cultures 207) and a "world-embracing
theocracy" (Christian Message) which remains "the only 'primitive' religion that in a highly modernized state
maintains an independent and institutional existence" (World Cultures 207). Early on (1938) Kraemer saw that
the Japanese people had "welded" the continental religions together with their own "into an original and
extremely interesting whole." They had broken out of the animistic-pantheistic-naturalistic monism to create a
religion with a "theocratic texture" (Christian Message 195).
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Spae says, "Japan's religious progress could be described as a movement from... pantheism through henotheism to
monotheism" ("Notes" 489); Japanese religion may best be described as polytheistic, panentheistic or, more
significant to this discussion, "henotheistic." As defined by the Oxford Dictionary, henotheism is "the adoration
of one God above others as the specific tribal god or as the lord over a particular people, a national or relative
monotheism." Henotheism, while giving preeminence to one God or goddess yet allows for a proliferation of
deities as is the case in Japan with Sun Goddess Amaterasu and an infinite number of kami.
Had Kraemer chosen henotheism to define the Japanese situation, he would not have had to distinguish between
"absolute-theocracy" and theocracy, theocracy and "radical theocracy." As it is, he has clearly described the
significance of the Folk-Shinto-Amaterasu tradition:
The central myth of Amaterasu, who resides in the holy insignia at Ise and thus literally dwells
amongst her chosen people contains the tale of the founding of the Japanese state and the formation
of the Japanese people. The institution of the imperial dynasty is a divine act. With this theocratic
background it is wholly intelligible that Shinto at the present time has such an enormous
significance. Through the widening of the spiritual horizon and the accompanying intensification
of national ambition, the national and tribal religion of Shinto even gets today a universalistic
aspect. The creation of the Japanese nation and dynasty by divine act is conceived to have
happened for the good of the whole world. The Japanese nation is a divinely-created people with
Messianic significance for the world. Shinto has virtually become the mythological and
metaphysical foundation of a fervent and ambitious patriotism and naturalism, deliberately used by
the Government to foster kokumin dotoku (national morality). This whole modern development is
a natural growth from the basic elements of primitive Shinto (Christian Message 194).
The significance of recognizing the Japanese tradition as being henotheistic should be all but apparent from the
above statement. The tendency of henotheism is to function like theism. This is emphatically the case with the
Japanese tradition, and though Japan is known as a land of the East, the Far East, her worldview is atypical of the
East. The Amaterasu mythology has provided a similar impetus to the Japanese culture as has the revelation of
the Creator-God in Genesis for the Euro-American Western culture. Following from their respective theistic and
henotheistic belief systems, both cultures evidence two salient qualities: a high level of motivation and a high
degree of creativity.
In the West the Judeo-Christian cosmology and eschatology resulted in a linear view of history, that is, history
with an organizing purpose. This is reinforced by the dominion mandate of Genesis, wherein man is created to be
servant-steward of the creation to the glory of God. Purpose, meaning, motivation, and creativity in the West
follow from this view of man as a part of and responsible for an ordered universe to its Creator. This worldview
was the cradle of modem science.
In contradistinction to the rest of the East, Japan shares the West's linear view of history. Robert N. Bellah states
this quite clearly:
The Buddhist and Confucian theories of historical change were essentially cyclical. Better times
are followed by worse in endless succession and the contemporary period was seen as merely a
temporary trough. The Shinto belief wan not cyclical, however, but one-way. It alone of the major
religious traditions had the concept of a creation, even if in the form of a rather primitive myth. To
Shinto, Japanese history could be seen as the unfolding of the will of the gods, and religious ends
might be fulfilled in time and history as the destiny of the Japanese people (63).
Kraemer makes the same point: "The mythical act of the creation of the Japanese nation and dynasty is isolated
from the great cyclic movement of nature" (Christian Message 194). Even before the seclusion policy, he says,
"Japan harboured not a small island-people but a people of remarkable strength and cultural ability, a strong sense
of destiny and a resolute will to play a great part in the world" (World Cultures 211).
Creativity has also been an ever present hallmark of Japan. Jomon pottery is the earliest known ceramics in
archeology. Japan produced better and more guns in the sixteenth century than Europe, and she used anesthesia
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in the nineteenth century well ahead of the West. Underlining her creative ability is a relatively unknown fact of
history. Japan's Seki Takakazu preceded Newton and Leibnitz's breakthrough in mathematics to calculus by a
decade of years (Sugimoto and Swain 271).
Having discussed the distinctive parallels or correlations between Japanese henotheism and Western theism, the
difference yet left to be pointed out is ultimately more significant. The radical difference between the two belief
systems is epistemological. Henotheism functions on the basis of subjective nonrational (not necessarily
irrational) knowledge being primary, and theism functions on the basis of objective-rational knowledge being
primary. Christianity is grounded in one God who has revealed himself in history; Shintoism is grounded in myth.
While henotheistic Shinto has worked because it falls within the patterns of reality, it becomes empty
Freudianism in the world of the twentieth century for lack of rational legitimization; its only justification remains
its socio-psychological pragmatism.
One must recognize in the Meiji Restoration a fervent religious commitment. She committed herself to Western
science on a pragmatic basis rather than over truth or rationality. Japan, realizing that she could only defend
herself against the Western powers with Western technology, gave up Chinese science and adopted Western
science. This was out of her "fierce will to independence and to preserving her integrity and self-identity"
accompanied by a "feeling of mission" (Kraemer, World Cultures 221) all derived from her religious tradition. If
it seems anomalous that, while Japan accepts Western science and technology, she basically rejects Christianity, it
must be remembered that for her, there has never been a connection between the two. Further, the science Japan
received in the nineteenth century was a positivistic science that had disowned its theistic birthing for naturalism.
Still the rejection of Christianity is no less a religious matter than the eclectic adoption of Western science.
Irrespective of Japanese henotheism's lack of rational legitimization and consequent truncated transcendence, it
has practically proven more holistic than Western Christianity. A subjective epistemology, for all its problems
with legitimization, is more holistic than an objectively polarized epistemology. While subjectivity risks the
irrational and mysticism, it is open to the transcendent and remains in the world. An objectively oriented
epistemology risks rationalism and atheism as has occurred in the West. (Life is not wholly subjective or wholly
objective. Jn. 4:24). Thus at times Japanese religion may appear more biblical than Western Christianity.
The Association of Shinto Shrines has made a summary statement of the Shinto faith in three principles:
1. To be grateful for the blessings of the kami and the benefits of the ancestors, and to be diligent in the
observance of Shinto rituals, applying oneself to them with sincerity, cheerfulness, and purity of heart.
2. To be helpful to others and in the world at large through deeds of service without thought of reward, and
to seek the advancement of the world as one whose life mediates the will of the kami.
3. To bind oneself with others in harmonious acknowledgement of the will of the emperor, praying that the
country may flourish and that other peoples too may live in peace and prosperity (Ueda 33).
When considering this capsulization of the Shinto faith, one does not have to labor to recognize that the theistic
equivalents are the basic elements of a holistic and biblical worldview: 1) worship of God; 2) a servant-steward
orientation to the creation; and 3) an all-encompassing purpose, the Kingdom.
The confrontation between the Folk-Shinto-Amaterasu tradition and Western Christianity is clear in the
following:
The Shinto kami have never been conceived of as absolute or transcendent in relation to man and
the world - not even in the case of Izanagi, Izanami, or Amaterasu. On the contrary, it has always
been assumed that there is a significant continuity between the kami and man. In sharp contrast to
the symbolic dichotomy between the creator and creation in Western religions, the relationship
between kami and man is well symbolized by the term oyako, an expression specifying the parentchild, or better, the ancestor-descendant relation (20, Matsumoto 14-15; emphasis added).
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For the Japanese, Christianity creates an impossible or irrational "dichotomy." That this dichotomy does exist
should make the Christian uncomfortable with the above critique. Do not the Scriptures detail a "significant
continuity" between God and man? Is not God portrayed as Father; are not men the "sons of God?" Was not
Messiah or Jesus, Emmanuel, God with us? Are not Christians the extension of God's hand in the creation and
called to be stewards of it.? Given only general revelation, how much closer could one come to a biblical account
of the relationship between the Creator/God and the creation/man than the above? The biblical account alone
allows men to break out of their idolatries or God-substitutes.
Another description of the Folk-Shinto-Amaterasu tradition reinforces the above critique:
In its general aspects Shinto is more than a religious faith. It is an amalgam of attitudes, ideas, and
ways of doing things that through two millenniums [sic] and more have become an integral part of
the way of life according to the mind of the kami, which emerged in the course of the centuries as
various ethnic and cultural influences, both indigenous and foreign, were fused, and the country
attained unity under the Imperial Family (Ono 3-4).
There was a people whose holistic view of life was "more than a religious faith" and was "the way of life": has
there been another parallel in history to Japan other than Israel?
The biblical worldview is holistic. Paul's theology is thoroughly cosmic and his word about "the whole creation"
(Rom. 8:22) is a word about the Kingdom (a metaphorical description in Scripture for all that God's purpose
entails for the creation, especially man) in the context of evangelizing the world (Rom. 1:5, 8 and 16:26). Man is
an integral part of creation and shares solidarity with it. The universe is not merely a stage for redemption, but is
valued by God for itself and is also being redeemed.
Japan has basically rejected Western Christianity which suffers from a truncated wholeness, being a virtual
dualism. Because of its other-world centeredness, the Japanese, who are this-world oriented, cannot fathom (even
if subliminally) the reasonableness of such a belief system. In essence it is suggested that Japan's success as an
achievement culture and resistance to the gospel are to be understood in light of 1) her having a holistic
worldview and 2)the West's flawed enculturation of the Truth, which contradicts both Japan's a) non-rational
subjective sensibility about reality and b) the biblical worldview.
The creation that science has revealed to twentieth century man, which for the most art is only available to the
mind, disallows the simplistic if not erroneous theologies of the past. A biblical Christian view alone can
rationally account for it and comprehend it with a unified purpose. If Japan, if the world, is to be effectively
evangelized, Christians must press on to the high calling of what it means to be Christian, God's people, at the
close of the twentieth century while awaiting the eighth day of creation, the consummation of the age.
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CRITIQUE of "The Gospel in the Context of The Japanese Worldview"
by Clark B. Offner, missionary (Christian Catholic Church)
The presentation contains much thoughtful and thought-provoking material relating to traditional Japanese
thinking and why the Gospel has not been accorded a more favorable reception in this land. In regard to its basic
standpoint, predominant emphases and overall spirit, I find myself in general agreement. In particular, I find the
following points noteworthy and commendable.
1) The basic attitude of seeking to genuinely understand Japanese thought and tradition before criticizing it.
There has been too much hasty criticism on the basis of a superficial understanding or according to "foreign
logic." Those seeking to communicate a message or spirit of love in particular should manifest a sympathetic
viewpoint. I consider the writer's recognition of the presence of God in a culture outside of the Biblical
tradition-even before missionaries came with their cultural baggage to help or hinder the work of Godespecially commendable.
2) The emphasis upon gaining a general, overall understanding before focusing on details of the culture. It is easy
to point out minor weaknesses without grasping the major strength of a particular viewpoint, to miss seeing the
forest by concentrating on the trees. This paper points up that danger.
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3) Stressing the communication problem ("The hearer will hear with his own religious ears"). How many
missionaries, after years in Japan, still think they are singing "Joy to the World" when they join Japanese
believers in singing Sanbika 112 because that's the tune associated with that Christmas carol in their homeland?
Even among people with a common cultural heritage, communication can be a problem. In the recent
telephone conversation between the writer of this paper and the critic, I jokingly mentioned that the writer had
a good name. He responded that his parents must have had high regard for the person whose name they gave
him. My immediate, albeit unspoken, reaction was that I didn't realize his parents knew me so well nor that
they thought so highly of me. (Obviously, Paul was thinking of his given name, while I was commenting on
his surname.)
4) The honest recognition of the diluted or impure character of the westernized Gospel that we have brought to
Japan. While seeking to bring others to a deeper understanding of Truth, we need to humbly recognize that our
own apprehension of Truth is still imperfect and that we also are "seekers."
5) The positive assessment of the Japanese worldview, with its wholistic character, its healthy attitude toward
nature and its recognition of a divine immanence. In fact, a number of similarities may be noted in the national
characteristics of Jews and Japanese. The person with a humble spirit will find he can learn from as well as
teach others.
Having cited the major emphases I considered especially commendable and significant, I will also note a few
items I would take issue with or question.
1) I was disappointed to read that "In any effective witness to the Gospel the worldview of the one witnessed to
must be shown to be inadequate and the Christian alternative compelling. Only by this undermining and
overwhelming process will conversion be effected." To me, this passage seemed out of harmony with the basic
tenor of the paper, reminding me of the shakubuku of Soka Gakkai with its aggressive aim to "destroy and
conquer". I would prefer making use of the commendable elements found in the "inadequate" worldview,
which the paper indicates are there, rather than seeking to undermine them-taking my cue from the other Paul
when he addressed people with another worldview in Athens.
2) I believe the writer himself perceived the tension between this kind of dogmatic, undermining approach and the
more ameliorative building approach reflected in the major part of the paper. It surfaces in, what seems to me,
the self-contradictory statement affirming biblical revelation to be both absolute and limited. The dictionary I
consulted uses such words as "perfect", "complete" and "not limited" to define the word "absolute". I agree
with the writer's emphasis, in this regard, that "the discovery, understanding and application of truth is
continually growing from age to age." I believe this is the attitude to be affirmed rather than an overbearing
absolutistic approach.
I would suggest that another reason for Japanese resistance to the Gospel has been the absolutistic attitude of
some foreign propagandists. The paper indicates that Japanese tradition has provided, from the Japanese
viewpoint, a satisfactory, subjective orientation which has been a vital force in Japan's praiseworthy development.
It has been willing to accept, adapt and, ofttimes, improve that which it has found useful to aid in that
development, but it shies away from absolutes which it finds indigestible. When the Christian Gospel is
presented or, better yet, concretely manifested in such a way that it is seen to have the value which Christians
profess it to have, Japanese will also be willing to sell all that they have to possess that invaluable pearl.
Given our western "objective orientation," we tend to try to logically present the superior, absolutistic claims of
the Gospel, appealing to the atama (head), while the subjectively-oriented Japanese are looking for that which
appeals to the hara (heart). The Gospel continues to be considered a foreign, somewhat indigestible element that
does not fit well with the Japanese mind-set or worldview. With their practical outlook, they question whether
the Gospel, as they consider its effects in the so-called Christian West (or even in the attitudes of foreign
Christians living in their midst), is all that desirable, let alone necessary.
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Certainly, the final emphasis of this paper on enlarging the scope of missions/evangelism to include all of creation
with particular reference to the relationship of human beings to the rest of the cosmos should make the Gospel
more appealing to the Japanese mind and heart. It is a needed and important proposal. Nevertheless, whether in
the context of modern Japan or ancient Palestine, even more basic than understanding the people and their
tradition and trying to relate the divine message to a particular worldview is the need for an incarnation of the
Word to make it truly understandable and to show its relevance. The most effective witness to the Gospel is the
manifestation of the love of God in human life. Thus, the true witness for Christ needs to believe in a kind of
reincarnation, for it is the living Word of God, the Word living in the lives of his followers, that brings forth fruit.

THE SCIENTIFIC WORLDVIEW AS A BARRIER TO THE GOSPEL
by Bruce Wilkerson, teaching (Meiji Gakuin)
This paper is an attempt to outline the changes that have taken place in the last fifty years in the philosophy of
science. It claims that there are really two different philosophies, or scientific worldviews, one the view of the
professional community of scientists and mathematicians, and the other, what I call the "received scientific
worldview," which receives official institutional and cultural approval. The received view was at one time also
the view of the scientific community but time has forced a change in that view. The received view and all of its
philosophical tenets have been shown to be inoperable. Nonetheless, a vast majority of non-scientists assume the
old view, "mechanistic materialism," to be valid and hence true.
At the heart of the problem is a failure to appreciate that the notion that "consistency" (or validity) is NOT to be
equated with the notion of "completeness" (or truth) (Kilgore 1979:100-101). It is true that consistency is a
valuable tool in axiomatic deductive reasoning, but it is NOT the case that it is a guarantor of truthfulness. Truth
or falsity are, recent research has shown, rather principles of an interpersonal rhetoric, i.e., a worldview, related to
the emerging study of pragmatics (Leech 1984:56-57), which deals with rhetorical intention, i.e., will, or volition.
This paper is not an attempt to impugn science or mathematics, clearly both disciplines which derive their
strength and power from, I believe, a metaphysical source, namely creativity, which in turn comes from the
creator God. All I am attempting to do is to make the findings of the accepted scientific worldview more
accessible to those who are unaware of it. For the received view, I believe, can be a barrier to acceptance of the
truth, i.e., Biblical truth, since to the popular mind, the received scientific worldview is considered the best-if not
only-source of a unified (i.e., universal) worldview.
The Christian view, on the other hand, should and in fact must be based on Biblical truth. Quite often this
dilemma leads to a rejection of Biblical truth, and hence authority. This, of course, can become a barrier to
acceptance of the Christian (i.e., Biblical) worldview for both believer as well as the seeker and nonbeliever.
People construct barriers, but only the Truth can make bridges. This paper is dedicated to the complete truth as
recorded in the Bible.
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I. Realities as a basis for worldviews:
A worldview, or "Weltanschauung" as it is known in philosophy, is that set of beliefs and attitudes which are held
by an individual or a group of individuals (i.e., a culture) to be true of or consistent with reality. Reality, from the
philosophical viewpoint is held to be a theory of truth. The philosopher Richard Hocking defines reality as "the
ensemble of things as they are, after all error and illusion have been corrected." Further, he notes, there are two
kinds of realities which most people will acknowledge, namely physical objects and mental states, i.e., the nonphysical (Hocking 1960:7). Hence, a worldview is a theory of truth based on a set of beliefs and attitudes about
one or both of these realities.
Since there are two types of reality, i.e., a physical reality and a metaphysical (or nonphysical) reality it has
seemed from time to time possible to explain one of the realities in terms of the other; thus, scientists have often
tried to reduce these two realities to one basic reality. In general, the history of modern science up to the present
century has been, in fact, to make metaphysics, the reality dealing with the mind, or non-physical, subject to the
laws of physics, i.e., the physical; that is, modem philosophy has often attempted to reduce (i.e., subordinate) the
supernatural or non-physical to an instance of the natural or physical. The rationale for assuming that the latter
was more basic resides in the axiom that only the latter, i.e., physical reality, is testable or, to use the scientific
jargon, "verifiable." This program of reducing everything to a verifiable reality is called by the logician Willard
Quine (1961:37-42) the "dogma of reductionism."
This reductionist view of reality as a mechanism, originally proposed by Sir Isaac Newton, continues today to be,
at least for technologically oriented societies, the received scientific worldview, that is, the scientific worldview
receiving official social approbation or approval, for example, in legal or educational institutions. This same
mechanical scientific worldview is the basis for a distinct world scientific culture, a distinct received scientific
worldview. It is, however, not the received view of physicists themselves. The classical view or mechanical,
reductionistic view of reality proposed by Newton has been replaced by a very different view of reality, a
quantum reality which has given us the most successful scientific theory ever developed, but one which violates
classical logic and/or so-called "common sense."
This paper, then, is an explanation of the revolution in scientific thinking that has taken place in our century,
about a revolution which has literally forced itself upon physicists. Even today among laymen, however, the
Newtonian received scientific worldview remains a powerful force exerting undue influence in, for example, the
educational and legal spheres.
The layman's received view of physical reality, the classical view, is based on the philosophy of "mechanistic
materialism," deriving from Newtonian mechanics. This philosophy presupposes the following to be true of
reality (Powers 1982:2-4):
(i) the physical world [and, therefore, reality itself] consists of objects which exist independently of one
another and our perception of them
(ii) these objects have their own properties which they possess independently of other objects and our
experience of them
(iii) everything that happens in the world is determined by prior physical causes acting according to
invariable natural laws
(iv) the behavior of any complex whole can be explained in terms of its basic, elementary constituents.
(iii) above has given rise to its own philosophy or -ism, namely fatalistic determinism, a philosophy which
maintains that everything happens according to natural laws: it, consequently, like its predecessor "atomism" of
ancient Greece, treats the question of will and/or purpose as irrelevant, even simplistic (Russell 1979:84) and,
hence, unscientific. Principle (iv) above, moreover, seems intimately related to reductionism. Finally, the first
two, i.e., (i) and (ii), comprise what I have called the "objectivity axiom" elsewhere, the tenets of which are:
(i) the certainty of complete understanding
(ii) the existence of objective reality
(iii) the primacy of local cause and effect
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as well as ancillary notions defining a clear-cut philosophy of science. Further. this philosophy or group of
related ideas, let us call them a mindset, axiomatically assumes that truth is to be equated with (i.e., is the same
as) completeness and completeness can only be achieved through logical consistency and the deductive method.
This web of relationships defines, then, the "mechanistic materialist" (or MM) mindset or received scientific
worldview.
The received, classical logic worldview categorizes reality within the parameters listed above. But in order to
know why this is so we must examine the system of logic which undergirds the received view of reality, which
we will do shortly, for it is the basis upon which the entire epistemological structure rests.
MATERIALISM IN NEWTONIAN THEORY
Newtonian mechanics (or mechanistic materialism, hereafter MM) at the turn of the century, as a result of the
objectivity axiom, viewed atoms and protons as being very small balls of matter or planets, and electrons as small
orbiting moons, an analogy which seemed quite apt to physicists then since it so closely mirrored the picture
drawn by Newton himself in his highly respected theory of universal gravitation (Kaufman 1979:282). The logic
employed both by Newton and his successors in developing this MM worldview was so-called "classical logic."
This logic, going back as far as Aristotle, is based on the following philosophical tenets (Boyer 1968:662): the
law of identity, which, for example, asserts that something is itself, or (i) "A is A"; the law of contradiction,
which asserts that (ii) "A cannot simultaneously be B and not B"; and finally the law of the excluded middle (or
"tertium non datur") which asserts that (iii) "A is either B or not B, for there is no other alternative."
Using actual propositions, let us see how the three logical notions above interact to form a decision procedure for
determining the nature of reality. Consider the following:

conditions: A must be B or not B, as there is no alternative
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The overall effect is that the axiomatic deductive system produces consistency, which is assumed
(erroneously) to be equated with complete truth (see (iv) below), while all other propositions are mistakenly
considered to be "inconsistent," thus clumping together both not consistent AND NON-CONSISTENT
propositions (see (v) below). (See Endnote 1) This logic might be represented as follows:

AN EMPIRICAL WORLDVIEW
This MM worldview, which according to Powers (1982:2-3) is very "tough-minded," is solidly "grounded in a
common sense view of 'reality.'" Such worldviews are tough-minded because they have their epistemological
roots in empiricism, or experience of objective reality. Empirical theories, to be empirical, must be verifiable by
experiment. Experience, further, teaches us to look for causal explanations, i.e., cause and effect relationships,
which are, of course, predicated on the assumption of determinism (cf., (iii) above). This necessity for causal
explanation, a legacy from Cartesian philosophy (Russell 1979:638), is also common sense, experience based.
Moreover, in this view since everything is assumed to be determined and since there is a necessary logical cause
and effect link between all things, certainty of knowledge is in principle quite possible, especially as it applies to
physical reality.
By way of summary, the MM common sense worldview axiomatically assumed (and still does assume) that
knowledge can be certain and complete. This has been interpreted to mean that such common sense knowledge is,
thus, superior to non-objective i.e., subjective knowledge or experience since the latter is inductive knowledge,
which is in principle probabilistic in nature, hence non-verifiable. This belief in the superiority of objective
knowledge, along with the accompanying emphasis on cause and effect as reflections of a deterministic
worldview, I earlier called the "objectivity axiom." It is this axiom which undergirds the popular or the received
(vs. the professional) view of reality. One entailment of this axiomatic system is that objective knowledge is
believed to lead to a greater degree of understanding of physical reality. It is thus seen as a kind of discovery
procedure which in theory at least, has no limitations. That is, eventually everything can be known and ultimately
with complete certainty.
This worldview, then, is the view of reality which dominated scientifically-oriented cultures at the turn of the
century, and at least in popular belief, still does. Some physicists of this period were so confident that Newtonian
physics had unraveled the mysteries of the universe that they spoke with genuine chagrin at not having left
anything important for future physicists to "uncover." Only a few seemingly unimportant questions remained
unanswered. Those fears, however, turned out to be quite groundless. The MM worldview was soon to be, at
least in scientific circles, refuted thoroughly and with it the objectivity axiom.
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II. The rise of the new epistemologies:
The German physicist Max Planck, in attempting to explain the shape of the radiation spectrum produced by an
idealized hot glowing body, found that energy was released in bundles or "quanta" as he called them. At the time,
1900, the results seemed ad hoc (Powers 1982:128) simply because a majority of practitioners believed that
radiating energy was a wave, hence not quantifiable. In 1905, a little known physicist by the name of Albert
Einstein wrote a paper on the "photoelectric effect" in which he used Planck's quantum hypothesis (Pagels
1982:15). In that paper, Einstein theorized that light could be viewed as a qaunticized bundle of energy.
The final confirmation that the "photon," as Einstein called his quanticized bundle of light, existed was made in
1923-24. With it the theory of mechanistic materialism began to crumble, for it had been "proven" (i.e., verified)
prior to that to the satisfaction of most physicists that light was and logically must be an electromagnetic wave.
Obviously, it could not be both a wave and a particle. That would be a violation of at least two of the basic
assumptions of classical logic, i.e., the law of contradiction and the law of the excluded middle.
Einstein, undaunted, wrote another article on special relativity which demonstrated that, further, the Newtonian
assumptions of absolute time and space were erroneous. Einstein mathematically deduced laws uniting space and
time, again in violation of classical logic. Pagels (1982:23) summarizes these events leading up to the
establishment of the new quantum worldview as follows:
Einstein's papers of 1905 and Planck's paper of 1900 ushered in the physics of the twentieth
century. They transformed the physics that went before. Planck's idea of the quantum, further
developed by Einstein as a photon, the particle of light implied that the continuous view of nature
[e.g., light as a continuous wave] could not be maintained. Matter was shown to be composed of
discrete atoms. The ideas of space and time held since the age of Newton were overthrown. Yet in
spite of these advances the idea of determinism-that every detail of the universe was subject to
physical law-remained entrenched in Einstein and his entire generation of physicists. Nothing in
these discoveries challenged determinism.
The new quantum theory, however, required a new logic since it so blatantly violated the rules of common sensebased classical logic. Ultimately, this would mean the abandonment of determinism, as well.
INDETERMINACY AND CRISIS IN THE MM WORLDVIEW
Since the establishment of the MM worldview, the belief that the universe was completely deterministic and its
corollary that determinacy could be understood in terms of cause and effect relationships had been held to be
inviolable. While it is true that Einstein himself demonstrated unequivocally that light is composed of waves
configured as particles and that Newtonian absolute time and space were actually part of the same spacetime
continuum and further that matter and energy were, in complete violation of the tertium non datur principle of
classical logic, at once both matter and energy or matter-energy, it never occurred to him or others during those
early hears that quantum view of reality (hereafter QR) would call into question and ultimately eviscerate the
philosophy of determinism and is epistemological corollary, local causation. Other notions, too, had to be
redefined.
Along with classical logic and MM, the quantum worldview required rethinking of a host of related MM
worldview concepts. For example, "prove" or "proof" in the MM view was showing a proposition to be
objectively true, which, of course, presupposes the objectivity axiom and its notion of objective truth. That is,
proof is incontrovertible because it is a method for arriving at truth objectively, and the objectivity axiom assumes
such knowledge to be superior. However, using the objectivity axiom an the principles of MM, which are
axiomatically assumed to be true, to prove the truth of certain propositions about a presumed reality is tantamount
to circular reasoning. That this is so suggest that the notion of an objective reality, along with it philosophical and
logical concomitants, amounts to nothing more nor nothing less than another theory of reality, as noted earlier,
rather than reality itself.
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Moreover, such circular argumentation, it turns out, is rife in the MM worldview. Consider the Newtonian notion
"inertia." MM theory states that a body will behave in a certain way unless a force is acting on it. Then,
whenever it does not behave as predicted and there is no known force to account for the discrepancy, we invent
one (Asimov 1966:25-26). Many instances of similar reasoning in the MM worldview make it clear why it is that
physicists today, although still applying MM theory in special circumstances, do so only as an expedient, or more
candidly out of habit. In modern quantum theory, scientists have come to recognize that it would be impossible to
construct an epistemological theory which could, without circular argumentation, satisfy the principles of MM,
classical logic and the objectivity axiom. This precipitated a crisis of confidence in MM and its worldview
among scientists, but outside scientific circles, few knew about this crisis of confidence.
THE ESTABLISHMENT OF A NEW PARADIGM
The scientific worldview that replaced MM also rejected the fatalistic determinism of MM. The physicist Martin
in his text Basic Quantum Mechanics says of the events leading up to the rejection of the MM worldview and the
acceptance of the new quantum worldview (1981:221):
Theorists whose prejudice inclined towards determinism were troubled, and they began to ask
what 'was' really happening behind the scenes [a clearly MM biased question which presupposes
an objective reality]. Quantum mechanics not only gave no answer, but even declared that [in
principle] such questions ought not to be asked! Hence forth, intuition [sic, actually common
sense] was to be regarded as a very fallible guide and ideas [beliefs?] which used to be regarded
as obvious were to be viewed with reserve until experience either vindicated or invalidated them.
In the new QR worldview, certainty of knowledge fared no better. Heisenberg's "uncertainty principle" replaced
the idea of complete, certain knowledge of reality (i.e., material reality or matter) with a probabilistic view in
which the particle, an essential fundamental notion in a reductionist theory, can never in principle be verified as
existing in a certain location at a certain time (Kaufman 1977:283). Determinism was bankrupt!
SCIENTIFIC REALISM IN RETREAT
Without determinism the causal epistemologies, i.e., empiricism and positivism, became untenable. Bertrand
Russell, the eminent philosopher and logician, commenting on this, noted, following Hume, that causal arguments
of the Form "A causes B" cannot in principle be admitted in science. He asserts further (1979:643):
...such propositions as 'A causes B' are never to be accepted, and our inclination to accept them is
to be explained by the laws of habit and association. These laws themselves, in their accurate
form, will be elaborate statements as to nervous tissue-primarily its physiology, then its chemistry,
and ultimately its physics.
The ultimate source of causality, or cause-and-effect reasoning, Russell concludes, is probably "volition." Thus,
the last "inviolable" principle of classical Newtonian physics has been shown to be subjective, i.e., sourced in
volition or will (Russell 1979:643). Scientific realism, which asserts the existence of an objective physical reality,
has been dealt a critical philosophical blow. Moreover, the particle, the smallest building block of the
reductionist program, has suddenly become ghostly in its behavior, added to which the notion of causation has
been badly undermined. The MM worldview is clearly seriously flawed in principle.
III. Mental reality as a basis for a worldview.
Epistemologically, quantum theory, the scientific worldview which replaced MM, is a statistical or a probabilistic
approach, one ramification of that being that it is not fatalistic. Based on experience physicists can still predict
where a particle might be, but it is no longer possible to know with certainty that it is there. Moreover, relativity
theory has shown how very intimately related the notions "position" and "space" really are.
Doing away with the classical notion of space, Einstein demonstrated that time is the
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key to understanding of motion, which he defines as being (Einstein 1961:10) "...how the body alters its position
with time; i.e. for every point on the trajectory it must be stated at what time the body is situated there." He thus
reduces the objective concept of space and motion to time, a subjective measure of events: Matter has lost its
objective existence. Russell (1979:633) later defines matter itself and mind as "a group of events," concluding
(1979:786):
From all this it seems to follow that events, not particles must be the 'stuff' of physics. What has
been thought of as a particle will have to be thought of as a series of events. The series of events
[remember, not causally linked] that replaces a particle has certain important physical properties,
and therefore demands our attention; but it has no more substantiality than any other series of
events that we might arbitrarily single out. Thus 'matter' [of MM] is not part of the ultimate
material of the world, but merely a convenient way of collecting events into bundles.
Experience, thus, is a subjective way of bundling events. A worldview is, therefore, the subjective evaluation we
interpret in those bundled events. This realization has led physicists to formulate a worldview in which we are
participants, unlike the deterministic view in which human volition is seen to have no role.
Recalling that we drew a distinction in the beginning of this paper between physical reality and non-physical
reality, note that we have, in fact, come full circle. For as it stands now, most physicists believe that physical
reality is a product of mental states, i.e., nonphysical or mental bundling of events. Among physicists, this QR
worldview is called "observer created reality." The Nobel laureate John Wheeler calls this view of reality,
"participatory reality." He describes it as follows (Wheeler 1975:283-287):
The quantum principle has demolished the view we once had that the universe sits safely "out
there," that we can observe what goes on in it from behind a foot thick slab of plate glass without
ourselves being involved in what goes on. We have learned that to observe even so minuscule an
object as an electron we have to shatter that slab of glass. We have to insert a measuring device.
We can put in a device to measure position or we can insert a device to measure momentum, but
the installation of the one prevents the insertion of the other. We ourselves have to decide which
it is that we will do. Whichever it is, it has an unpredictable effect on the future of that electron.
To that degree the future of the universe is changed. We changed it. We have to cross out that
old word "observer" and replace it by the new word "participatory." In some strange sense the
quantum principle tells us that we are dealing with a participatory universe.
Neither has mathematics, the language of science, been spared.
THE MATHEMATICAL REVOLUTION: DEDUCTIVE LOGIC DETHRONED
Just as the quantum revolution has shaken the very foundations of physical theory, so developments in
mathematical logic have precipitated a change in the role mathematics plays in describing reality. A reality based
on mathematical design had been the cornerstone of MM, and God, who had been relegated at most to a minor
role, and in our century to no role at all in physical reality, cannot be replaced by mathematical design.
Intellectuals, who had become more and more convinced that human reason was the most powerful faculty, due to
the success of mathematicians, have had pause to reconsider (Kline 1980:73-74).
Since the Newtonian scientific paradigm was established, it has been a primary goal of physicists to put physical
theory on a firm mathematical footing. And since the time of Gottlob Frege, there has been a concerted effort to
generate all of mathematics from modern symbolic logic, which had developed from Boolean logic or classical
logic. These efforts have been based on the assumption that, as Russell observed, logic was a body of truths (the
objectivity axiom again), so physical laws, it logically follows, derived using them through axiomatic systems
must also be true.
This primacy of axiomatic, deductive logic in classical science and classical logic seemed the one unassailable
principle of mechanistic materialism, but events in our own century have forced abandonment of even this
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cherished principle. "Mathematicians," Kline (1980:97-98) notes, "had given up God and so it behooved them to
accept man.
They continued to develop mathematics and to search for laws of nature, knowing that what they produced was
not the design of God but the work of man." But this man-made tower of Babel, this edifice to the power of
man's deductive powers was soon to show cracks and by our own time to collapse. The story. of how this
happened is instructive as it is intimately related to the fall of mechanistic materialism. It is a story of the fall of
classical logic and with it classical science. It is above all the story of the fall of axiomatic, deductive logic. Let
us consider that story briefly.
The "loss of certainty," as Kline (1980) calls this realization that classical logic and its offspring, including
Newtonian physics, Darwinian biology, Freudian psychology, etc., are not based on physical reality, but, like all
theory and art, on fallible intuitions, has been the result of work done in mathematical logic by such men as Kurt
Gödel, Alonzo Church, Paul Cohen, and the "team" of Löwenheim and Skolem. These mathematical logicians
have shown that it is much safer warning against axiomatics than recommending them (Kline 1980:263).
Gödel had shown that completeness (of any axiomatic system) is not the same thing as consistency (see Endnote
1). In fact, he has shown that truth, which is intuitive, is out of the reach of simple, consistent axiomatic systems.
In short, Gödel's Incompleteness Theorem says that every consistent axiomatic system must be in principle
incomplete. Shortly after that, Church stated that it is impossible to decide in advance whether a given
proposition is provable or disprovable, thus dispensing with verificationism. In 1963, Paul Cohen showed that
axiomatic systems involve first choosing axioms with which to generate the system and that there is no principled
way of deciding which set of axioms is better or worse than others. It thus becomes a matter of taste, or better yet
intuition.
More recently, in the '60s, Skolem, building on the work of Löwenheim, showed that axiomatics cannot, as had
been assumed since Euclid, define a unique class of mathematical objects. That is, axiomatic systems cannot in
principle limit (therefore, control or predict) the number of interpretations it generates. In short, isomorphism, the
attempt to uniquely define one proposition for one feature of physical reality, the very cornerstone of
reductionism, is thus shown to be unattainable, an impossible dream. Kline (1980:276) summarizes this situation,
noting:
The efforts to eliminate possible contradictions and establish the consistency of the mathematical
structures have thus far failed. There is no longer any agreement on whether to accept the
axiomatic approach or, if so, with which axioms-or the non-axiomatic intuitionist approach. The
prevalent concept of mathematics as a collection of structures each based on its own set of axioms
is inadequate to embrace all that mathematics should embrace, and on the other hand embraces
more than it should. Disagreement now extends even to the methods of reasoning. The law of
excluded middle is no longer an unquestionable principle of logic, and existence proofs which do
not permit calculation of the quantities whose existence is being established, whether or not the
proofs use the law of excluded middle, are bones of contention. The claim to impeccable
reasoning must be abandoned....
The concept of proof, too, has changed drastically. There is, in fact, no such thing as proof. Godfrey Hardy
described it as "...rhetorical flourishes designed to affect psychology, pictures on the board in lectures, devices to
stimulate the imagination of pupils" (Kline 1980:314). Raymond L. Wilder, the prominent American
mathematician, said (Kline 1980:314):
...Obviously we don't possess, and probably will never possess, any standard of proof that is
independent of time, the thing to be proved, or the person or school of thought using it. And
under these conditions, the sensible thing to do seems to be to admit that there is no such thing,
generally, as absolute truth [proof] in mathematics, whatever the public may think.
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The fruit of objectivity, proof, is in fact heavily subjective and value laden. Kline (1980:315) concludes that
"proof is accepted if it obtains the endorsement of the leading specialists of the time or employs the principles that
are fashionable at the moment," a very Kuhnian conclusion.
The philosopher Arthur Schopenhauer delivers the "death blow" to the belief that objective knowledge arrived at
objectively is a superior form of knowledge when he notes: "To improve the method in mathematics it is
necessary to demand above all that one abandon the preconception that consists in believing that demonstrated
truth is superior to intuitive knowledge" (Kline 1980:313).
To summarize, the new scientific worldview is one that recognizes the limits of man's reason. It is a worldview
requiring man's active participation and one which recognizes that intuition, defined as the act of knowing
without rational processes (Webster's II, New Riverside University Dictionary), is the chief faculty of
understanding undecidable propositions and hence truth. Einstein referred to these intuitive constructs as "free
creations of the human mind." This is, of course, the definition of creativity. The source of that creativity is the
fact that man has been made in the image of a creative and creator God.
The new scientific worldview, thus, points back to the Creator in Genesis. Given this new worldview, the old
problems of the authority and accuracy of the Bible, in particular its consistency, or more specifically its
contradictions, are put in a new perspective. For example, as Christians how many times have you been telling
someone about the Bible only to be told that it cannot be true since it is full of so many contradictions (i.e.,
inconsistencies)? By implication, inconsistencies are associated with falsehood (see Endnote 1) at least in the
popular mind.
We know now, following Gödel et al, however, that completeness, that is, truth, is a much more powerful notion
than consistency. Any complete system must in fact contain inconsistencies, otherwise it cannot be complete.
The question of consistency thus becomes a clear limiting case for our understanding. The Bible is not consistent,
in fact, were it to be it could not be complete. Rather, it is complete and therefore contains, to use Gödel's own
words, "undecidable" propositions. That is, it contains truths that are beyond the feeble powers of "proof," if
indeed "proof" has any meaning at all.
So, let us state the argument carefully: the Bible does in fact contain undecidable propositions, for example,
Genesis 1: 1, "In the beginning God created the heavens and the earth." This proposition is undecidable, at least,
by an axiomatic logical system, but quite decidable as a matter of faith, as an instance of subjective experience.
The new scientific worldview gives clear evidence to what we've known all along. The Bible, then, is not a book
of science, that is, a book to be evaluated by mere consistency, for modem science tells us that consistency as a
guarantor of truthfulness is an unattainable dream in any case. Rather, the Bible is a complete book of God's truth.
Understanding its truth, i.e., completeness, is a matter of volition, or faith. It is beyond the power of logic alone.

ENDNOTE
1. The very foundation of scientific inquiry and mathematical reasoning, classical logic, is of dubious value as
the result of Kurt Gödel's "Incompleteness Theorem," which demonstrated that there are propositions which
cannot in principle be decided in axiomatic systems. In other words, Gödel has shown that consistency and
completeness are not synonymous, as had been assumed in classical logic, science and common sense.
Subsequently, the work of Löwenheim and Skolem has shown that axiomatic systems cannot specify one
intended (particular) interpretation, for example all and only the true propositions. This might be represented as:
Gödel's Incompleteness Theorem allows at least the following interpretations:
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Truth (i.e., completeness) may thus be only partially captured through logic as in (i) above, or it may overlap as in
(ii), or it may be totally excluded as in (iii). In principle, there is no way of knowing which case holds for
undecidable propositions. Truth is, and thus must remain a matter of personal judgement and commitment, i.e.
faith.
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CRITIQUE of "The Scientific Worldview as a Barrier to the Gospel"
by Carlton Elkins, church planting (Independent Baptist)
First I want to commend Mr. Wilkerson for this very informative and important presentation. Although it is very
technical and hard to follow in a number of areas, it is necessary that we know something of what is going on in
science. You will have to make your own applications of this material to the presentation of the Gospel. I am
confident that in written form it will be very helpful.
Mark Twain said, "Science is such a fascinating subject. You get such a wealth of speculation from such poverty
of facts"-or something like that. It is obvious that speculation is still one of the principal products of science. If
we know this, we can counter the secular humanists who parade scientism as science and use their misinformation
to disarm Christianity.
I would have included evolution as a basic problem in science as a basis for reality. Evolution is taught in
Japanese schools as fact, replacing the Creator-God.
I do think there is a great difference between the Japanese and Westerners in the application of scientific
principles to other fields-philosophy, ethics, etc. Please understand these next thoughts as generalizations. (Ed.
note: Mr. Wilkerson prefaced his presentation with the remark that while he was asked to speak on the Japanese
scientific worldview, it is his contention that the scientific worldview transcends national/cultural borders.)
The Japanese will separate science, philosophy and religion into distinct and unrelated areas. For example, all
Japanese know that as you approach the speed of light time slows down. But they don't relate that to anything
else. They will think of Newtonian physics as high school science and quantum physics as advanced physics.
Not many will think of one as disproving the other. Only a few advanced physicists will know the truth.
Further, Japanese tend to live in a dichotomy. They can, because of their Buddhist thinking, accept both sides of
a contradiction. For example, I was talking with the head of engineering research for Hitachi. Speaking of
evolution, he assured me he could accept both evolution and creation-not theistic evolution. He said he could
accept Biblical creation and classical evolution at the same time. Two completely contradictory ideas, but he can
embrace both.
So I return to evolution as a basis for the Japanese worldview, to the extent they allow science to influence their
thinking in other areas. They have no problem in concluding that it all came about by chance, no absolute
Creator-God is necessary. So they can totally ignore, or reject, God, as they see fit. This is why I would have
emphasized this point. I do appreciate very much the fact that the most advanced thinking leaves man with no
absolute answers except by faith in the revelation of God.
I mentioned that men use science, or scientism, to oppose Christianity. T. H. Huxley wrote a friend after
Darwin's book was published, "I cannot begin to tell you the relief I felt when I realized I shall not have to answer
for my sins after all." It is well known that the purpose of a number of men of Darwin's day was to silence the
Church and escape from God. They also spoke of removing Moses from the history of the world and geology.
We need to think seriously of the proper ways to apply the knowledge of science to show the weakness of human
thought to meet man's needs-to solve man's problems. I agree with Francis Schaeffer that Christianity is the only
philosophy or worldview with which man can live.
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THE OLD TESTAMENT AS A BRIDGE TO COMMUNICATING THE GOSPEL
by Barry L. Ross, teaching (Immanuel Bible Training College)
I. Introduction
My experience in Japan and with the Japanese people is considerably shorter than that of many of you here today.
My comments in this paper are, therefore, of a somewhat experimental nature. The four Old Testament examples
of cultural concepts to be discussed, however, are drawn from various classroom experiences in Japan, with
Christian and non-Christian Japanese students and pastoral colleagues, over the past two to three years. They are
examples of cultural items imbedded in various Old Testament narratives that, once the students have been
sensitized to the presence of such "culturalisms," have awakened some rather spontaneous response from one or
more of the students to the effect that he/she understands that because it is similar to some way of doing things in
their own cultural experience, or in the cultural experience of earlier Japan, which they have heard about.
My response to the student's response is that the Bible, and especially the Old Testament, is an eastern book, and
that the "east" begins somewhere in Africa, extending eastward across Asia to Japan; that there are some
culturalisms that seem to be somewhat common all across this "east"; and that the Bible just might, therefore, be
"user friendly" to even the Japanese.
I am finding the above approach to be, on occasion, an effective way of overcoming the view of my non-Christian
students (and indeed sometimes that of the Christian student, and even of an occasional pastor) that the Bible, and
especially the Old Testament, is a foreign (=western) piece of literature, 2) utterly incomprehensible, and,
therefore, has no relation to him or her as a Japanese. I have found these "cultural" insights and link-ups to be a
kind of "bridge" to a beginning of genuine interest, and from this beginning, to a deeper desire to know more
about the rest of the Bible.
I suggest to you today a sampling of these cultural "bridges" drawn from the Old Testament books of Genesis and
Samuel.
II. Genesis
A. The "Father's House" (beit ab). "Now the Lord said unto Abram, 'Go forth from your country, and from your
relatives and from your father's house, to the land which I will show you" (Gen. 12:1). The Old Testament
"father's house" was a kind of extended family, composed of all living persons, except married females and their
offspring (who usually joined the "father's house" of their husbands), who were descended from a still living male.
Such a "house" also included the family slaves/servants.
Several factors in the Abraham story relate to this "father's house." One of these is in the sequence of events in
Abraham's move from Ur to Canaan. Genesis 15:7 records these words of the Lord: "I am the Lord who brought
you out of Ur of the Chaldeans...." When we read in combination the accounts of Abraham's call and move from
Ur to Canaan as recorded both in Genesis 11:31-12:5 and (Luke's record of Stephen's sermon) in Acts 7: 2-4, it
appears that God issued His call to Abraham while he was still part of the household of his father Terah, still
under the authority of his father, still living in Ur. Both accounts make a point of noting that the family, under the
leadership of Terah, moved first from Ur to Haran. Then, only after some time had passed, and only after his
father Terah had died, was Abraham free to move on to Canaan. Stephen says, "...after his father died, God
removed him into this country (=Canaan)..." (Acts 7:4). There seems to be here a cultural loyalty to his father
that was part of the "father's household" concept, that even God took into account in the course of His separating
Abraham from that household.
Another factor in the Abraham story relating to the "father's house" is the presence of non-blood relatives being
considered truly part of the extended family. We find on one occasion Abraham considering Eliezer, a servant of
his household, as the potential "heir of my house" (Genesis 15:2-3) in the absence of a true son due to his wife
Sarah's barrenness (Genesis 11:30). When we delve a bit deeper into Abraham's Mesopotamian cultural
background we discover that his anguish over not having a son was deeper than having no son to play baseball
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with on a Saturday afternoon. Rather, there were in the heart of any man in the ancient Old Testament world at
least three concerns for having a son: 1) without a son (or a son-in-law, often then adopted as a legal son) he
would have no one to whom to pass on his estate upon death, 2) he would have no male descendent to carry on
his family "name," and 3) only a male descendant could give him a proper burial upon death (Hasel 674; Gordon
22).
This Old Testament "father's house" culturalism was rather readily grasped by some of my students in light of the
concept of ie the "household," "a concept," says Chic Nakane, "which penetrates every nook and cranny of
Japanese society" (Nakane 41). Perhaps Abraham's own "father's house," of which he becomes the head after his
father's death, might be better compared with the ichizoku-roto, which Nakane translates as "one family and its
retainers" (Nakane 71), for in one incident we find Abraham mustering his "trained men, born in his house, three
hundred and eighteen" (Genesis 14:14).
Other students pointed out that the above concerns for having a son were very much the same concerns in
Japanese culture.
B. "A crumb of bread and three seahs of fine flour." Genesis 18 relates the visit of "three men" (v. 2) to
Abraham's tent "in the heat of the day" (v. 1), which would be somewhat after the noon hour. Recognizing that
they surely must have come a distance and would be tired, Abraham urges them to "wash your feet, and rest
yourselves under the tree" (v. 4). While they rest, he suggests that he "will bring a piece of bread, that you may
refresh yourselves" (v.5). Literally, Abraham offers "a crumb of bread" (pat-lehem), as if to say that in this
humble tent of such a one as "your servant" Abraham (v. 3), nothing better is to be found, but he hopes the most
honorable guests might find it acceptable. They, of course, do find even a crumb acceptable, saying, "So do, as
you have said" (v. 5). Whereupon Abraham, not having had the slightest intention of serving only a crumb of
bread, hurries into the tent, orders Sarah to prepare bread, hurries on to his herd of cattle where he selects a choice
calf, orders the servant to prepare it, which surely included slaughtering, hurries back to the tent, grabs up the
bread, the roasted meat, adds some curds and milk to the lot, and presto places before his guests a sumptuous
meal, all in what appears to be but a few minutes, but surely must have taken some time.
Now, the culturalism noted here by my students with some measure of humor, and without my prompting, was
the depreciating remark regarding the food available for serving, contrasted with the actual feast presented. But
the culturalism they did not note, and which we, too, usually fail to note, is the amount of flour Abraham
commanded Sarah to use in the bread preparation: three seahs. A "seah" is a dry measure equal to about seven
quarts, or a little more than seven liters. Three of these measures would produce something over twenty-one
quarts or liters. Now, that's going to produce a rather goodly amount of bread, whether English, French,
American or Arabic. And note, also, that neither Abraham nor Sarah eat any of this sumptuous meal (Sarah stays
in the tent [v. 9] ; Abraham stands by while they eat [v. 8]). It is prepared for only three men to eat. I asked my
students if so much bread did not seem a bit out of line? Would there not be a whole bunch left over? They
readily agreed to the latter, but saw nothing out of line with the amount prepared. Is it not natural, they asked me,
to prepare more than the guest can or is expected to eat? Is that not the proper way to treat a guest? Don't you do
it this way in the West?
By this time the students seemed to be into "culturalism searching" and one noted that, while it seemed a bit out
of place for Abraham, the man of the tent, to do the serving, it did seem rather appropriate for Sarah, the wife of
the tent, to remain in the background, out of sight. This student was past 60 years of age, I might note.
C. "Take my present from my hand." Genesis 33 records the incident of Jacob meeting his brother Esau after
some twenty years' exile in the family hometown of Haran in upper Mesopotamia. The outcome of the meeting,
at least in the mind of Jacob, is somewhat in doubt. Having tricked Esau out of both his right-of-birth (Genesis
25:27-34), and his father's death-bed blessing (Genesis 27:6-29), Jacob has been under the sentence of death all
these years of his absence, for Esau had sworn, "I will kill my brother Jacob" (27:41). Even now he dares return
to Canaan and Esau's wrath only because the Lord has given him the command to do so: "Return to the land of
your fathers and to your relatives,
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and I will be with you" (Genesis 31:3). The journey is long and not without some challenging events: he is
overtaken by an angry father-in-law, threatened with harm and released (31:22-55); he is met by some "angels of
God" (32:1-2); he is engaged in physical struggle by an unknown and unseen "man" all one night, is given a name
change by this "man" and sent on his way crippled for life (32:24-32).
Meanwhile, amidst all these challenging and life-changing events, Jacob prepares a gift of a mere 550+ animals to
be sent on ahead with messengers to his brother Esau (32:13-16). The meeting approaches and the cultural
negotiations for restoring a broken relationship are described in chapter 33. Jacob bows to the ground (seven
times) (v. 3). Jacob uses terms fitting to the broken relationship of brotherhood: "your servant" (v. 5), "my lord"
(v. 8). When all the bowing and introductions have been completed, Esau gets to the main point of the
negotiations. He asks, "What do you mean by all this company which I have met?" Jacob replies, "To find favor
in the sight of my lord" (v. 8). "All this company" refers to the gift of animals sent on the day before. Esau
initially turns down the gift (v. 9). This nearly panics Jacob who replies, "No, please, if now (lit., "no, I pray-if, I
pray") I have found favor in your sight, then take my present from my hand... please take my gift which has been
brought to you" (vs. 10-11). Finally, after much urging, Esau accepts the gift. The outcome of the event is that
the relationship is restored, the wrongs have been set aside, Jacob has "found favor" with his brother.
Now, throughout the Abraham story I had been alerting the students to the various culturalisms that I thought
might have some relationship with Japanese cultural concepts. Sometimes I was way off base. Other times my
instincts were right. In the Jacob story I did not alert them but waited to see if insights learned earlier would be
applied to anything in the Jacob story. There was a long dry spell. Finally one of the pastors came almost out of
his seat, hand raised, eyes gleaming. It was the sending of the gift by Jacob (the one who had done wrong) to
Esau (the one who has been wronged) and the acceptance of that gift by Esau (with the very real possibility that it
might be refused) that grabbed his attention. He then told of an incident in which his church appeared to be in the
wrong in relationship to a neighbor. In an attempt at restoring relationship the church sent a gift by the hand of a
negotiator to the wronged neighbor. In this case the gift was refused. The relationship was not restored.
III. 2 Samuel
We turn now to an incident in the life of Israel's King David. Second Samuel 23:8-39 records a list of thirtyseven "mighty men" (gibborim), an inner circle of loyal men who had attached themselves to David in his
younger "outlaw" days when in disfavor with King Saul (see 1 Samuel 22:2). For several of these mighty men
the author has recorded some act of bravery or strength by which each has become famous. But imbedded within
this list (vs. 13-17) is an account of an act by three of these mighty men that I think is intended to illustrate loyalty
more than bravery, and in so doing points to the intense loyalty of all the thirty-seven men to their leader. They
would give their very lives, if need be, for David.
It seems that one day these three came to see David at his headquarters in the Cave of Adullam. At that time
David's hometown of Bethlehem was in the hands of Israel's enemy, the Philistines. As he sat with his men David
began to reminisce about the good old days in Bethlehem and convinced himself that no water could be as pure
and sweet as that in Bethlehem. And, perhaps without intending that anyone should hear nor take the wish
seriously, he let slip, "Oh that someone would give me water to drink from the well of Bethlehem which is by the
gate!" (v. 15). "So the three mighty men broke through the camp of the Philistines, and drew water from the well
of Bethlehem which was by the gate, and took it and brought it to David. Nevertheless he would not drink it, but
poured it out [on the ground] to the Lord; and he said, 'Be it far from me, 0 Lord, that I should do this. Shall I
drink the blood of the men who went in jeopardy of their lives?' Therefore he would not drink it" (vs. 16-17).
The point here is absolute loyalty. To David it is as though these men had actually given their lives for him and
as though the water flask were filled with their blood. There was only one appropriate thing to do with such
blood: pour it out into the ground unto the Lord.
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David was not disdaining their act of bravery by pouring out the water. Rather, he was honoring their loyalty by
treating their blood as the blood of sacrifice.
When this point of loyalty was highlighted in class in the course of a look at the David stories, all the Japanese
present readily identified. Such loyalty, they said, was not only discernible in Japanese society, but was the glue
that held it together. Some located this type of loyalty in the former feudalistic relationships between samurai
and lord, others, to varying degrees, in their own relationships in their present-day working world, but all agreed
that an absence of a subordinate's loyalty to his/her group leader would be a most unnatural way to live. But it
was also noted that the cost of receiving such loyalty is high (see Nakane 67). The leader is also bound to the
subordinate: to protect him and to provide for him.
We then noted that in this list of "mighty men" in 2 Samuel 23, one named Eliam (v. 34) and one named Uriah
(v. 39) appear. Both names occur in the infamous story of David's adultery with Bathsheba (Eliam is her father!)
and his "murder" of Uriah in battle (Uriah is Bathsheba's husband!) (see 2 Samuel 11:1-27). If ever there was a
betrayal of a subordinate's loyalty this is a classic case. Even when David, upon learning of Bathsheba's
unplanned pregnancy, summoned Uriah home from the battlefield for some supposed rest and recreation (Plan A)
(expecting him to go home and sleep with Bathsheba-she could then claim the child to be Uriah's), Uriah was
utterly loyal to his lord. "Uriah slept at the door of the king's house with all the servants of his lord, and did not
go down to his house" (v. 9). When asked why he has not visited his home, Uriah replied, "The ark and Israel and
Judah are staying in temporary shelters, and my lord Joab and the servants of my lord are camping in the open
field. Shall I then go to my house to eat and to drink and to lie with my wife? By your life and the life of your
soul, I will not do this thing" (v. 11).
The ultimate of betrayals then is put into action (Plan B). David wrote a letter to Joab, his field commander,
and note this: "and sent it by the hand of Uriah" (v. 14). The message was brief: "Place Uriah in the front line of
the fiercest battle and withdraw from him, so that he may be struck down and die" (v. 15). Unknowing, returning
to battle trusting in his lord's (David's) protection, Uriah carries his own death sentence!
David's act of disloyalty was also readily agreed to be a most unnatural way to act. The story of David began
to emerge as perhaps not so foreign after all. Some students began to search for clues in other Old Testament
stories that might identify them as eastern.
IV. Conclusion
None of the above examples of Old Testament "culturalisms" leads directly to a presentation of the "gospel," if
one limits the "gospel" to only the New Testament and defines the "gospel" in the narrower sense of only the
story of Jesus.
In 1982, Robert L. Cate published a book entitled Old Testament Roots for New Testament Faith. In his
"Introduction" he asks the question, "What is the Old Testament really about?" In his own response to his
question, he writes, "We have a definite feeling that God is trying to say something to us through its pages, but we
cannot quite understand what. So we struggle through the occasional sermon preached from it... and we almost
always give a sigh of relief when we move back into the New Testament...." But, he continues, "I have
discovered that the Old Testament is not a dead book about people of the long ago. It is a living book-about you
and me. It tells what God was doing with someone else, in some other place, at some other time. But it also
communicates his message to you and me, in the here and now..." (Cate 11-12).
I suggest the following: 1) that the Gospel, by definition of the term, is good news, 2) and this good news is about
the way God has acted in the past and is acting now on behalf of man, 3) that without God there is no good news,
and without man there is no good news. It seems to me, therefore, that an adequate concept of the character of
God and the character of man is essential as a basis for a clear understanding of "the Gospel."
I suggest further that a more than adequate concept of the characters of both God and man are to be found in the
pages of the Old Testament. I admit that there are a lot of those pages, that they are a mixed bag of pages, and
that those pages cover a great span of time and contain many things foreign to us today. But I believe the "gold"
that one can mine from those pages is more than adequate compensation for the effort of digging.
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But how to interest our listeners in going after the "gold" is the question. I suggested in my introduction that one
effective way be through alerting them to such "eastern" culturalisms as discussed briefly above. These
culturalisms may indeed function as a "bridge" into the more "theological" concepts of the Old Testament: 1)
God, the Creator and Lover of man; Man the created one, who, against his Creator's desire, out of a rebellious
heart, kills his brother (Cain), desires to make a name for himself (Tower of Babel), half lies about the true
relationship of his "sister" (Abraham), sells a blood relative for a few pieces of silver (Joseph's brothers), or steals
his best friend's wife and murder's his friend (David); 2) Salvation, the act of God in making it possible for man's
rebellious heart to be recreated (the "pure heart" of David's prayer in Psalm 51), or to be replaced (the "heart of
flesh" for the "heart of stone" of Jeremiah and Ezekiel).
I suggest that the Old Testament can become a "natural" bridge to the New Testament story of Jesus, who is God
in the flesh, among men, saying, "Come unto me. I am the Way, the Truth and the Life."
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CRITIQUE of "The Old Testament as a Bridge To Communicating The Gospel"
by Paul S. Pratt, church planting (Church of Christ)
Dr. Ross has given a faithful exposition of these four incidents from the Old Testament Scriptures. He has done it
in scholarly fashion.
As a product of American modern education he has employed the discovery method in instructing the Japanese.
And I must say that this method, when learned, will, in the long run allow the Japanese to find out these truths for
themselves. I'm sure that most of you realize that the "tank method" is still employed in most schools and
colleges in this country. I must confess that I have followed the Japanese practice, at times, myself. How much
further down the road we would be when each disciple could learn to search the meaning of the Scriptures
themselves.
His message has challenged me to seek for culturalisms in my preparation in order to make the message more
understandable and to help our Japanese hearers identify with these Old Testament characters.
In the West we have long since used the expression, "Beware of strangers bearing gifts." While we may associate
it with the account he used of Jacob's return to Esau, we cannot, as Occidentals, understand the use of gifts to
atone for past trickery or offences as did Jacob. But in Japan they do. Once an English student of mine was a
news reporter. He interviewed my family and presented quite a humorous writeup of his experience at our home.
Of course he had to make reference to how these "gaijin brought sand into the house on their shoes and ground it
into the tatami" and other such remarks.
When he brought us a copy of the paper with the interview in it, he gave us a gift and expressed his thanks. We
then expressed our dismay that he had twisted the facts for the sake of his humor. Right away, he left our house
and soon returned with a second gift in order to placate us. He said, "Owabi no tame ni, kimochiyoku suru tame
ni" or "This is for my apology. It is for the purpose of giving you a better feeling."
We are given other hints by our speaker, whether purposely or unwittingly, through words and phrases which
stimulate our own search of the Old Testament which he loves. So he sent me mining for that "gold" through
other culturalisms.
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Briefly, let me list just a few of them.
* The extensive and low bowing in Old Testament times which is common to the Orient.
* The relegating of the female members to a subjected role and even failing to number them with the male
population.
* With reference to the "extended family", in Japan the girl "goes to be a bride"
(oyome
ni ikimasu), and with her chonan husband (the heir) lives with and serves his parents.
* In Japan, a family having only girls will plan to adopt the intended fiance and he will change his name to
her's so as to carry on her family name as the heir.
* Many of us know, also, of chonan (first-born sons) who, like Esau, have forfeited their "right-of-birth"
for various reasons. In the Christian Church we have one man who did so in order to enter the gospel
ministry.
* Is it possible that an Old Testament type of loyalty exists in Japanese industries today? Salaried workers
put their company first with a devoted loyalty which
holds a unique work ethic and boosts their
nation's G.N.P.
* In like fashion the employers of Japan reciprocate, as Dr. Ross states, "to protect him (the employee) and
provide for him". This providing includes avoiding layoffs and when these cannot be prevented, lining
up alternate employment for workers who must be let go.
I realize that a person is limited by time in presenting a paper such as this. But I wonder if there might not be
other incentives or points of interest which could be given in addition to these culturalisms. Would Orientals
possibly be attracted by a study of "Prophesies and Their Fulfillment," for example? Or might the subjectiveness
and beauty of the Books of Poetry be a means of special appeal to them?
I would like, also, to invite Brother Ross to take time to reply and possibly add just one small span to his "bridge."
We Bible-believers think of the Middle East and more specifically of Mesopotamia as "the cradle of civilization."
In addition to these culturalisms, do we have other hints from history or from archeology which show that the
Orientals might have roots in this region?

THE GOSPEL FOR JAPAN'S INTERNATIONAL YOUTH CULTURE
by John LaDue, base director of YWAM
Japan's youth can be classified from a few different perspectives. For the purpose of our study we will begin by
giving a brief look at the youth culture from the seemingly most important vantage point-education. From there
we will proceed to explore the penetration of the Gospel. In Japan there are those youth who have been given
totally over to the "system" of Japan's culture. They must enter the right company, so their life-style is set from
age three or four. They have to enter a "good" preschool which will lead to a "good" grade school which will lead
to a "good" junior high and so on, until they graduate from college and enter the company.
The next group is not so obsessed by entering the system, but they do enter it. Usually they go to the community
preschool, et cetera, but do not seem to allow the pressure of competition to bother them too much. They
probably plan to enter college, but it is not their only goal in life.
From here we begin to see various groups of youth spring up, such as those whose parents have lived in other
countries and have chosen to take their families with them. This group alone has various groups within it because
some children attend the local schools in the local languages and some are tutored by Japanese teachers or their
mothers. They can be exposed to different time periods overseas, which will affect their places in the overall
Japanese society.
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The level of society the children are in, for example, economically, family status, father's job (whether salaryman,
laborer, or executive) will also affect the young person's place in the society. It becomes very hard to distinguish
the place the youth belong as we move down the scale of "youth culture." The people seem to really desire to
find the place they belong and try to be in "harmony." This alone would be a fascinating study, but at this time it
is good to at least have a basic understanding of the levels they are trying to maintain.
How does this little cultural outline relate to our topic, the Gospel for Japan's international youth culture? The
Bible tells us to get understanding and wisdom, and that we should pursue them more than gold or silver. As we
begin to have a little understanding of the Japanese society, we then can begin to ask God where he would have
us focus, what our target should be. When generals fight a war, they do not expect to win in one place or at one
time but they choose the specific targets and then proceed to take that area. As they are effective in one place
they proceed to the next, concentrating their resources in the place they feel most appropriate. That area may be a
strong point of the opposition or it may be a weak point. The greatest temptation is, however, to spread out and
fight in too many fronts, hoping to advance inch-by-inch and eventually be victorious. This, of course, has its
pitfalls to which many fall prey.
To continue the analogy, it would be good to draw that line of "battle" and then determine how the Gospel affects
the different areas (see Chart 1). We all know the Gospel can penetrate at any area of a culture. It has no cultural
barriers, because its message is the same to all. It always begins at the same place, the cross, repentance,
forgiveness through the shed blood of Jesus, and grace. The place we choose must depend on the General (Jesus)
because He knows where we can be most effective considering our personal anointings, backgrounds, and
missions.
The youth culture of Japan is probably fairly similar to most other youth cultures in the world. Today, through
the use of satellite technology youth are exposed to the same things simultaneously. That exposure is mostly
tremendous extremism in any area we may be considering. For example, the visual media of television, movies
and video has exploded. Any lust that exists can be gratified twenty-four hours per day. With this kind of
exposure, the mind begins its fantasizing at places never before dreamed. Almost every young person has access
to these extremes. It has been said that whatever a man conceives, he will eventually do. Considering this, it is
terrifying to even imagine where youth will go from here. Realizing that Japanese youth are leaders in Asia, it is
not surprising the battle is tough. The Word of God says there is nothing new under the sun, however, so it is at
this point the Gospel will penetrate the youth culture.
The question is not, "Will the gospel work?" for we know that it will, but "How will it work?" At the point of
confrontation do we have the proper equipment to really penetrate? If it is a long-term confrontation, has
relationship been developed? Even if it is short-term, we must let God's unconditional love and acceptance be at
the point of contact with the youth, because that is the essence of the Gospel. God's unconditional love, when
experienced, will cause some type of response.
The woman at the well felt Jesus' love and it brought change. Interestingly enough, this contact was very brief
but it produced fruit because the Spirit of God touched her. It was not a program or a set of preconditioned
questions, but a man, Jesus, showing true concern for an individual. He was not preoccupied by schedules and
appointments, or preconditioned in his approach to her. Jesus was obedient to the Father, obedient to His calling,
and unconditional in His acceptance. She was touched. She was living in sin but open when the Gospel
confronted her. It was a direct confrontation of her sin, delivered cross-culturally, a man to a woman. The
situation indicated, "You do not do this!" Samaritans do not associate with Jews. Jesus, being open or "present,"
ministered in the opposite spirit to the spirit of the culture, which was segregation, and achieved lasting results.
As we continue to follow God's will for our lives, He will bring to us these points of contact yielding fruit in its
due season.
Viewing the youth culture of Japan, considering we are called here, and knowing the specific calling, do we just
move on and hope for this type of opening? Is it possible to make this type of encounter happen without being
caught up in programs? The term "felt need" indicates a place in the "battle line" that is weak, a place to
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concentrate our efforts. When people have a need, usually they are seeking to meet it. If it is grave enough, it
does not matter where it is met. Does Japan have such a need? If so, how can we meet that need?
As we look at the "point of confrontation" on the chart, there are areas where the Gospel can answer questions if
we ask the right ones. One area that has appeared from one end of Japan to the other is, in Japanese, "tokokyohi"
(refuse to go to school) and "ijime" (bullied) youth. This may be the greatest "felt need" in Japan today. These
are young people who have dropped out of school and ultimately the system or society. It has affected every area
of Japanese society. Solutions are not available at this time. Proposed solutions have not been, on the whole,
effective. These people have said "no" to the cultural status quo for various reasons. The culture is offering a
solution to their problems, but the solution still revolves around the "system" so it cannot be accepted. These
people have either been rejected by the culture or have rejected the culture themselves. They do not want another
system to replace it.
Since the problem began to receive media coverage, the government has begun other institutions to replace the
ones the young people rejected. These are not cures, however, but merely "band-aids." What these young people
need is to be treated as individuals. It has been asked, "What will happen if you build a school or program for
these young people and they drop out of it?" If we treat them as individuals they cannot drop out because there is
nothing to drop out of.
This is an example of finding a need in the society and applying gospel principles to meet it. In Japan, other such
needs exist. As we seek God, He will show us these areas. One that is obvious is the lack of friendships. Most
youth, as they move into their teen years, lack true friendships because of lack of time, or knowledge of how to be
a friend. There is very little for them to pattern, perhaps. Consequently, friendship evangelism can be very
effective. However, it is time-consuming and inconvenient because Japanese schedules do not allow long periods
of time for such pursuits. We need to be available at the hours they are.
To this point we have tried to give some basic ground to establish what the youth culture is and some areas where
the Gospel can enter, but we have not yet mentioned the "Japanese international youth culture." Japan, as a
country, seems to have few problems selling their goods to other nations. Barriers to merchandising appear to
have been overcome. We see Sonys and Toyotas in every country today. Obviously, someone is crossing the
country lines and making the necessary arrangements. However the result of all this is a country that sees itself
unstoppable. The sense that "we can do anything we want, given the time" is an attitude most Japanese people
have. It has been called the "conquering spirit" of the Japanese, but as we look back a very few years we see the
fallacy. Japan had conquered much of Asia in World War II, but in the end it was complete disaster.
Today we have a youth culture that does not know the defeat of World War II. They only see the fruits of the
diligence of their fathers' and mothers' efforts to establish a "capitalistic" society. Most youth know competition
and what it takes to achieve high scholastic honors, but are missing the basic foundation on which the society
should rest, the family.
We spoke earlier of friendship being a real need here. One factor contributing to this lack is that the families do
not function according to relationship. Basic principles are not being seen or taught by one generation to the next.
In other words, the basic level of society seems to be the institution, which teaches allegiance but not relationship.
Diligence is learned as it pertains to the institution; so the reward of achieving is attained, whether personally or
collectively, but it is only at that level of relationship that commitment is learned. For example, a father owes his
allegience first to the company and secondly to his family. He relates better to his company because he has never
seen good family relationships modeled.
The youth culture is based on the institution being its most basic unit. They relate to the international as an
outside force that is being conquered by the older people through intelligence and education. Because they have
not learned basic relationship principles, when they are experienced for the first time, they open up like little
children and want more. The Gospel is relationship: God relating to man at the highest possible cost. Trying to
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explain this can be difficult because of the lack of reality it has for them; but showing it has profound results.
One major area of need is the spiritual but there is little way to make a young person believe that. Yet if we use
relationship as our door and walk through it with them using God's principles, "lights" can go on in the soulish
area to reveal the spiritual.
There is a feeling that God is "up to something" in the midst of this, but it is not something He has done before.
This culture has its peculiarities that no other society has had to this point. In all cultures in this world, there are
pillars which God has placed His principles on. They hold up even the worst societies temporarily. Without them
oblivion is the result. With every new generation we see the potential for stronger pillars or greater oblivion.
Much of this lies on the shoulders of the Church to carry out the "Great Commission." Japan is at a very crucial
time in determining her future. There is a generation of youth starting to ask some questions. God's desire is that
His Church be there to answer.
The question is, what does "be there" mean? Jesus walked among the people. He knew how they lived because
He spent His days in the places where the people were. The synagogues, the streets, wherever they were, He was.
If the church is to be there to answer the questions, we have to get out of the churches and mission complexes and
go where the people are; know how they think, how they act, and most of all how God answers the questions they
are asking.
Sometimes church doctrine is all we have to offer. That is what the Pharisees and Sadducees had. We know how
Jesus viewed them. A missionary once said to me, "If I could only get rid of these people, I could get something
done." Jesus said, "I have come that they might have life and that more abundantly." We do not want the youth
of this nation to settle for anything less.
"Do not let anyone look down on you because you are young." 1 Timothy 4:12
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CRITIQUE of "The Gospel for Japan's International Youth Culture"
by David M. Moore, church planting (Orthodox Presbyterian)

Mr. LaDue has given us in his presentation (somewhat different from his paper) one of the most moving pleas for
an "incarnational evangelism" that many of us have ever heard. He suggests that we follow the pattern of our
Savior in being a living demonstration of God's love in this world, present and available at all costs to Japanese
youth who are crying out for real love. God's love for men in Jesus Christ can be known only as we who bear His
Name make it real and vivid where it can be seen and experienced.
I do not wish to detract in any way from what has been said, but I would point out a few relevant questions. The
term "international" in the title of the paper may have different referents:
a) to foreign youth, including missionary children, living in Japan
b) to Japanese families with overseas experience
c) to Japanese youth heavily subjected to foreign influences. The speaker has interpreted his assignment
with reference to the third class primarily, though he refers only in passing to the foreign influences.
Since LaDue's evangelistic contacts are mostly with the youth of what he calls the "lower class" educationally, his
descriptions apply generally to them. But what about the vast majority of Japanese youth who do not rebel
against nor drop out of the system? How can the Gospel be communicated to them as well? Can we see the
system as providing an avenue for the Gospel instead of only a barrier? Are there bridges for those within the
system, too?
As Christians we believe certain things are essential to building a strong society, such as belief in one God, a
strong family structure headed by a loving father, freedom for individuals to believe and act according to their
own consciences, and sexual fidelity to one's life partner. Japan does not have any of these, yet at least outwardly
has developed a strong and successful society. Does this raise a problem for you as it does for me? Should we
take a closer look at how our message of society and family life impinges on Japanese social structures?
I commend Mr. LaDue for his appeal for us to live out the Gospel in the pattern our Savior demonstrated in his
concern for people. He has called us to repentance and fresh resolve to spend ourselves for Jesus' sake as servants
of a generation which does not know what real love is.
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ENGLISH TEACHING AS A BRIDGE TO COMMUNICATING THE GOSPEL
by Mark Maxey, missionary (Church of Christ)
Karl Barth is reported to have stood before an audience and announced that his sermon would have three points:
The omnipotence of God, the omniscience of God and "some random thoughts on infant baptism."
I don't know whether I can be that well organized or not, but I am sure that I can produce quite a number of
random thoughts about bridge-building by teaching the English language.
1. MEANING OF THE WORD "BRIDGE"
The Latin word for a "bridgemaker" is pontific: pont for "bridge" and fic for "to make" or "to do." The common
word, now capitalized, has come to be used almost exclusively today to refer to the Pontiff in Rome, who makes a
bridge between his followers and heaven. For the purpose of this seminar, however, we ourselves would like to
learn how to be good "pontiffs" or bridges between the people of Japan and the Gospel, which we teach them in
the English language, and, more specifically, the language which is of and about the Bible.
Lingering a few moments with Webster's Third International Dictionary (1969 Rev. Ed.), we can look down the
column of derivatives of "pontiff" to the word "pontificate." This means "to deliver oracular utterances or
dogmatic opinions," or "to comport ourselves with excessive dignity or pomposity" and, finally, to "assume
exaggerated authority."
So the challenge for me in presenting this paper, and for all of us as teachers of English (or any other subject) is to
be good pontiffs and at the same time, not to pontificate.
2. HIGH BRIDGES
Crossing bridges, especially high ones, is not easy for many people. There are many more Japanese who want to
cross the English language bridge in order to learn both the language and something about the Christian faith.
They will not attempt to cross the bridge, however, because of fear-fear of trying, fear of failing or fear of being
laughed at. Overcoming these fears is a challenge to the "pontiff."
3. BRIDGES TO FAR AWAY PLACES
As a long-time member of the Rotary Club in my town, I have helped select and prepare many young people to
go to the United States as exchange students for one year. For some reason, those selected are almost always girls.
Having prepared the best way they know how, these girls "cross the bridge" (go overseas) fearful that they will
not do well in the new country and culture. Especially, they are fearful that their English will be inadequate.
Initially, at least, those fears are justified.
A year later they return speaking pretty good English which no one wants to hear. They have become
"Americanized." Now they have to become "Japanized" again. To my knowledge, none of the girls who have
returned from their year in America have yet married. Either they are seeking a husband here who will give them
the independence they tasted in America or the Japanese young men do not want to marry a girl who has become
"gaijin kusai." It is a mystery and not a happy one.
Crossing the bridge by means of the English language to another culture was high adventure for these exchange
students, but returning to one's own country where use of good English in everyday conversation is not
appreciated is to turn fun into frustration.
4. IN WHAT WAY CAN THE ENGLISH LANGUAGE BE CONSIDERED A BRIDGE TO THE GOSPEL?
The premise of my assigned topic is that teaching English is a bridge to communicating the Gospel. Therefore we
must ask how or why or in what way is it a bridge to the Gospel?
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(1) English is a Biblical Language
First, we must ask why the average Japanese finds it so difficult to learn English. I got a handle on the answer to
this question over twenty-five years ago from John Muto, a Christian minister who has also taught English in the
Tokyo YMCA for many years. He said: "The reason the Japanese have such great difficulty learning the English
language is that it is a language that came from the Bible-and the Japanese do not know the Bible." I have never
forgotten his observation.
Of course, there are linguistic reasons why the Japanese find the English language difficult, but more and more of
them are doing very well at making it their very own. I venture to say, however, that they have not found the
"soul" (kokoro) of the language yet if they do not know the Gospel.
To the best of my knowledge, English-speaking Japanese have not brought forth great hymns, poetry, novels,
sermons and other literary forms which move the heart. Uchimura Kanzo, Kagawa Toyohiko and Nitobe Inazo
would be exceptions. They are exceptions for the very reason that they were Christians and had immersed
themselves in the study of the Bible. Also they had considerable exposure to Christians in the West.
(2) The Bible is the "Soul" of the English Language
I affirm that the Bible is the "soul" of the English language and that there cannot be complete freedom in its use
without an acquaintance with the idioms, sayings, parables, characters, events and geography of the Bible. By
which I mean that all these aspects of the Bible are not only to be recognized by the user as biblical, but also that
they be used frequently and properly in everyday English speaking and writing.
Yevgeny Yevtushenko, one of the major Soviet literary figures of the last twenty years recently wrote this in the
Russian official newspaper, Komsomolskaya Pravda: "I have never understood why the state has published the
Koran and not the Bible. Without knowledge of the Bible the youth of today cannot understand a great deal in
(Alexander) Pushkin, (Nikolai) Gogol, (Fyodr) Dostoevsky and (Lev) Tolstoy.... We must not discard religion
from the historical experience of morality whether it is positive or negative..." (Japan Times December 13, 1986).
The importance of the Bible to the English language is confirmed by Bartlett's Familiar Quotations (1980 Ed.).
It has 1060 biblical quotations from the Bible arranged in ninety-three columns on thirty-four pages. (This is
exceeded, however by 1721 quotations from William Shakespeare, or 600 more than were selected from the Bible.
Anybody who reads Shakespeare, however, had better have the Bible handy because his quotations from the
Bible are frequent.)
The eleventh edition of Bartlett's Quotations (1938) gave Shakespeare 6.7% and the Bible 2.2% of its pages. In
the fifteenth edition, forty-two years later, Shakespeare still had his 6.7% of the pages while the Bible's
percentage had risen to 3.7%.
I accept this as evidence that the Bible, far from fading out of memory and out of use, will become even more
pertinent to the present spiritual condition of mankind. Nor will its inclusion in the English language and idiom
ever fade away.
(3) Christian Content of the English Language
Consider the Christian content of the English language. The spiritual, ethical and moral principles contained in
the Sermon on the Mount continue to amaze modern man and are unbelievable to non-Christian Japanese. They
read, "Love your enemies and pray for those who persecute you," (Matthew 5:44) and then ask, "Who could
possibly do that? Who would want to do that?"
Consider also the fruits of the Holy Spirit that the Apostle Paul lists in Galatians 5:22-24: love, joy, peace,
patience, kindness, faithfulness, gentleness, self-control, followed by the admonition that "those who belong to
Christ have crucified the flesh with its passions and desires." These are admired not only as beautiful sentiments
by the unbelieving, but also impossible of attainment.
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It is only when a bridge to the Gospel, the Good News of Christ, has been built that these virtues become both
believable and possible.
(4) Culture and the Bible
On the cultural level, consider the strangeness to non-Christian Japanese of many western customs that have their
roots in biblical teaching. I note a few: the man letting the woman go first; holding the door for her; taking off
his hat in greeting to her; kissing his wife in public; assisting her with the children; carrying the packages, helping
her with the housework and not only asking her opinion but wanting her consent on major decisions to be made.
These are truly amazing when practiced in non-Christian cultures.
I readily admit that these practices are being copied in Japanese society and I rejoice in it. But that these
customs have their source in biblical teaching is not widely known here.
In a speech at my Rotary Club I quoted the four principles of Rotary: "Is it true? Is it right? Is it helpful? Is it
fair to all concerned?" Then I showed that these principles derived from Jesus' Sermon on the Mount. One
member stomped out in anger. He said he never would have joined Rotary if he had known it was a religious
organization. If he had paused in his departure, I would have pointed out that when the religious backgrounds and
connotations of Japanese language and customs are considered, he was living in a very religious country indeed.
He was not about to turn his back on it was he?
(5) Holidays and the Bible
There can be no understanding by the Japanese of the major holidays in "Christian" countries without knowing
their Christian antecedents. I note in order: Good Friday, Easter, Pentecost, which is a national holiday in some
European countries, Halloween (a gross corruption of All Souls' and All Saints' Days), Thanksgiving and
Christmas, to name only those most observed by Christians worldwide.
In non-Christian societies, these days only make sense when viewed in the light of the Gospel narrative and when
seen to be observed in a spiritual way by Christian people.
To reiterate: my contention is that the English language can only be fully felt and fully learned when it is seen in
a biblical perspective. Ergo, if we are determined to use the English language as a bridge to communicating the
Gospel, then we must teach our students the Gospel at the same time we are teaching them English. If we are
determined to do this, then the English Bible Classes which have been going strong in this country for at least ten
decades will need to be around for a few more decades yet.
5. THE ENGLISH BIBLE CLASS AS A BASIS FOR GOSPEL COMMUNICATION
(1) My First EBC (English Bible Class)
My first English Bible class was for a hospital unit of Japanese POWs (Prisoners of War) at Camp John Hay,
Baguio, northern Luzon, Philippines, where I was serving as an Army Chaplain. These men had little to do but
wait until their time of repatriation came. I and the camp doctor, Lutheran missionary son, Arther M. Hall,
assisted them in getting needed medicines and supplies.
Also each Sunday night, all of them gathered for my English Bible class. Maybe it was because there was
nothing else to do but attend. Maybe it was because they were truly interested in what this "babbler" would say. I
typed out the lessons, triple-spaced on legal size paper and an English-speaking, but non-Christian officer, wrote
out the Japanese under each line. To my knowledge, none of these men became Christians but I never had a more
eager group of listeners.
These men moved and I moved. But six or seven years ago, through a photograph I had and a single name that I
remembered plus some shrewd detective work by a Kyushu doctor, I was reunited with the head of the Baguio
hospital group, Dr. Mizobuchi. He is still alive and well practicing in Shikoku. He is also head of Soka Gakkai
for that island.
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(2) My Wife's EBC
In the summer of 1947, my wife and two children joined me at Camp Otsu on Lake Biwa. She immediately
began an English Bible class in the army chapel. Her class members were the young men and women who were
serving in the camp as maids and houseboys. It turned out that most of them were students at Doshisha in Kyoto
and that they were as eager to learn the English Bible as they were to earn money and have enough to eat.
My wife had a great joy in teaching these young people, and myself, also, in seeing the success she was having
and assisting in a small way. I cannot help but think that our joyful fellowship with these young people became a
part of the bridge over which my wife and I walked as we made a life-time commitment to Japan, arriving here
again in early September, 1950.
(3) My First EBC in Japan
Within a month of our arrival, we had established our home on the eastern peninsula (called Osumi) of
Kagoshima Prefecture in southern Kyushu. We have continued there ever since.
Within another month I was conducting an English Bible class in the Japanese house which had been somewhat
rebuilt to serve as a church. This class met every Saturday afternoon. Lacking any other teaching material than
the English-Japanese New Testament which used the old bungotai Japanese, I dug out copies of the material I had
used to teach the POWs in the Philippines and my English Bible class was on the way.
When this material was used up, I rewrote it and called it a Twelve Week Course. After a few years I doubled
its size and it became a Twenty-four Week Course. Eventually, I began devoting every Saturday afternoon and
evening to English Bible classes. At the same time I was developing graded materials to suit the ability and age
levels of my students. This has been more or less an ongoing process. By writing one new lesson every week,
over the years a rather complete set of graded courses has been produced.
The hope always exists in any effort like this that eventually the perfect text and the perfect method for
teaching English Bible classes will emerge. For me, that goal still lies ahead. Maybe that is true of all of us. But
I can truly say that all that I have written and taught in this field has had one fundamental object in mind-to
communicate the Gospel.
6. BARRIERS TO BE FACED IN BUILDING GOSPEL BRIDGES
The barriers to be faced in using the English Bible class as a bridge to teaching the Gospel can be summed up
under four headings: racial, cultural, religious and linguistic.
(1) The Racial Barrier
In discussing the racial aspect, we are not talking about the pseudo-scientific theory being propounded at present
which says the Japanese think with the left side of the brain and the Westerners think with the right side of the
brain. The scholars who favor this idea conclude, therefore, that the Japanese will never be able to think about
anything in the same way that Westerners do.
This idea should not be taken seriously by Christian people. I have known too many devout Christians of many
countries and races to doubt that God does speak to them all through His Word. Even the Apostle Paul confirms
this fundamental truth by quoting the philosopher Aratus who said, "In him we live and move and have our
being." Further, he quoted another poet who said, "For we are indeed his offspring" (Acts 11:28). In short,
Christianity is the only true "world" religion in contrast to tribal, geographical, linguistic and cultural religions.
This limits both their transportability and their transferability. The Christian faith has been successful in leaping
over all these barriers.
In my thinking, the racial barrier should not be a problem in any English Bible class. Parents who have racial
prejudice will have children with the same feelings. If they have racial prejudice they may well have prejudice
against the Christian faith as well. Thus these kind of students would not he interested in being a part of a class
where the Bible is taught.
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As far the teacher, he/she must be on guard at all times so as not to indicate in any way a supposed superiority of
race, country or culture. At the same time, there is no need to deprecate these factors either. One of my mother's
sayings was, "It's a poor bird that dirties its own nest." In contrast to this, the teacher can note the positive aspects
of his/her background at appropriate occasions. One's students will be more or less aware of these differences
anyhow so you will have a reason to discuss them when and if the students ask.
In short, I see no racial barriers to communicating the Gospel to the Japanese by way of the English Bible class.
I am assuming the missionary himself/herself has his/her racial feelings under control.
That is not to say, however, that racial feelings are not present in all our hearts as well as the members of our
English Bible classes. It is up to the Bible class teacher to assume its presence and to deal with it in a positive
manner and without confrontation.
(2) Cultural Differences
Cultural differences exist in abundance. We do not come to change culture, but to redeem it with the Gospel. It
would be hard to find a country where culture and religion are so meshed together as in Japan. But when the
Gospel completes its work in the heart and life of the believer, not only is the culture (of Japan) redeemed but we
can also rejoice in the remaining cultural differences.
(3) Religious Differences
Religious differences are also assumed. If the variety of religions and gods are beyond counting as noted in the
Japanese proverb, "Yao yorozu no kami," then the challenge is laid down for us to show in a loving, thorough and
biblical way that the Christian faith is the only one out of the multitude of faiths that bring salvation and that "life
which is life indeed" (I Timothy 6:19).
In comparison to the total population, the Christian Faith has always had a minuscule following in Japan. And yet,
and yet, it has produced profound changes in this country and will continue to do so. It is a faith which is admired,
even grudgingly, and which fifty per cent of the population would choose for their own, if they were free to
choose a personal religion as against a family or national one. (This percentage turned up in a poll of its readers
taken by the Asahi Shimbun.)
(4) Linguistic Barriers
When we come to the linguistic barrier, we must admit that there is no way to compare Japanese with English or
other languages of the Western world. Anybody who thinks there are similarities has another think coming.
Accept as fact that the Japanese language is like no other. That will put one on solid ground as we proceed into
the unknown.
A continual atrocity afflicted on the students of this country are the countless hours spent by English teachers
who are Japanese and who attempt to explain the intricacies of the English language to their students in Japanese.
Undoubtedly some knowledge is transmitted in this way but no language facility whatever. Personally, I avoid
the grammatical approach to English language teaching as much as possible. By the continual use of simple,
correct English sentences to the student, offering correction only to the extent that the student's language level
allows him/her to understand why the correction is needed, I attempt to lead my students both individually and as
a group to continuing higher levels of competency.
If it is true, as I believe, that "Repetition is the art of memory," then I also believe it is true that the repetition of
correct answers to thoughtful questions is basic to acquiring language proficiency.
I must also say with great regret, but with considerable experience, that, generally speaking, the English
language they are taught at school is the single greatest barrier to linguistic ability that the student faces.
One of my most trying experiences in Japan occurred over a three year period in my city.
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At least once a week, sometimes several times a week, and usually at the most inconvenient times, a local high
school teacher would call me and say, "I am going to read you two sentences. Tell me which one is correct."
After listening to the sentences, I would tell him which one was right. No matter which one I chose, he would
challenge me by saying, "Why?" I would reply that I didn't have either the time nor the technical words at my
command but he could be sure that the sentence I had selected was the correct one. He would sputter but
eventually hang up. In a few days, however, he would be on the phone again with another set of multiple choice
questions. In all the time he was in Kanoya, he never came to call on me or was able to say "thank you" to me by
word or letter. He was the rudest man I never met.
In regard to English teachers as a group, most of them consider it a loss of face to attend an English Bible class
taught by a foreigner unless every other member of the class is also an English teacher. On the other hand,
through the years I have always had one or two English teachers in my Bible classes. They were humble men,
willing to learn, even in a class of high school students, some of whom were from the teacher's own classroom. I
admire them greatly and they have remained firm friends, keeping in touch no matter where they were transferred.
7. FUNDAMENTALS IN BARRIER CROSSING
We have been talking about barriers. Is there any way to get over them, around them or under them? Of course!
"Where there is a will there is a way." Better than that, where there is love there is a way. For example:
(1) The Teacher as a Role Model
The teacher should see himself/herself as a role model of what a Christian should be like as a husband, wife,
father, mother, parent, teacher, friend and, if so qualified, as a Christian minister. If your feet are too small to fill
those shoes, don't throw away the shoes. Grow bigger feet!
As a teacher one must be all that a teacher should be in showing kindness, patience, persistence, understanding,
encouragement, friendship, seriousness and, on very rare occasions, severity.
Also, the Christian teacher, like any other good teacher, must retain control of the class and keep it moving in
the direction he/she wants it to go if any meaningful instruction is to take place. Having begun the class with a
clear statement of both its purpose and also what is expected of the student, the teacher then proceeds to carry out
this purpose. In doing so, he/she will try to assist the students to live up to the teacher's high expectations and to
praise them highly when they do so.
If the Christian teacher can always retain the understanding that he/she may be the first example to the student
of what a Christian is, it will be a continual incentive for him/her to try to live up to the standard set by Christ
Himself. This is what the student, unrealistically perhaps, expects.
In other words, the teacher of an English Bible class wants to introduce the students to Jesus Christ more than
he/she wants to teach them English. If the teacher can do both effectively, so much the better.
When I was in high school and about to leave the house to attend some school or class function, my mother would
stand by the door as I left. Her parting words were always the same: "Remember who you are." She never said
more than that. She never explained what she meant by the statement. That was up to me to reflect upon and to
act upon. I always understood that she was telling me that I was a Christian from a Christian family and that I
was to act in a way appropriate to that name.
Every Christian teacher of an English Bible class would do well to brace himself with this saying, "Remember
who you are!" each and every time he/she stands before the students to teach.
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(2) The Bible as a Bridge over the Barriers
Secondly, let us not forget that the Bible itself is a bridge which has already, through the ages and around the
world, passed over and through every barrier which the heart of man has erected. No literate person can be
unaware of the Bible's existence. Certainly not in Japan. Whatever is known about it, at least two things stand
out: one, it is a book that contains superior moral and ethical teachings; two, it tells about the life of Jesus Christ.
High school English textbooks contain, at a minimum, excerpts from the Sermon on the Mount, the parable of
the Prodigal Son and the account of Jesus' death on the cross. The story ends there. The Resurrection is not
mentioned. The student, however, does have some introductory facts about the Christian Faith at his/her
command.
Certainly the cross is known throughout Japan, perhaps all over the world, as the symbol of the Christian Faith.
Personally, I would like to come up with an equally compelling and recognizable symbol of the Resurrection.
Should such a symbol be found, however, I doubt that it could ever replace the cross. So let us be satisfied with
what we have.
To sum up, these three positive factors are at hand to help us cross the barrier of unbelief: Christ is known, the
cross is known and the Bible is known.
8. NEGATIVE FACTORS TO BRIDGE BUILDING WITH THE ENGLISH BIBLE CLASS
As there are positive factors in place to aid us in bridge-building by means of the English Bible class, there are
also negative factors in place. What are they?
(1) Disbelief in the Miraculous
A number of years ago I watched the movie, "The Greatest Story Ever Told" on TV here in Japan. It was Easter
Sunday night I believe. At the end of the movie, the Japanese host of the show summed up his concluding
remarks by saying, "Wasn't it a wonderful story? Of course, it isn't true, but wasn't it a wonderful story?" In my
opinion that is the basic attitude to the miraculous that most students bring with them to the English Bible class.
(2) Prejudice Against Foreigners
Prejudice against foreigners must always be assumed to exist in some degree in every society. It is certainly
present in Japan and may be expected to increase. I note that students on the streets no longer return my greetings
and they long ago ceased doffing their hats.
From my experience with Japanese teachers of the English language, I presume they pass on their prejudice
against foreign English teachers, in the degree that they possess it, to their students. Since many of these teachers
are leftists, this would be a further expression of their communist outlook. I mention this only to say that English
Bible class teachers should be aware of negative feelings toward them that may already be in their student's minds.
(3) The Type of English Instruction Already Received
A third factor negative to the success of the English Bible class is the type of English instruction the student may
have already received. The requirements vary, but basically English language study is required in middle school
and optional in high school. Any student who hopes to attend college or university, however, will surely take all
the English he/she can get in high school if only to do well on the college entrance exams. The problem for the
English Bible class teacher is the type of English they have learned (grammatical); the kind of pronunciation
acquired (sometimes atrocious), and their basic lack of practical knowledge about the world: historically,
politically, geographically and religiously. For a country which farms the world for its needs, this lack of
knowledge is unbelievable.
I have yet to find, for example, a student who could walk to a map and put his/her finger on Jerusalem or even
locate the Holy Land on a map. No student has ever been able to name all the countries either ancient or modern
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that surround the Mediterranean Sea. Thus the person who would teach an English Bible class must continually
attempt to place the biblical text under study in its complete geographical, historical and cultural context. I
emphasize continual because one time or even half a dozen times is not enough.
Truly, what the high school student in Japan has to learn is amazing. But what he does not have to learn about
the rest of the world and its people is even more amazing. Though the Bible is well known as the most famous
book in the world and is readily available for all to use, still the ignorance of what it says, what it stands for plus
the probable negative impression of it received from the teachers at school have left the student basically
uninformed about the Book of Books.
Thus the English Bible class teacher must make haste slowly, "precept upon precept, line upon line, here a little
and there a little" (Isaiah 28:10). Love mixed with patience and persistence can overcome these barriers that are
in place in our students' thinking and experience.
9. PERSONAL AND OTHER BARRIERS TO USING THE EBC AS A BRIDGE BUILDER
There are some hindrances, personal and otherwise, and of more or less difficulty which must be faced by those
who would teach the English Bible. These might well come under the heading of basic expectations of teacher,
student and parent. What are some of them?
(1) Parental Expectations
A Japanese parent, recognizing the religious faith and character of the EBC teacher, might expect that their child,
under the teacher's care, might lose some of his meanness and become a better person. Then again, he might not.
But such an expectation should be both a compliment and a challenge to the teacher.
(2) Student Expectations
The student's expectations in regard to the teacher might be summed up in the question, "Sensei, how long before
I will be able to speak English? I want to go to America next summer." This kind of student is vastly
overestimating his ability to learn the language and underestimating the difficulty of the language to be learned.
In my experience, almost all students come to class the first time well supplied with over-confidence.
(3) Teacher Expectations
The teacher's expectation is that at least a few of his/her students will be caught by the divine message in God's
word and become obedient believers in Jesus. Without such hope, teaching of the class is just another duty to be
performed. If a teacher does not want such a conversion to take place, then the subject of the class should be.
"The Bible as Literature."
I have always felt? that teaching the Bible should be a joy while at the same time confessing I have often taught
it as a duty. However, without a vision of one's student becoming a follower of Christ, what divine joy could
there be in teaching the Bible to anybody in any language?
(4) Expectation of a Reader-friendly New Testament
Which Bible or Testament is the right one to use for EBC? A snappy answer to that might be, "The one you've
got in your hand." At the same time, for fifteen centuries after Christ, soul-winners did not have any New
Testament in their hands to use while witnessing. Let's count our blessings in having the Book of Books readily
available to us in Japanese as well as a thousand other languages and dialects.
Personally, I hope Biblical scholars never cease their work of making the Bible both readable and relevant to
every generation while at the same time retaining the integrity of the original. That is in the long term. In the
short term, however, it is the EBC teacher who must make the decision of which Bible to use and then continue to
use it over the years.

59

Will the choice be to use an English-only version or one with English and Japanese in parallel columns?
Again, that will depend not only on the teacher's choice but on the language level of the student.
I have had satisfaction in using an English-only New Testament for the last few years for students over high
school age. It is the Easy-to-Read New Testament published by Baker Book House. It weighs a ton and costs a
pile but my students like it and do not shrink at the price. It was written originally for the deaf, who have a
fourth-grade language level. But my students are at ease with it and that makes for good teaching.
For all other classes, I use an English-Japanese New Testament of which there are four varieties, to the best of
my knowledge. Of these, my first-choice would be the one published by Gideons International which features the
New International Version on the English side. Since it is now conceded that the NIV is the translation of choice
for the next generation it offers the student a reliable and modern text. As Gideons only give their Testaments
away to hotels and students, it will not now be available to us for use as a classroom text. I should note here that I
require my EBC students to buy their own New Testaments, hoping that it will become something of personal
value to them. At any rate, let us hope that an NIV-Japanese New Testament will become available to us in the
future.
The Japan Bible Society publishes a parallel version New Testament whose binding is most pleasing and
typography most readable. In their latest edition, however, they have replaced the Revised Standard Version with
the Good News for Modem Man translation. The problem is that the Good News version is entirely the work of
one man. As such it cannot have my full confidence.
Japan Bible Publishers (Nihon Seisho Kanko Kyokai) has two parallel versions out. One uses The Living Bible
paraphrase by Kenneth Taylor. It is pleasing, readable and understandable. But again we face the problem not
only of a one person paraphrase but of clarification footnotes on many pages. (I have always appreciated the
American Bible Society's policy of publishing the Bible without comments of any kind.)
The other parallel New Testament put out by Japan Bible Publishers uses the Shin Kaiyaku (new) translation of
the New Testament, which I appreciate not only for its integrity to the original but also for the polite verb endings.
Also on the English side it uses the New American Standard, which to my way of thinking is the most reliable
version extant today, the NIV being a close second.
Personally, I find the typography too faint and the lines too crowded for ready reading in the two parallel versions
printed by Japan Bible Publishers. For those with 20/20 vision, however, that may not present any problem.
Though I use parallel New Testaments in practically all of my English Bible classes, I do not refer to the Japanese
text very often in my teaching. But I expect my students to be reading the Japanese text regularly both in and out
of the class. For those class members who become Christians, they very soon buy and begin using their own
complete Bible in Japanese.
10. ENGLISH BIBLE CLASS METHODOLOGY
It is up to every teacher to develop his/her own methodology for conducting his/her English Bible Classes. On a
recent visit to the United States I was impressed by one professor who described his teaching in this way: "My
method is to have no method." I take it he does appear for his classes.
A method of teaching will develop out of necessity, however, based on the age and quality of students; their
abilities; the teaching facility and equipment available; the religious beliefs of the students, if any; the length of
time of each class and how many weeks or months are allotted for each term. Textbooks and teaching technique
must fit, as much as possible, the language and age level of the students.
For what it is worth, here is some of my methodology:
60
(1) The English Bible Class is not a Religious Service
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I do not consider an English Bible class as a religious service. Therefore, I do not begin or end with prayer. I
always begin by singing a hymn or choruses. Sometimes I use up to one-fourth of the class period for singing.
My idea is that the class is an introduction to the Christian Faith, not an induction into it. Such an induction,
when and if it does come, must come at the student's own time and choice. The English Bible class will be
leading him/her in that direction.
(2) I Charge a Small Fee for each Class Period
I charge a small registration fee once a year and a fee for every three-month period for English Bible classes. The
purpose is at least two-fold. First, in Japan, what is free is thought to have no value. Second, the students feel
more of a responsibility to prepare for and attend regularly a class for which they have paid money. If you are
holding a class in a meeting place other than your own, you may have no say in deciding whether to charge or not
charge. I will not defend the practice of charging for English Bible classes with a single drop of my blood. I will
not even argue with you about it. In any case, never ignore the culture.
(3) Every Class Member Must Buy a New Testament and Textbook
Each class member buys a New Testament and textbook, if required, at the time of enrollment. I furnish
hymnbooks, chorus books, song sheets or printed words and highlighter pens-according to the needs of the class.
Again, the principle is the same. Bible and textbooks which are bought are more likely to be read, used, and
carefully kept.
(4) A Memory Verse of Scripture is Assigned for Every Session
A memory verse is assigned for each time the class meets. I try to pick a verse from the section being studied that
will point up the lesson and also leave a spiritual lesson in the heart. The memory work is long or short according
to the level of the class. I regard a verse of Bible memorized as a germ of biblical faith which will sprout and
bring forth fruit in its season.
Each class member recites the memory verse immediately after the singing. My students clap when another
student has done a perfect job of memorization. If a person hasn't done the memorization, he/she is not "put
down." Rather, they are reminded that they will be called on first at the next class session to recite both the old
and the new memory verses.
(5) Each Student has a Class Registration-Attendance Card
Upon registration, each student fills out a card with name, address, age, phone number and birthdate. Also on the
right edge are squares to mark attendance and payment of class dues. Besides having this record, the cards serve
as a roster as I call on students to recite. This makes sure that every student is called upon. When a student
misses two classes in a row, he/she will be sent a postcard noting that they have been missed. It is assumed that
the parent will also see the card and know that the teacher is concerned about the student's attendance.
(6) K I S M I F is a Part of our Classroom Procedure
To keep the students alert, we use KISMIF as a part of our classroom procedure: Keep It Simple-Make It Fun.
To do this I use flash cards and word cards for the last 5-10 minutes of many class periods, especially for younger
students. When they can instantly recognize what is on the card, they get to keep it till the end of the class period.
The student who has the most cards at the end of the session receives a small prize.
Another method is to hand a student a stack of ABC cards that spell out prominent words in the lesson. The
student must go to the front, arrange the letters in the proper order on the chalk holder at the base of the
blackboard, then pronounce the word. This game enhances letter and.word recognition.
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(7) Each Class Ends with an Invitation to Attend Church and/or Sunday School
Every effort is made to relate the class to a church. Each class period ends with an invitation to attend church or
Sunday School. A picture of the church (if the class is not held in a church) is displayed along with the times of
services. Also brochures showing a picture of the church and describing its activities and facilities are given from
time to time.
11. PERSONAL CHALLENGES THE TEACHER FACES IN BRIDGE-BUILDING WITH EBC
The biggest challenge the EBC teacher faces is to help the students make the transition from being a student of
the English Bible into a user of and a believer in the Japanese Bible. The same problem can be stated in a
different way: how to get the student out of the English Bible class and into the church; out from being taught by
a foreigner to being ministered to by a Japanese Christian leader, and from being a learner of the Bible and about
Christ to becoming one who follows both the teaching of the Bible and Jesus Christ as Lord.
The challenges the EBC teacher faces in making EBC spiritually and practically challenging are fairly
straightforward:
(1) Making the Purpose of the Class Clear
First, the teacher must know and the student made to know what the purpose of the class is. In this case EBC
could be changed to MBC: Make the Bible Central. To lose sight of the class's basic textbook is to lose the
purpose of the class.
(2) Moving the Class Along at a Proper Pace
As the English-speaking teacher knows his own language well, he/she is always under the temptation to think
his/her students know the English language better than they do. If so, the teacher covers the material either too
fast or in too shallow a fashion. This leads to dissatisfied students and frustrated teachers.
The clock moves, the days go by and the months evaporate. The urge to cover the material quickly is always
present. In teaching the English Bible, however, it is better to cover some of it thoroughly than a lot of it in
shallow fashion.
(3) Meeting the Hopes of the Class Members
As far as progress in language facility goes, it may not be possible either to meet the expectations of the students
or their parents. Many parents believe that if their children study under a foreign teacher, even though using a
Bible in which they do not believe, it will give their children an advantage in future exams and education. This is
often the case. Also, it is often not the case. Students without the capacity or desire to learn will not receive such
a benefit.
The best the teacher can hope for is to explain what the purpose of the class really is. This requires, of course,
that the teacher himself must have carefully thought out what the class objectives are.
(4) Emotional Control
Through the centuries, the Japanese have been taught to control their emotions, especially the outward expression
of it. The teacher of an English Bible class must learn from them in this regard. Westerners have always felt
relatively free to express what they feel openly and they get on with what needs to be done. But this can be
disastrous for classroom morale. Though it is rare for a Japanese student to lose composure, it can be terrifying
when it happens.
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Thus the EBC teacher who learns to control his emotions will not only retain control of the classroom but will
also retain the respect of the students. Some aspects of this control on the part of the teacher are: never ridicule
one's students, never embarrass, never show partiality, never show impatience and never strike or touch a student
in anger.
(5) Encouraging the Student
Instead of the above the Christian EBC teacher comes to the student's aid when he cannot reply; encourages the
student at any sign of progress; supplies the missing word (but not the whole answer) when they are bogged
down; offers wholehearted praise whenever possible; accepts in silence the anger a student may express in class,
but arranges to speak to him/her privately and quietly as soon as the class is over; makes certain that each student
gets called on the same number of times and the same length of time at each class session, and lets the unprepared
student know that he/she will surely be called upon first at the next class session-and follows through on that
promise.
These ideas of class procedure, if sincerely followed, can make the English Bible class a worthwhile and lasting
endeavor, not just an hour idly spent.
(6) Being Used by Your Students for Their Own Purposes.
Being used by one's students for their own purposes is the area I find the hardest to deal with. I say so because I
have been used by students of every age, both sexes and many kinds of occupations. First, the student enrolls in
your class, makes a mark as a student who studies, answers questions, is always present and wants to be your
friend as well as your student. The teacher appreciates the student's attitude and capabilities. He wants to return
the friendship. This opportunity comes all too soon.
Soon the teacher finds him/herself writing (or rewriting) pen pal letters and interpreting the replies. Or the
teacher is helping students find a U.S. college that will admit them as students without too much regard for their
scholastic abilities, plus preparing the necessary papers for this adventure.
Requests for help in thesis writing are the ones I fear the most. I have completely written a thesis for a man who
made a study of how mangrove seedlings move from island to island in the Ryukyu Islands. The author had no
English ability whatever. Yet his thesis was published in English and he received a Ph.D. on the basis of it.
Needless to say, my name was never mentioned in its pages. Since that time I have helped complete many more
papers and dissertations for men who first enrolled as students in my English Bible classes so they could have a
basis for asking for my help later on. The hoped-for-help received, they attended my classes no more.
Of course, all is not lost in these endeavors. One learns a lot of things he would never have learned otherwise. I
still remember the "joy?" of helping a scholar in Kobe write a paper to be presented at the Corning Glass Institute
in New York state. The subject: "The Chemical Qualities of Borosilicate Glass." Borosilicate? I have never
heard that word before or since.
My worse case happened thirty-five years ago but it remains burned in my memory even now. This man, a high
school English teacher, came to my English Bible class for many months. Then he started to attend church. Next
he wanted to be baptized. After that he said he had been accepted by the prefectural board of education to study
in the U.S. for one year. Finally, he wanted to be introduced to the churches and Christians in the area where he
was going to be studying so he could have some fellowship with them. All the Christians saw him off at the local
station. He went to the U.S. for his studies and visited the churches, and people I had introduced him to, enjoying
their hospitality to the fullest. Then he returned to our town, never to be seen again.
Well, almost never. Several years later I saw him seated across from me in a crowded ferry crossing Kagoshima
Bay. He assumed I did not know who he was and sat facing me stony-faced for one hour. I did not intrude on his
solitude. He was left with his memories and I with mine.
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I am not saying that one should never come to one's student's aid in these matters. I am saying that one should
be aware of what is happening when you are asked to read and correct that first sheet of paper. Hundreds of
sheets of paper are likely to follow. Take whatever action seems appropriate being aware that one purpose of an
English Bible class is to develop relationships. In Japan every relationship carries its appropriate reciprocal
responsibility.
One can either announce by word or writing the limitation of your responsibilities in regard to manuscript and
tutorial work, or, contrariwise, be prepared to fulfill them to the best of one's abilities.
12. WHERE SHOULD ENGLISH BIBLE CLASSES BE HELD?
(1) Location
Real estate dealers say that the value of any specific piece of property is determined by three things: Location!
Location! Location! The ideal location for every situation may not be found but we should do the very best we
can. Not necessarily in this order, I would look for these things: a place that is church-related; modest in cost or
free, well-lighted inside and out, easily found, available by public transportation, have parking space for private
cars and have some basic classroom equipment such as tables, chairs, blackboard and bookshelves.
(2) Private Homes
Private homes are fine if a separate room leading off the entry-way is also available. At least one adult of the
family should be Christian and the other partner either consenting or willing for the house to be so used. Second
floor meeting rooms in a house will do only if there is an outside or separate stairway. Also the house and family
must be of good reputation.
(3) Church-related Meeting Places
Suitable church-related meeting places can often be found in larger cities in Japan. These could be in church
headquarters, libraries, rooms used for board meetings, classrooms of Bible colleges and seminaries, YWCAs and
YMCAs and any kind of church-related activity that has its own building. Quite often these buildings are not
used at all at the time an English Bible class would be held.
(4) Meeting Rooms of Companies
Many companies are encouraging their employees to study English. They are willing to employ qualified
teachers for their purpose. A Christian teacher who has such a job offer should use the opportunity to negotiate
the right to also have an English Bible class in the same room for any of the students of the regular class who
might want to attend. Attendance would be voluntary, of course.
(5) Church Buildings
Church buildings have personalities. Dark, dank and forbidding or bright, healthy and inviting. Church
personalities can change according to the people that use them and how the buildings are used. In my mind, an
English Bible class can help brighten up any church budding.
In any case, if a church building is not to be used, whatever the reason, the relationship of the class to a church
should be maintained by the EBC teacher. Also the EBC students should be encouraged continually to attend the
church and be a part of its activities as well.
If a church building is to be used for an EBC, good cooperation with the minister and leaders of the church is
essential. They need to be fully informed about the classes meeting times and activities. It takes work to
maintain good relationships between the EBC teacher, the class members and the church. Without good
relationships and the loving hospitality of the church nothing good will come from the class. So seeking peace
and making harmony must be constant pursuits.

64

One desirable aspect about meeting in a church building is that the students learn to enter it easily, become
familiar with its facilities and activities, and get to know the church members and its leadership. It should be a
matter of course that the students will become friends with both them and the church by means of the English
Bible class. In saying this, I am fully aware that exactly the opposite has happened when the minister was
opposed to either the EBC class or its teacher or both.
Consider the possibility of having the EBC in the church building on Sunday morning, just before or just after
the church service. Admittedly, this puts pressure on the students to attend the service as well as the class. But, if
they do so gladly, the exposure to the worship service and the preaching plus the EBC doubles the possibility of
their becoming active, practicing Christians.
(6) Decision Making
It is not my practice to urge decisions for Christ as a part of the EBC class program. If the teacher is committed
to Christ and its joys and blessings, then he/she can not help but want others to have this same commitment. Thus
the teacher's conduct as well as the lesson content will always be leading in that direction.
In addition, by the student's attitude and questions, the teacher can know both when is a good time and what is
the right way to be talking to the student about their decision for Christ.
The student's desire to become a Christian being known, the EBC teacher can be a bridge between the student
and the church. Having personally talked to the minister separately, he can then bring the student to meet him.
Having introduced them to each other, he can leave it to the minister to follow through with the student as he
accepts Christ as Lord and Saviour. The teacher should also make sure he is present at his student's baptism and
entrance into church membership.
Such decisions do not happen as often as the EBC teacher would wish, but they happen often enough to give
him joy, encouragement and the knowledge that the seed being sown is bringing forth a harvest, small though it
may be.
13. USING THE SEASONS AND THE HOLIDAYS AS BRIDGE BUILDERS
Happily,I each season of the year and the special days in each season bring special opportunities that can be used
as bridges in communicating the Gospel. These should be fully utilized in the EBC teaching and activities. These
special times are familiar to us all.
(1) Fall
As summer ends, school resumes. English Bible classes resume. It is hard, maybe even impossible, for foreign
teachers to reconcile themselves with the fact that in Japan, the school year begins in the spring, not the fall. But
if the Western teacher fails to adjust to this fact, he will face a problem every spring when older students leave
him in mid-course to go to college while younger students enter his class as beginners only to find they are
entering the class in the middle of the course. In this case the middle becomes a muddle.
(2) Halloween
Ignore it if you can. Explain it if you must. Personally, I do my best not to introduce it as a Christian event nor to
introduce its practices into my class activities.
(3) Thanksgiving
If you are an American, this is a wonderful opportunity to explain how the special day began and what it means.
If you are not an American, you can relate it to a similar day in your own country's calendar as well as telling of
the continual thanksgiving practiced by Christians everywhere. Appropriate songs and scriptures abound to form
the basis for a special class session on this theme.

65

(4) Christmas
Nobody needs any advice on how to remember Christmas. Personally, I go lightly on Santa Claus and the
Christmas tree and heavily on Christmas songs, nativity scriptures, Christmas services, special gifts to needy
causes in which class members participate as well as gift exchange between the class members.
(5) Easter
If spring is there, can Easter be far behind? Again I avoid the Easter bunny, the Easter eggs and baby chicks dyed
in special colors (which will cause their death shortly). For this special day, as for Christmas, I abandon the
regular lesson or the book in the Bible we are studying. Instead I lead the students in both reading and studying
the scriptures related to this greatest event in history. Also we learn to sing two or three of the great hymns that
relate to the Risen Christ.
(6) Golden Week
Golden Week may be unique to Japan. Why didn't they come up with something like this when I was going to
school? At any rate, only a small portion of students have the time, money and inclination to travel during these
holidays.
Thirteen years ago, my son, Walter, missionary in Yoshino, suburb of Kagoshima City, began to use this weekend
for what he called an "EBC Camp." This is held twice a year, Golden Week and in October. The camp is held in
our own small but adequate church camp which is in a delightful rural setting.
The program features a special speaker who gives two talks on a theme selected by the students themselves,
mostly college age. The talks are given in English which are translated. The students are divided into three or
four groups for an hour and a half discussion of the talk led by an adult.
There is adequate time for singing, talking, recreation and eating. The young people can talk all night if they wish,
just so they don't keep anybody else awake.
This camp brings together students from a number of English Bible classes in our area. It starts new friendships,
builds understanding and Christian faith. New Christians, better Christians and even Christian marriages have
resulted from these camps. Twenty-six camp sessions have been held so far. They continue under my son's
direction.
The above program does not have to be duplicated. But the idea of getting young people away from their
accustomed areas and meeting places into a place where they can mutually share their faith and friendship and see
that there are other young people both seeking and following Christ-this is an idea worth emulating. This is real
bridge-building.
(7) Birthdays
Birthdays happen throughout the year and are always a good occasion to recognize a class member, offer a prayer
on their behalf, sing a song, eat a piece of cake and give a small gift.
(8) Refreshments
Refreshments at the end of class or between two long classes can be a source of joy and fellowship if kept
simple. Class members participate in the cost and help in the preparation and clean up. It makes a welcome
break and gives time for "free conversation" between students and between students and teacher.
Care has to be taken, however, to keep it from getting out of hand, i.e., too extravagant refreshments and the
social hour time increasing till there is little time left for Bible study.
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(9) Organization
Basically, the classes I teach do not have an organization. Rather I assign tasks and responsibilities so that
everybody has a share in making the class a real entity. Some EBCs elect officers who work with the class
teacher in planning and programming, in contacting absentees, keeping attendance records, collecting money for
books, materials and class fees, as well as other tasks necessary to conducting an orderly class program.
All of these duties help the class members to develop their own leadership capabilities as well as making them
partners both in the total EBC program and in recruiting new students.
14. AFTER WE HAVE CROSSED OVER USING THE EBC AS A BRIDGE, WHAT DO WE FIND?
There are good things waiting at the end of the bridge the teacher has built by means of the English Bible class.
What are they?
(1) Goodwill and Gratitude
A teacher who has taught his students English through the Bible in a loving and careful way will have the
goodwill both of the students and their parents. The student will greet his teacher on the streets. Likewise the
parents. Your students now will become your friends and family as adults. Yet the teacher-student relationship
will remain for a lifetime. Hardly a week goes by for me that I don't meet one of my former students who recall
with pleasure their days in my classes.
This month a mother and daughter came up to me in a Kagoshima department store. She asked me if I wasn't Mr.
Maxey. I said that I was. She introduced herself, in very good English, as a former student, thanked me for her
classes with me and introduced me to her daughter who was the same age her mother was when I began teaching
her. Satisfaction indeed!
(2) New Christians
The Bible, through the Holy Spirit, teaches about both God and Christ, convicts people of sin and leads them to
choose the path of righteousness. In this way, the EBC teacher becomes a conduit of the eternal message.
Because this is true, I have also had the satisfaction of seeing my students becoming Christians and also in seeing
some of them become preachers of the Gospel. They are also good users of the English language. Again, great
and enduring satisfaction.
(3) Great Things from Small Beginnings
A familiar ritual in the lives of teachers and missionaries in Japan is to quit what they are doing because the
results do not seem worth the effort. It is so painful to me to recall how many times I have done that in the
Japanese evangelistic situation that I cannot bear to think about it.
On the other hand, 1 would like to recall two occasions, at least, when I did not quit because the possible results
did not seem worth the effort.
I remember going from Kanoya to Kagoshima every Friday night. The combined bus and ferry trip took about
two hours each way. I had only one student. He was not a Christian but he was interested in English. So we
studied together for nine months. During that time a new church building was being built. The church did not
have a leader. I had every reason to give up but I persisted. I baptized him the day the new church was dedicated.
He became an active leader of the youth of that church. Now he is rising in the ranks of Japan Air Lines. But
more important than that, he has a Christian family and is active in the leadership of the church he attends in
Yokohama.
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A second example. Tarumizu is a bedroom town across the bay from Kagoshima. It is known to everybody on
our peninsula as the terminus of the ferries that run to and from Kagoshima. For a number of years I preached
there every Sunday afternoon. I also had an English Bible class an hour before the service. Students came and
students went but only one continued on week after week. Frankly, I was ready to give up the class many times,
but because the student was faithful, I determined to be faithful. Finally, the day came when he confessed his
faith in Christ and I had the joy of baptizing him.
After high school, he passed the entrance exams for both Tokyo University and International Christian University.
He chose to go to ICU. Because of student unrest there, he was unable to begin his studies for a number of
months. He used that time to study the Greek New Testament with his minister. After graduation from ICU he
was hired by The Japan Times newspaper. They sent him to East-West University in Hawaii for two years of
study. I kept in touch with him and he kept in touch with the church wherever he went.
Now he has been back in Tokyo for a number of years. He, too, has a Christian family. He, too, is an active
leader in his church. His name is Tai Kawabata. Remember it! His byline is occurring with greater frequency as
he writes in depth about vital topics concerning Japan and the world.
He is the result of a single member Bible class. He did not quit learning and I did not quit teaching. Thank God
for both our decisions.
CONCLUSION:
For years now, once a year, a chapel service is conducted at Wheaton College on the theme: "Too Soon to Quit."
The title comes from a radio broadcast in the thirties which told of Henry Ford's experience in learning how to
build a car that would not only run but keep on running. Ford said that if he had quit after building his first car he
never would have learned anything or accomplished anything. So he built another and another. Finally his
machines changed the world's method of transportation.
Likewise, for those who would teach English Bible classes, or engage in any kind of Christian activity, it is
always "too soon to quit." Heartbreak and failure will happen again and again. But also, again and again, we will
have the joy of seeing lives gripped and changed by the Bible's eternal message.
Keep crossing the bridge. It is always "Too soon to quit!"

CRITIQUE of "English Teaching as a Bridge to Communicating the Gospel"
by Fritz Sprunger, coordinator of Mennonite Center
Mark Maxey has given us a few random thoughts, and many non-random ones, on English teaching as a bridge
for the Gospel. It has been a foundational part of his work for many years. His practical examples (choosing
texts, conducting classes, relating to students, etc.) were much appreciated by this reviewer.
Some may challenge the assertion that the "Bible is the soul of the English language." Or that one must always
"teach the Gospel at the same time one teaches English." If so, where do ordinary English conversation classes fit
in? Perhaps it is a matter of definition of the topic. In our programs it is listed as "English teaching as a bridge."
On Maxey's paper he has, "English language as a bridge." His focus was quite narrowly on the language as a
bridge, rather than the teaching of it as a bridge, in the broader sense. That may reflect his understanding of the
assignment. But it would be helpful, I feel, to hear from some English teachers of their experiences with the
language as a bridge in non-Bible classes. Can't the Christian content of the English language (cultural, holidays,
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sayings) be made good use of in those settings as well? My own experience would say yes.
The first English Bible teaching material I used in Japan was the Twelve-Week Course referred to. It was most
useful. Some explanation was made of how so much material at all levels was produced over the years. My hat
is off to Mark on that for his discipline. But it seems to me there could have been more encouragement, perhaps
even some guidelines, for those who are not totally satisfied with what is on the market today, to try a hand at
writing their own material. Not to try to outdo one another. But as he noted, no perfect texts have yet been
produced. More and better material for a great variety of classes is needed. More encouragement could have
been given to do some creative writing.
But all in all, we have been given lots to think about. We have been challenged to not give up on English as a
tool-not the only one-but a good one, as a means of evangelism. English classes can be a way of getting the Word
out to people who know very little about the Bible and its message.

RITES OF PASSAGE AS A BRIDGE TO THE GOSPEL
by William L. Hinchman, church planting (American Baptist)

The Hayama Seminar Committee wanted someone with long experience in Japan to give a paper on this subject.
I fear that long years of experience may be about the only qualification 1 have for the undertaking. As I begin my
thirty-ninth year I am reminded of the advice given us young missionaries by the veteran, Dr. William Axling,
long ago when he said, "Write your book now-you'll never know enough again." Even so, there should be some
insights worth sharing after years of seeking to lead these people Godward as they pass through those turning
points of life which we call rites of passage. My treatment of the subject is based not on academic research but on
personal experiences and I give it to you as a testimony to the grace and leadership of the Lord. There are many
rites of passage in Japanese life. The time allotted is not sufficient for careful consideration of all of them and the
experience of one person is not broad enough to include them all.
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In Japan much significance is attached to birth, death, entrance into school, graduation from school, coming of
age, entrance into a company or the beginning of employment, marriage, retirement, major illnesses and
numerous other landmarks along the journey through life. This paper will touch on the experiences of birth, death,
illness and marriage primarily but every rite of passage is a magnificent opportunity for the church and its
ministers including missionaries.
For example, in view of the importance families place on the celebration of Shichi-Go-San for little girls aged
three, five and seven, how can the church Sunday school afford to ignore so strategic an event? Much time and
money are consumed in beautifying and celebrating the little darlings. Is it not strange that they may be ignored
only by the church? Could not the Christian religion produce a much more meaningful ceremony for them than a
non-Christian religion? The churches which are alive to this opportunity gain appreciation from both their
members and the people of the community. Showing interest in children is the surest way to win parents.
The same thing may be said of the celebration of coming of age. To become twenty years old is to become an
adult in Japan and the event is celebrated widely. What better occasion could the minister want for recognizing
these young men and young women of the church? What better time for preaching a challenging message on the
text, "Remember now thy Creator in the days of thy youth," or better still having the young people plan and
participate in the worship service? To recognize these new adults is to enlarge the opportunity to confront them
with the Gospel.
BIRTH
The birth of a new baby is an earth-shaking event, or it should be, in the life of the young father and mother. This
is even more dramatically true in the case of a first baby. Even though it has been experienced by most of earth's
people from the beginning of time it is nevertheless a totally new event to them. They can hardly believe the
wonderful thing that is taking place. Even young couples not given to serious thinking or religious practices
become aware of a strange inner force which is propelling them into a new maturity and a new responsibility for
the life soon to appear. This is nothing less than God's walloping blow opening up new sensitivity in the mind,
the emotions and the inmost moral being. The concept of creation and of God as Creator is sadly lacking in
Japanese thought whether secular or religious. But the Christian witness is given a propitious occasion to share
with the young parents before and after the birth of their child the beautiful truth of God as the loving Creator
who includes us in His ongoing activity of creation. There may never be another time in their lives when they
will be so inclined to respond to Christian kindness, interest and the Gospel of God's love in Jesus Christ.
In one new preaching place in which I carried pastoral responsibility in recent years a charming young couple
appeared within about one year of the first meeting. Both the man and his wife are teachers of kendo. They
supervise a gymnasium and have responsibility for many children in their neighborhood. While they were
expecting their first baby the young wife believed in Christ and made a decision to become a Christian. She
asked to be baptized while she was pregnant. This posed a slight problem for a church that baptizes by immersion,
especially when she became ill and almost lost the baby. No decision had to be made, however, because she was
hospitalized until the birth of the baby. I made frequent trips to the home and the hospital and kept in close touch
with both the husband and wife. During this time the young father was deeply concerned about his wife and
began to feel the heavy responsibility he had been given. The wife gave birth to a healthy little boy and she was
baptized a few weeks later. On the day of her baptism I walked into a meeting room and found the young
husband alone reading the Bible. He told me that he had never felt responsibility so overwhelmingly in his life
before and that this consciousness had begun when they learned that they were going to have a child. It was only
after the birth of a second little boy that he surrendered his life to God. His baptism was an occasion of great joy.
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Other couples whom I have encountered in various places of evangelism and pastoral ministry have likewise
shown an accelerated responsiveness to the Gospel at the time of the birth of a child and especially during the
period of preparation for the blessed event. It is a time of new thoughts, new feelings, a new openness and new
planning. It is a natural time for making a new start of faith. A young architect moved into our community and
he and his wife began going to church with us. They were expecting their first child. Our meeting place was
quite a distance away and each Sunday morning I drove to church taking them with me. I tried hard to drive in a
way that was comfortable and peaceful for the benefit of the pregnant young woman. When the baby was born I
was the first to appear with flowers at the hospital. Even though neither of them was yet a Christian they asked us
to have an infant dedication service for their little daughter at church. This young man told me of the sense of
heavy responsibility which God had given to him also as he faced the reality of parenthood. I shared with him the
story of Enoch in Genesis: "...he became the father of Methuselah. Enoch walked with God after the birth of
Methuselah..." (Gen. 5:21-22). Soon this young father was baptized, the first new convert in a new church. He
has walked with God after the birth of his daughter.
Industrialization and urbanization have created many problems for the Japanese family but, even so, Japan
remains a family-centered nation. The surest way to the hearts of fathers and mothers is through their children.
The Christian pastor or missionary must be careful to show detailed interest in children. It is essential to learn
their names; it helps to remember their birthdays. Planning for the child will capture the hearts of mothers and
fathers. The event of birth is the rite of passage that opens a family to the Gospel. Every subsequent event
centering around the child will also be a blessed opportunity. This may be the entrance into kindergarten or
primary school when parents are filled both with joy and loneliness as the little one takes a major step away from
home and towards independent existence. In such times parents often sense their need for help and the Gospel of
the Heavenly Father's love through His Son may be welcomed if it is offered in a tender, understanding way.
DEATH
One morning in 1953 I left my house in Tokyo at a very early hour to take a train from Ueno Station around six
o'clock. I arrived in Mito in time to speak in the morning worship service there. That afternoon I boarded a small
country bus bound for Itako, which was a sleepy, conservative village in lbaragi Prefecture. It was a resort town
known for its waterways, sports, flowers and scenery. At that time there was no church in Itako but the Mito
pastor was having periodic meetings in the home of a doctor. The doctor's wife and two daughters were
Christians and two or three other women had some knowledge of Christianity. On that Sunday I was expecting to
speak to this group. It was to be my first time to go to Itako and conduct a meeting there alone. Having left home
very early, my stomach and head were off schedule and my misery increased as the bus drove between rice
paddies on a dirt road so narrow that when it met an oncoming vehicle, one or the other had to back until they
reached a spot wide enough to meet. My headache and nausea were not helped any by the pungent smells of fish
and other foods and a heavy layer of tobacco smoke on the crowded bus. Destitute of physical or spiritual energy
I was hardly the picture of the joyful messenger of good news! But something took place on that bus. In that
unlikely atmosphere I experienced a new encounter with the Risen Lord. My life and my work could never be the
same again. The Presence of Christ was so real that even the small happenings of that journey were permanently
imprinted on my memory. The Unseen Passenger breathed into me the refreshing air of heaven and I knew Who
He was. Also I knew that something of unusual consequence would take place that evening in ltako. It did.
The bus stopped at the end of the line in Itako and I got off expecting to be met by someone since this was my
first visit to the town alone. Strangely no one showed up so I wandered about and eventually found the doctor's
hospital and home. No one answered the doorbell so I let myself in announcing my arrival with "Gomen
kudasai." Then the doctor's
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wife appeared with a worn and sad face which contradicted her smile. She told me that her daughter had died
very suddenly the evening before of gas asphyxiation, and that many people had gathered for a wake service (otsuya). Their telegram advising me not to come for the Christian meeting had not reached me. Thus the
inexperienced missionary was face to face with death in a Japanese family and in a non-Christian rural
community.
My presence was an obvious embarrassment to everyone-including myself. It was too late to turn and leave and
that was not God's will either. I was ushered into the center of a large room and placed on a cushion in the most
conspicuous location for the country people to behold. The atmosphere was frozen with unfriendliness if not
hostility. Disapproval of the strange foreigner's arrival was emitted from the eyes of the older men. Silently I
bowed and prayed remembering the grace poured out upon me en route to this unexpected event. From that point
everything changed and the Lord took charge. Friendly questions were asked as to who the foreigner was and
why he was there. When they learned that I had come expecting to speak about the Christian faith, the older men
now said, "Why don't we have him speak to us all? We have never heard such a talk." It was agreed that I would
speak. My Japanese sermon, which had been prepared with much effort, was not appropriate for the occasion and
the manuscript was not taken out of the briefcase. I was led to speak from the parable which our Lord used to
close the Sermon on the Mount (Matt. 7:24-29), saying that the Living God revealed in His Son, Jesus Christ, is
the only secure foundation on which we can build our lives. The sermon may have been the worst example of my
Japanese but the Holy Spirit used it. The interest shown in the faces of the hearers was startling.
The husband of the woman who had died was a promising young doctor and part time lecturer in a medical
college in Tokyo. Although his wife had been a Christian he was an atheist and regarded all religion as
superstition. He and his friends continued asking earnest questions until after two o'clock in the morning. My
brief sleep in the family guest room was interrupted at dawn by his knock on the door. He said, "I must talk with
you further." He accompanied me on the bus to Sawara where I took the train for Tokyo. On the way and at the
station before many people he said all that was in his heart. He said, "Until last night I was an atheist but God
spoke to me. . . When God spoke to me I realized for the first time in my life that I am a sinful man.... The people
of this town regard me as a good man, even as a model young man. And I had thought I was good too, but now I
know that everything I do I do only for myself." Then he told me of the poor fishermen families who lived on
islands just off the shore. When they had sickness and telephoned to Itako for a doctor's help, every doctor in the
town refused to go. The trip took a lot of time and little or no money would be paid. This young doctor, like all
the others, had refused every call even when a child was sick enough to die. He had dismissed his behaviour as
normal and logical until now.
Finally, standing in front of the train station he said to me, "Sensei, I am lonely. Would you be my friend?" My
reply, which I recall quite exactly after thirty-three years, was this: "Doctor, I am your friend, but if you will
receive by faith Jesus Christ as your Savior and Lord, you and I will be more than friends. We will be brothers."
His loud and forceful reply was: "I believe!" (Shinjimasu!). A month later I baptized him and one other person in
the waters of Lake Kasumigaura. The transformation of this doctor's life confirmed for many the Gospel of the
Living Savior. He made trips to the islands to give medical help to children even when they did not send for him.
Sometimes he left them not only medical supplies but also Bibles and Christian literature. New interest in
Christianity spread over the community. A Buddhist couple donated land for a church building! They became
Christians later. Within one year there was a self-supporting church with a building and at that time they called
their first Japanese minister, Pastor Ichiro Ono. He has remained there in a remarkable ministry until this day.
He is now in his seventies and going strong.
The doctor whose conversion was key to the unusual development in Itako has been my dear friend and partner
throughout the nearly three and a half decades that have followed. While I was serving the Nishi Okamoto
Church of Christ in Kobe, we invited him on two occasions to come and preach there in special evangelistic
meetings. Many university
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students heard him and were amazed to find a man of such advanced knowledge of science with such a fresh faith
in God. At one of those meetings he gave a beautiful message on "Doctor Jesus." Then he called me to his side
and with his arms around me he said, "This is my brother!" Some five years ago we undertook a new work in
Tokyo and the congregation which has resulted has chosen to call itself Tokyo Heiwa Kyokai. The Itako Church
was the mother church and among the founding members were this beloved doctor and several young people who
after being baptized in Itako came to Tokyo for study or work. The doctor is older now and somewhat less active,
but he remains on the faculty of a major university and is known widely as a writer of textbooks in bacteriology.
Incidentally, I conducted the wedding for his second marriage and he was married to the younger sister of his first
wife.
This Itako experience has meant more to me and to my ministry than I can tell. Death is a rite of passage which
can and often does become a bridge to the Gospel. In the death of a loved one and in the subsequent questioning
and loneliness of the bereaved persons there is surely a divine preparation of the heart for receiving Christ, or for
a deepening of the faith in the case of a believer. Also in such times it is clear that the Lord prepares and uses His
servants, unworthy and inadequate as they are, that they may minister the Word of Life to hurting and lonely
people. We learn that we must never push ourselves on the Japanese people but we can trust God to do that
which seems impossible. When we trust Him, He overwhelms us with His Presence, His grace and His salvation.
The usual death scene in Japan is one of hopelessness and lonely questions without answers. Buddhism and other
religions which do not proclaim faith in the One Who conquered death and is alive forevermore are exposed in
their emptiness in the hour of the soul's greatest need. On the other hand, the Christian funeral and Christian
counselling of the dying and the bereaved are God-given opportunities to share with people the Gospel of eternal
life.
ILLNESS
In a sense a major illness is a rite of passage. Such an illness is often a turning point of grave consequences. The
experience may become a bridge to the Gospel if the Lord's servant is present, alert and caring. A visit to the
hospital with flowers can unlock doors that have been firmly fastened. I believe God dearly loves every human
being and when one of his beloved is in the crisis of pain and trouble God is there seeking to turn the woe into
good. Because God is at work in the soul of the sick person, we may go to him or her with confidence knowing
that the Lord will use us for His redemptive purpose. We go in His Name and we never go alone: "Lo, I am with
you all the days" (Matt. 28:20). Many Japanese people are suffering in hospitals and in their homes without once
having a Christian visitor. In some cases such illness without love turns the individual into a reduced person
forever dark, cold and bitter. Some of them choose to end their lives.
When we were working in Kobe a major part of our time was used in hospital visitation. We learned of one man
who was suffering from asthma and cardiac difficulties. His wife had died and their only child had also died. No
one visited him in the hospital and for long months he had felt that nobody cared. One day he decided to go the
roof of the hospital building and jump off to his death. Just as he was about to take this action I arrived at his
bedside with a deacon of our church. We did not know until months later that he had planned to commit suicide
that day. Our visit made the difference. We continued to visit him and other church people also made calls on
him. We found that he had economic distress which compounded his illnesses. The church helped him with
these problems also. He never completely recovered his health, but he had several better years before the Lord
called him to heaven. In the meantime he became a Christian, was baptized and attended church as often as
possible. In the hospital he witnessed to many other patients and arranged for me to visit them. Practicing
brotherhood is never cheap; it requires much time and the giving of self and one's means.
In the membership of one of the churches I have served was a good man who had an
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excellent job with a top company. He was a Christian but had not yet reached full growth. One day he told me
that his older brother was seriously ill with cancer and hospitalized in Tokyo. I had reason to go to Tokyo often
so I visited his brother and found the visit rewarding in many ways. The brother died but my church member
immediately showed signs of new spiritual life. He opened his beautiful new home for us to start a branch
Sunday school and this meaningful service has continued for years. I believe my visit to his brother in a Tokyo
hospital was the turning point in his commitment. How sensitive and appreciative the Japanese people are! A
pastoral call on a sick man in a distant city even though he was a stranger to the minister spoke to the entire
family. In all these rites of passage in Japan we are touching families, not merely individuals.
In Japan there is a distressing amount of mental illness. We watched the frightening disintegration of personality
and loss of contact with reality that took place in a university student in Kobe. He was a husky football player
and got through three years of college before this schizophrenic condition took over. He came to my house even
after he became ill and would just sit. He needed to be with someone who cared. I could hardly give him all my
time but I found that he did not mind my working while he was there. If I offered him tea or coffee he would not
drink it because he was sure it was blood. He later became violent. His parents tried to have him hospitalized but
he resisted and even with police assistance they never succeeded in getting him to the hospital. One day he
suddenly appeared at my house smeared with blood and overcome by fear. He had struck an automobile
windshield and had broken the glass with his fist because the driver was blowing his horn as the traffic stopped
just where this young man was standing. After I got the pieces of glass out of his skin and bandaged his hand I
had him rest in my study until he became somewhat calm. Then I asked him if he would go with me to a hospital
where he could find help. He agreed. I contacted his parents and they were glad to turn him over to me. A
deacon of our church went with us and we had no difficulty having the young man hospitalized. The hospital was
a long distance from our church community but a number of the members made visits to the hospital as long as he
was there. One day his older brother said to me, "Your church is the only light left in my brother's darkened
world." We are praying that his anguish may yet be healed and that his ordeal may lead to the salvation of his
family and many others.
MARRIAGE
The original chapel which the new congregation at Nishi Okamoto in Kobe constructed was rather inviting,
perhaps romantic in appearance with a small garden in front of it. The street facing the chapel became a much
used thoroughfare and passersby often stopped to admire it or occasionally to worship. We always kept it open
during the day. As the idea of a Christian-style wedding gained popularity, a number of strangers would stop and
ask if they could have a wedding in the church. The later addition of a second floor and the loss of the garden in
extending the building all the way to the street seems to have rendered it less suggestive of a wedding. But we
had many weddings in the church.
Some of the persons involved had attended the wedding of a friend or relative there and wanted the same kind of
ceremony. I recall my talk with the first couple who, without introduction or connection, just stopped and asked
if they could be married there. I asked, "Why do you want a Christian wedding?" They were prepared to answer
and removed any doubt that I had in the matter by saying, "We want a meaningful wedding in which we can
pledge our love for each other before God and people." I asked if they had ever attended church worship. They
had not. I suggested that it would make their wedding more meaningful if they would attend church at least once,
meet the people of the congregation and gain some understanding of the faith we held. They agreed and acted
accordingly. Also I insisted on having several sessions to talk with them about marriage and about the content of
the Christian ceremony. The officers and members of the church cooperated wholeheartedly with this and all the
subsequent weddings in which the same pattern was followed. Our church ladies served tea or coffee to all the
guests even though they were predominantly not
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church-related people. Quite a number of the couples and their friends came back to church services during the
following weeks or months. Once we had a special Sunday which we called Home and Family Day and we
invited all the couples who had been married there. It was rewarding to see how many of these couples responded.
The Christian wedding in non-Christian Japan is the most likely of all the rites of passage to become a bridge to
the Gospel. Not all the couples have equally high motives for asking for a church wedding but regardless of their
intention such a wedding gives the church an opportunity to serve the society around it, and also an opportunity to
share something of our faith with many people who otherwise would not have any contact with the church. The
minister has a blessed opportunity to talk with the young couple about the God in Whose Presence they are to
make their vows and in Whose Name they are to be united as husband and wife. If he judges that the particular
couple should not be married then he is in a position to advise them accordingly. It does not seem to me that a
couple should be refused only because they are not Christians. In the weddings I have conducted I obtain the
permission of the couple and sometimes of their parents to include in the printed program the words of Scripture
to be used and also hymns. It is surprising how many Japanese people are familiar with and enjoying singing
certain hymns. But the Christian wedding ceremony conducted in the solemnity it deserves is a moving
experience for everyone who witnesses it and can lead many people to want to learn more of the Christian faith.
In March 1985 I conducted a wedding in the Royal Hotel in Osaka. During the reception (hiroen) I was asked to
make a "speech." The groom and his family had had no relationship with the Christian religion. I tried
prayerfully to be meaningful and helpful to them without overstepping my role. The final greeting (aisatsu) was
given by the groom's father. He expressed deep appreciation for the Christian wedding and said, "I have heard
things today that I had never heard before in my life and I want to learn more. I am going to start reading the
Bible." The groom himself has shown growing appreciation of the Christian faith and he and his wife have made
one trip to Tokyo to attend my church. Recently I saw them in Osaka and he expressed his definite intention of
becoming a Christian. Perhaps a quotation from his letter just one month after their wedding may express what I
am trying to communicate as to the power of the Christian witness to turn Japanese to Christ as they pass through
this and other rites of passage. He wrote: "On March 21 my family as well as I found that the wedding according
to the Christian rite was much more understandable than that of traditional Japanese style. It was a pleasant
surprise to us. I was so happy to be able to start a new life in such a solemn atmosphere."
We give thanks to the Lord of the harvest that He provides us with abundant opportunities to touch the hearts of
Japanese people with the love of God in all such moments when they are tender and open.
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CRITIQUE of "Rites of Passage as a Bridge to the Gospel"
by Jonathan Sims, church planting (Church of Christ)
I am very grateful for the opportunity to have a part in the program of the Hayama Seminar. It is an honor to be
given a chance to critique a paper written by one who has labored many years in Japan. My disadvantage is lack
of experience with only five years as a missionary in Japan, the first two being in language school.
When given the challenge of critiquing a paper on the topic of rites of passage, I expected an appeal for
formulation of ceremonies to be used by Christians at strategic points in the lives of the people we are
endeavoring to reach with the Gospel of our Lord and Savior Jesus Christ, with examples of such ceremonies and
rationale for the task. My critique would be made on the assumption that negative arguments could be made or
weak points or incompleteness in the rationale stressed. However, when reading Bill Hinchman's paper, the
impression is that I am reading a personal testimony of much success, which is in and of itself rather difficult to
refute. Nevertheless I will comment on his presentation, which I appreciate as a start in a subject of which we can
only touch the surface.
As the term "rites of passage" was not clearly defined in Bill's presentation, I will proceed with the assumption
that a "rite of passage" can be defined as "a ceremony conducted at a transitional (i.e., strategic) point in a
person's life." Arguments could be made against the formulation of "Christian" ceremonies in general. Namely,
1. Is it not true that in the New Testament there are few if any direct commands to conduct rites of
passage as such? (Is The Lord's Supper or Immersion a rite of passage?)
2. Were not the Pharisees reprimanded for establishing many rituals as traditions while at the same time
losing the heart of the Old Testament code of ethics?
3. Would not the making of "Christian" ceremonies similar to those of other religions simply devalue
Christianity to that of a man-made system of rituals, rather than as revelation from the Creator of our universe?
4. Is it not true that a ceremony loses meaning through time becoming simply a custom, for which no one
can definitively explain it elements?
5. Is it not true that when a ceremony is established such as Christmas or Easter, there arise certain
people who would be shocked if anyone would question their being "Christian," yet only are seen in a gathering
of believers at Christmas or Easter?
Other arguments could be made and some to counter these, but I will proceed and make comment on the four
primary areas mentioned in the paper-birth, death, illness and marriage.
As a bachelor I will take the privilege of considering marriage first. Bill stated that the Christian wedding in nonChristian Japan is the most likely of all the rites of passage to become a bridge to the Gospel. I am hesitant to say
so, unless various conditions are met, such as, either one or both spouses to be has solid ties with a congregation
of believers, preferably both are Christians and there is appropriate premarital counseling and consequent followup as mentioned.
I see the present popularity of so-called "Christian" weddings as anything but an asset to the proclamation of the
Gospel. The popularity is, in my understanding, based on the "mood" produced by a quaint, picturesque chapel in
which a ceremony is conducted with the couple dressed in fashionable apparel. Japanese hotel chains now
provide package deals which include a ceremony performed by a "gaijin" (foreign) clergyman in a pretty chapel
with facilities better than many congregations of Christians could afford to build. The questions asked me about
"Christian" weddings deal with such things as cost of gifts to or received from the couple, the usual honorarium to
the clergyman, or "When are you going to get married?"
It is an established tradition for a Japanese baby to be blessed and registered at a shrine or temple. I can see
where newborn babies could be blessed in a special church service as a way of reaching the parents, with the
honorarium also benefitting the clergyman, but without previous association with the couple or consequent
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follow-up, the full use of such a ceremony would not be made. Does anyone know of a Buddhist priest who has
called on a couple expecting a baby without previous invitation or financial remuneration expected? In
accordance with Old Testament law, Jesus was circumcised on the eighth and later consecrated to the Lord as a
firstborn son, but is there any New Testament command for us to do the same?
Flowers were mentioned as a way of opening doors when visiting patients in hospitals. Care has to be taken in
the kinds of flowers given, and certain flowers cut off at the roots are understood by Japanese as a sign they will
soon be passing to the next world. In Scripture it is assumed that followers of Christ visit the sick as a normal
part of their walk with Christ. However, in Japan details we may not notice may repulse Japanese, and respect
should be paid to hospital regulations, but that would apply in the States as well.
I also sense that church may be the only place where mentally handicapped people are accepted, but there are at
the same time burdens placed on congregations which should be first dealt with at a medical treatment center. It
seems that every congregation that I know about in Japan has at least one regular attender who does not seem to
be able to understand even the most basic teachings of Scripture, but I am hesitant to refuse such a person as our
Lord loves every single individual, no matter how handicapped or not. How does one deal also with a person
who considers himself or herself "normal" and openly expresses unwillingness to attend services because he feels
that most of those attending church are "misfits" in society, due to some disability? Buddhists did not gain a
foothold in Japan until they accepted the opportunity to conduct funeral ceremonies. Now Buddhists have a tight
control on funerals, cremations, burial and related ceremonies. Some congregations have bought their own land
for use as graveyards to get around the Buddhist monopoly, but crematories still are in Buddhist control. What
can one do, when a Japanese wills a Christian funeral, but his relatives deliberately ignore the will and see that
Buddhist ceremonies are conducted? Again what happens when a Christian funeral is conducted, but promptly
the relatives claim the body and see that a Buddhist funeral is also duly performed? Unless inroads can be made
in counseling in times of loss and a foothold can be gained in all areas of this strategic point, Christianity will
always be hindered in Japan.
In closing, I think that Bill Hinchman has made an excellent point indirectly in relating the responses to the
Gospel. In every case of positive response, evidence was seen not so much in the form of a ceremony as such,
although at times a ceremony might prove beneficial, but of concerned missionaries and Christians who went out
of their way to provide some need of a person in a transitional point of life. It is the love of the type Christ
evidenced toward us which when seen by Japanese leads them to accept Jesus Christ as Lord and Savior. If we
would continue to show this love through all the strategic points in a person's life, we could win Japan to Christ.
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"PREACH THE WORD" - TO JAPANESE BUDDHISTS
by John M. L. Young, missionary (Presbyterian)
When I was invited to preach the sermon for this occasion, I was told that I had carte blanche to speak on
whatever I wished, since this would be my last opportunity. So, what does one choose for a swan song? I
decided to take my guidance from Paul when he was facing the possibility of a last chance to declare God's word.
What would he emphasize? He wrote, "Preach the Word... reprove, rebuke, exhort... for the time will come when
they will... turn aside to myths" (II Timothy 4:2-4; cf. Rom. 10:17).
The Word of God can be preached to many situations. Some were more important to Paul than others that day.
He had to choose what he wanted to emphasize. So it is with us in Japan today. We want a hearing for the
Gospel we preach; we want people to listen to it with interest and a feeling of need. So we ask, what shall we
emphasize? Are there opportunities today that offer better possibilities to obtain a listening for the Gospel that we
may be overlooking? As I have looked back in recent years to 45 years in the Orient, most of it as a missionary
living in four different countries, all under the Japanese flag at the time, I have asked myself three questions. Are
there situations or areas which I feel are in special need of being preached to? Are there neglected areas that offer
better opportunities of real listening? Am I responding to them?
When I thought of these, I recalled a quotation from a famous missionary to Japan, Albertus Pieters. After
serving here thirty years, and retiring he wrote back in 1954:
I think sometimes that I made a mistake, as a missionary, in not paying more attention to
Buddhism, and never preaching about it. If it was a mistake, it is one shared by almost all
missionaries and by Japanese preachers as well, for you very seldom heard a word from them
about Buddhism, and never an address about it intended for Buddhist believers (qtd. in Young,
Two Empires 63).
Three years ago, after finishing writing By Foot to China, where my reading revealed much evidence of the
influence of Christianity on Buddhism, I began to study Buddhism from a very neglected perspective, that of its
history. I am now convinced that in the historical evolution of Japanese Buddhism and its adoption of Christian
doctrines we are furnished with a bridge by means of which we can reach the attention of the Japanese Buddhist
in a new way. Here we can obtain material to arouse his interest and obtain from him a real listening to the
Gospel.
But how can we use this knowledge in our preaching of the Word in Japan? Paul, in our text, and in his address
to the Athenians in Acts 17, had to choose from the specific situations facing him as to which he would apply
God's Word. He always interpreted the world through the perspective of God's Word, but he chose to do it in his
preaching where he thought it was most needed and where he knew it would get a listening, a hearing! To the
Athenians, he began with something to which they could both relate, the God whom the Greeks called the
Unknown God. (Perhaps in the plagiarized gospel of Japanese Buddhist tariki [other-powered] we have an even
better point of contact than Paul had in the altar of the Unknown God!) Paul went on to refer to some aspects of
their views, the truth involved and the implications for them of God's revelation. Few believed, but one who did
was a member of the august council of the Areopagus.
"Preach the Word," exhorted Paul. We are not preaching into a vacuum! We are not yelling down into a well and
listening to our own lonely echo. We are preaching to lost people, where they are, in their situations, with all
their assumptions and errors. They are people in the image of God who cannot escape His imprint on them;
people He can regenerate by His Spirit, through or in association with our preaching of His Word. We cannot
save them. That is not our responsibility. Our responsibility is to seek to obtain from them a hearing for the
Gospel; to speak of the universal God and His offered salvation of man's immortal soul from hell to heaven,
through faith in the name of the Savior (Jesus Christ) and the reception of His perfect righteousness, all of which
Mahayana Buddhism has adopted (except the name of Christ) and all of which is an open door through which we
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can urge them to read the Gospels and get the rest of the story which Buddhism has left out. In the radical
transformation of original Buddhism's jiriki (self-78powered) to Mahayana's end of the first century A.D. tariki,
and the evidence of a strong Christian influence causing this, we have a point of contact with Buddhists that
cannot help but arouse their curiosity.
Now at this point there are some questions we must consider. First, was there really a strong Christian influence
on original Buddhism in the first century A.D., drastically changing it? Let us hear from some scholars on this
matter.
Edwin Reischauer has written:
It is worth noting that the popular faith sects developed striking parallels to Christianity... the
emphasis in the new sects on salvation through faith in a single object of worship (either Amida or
the Lotus Sutra) and an afterlife in a very definite paradise was much more similar to basic
Christian concepts than to original Buddhism (Fairbank, Reischauer and Craig 371-372)
T. Richards, writing about an Indian treatise of the first quarter of the second century called the Lotus of the True
Law or The Awakening of Faith in the Mahayana Doctrine, by Ashvaghosha, declared: "Mahayana Buddhism is
imbedded in Christianity" (qtd. in Gordon 11).
Scholars have also noted Buddhism's readiness to adopt the beliefs of other religions. Reischauer has commented
on "Buddhism's ability to adapt to and absorb the beliefs it encountered as it spread, as had already been
demonstrated in China" (Fairbank, Reischauer and Craig 343).
The large UNESCO work entitled The Image of Buddha has stated:
As always, Buddhism accommodated itself by accepting the existence of other gods, but also by
fitting them into a traditional Buddhist setting. Since there was very little that was rigid about the
Buddhist setting itself, the process was never very difficult (Snellgrove 86).
A further statement declares:
The greatest change in the history of Buddhist thought was occasioned by the general shift in Indian
philosophical and cosmic theory, noticeable from about the beginning of the Christian era, perhaps
about five hundred years after Sakamuni's Final Nirvana (86).
Conze has written the following comment:
In these cosmopolitan centers of intercontinental trade Buddhism was exposed to new religious
influences which it had not encountered so far. It not only met with Christianity in its Nestorian form,
but also with the Manicheans who were very active in that area, particularly.among the Sogdians, and
who left some traces on the Buddhist doctrines evolved there (Short History 64).
Pardue illustrates the eclectic nature of Japanese Shingon (Chinese Chen yen) which Kobo Daishi (great priest)
brought from China to Japan in 806 A.D., with these remarks:
Shingon claims to incorporate not only all the major Buddhist doctrines but Confucianism, Taoism
and Brahmanism as well... it provided an eclectic system of beliefs and practices (122).
This writer, in a recent interview with Professor Takagi of Koya San University, not only heard the above
confirmed but was told by the professor that the Christianity in China of the eighth century had had a strong
influence on Kobo Daishi. Another representative there affirmed that Kobo had brought the cross to Japan.
Pardue has also written the following:
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Among many efforts to systematize this theistic profusion, the most important was the
formulation of the Trikaya ("three bodies") Buddhology. Here the Buddha exists as an eternal
spiritual essence, as a supreme heavenly deity, and in worldly manifestations. He is both the
ground of being and the actional agent of salvation.... The structural similarity of the Trikaya
doctrine to the Christian Trinitarian formula is of course marked (41).
The allusions to the Spirit, Supreme God, and the only begotten God become flesh are very clear.
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The UNESCO text has a picture of that period of two encircled vajras (thunderbolts) which is introduced with
these words, "Two vajras set in the form of a cross a sign of the center of existence." Another picture of a large,
colorful embroidery, with many and varied cross designs embedded in the symbolism, is also shown (Snellgrove
428, 270).
Where eclecticism is pervasive the reality of history is of little concern and mythology dominates. Conze in the
following quotations reveals how true this is of Buddhism.
(Amitabha and) all the celestial Buddhas and Bodhisattvas of this (mythological) school are, however,
obviously productions of the mind and without historical basis. The mythological school regards the
mythological concept as the essential thing. Whether it is embodied, or not, in a person in history
appears as a quite incidental and trivial detail. The names of Amitabha, etc., may be invented, but the
reality behind them, the Absolute, is there all the time (Conze, Buddhism 150-151).
Ahmad-Shah makes the following statement concerning the first century A.D.:
The Buddhist scholars in order to vitalize Buddhism surveyed the religious position in India,
transformed humanistic Buddhism into a full fledged theistic Buddhism. One of the outstanding and
brilliant (Buddhist) scholars in the 1st century of the Christian era, Ashvaghosha (38-123 A.D.) wrote
his famous book Buddha-Charitra (Life of the Buddha), followed by Sad-dharma Pundrika (Lotus of
the True Law). He transformed the Arhata (perfect man) Buddha into a Vasudeva Buddha (universal
Buddha). He presented the Buddha as an incarnate god, not of the Brahmanic type of incarnation of
the Ultimate Reality in the person of Rama and Krishna, but of the Christian proclamation of the
incarnate Jesus Christ-"The Word made flesh" in whose name wonderful, miraculous deeds were
performed by St. Thomas during his stay in North India from 47-52 A.D. and in South India from 5272 A.D (196).
To sum up, clearly the scholars are in agreement as to the fact of a radical change away from original jiriki
Buddhism to a new tariki Buddhism called Mahayana, in the first century A.D., and that this Mahayana salvationby-faith Buddhism had striking similarities to Christianity, the Indian expert in Buddhism even giving us the
name and A.D. dates of the Buddhist scholar who wrote the first two Mahayana manuscripts in which the basic
tenets of the Christian Gospel were adopted.
Now let us ask, what was this Mahayana Buddhism? In its essence it was the switch from jiriki to tariki
involving salvation of one's immortal soul from hell to Paradise, by faith in Buddha as the incarnation of the
universal God, the only Savior of all who come to him in faith and receive the free gift of his imputed
righteousness. There are at least nine important doctrines which Mahayana Buddhism adopted from Christianity.
First, Buddha was incarnated as a cosmic God with great compassion for lost men, desiring to save all of them.
Second, he offers himself to all as their Savior by faith in his name. Third, every man has an immortal soul.
Fourth, Buddha's salvation is of that soul, from hell to Paradise. Fifth, the sinner, through faith in the Savior
Buddha receives the perfect righteousness of Buddha. Sixth, the name of the Savior Buddha is Amitabha
(Amida), an invented name of about 150 A.D. meaning Brilliant Light (One can recall the following passages
from John in which Jesus referred to Himself as the Light of the World: John 8:12; 9:5; 12:36 and 46). Seventh,
Buddha is a Trikaya, a Trinity of three divine bodies, three persons in one-Spirit, Supreme God, and a visible
manifestation. Eighth, Buddha will come to earth again as Maitreya (Miroko). Ninth, Buddha's next coming will
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introduce an age of great bountifulness and prosperity, the latter teaching being a reflection of the second century
Christian writer Papias who expounded these ideas with great imagination.
Are we to believe that two different men, in the same century, quite independently, originated these similar
religious tenets? Are we Christians, who know the full gospel of Jesus Christ the eternal Son of God, through the
revelation of His Gospels, to believe that? By no means! We are quite able to identify what is but a feeble
reflection of a part of the full gospel and recognize that Ashvaghosha's Mahayana Buddhism's main ideas were
taken right out of the Christian Gospel and put into a distorted setting.
Concerning Buddha being elevated to God incarnate by Ashvaghosha, Ahmad-Shah has written the following:
The Christian incarnation was the risen Christ in whose name St. Thomas performed miracles. This
struck deep into the meditative mind of Ashvaghosha and led him to transfigure the Arhata Buddha
into Vasudeva (all-pervading deity) Buddha, in Buddha Charitra. If the Buddha, the arhata (perfectman) was to wield any influence over mankind, he must be considered Divine God; not an absentee
God, but Boddhisattva (enlightened embodied truth), the incarnate God (64).
In addition to the above doctrines Mahayana Buddhism adopted from the Christian message, it also absorbed
from the missionaries of the Church of the East (often called Nestorians) the heresy of praying for the souls of the
dead. These missionaries, who reached China's capital in 635, did not believe in purgatory but had fallen into the
error of praying for the peace of the souls of the dead, especially those martyred, and particularly at the Lenten
season. John Foster has written as follows concerning the influence on Buddhism of this practice:
Without doubt one of the strong appeals of Christianity in ancestor-loving China was the message of a
future life and that the piety of the living could contribute to the peace of the dead. Buddhists living
side by side with Christians in Ch'an-An were not slow to see that this was the most attractive feature
of their rivals. They were making preparations at this very time to compete with Christianity in this
regard by the addition of such practices within Buddhism.... It was here, in the year 766, that the
completion of Amogha Vajra's work of Buddhist "masses for the dead" was first displayed. On the
fifteenth day of the seventh moon a solemn service was held, with prayers for the ancestors of the
reigning dynasty.... The Buddhists were now attempting to show that they could beat the Christians at
their own game. Not only so, to this was joined a "Feast of Wandering Souls," a Buddhist All-Souls
Day. Prayers were said and offerings made on behalf of all who had departed this life without the
blessings of sons of their own to arrange the proper masses for them. This feast continues still in
ancestor-loving China.... A still further development is seen in the "Pure Land School" of Buddhism.
Here there is a festival of masses for the souls of the dead which continues for forty-nine days, ending
in a day of solemn feasting. There is little doubt that here we have the Buddhist counterpart of the
Nestorians' observance of Lent and Easter (qtd. in Young, By Foot 97).
Thus from these two lines of influence, the Christian missionaries in China and the ardent Indian Mahayana
Buddhist missionaries there, particularly Vajra, the practice of prayers for the souls of the dead was absorbed into
Buddhism about 766 A.D. From this time on such prayers became the major preoccupation of the Buddhist
priests and their major source of income. This new doctrine of Buddhist prayers for the dead spread to Japan in
806 when the young student Kukai (Kobo Daishi) returned from studying Buddhism and learning about
Christianity in China's capital of Chang An. His new Shingon (True Word) sect was very eclectic and was even
involved in using the symbolism of the cross extensively in Kobo's mandaras. Through him and two other priests
who returned in that era (Dengyo in 805 and Ennin in 847) the Mahayana doctrines of salvation by faith in the
name of Amida, receiving his merits, assurance of Jodo Paradise at death, and the Buddhist liturgy of prayers for
the dead to ensure the deceased's safe arrival in Paradise, all came to Japan and became the dominant religion.
It was four centuries later that Honen (d. 1212) advocated the complete adequacy for salvation of calling on the
Buddha's name. He was followed by his disciple Shinran (d. 1262) who carried this idea to its logical conclusion
in his Shinshu (True Sect) by declaring that no works contributed to salvation, only faith did. He was involved in
the ultimate rejection of original Buddhism by advocating that priests should marry and did himself marry. Since
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Amida was only a myth, however, he was left with nothing but the strength of his faith in his faith. His strongly
affirmed tariki, as with all Buddhists, was thus still really jiriki.
Finally, we need to ask how we can use in our evangelism this knowledge of Japanese Buddhism's adoption of
Christian concepts. I think the best method to use is to begin by asking questions, a less offensive yet very direct
way to get into a presentation or discussion. A key leading question, of course, is why was Buddhism radically
changed about 90 A.D. and the new doctrines of Mahayana tariki introduced? The answer must be that by that
time the common people were dissatisfied with the old Buddhism and discouraged with jiriki. They did not want
to become ascetic monks for salvation but desired to stay in their homes and live normal lives. The idea of a
Savior to hear their prayers and help in their salvation appealed to them and Christianity was preaching of such a
One. Ashvaghosha too was attracted to these Christian concepts but did not want to break with his Buddhist
religion. Thus he chose completely to rewrite the history and doctrines of Buddha incorporating the Christian
ideas of salvation and making Buddha an incarnate God-Savior.
Where did the salvation by faith doctrine come from? It was the Christian message, through its missionaries to
India and its written Gospels, which was proclaiming that man had an immortal soul needing to be saved from
hell to heaven by God incarnate in human flesh the world's only Savior, and could receive the free gift of His
righteousness imputed to him.
Who is Amitabha or Amida? The word means bright light and was probably not intended originally as a name
but as a description of the Mahayana (Great Vehicle or Way) teaching and later became the title of its Savior
Buddha. The concept of light is in the name of Buddha, the Enlightened One. As we have noted, it is an
important and frequent designation of Christ, the Light of the World. Paul also in II Corinthians 4:4, 6 speaks of
light (photismon) of the gospel, a word the Greek lexicon translates as bright light or illuminous. Bright light is
the meaning of Amitabha and illuminous is what the Church of the East (Nestorians) called their religion. They
never called it Christianity but always the Illuminous Religion, Ching Chiao in Chinese, Kei Kyo in Japanese.
There never was a real person called Amitabha or Amida. That name was a mask to disguise the name of the real
Savior, Jesus Christ. It was an invented name to focus attention on Buddha as the bearer of the bright light of the
new, saving faith, tariki, ideology of the Mahayana believers.
Here we need to point out that the Savior Ashvaghosha first learned about was Jesus Christ. He was the world
Creator, Governor and Redeemer who had the power to save and the sinless perfection necessary to be the Savior.
In substituting Sakyamuni for Him, Ashvaghosha chose to follow one who had been a sinner in his early years by
his own confession, and who had only the power of a man.
Why cannot Buddha save? Man's disobedience to God's ways is sin whenever and wherever he does it; it is
rebellion against the Lord of the Universe and as such requires the death penalty-a concept the Japanese are very
familiar with. Those under that condemnation of God must die temporally and eternally in hell unless they can
find a sinless substitute who will die for them. God the Creator's salvation was to send from heaven, incarnate in
Jesus of Nazareth, the sinless Son of God to be the Savior of anyone who would believe on Him.
Now it is apparent why there can be no Savior but Christ. He is indeed the Bright Light, the Truth and the Life,
and He alone is the sinless One who offered His life on the cross to pay the penalty of death for any sinner
coming to Him in faith seeking His forgiveness and new life. Because He was sinless He could be our substitute.
He rose from the grave three days after death and demonstrated that He had the power over death and the power
of giving life. We must tell our listeners that the idea that Amida was or is a real person and can take anyone to
Paradise is quite erroneous. We must urge them to read the Gospels and the New Testament to get the whole
story of God's salvation from the original giver. There they will see how much of it Mahayana Buddhism misses
and can get the rest of the story. Here the door is open wide for presenting the gospel message.
Preach the Word, the whole Gospel, to the situation of Japanese Buddhism we face. We will get a listening from
non-Christians and acceptance and excitement from Christians. Preach that Jesus is coming again, not Miroko
(Maitreya) the so-called Buddha of the next coming. Preach to Japan's needs and to their great superstition of
Buddhism ever trying to get a hearing among its followers. Remember: "Faith comes by hearing and hearing by
the Word of God."
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