Papers Presented at the
THIRTIETH
HAYAMA MEN'S
MISSIONARY SEMINAR "SHOWA, X-DAY AND BEYOND" Amagi Sanso
January 5-7, 1989
Compiling Editor: Fritz Sprunger Book Sales: Stan Dyer
Published: Tokyo, Japan, 1989
OCR & Word 2000 Format: Lonnie J. Dufty, 2005, 2008
PDF Version 1.2, November 2008

Those who desire to reprint material from this book
should obtain permission from the individual authors concerned,
and give credit to the Hayama Seminar.

Notice Regarding PDF Release of Hayama Archives
Accurate reproduction of the original books is an ongoing process. Errors can be reported to the Hayama
Archivest, Lonnie J. Dufty. Before doing so, please check for an updated version at the site you
downloaded from or www.jema.org (Japan Evangelical Missionary Association). For the foreseeable
future, contact information is available in the JEMA directory. Should the above information be obselete,
request for updated information should be available via www.jema.org .
In making a report, include the following information:
Year of book.
PDF Date and file version (generally located on title page)
Page number(s)
Example: Hayama Missionary Seminar Report 1988, PDF Version 1.1, November 2008

ii
REGISTRANTS

Bartoh, Bernard
Beck, Carl
Beckwith, Peter
Bennett, Gary
Carlson, Gary
Carpenter, Bruce
Clark, Paul
Corl, Daniel
Corl, Javan
Dupree, Charles
Dyer, Stan
Elkins, Carlton
Elkins, Nathan
Eyler, Marvin
Friend, Ron
Gano, Glenn
Gish, George, Jr.
Halstrom, Dale
Harry, Dick
Hauge, Baard
Haworth, Jay
Hicks, Randy
Hinchman, Bill
Holland, John
Horne, Peter
Husby, David
Idland, Alf
Iida, Mrs.
Iida, Cornelius
Johnson, Alex
Joseph, Kenny
Joy, Bob
Kinley, Phil
Klaus, John
Knoppel, PaulGerhard
LaDue, John
Lee, Robert
Lengefeld, William
Loucky, John Paul

McIntosh, Jack
McGuire, Richard
Metcalf, Stephen
Milhous, Kenneth
Nelson, Donald
Oehninger, Max
Offner, Clark
Olson, George
Peterson, Leonard
Powers, Floyd
Pratt, Paul
Redding, Elcho
Robertson, Jon
Sandholdt, Jim
Seat, Leroy
Shenk, Charles
Shelton, Art
Shimmyo, Tadaomi
Sims, Harold
Sims, Jonathan
Skutlaberg, Jostein
Sorley, Robert
Sprunger, Fritz
Stevenson, John
Stoller, Ronald
Stott, Melvin, Jr.
Stroud, Joe
Treude, Helmut
Turner, Bill
Uyeda, Masaji
Vehling, James
Verme, Robert
Walker, David
Warriner, Austin
Woyke, Doug
Wuest, Hans
Yoder, Marvin
Yuguchi, Takashi
Zumwalt, Willis

iii
TABLE OF CONTENTS
Registrants
Table of Contents
Speaker Profiles
Foreword

ii
iii
iv
v

INTRODUCING: SHOWA, X-DAY AND BEYOND
by Paul P. Clark

1

PANEL PRESENTATIONS:
1) JAPANESE RELIGIOUS MENTALITY by Nathaniel S. Elkins
2) ON BEING PROPHETIC by Alf Idland
3) POTENTIAL OF YOUTH by John LaDue
4) UNCHANGING EMPEROR SYSTEM by Robert Lee

4
13
15
17

THE SHOWA ERA
by Harold Sims
CRITIQUE by Robert Sorley

23

"X-DAY"--AFTER THE EMPEROR DIES
by Kenny Joseph
CRITIQUE by George W. Gish, Jr.

38

BEYOND SHOWA: INTERNATIONALIZATION
by Cornelius K. Iida
CRITIQUE by Robert E. Verme

57

BEYOND SHOWA: CHRISTIANITY AND JAPANESE RELIGIONS
by Leroy Seat
CRITIQUE by Clark B. Offner

70

DEVOTIONALS:
"Jesus as Prophet" by John H. McIntosh
"Jesus as Priest" by Jim Sandholdt
"Jesus as King" by Douglas Woyke
"Jesus as Lord" by Austin Warriner

88

iv

SPEAKER PROFILES
CLARK, Paul 8 years in Japan; Church of Christ; teaching, Osaka Bible Seminary; M.Div.(Lincoln
Christian Sen.), D.Miss.(Trinity).
ELKINS, Nathaniel 23 years (born) in Japan; independent missionary, Baptist; Hachioji Baptist Church,
Kitano Mission, Tokyo.
GISH, George, 25 years in Japan; JNAC, United Methodist; cooperating missionary with Kyodan, Honda
Kinen Church, Tokyo; M.A.(Univ. of Michigan).
IDLAND, Alf 12 years in Japan; Norwegian Miss. Soc./Kinki Evang. Lutheran Ch.; pastoral work, Kobe;
Cand. theol. (Free Theol. Faculty of Oslo).
IIDA, Cornelius Jr Japan/America; former U.S. State Dept. interpreter, now senior researcher,
International Institute for Global Peace, Tokyo; graduate of Meiji Gakuin, Th.D. in O.T.
studies(Westminster Seminary).
JOSEPH, Kenny 38 years in Japan; REAP Mission; itinerant evangelist; assoc. pastor, Oizuni Grace
Chapel, Tokyo; B.A.(Bob Jones, Moody), M.A.(Fuller).
LADUE, John 6 years in Japan; YWPM; ministry with "troubled" youth, Yoyogi, Tokyo; B.S.
Education(Univ. of South Dakota).
LEE, Robert, 8 years in Japan; Japan Mennonite Mission; research; teaching, Meiji Gakuin University,
Yokohama; B.D.(Goshen Bib. Sen.), Ph.D.(Harvard).
MCINTOSH, John 27 years in Japan; PCC/Korean Christian Church in Japan; pastor, Tatsuni Pioneer
Church, Osaka; B.D.,D.D.(Knox College, Toronto).
OFFNER, Clark, 37 years in Japan; Christian Catholic Church; pastor, tel. ministry, inter-rel. dialogue,
Aichi Pref.; Th.D.(Northern Baptist Theol. Sem.).
SANDHOLDT, Jim 7 years in Japan; American Baptist; church planting in Ibaraki City, Osaka;
M.Div.(Pmerican Baptist Seminary of the West).
SEAT, Leroy 22 years in Japan; Southern Baptist Convention; chaplain, teaching, Seinan Gakuin Univ.,
Fukuoka; Ph.D.(Southern Baptist Theol. Sen.).
SIMS, Harold, 41 years in Japan; Christian Church; pastor, Mejirodai Church of Christ, Hachioji, Tokyo,
JILI director; B.A.(Atlanta Christian College), 2 years(Cincinnati Bible Seminary).
SORLEY, Robert, 16 years in Japan; Baptist General Conference; cooperating pastor, Hirakata Baptist
Church, Osaka; Th.M.(Bethel Theol. Seminary).
VERME, Robert 11 years in Japan; Japan Evangelical Free Church Mission; Japan field superintendent,
Nara Pref.; M.Div.(Trinity).
WARRINER, Austin 30 years in Japan; Japan Advent Christian Mission; church planting, Bible Institute
teaching, Osaka/Nara; B.D.,Th.M.(Fuller).
WOYKE, Douglas 19 years in Japan; North American Baptist; church planting in Yawata City, Kyoto
Pref.; M.Div.(North American Baptist Seminary).

v

FOREWORD

Anniversaries have a way of creeping up on a person. The 30th annual Hayama Seminar has already been
held. Few who pioneered this venture in 1960 are with us in Japan today. Yet the value of these gettogethers is evidenced in their continuation.
On reflection, there was considerable risk in the theme chosen, for it might have become out-of-date. To
the contrary, as things worked out it could not have been more timely. Personally (and I am sure we all
felt the same way), I believe there was Divine leading in the procession of events.
So a word of thanks to the Continuation Committee for its good work. Also, to each one on the program,
and George Olson for his "notes"; to Buddy Stott for a fine picture of the group; to wife Ellen for her patient typing; and to the helpful printer, New Life League.
Japan having entered a new era on the last day of our meetings, the Seminar too now enters a new decade.
May God lead us on!

Editor

1

Hayama Missionary Seminar 1989
INTRODUCING: SHOWA, X-DAY AND BEYOND by Paul P. Clark
Welcome to the 30th Anniversary of the Hayama Men’s Missionary Seminar. Our theme is
timely and of concern to us each: “Showa, X-Day and Beyond: Relating the Christian Mission
to the Changing Times in Japan.” The committee’s only second thought about the theme was the
real possibility of its being untimely.
The Emperor lives; an hour of crisis and opportunity is impending upon the church in Japan.
While the greater responsibility for the gospel’s role in Japan has shifted from the surrogate
leadership ministry of the missionary to the Christian Japanese, the missionary’s role as servant
has not changed. Only the informed missionary can be of real help. We are here to become help.
The Showa era began at Hayama, Kanagawa (6:40 a. m., Christmas Day 1926), and today we
are near the beginning of a new era. (Note: The Emperor subsequently died at 6:33 a.m., Sat.,
Jan. 7, 1989, the last day of the seminar.)
The Showa era virtually bridges the 19th with the 21st century. The unusually long reign of
Emperor Hirohito has given a stability to the nation of Japan through industrialization, world
war, and a phoenix emergence as a superpower. Japan has achieved a unique place in world
history; she has an influence today out of all proportion to her size and material resources. Yet
this great people of the Rising Sun are in the greater need of the Christ, the Risen Son.
The missionary has labored through the Showa era with mixed success. Undoubtedly one of the
most significant factors in Japan’s success and resistance to Christianity is her backbone of
religious-grounded nationalism, epitomized in the Emperor. However, with the end of Showa
imminent, surely great change is on the horizon. What prince could sustain the past in light of
the present? What role can/will the Christian, the church, the gospel play in this hour? Will it be
a time of catastrophe or opportunity? What is the prospect for a modern Christian century? How
can we be of most help to our Japanese brethren?
This time of changing eras occupies our attention these three days together. Have you ever
longed to live out a chapter in past history-America’s wild West, a favorite European chapter to
you, or to be more serious, to have walked with Jesus? As a matter of fact, we are living out one
of the pivotal moments of history; an imminent event is about to become the boundary of a
paradigmatic shift in history. We who live in Japan on the so-called “Pacific Rim,” what was
formerly a “far-flung corner” of the earth, live in no dark corner any longer. The world will little
note nor long remember what we say here, but it will never forget the history we are about to
witness and play a part in—or at least have the opportunity to play a role in. Will we be
transformationalists or will we be conformists? May our time here help us to be agents of
change as ambassadors of His reconciliation.
We are caught up in a land of changing times. For the young of today, change is a way of life.
They are jaded—or are they? But for the older unto dying, it is a day of confusion. A Christian
psychiatrist in our Kansai area recently shared how one of the questions he asked his patients
suffering from dementia to discern their contact with reality was, “Are you aware of the
Emperor’s illness?” All were aware though that is virtually all they were aware of, and the same
patients expressed the fear that the Emperor’s death presented grave danger.
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For many, the Emperor remains their spiritual touchstone. The Emperor, never a god in our
Western sense, I would propose, is yet indeed perceived as a mediator (versus I Tim. 2:5) of the
Holy for them, and necessary to Japan’s and their well-being.
The TENNOU (emperor) system has made of Japan a unique people. After all, he isomething
that no other people have. Frankly, in history there appears no comparative alternative to this
people than God’s people Israel herself. With his prolonged illness, over against our waking to
the unexpected headline, “Emperor Dies,” there has been time for changing opinion of what the
changing of eras means for us. The prolonged-prolonged illness has given time now for
changing even these opinions. You will hear of these from the presenters and yourselves, us all;
now I would like to get things moving along with some of my own considered opinions.
I think that every day the Emperor lingers is better for the cause of the gospel in Japan. The
public soon tired of the media barrage and complained at the economic crunch it has caused—
and the visits to the shrines are down by thousands. There is a widening gap between the older
Japanese leadership and the younger Japan. Some kind of spiritual revival in times like these is
inevitable; times of uncertainty promote the return to religion and in Japan this is always Shinto,
not dismissing the new religions or our own opportunity—but will we make it one?
There are fewer kamidana (god-shelves) and less ritual attending those in place. There is an
increasing secularity about this culture that has always been secular in the “classical” sense.
(Please see my Hayama 1987 papers: “The Gospel in the Context of the Japanese Worldview”
and “Understanding the Resistance of Japan to Christianity.”) Also, we see individualism
creeping into a culture that abhors selfishness. Ise Shrine will be renewed again in 1993. No
doubt in this present interim we will see an orgy of nationalism, but the last throes of a
mythologically grounded nationalism that will tail out after the ‘93 Ise rites. Revivalism, yes;
but reversion, no; only temporary hyperbole. In time I would think we will see an easier
opportunity for Japanese to become Christian, and indeed reason to do so.
There can never be another Emperor Hirohito. I have no problem with the transfusions. We
would have done as much or more for JFK, Reagan, or Lincoln; ironically, we bled Washington
to death in the name of science. Here, I am concerned that when all has been said, we will not
have maligned a fellowman, one to whom respect is due, for the kind of man he has been as
well as for being Emperor. (This is not to condone the wrongs done by the man.) The rescript on
the nature of his being was self-motivated and a welcomed surprise to the American Shogun
(read Reminiscences, MacArthur, Douglas). General MacArthur was also overwhelmed at the
Emperor’s taking personal responsibility for Japan’s actions against the world’s peoples.
Remember that man was 44. His only condition for surrender had been that Japan be allowed to
remain a nation.
When the Emperor’s voice was heard by the public for the first time, noon August 15, 1945,
announcing that Japan in the best interest of herself and the world, was surrendering
unconditionally, the root of Japanese religion was, albeit philosophically, cut. While the
ramifications of such may take three to four generations, so to speak, to be realized in the
populace, that is the hour to which we have come. With the death of the Emperor, few
socio-economic-political changes are to be expected, but there will be an increasing spiritual
vacuum. Mythology is insufficient to man’s spiritual needs in the twentieth century, going
twenty-first. With our Japanese brethren, it will become our responsibility toseize this
opportunity for the Kingdom.
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(My footnote to the above is that I am of the firm opinion that, however wrong Japan was to
attack, the complicity of FDR in the Pearl Harbor tragedy leaves a graver responsibility on him
for being the leader of a so-called Christian nation. I wonder if this is not why Japan always
expresses sorrow for the tragedy of the war but never acknowledges her wrongness. Also,
having lived next to the grounds of a U.S. concentration camp for Japanese and early in life
coming to love this country as a second homeland, I waited and waited for our Congress to
finally act with reparations, yet terribly inadequate.)
I was quite disturbed recently while attending a dinner in my honor by the regional tax office
where I teach English once a week. In this restaurant offering French cuisine were many
Christmas decorations, but across from me was one devastating statement. It was three sheaths
of rice, red-ribboned with three pine cones and cinnamon sticks. The artist makes the best
cultural statements! My mentor says, “Praise the Lord, Madalyn Murray 0’Hair, president of the
atheist association, is ugly—otherwise she would be dangerous!” This beautiful wall decoration
was a total synthesis of Christianity and Shinto, New Year’s and Christmas. This is the
catastrophe we face: not persecution, but syncretism, the loss of a clear messianic call for lost
man to be reconciled to his Creator through Christ.
In my opinion, the Paul of Acts 16 was headed for the Silk Road to see the gospel to the Eastern
world—but the Macedonian call, the Holy Spirit, and even the Spirit of Christ were necessary to
dissuade Paul. He was guided West, in my opinion, that the above syncretistic hiding of the
gospel might not happen. Dr. David Hesselgrave relates that his pilgrimage into missiology
began when a young doctor came to him at the end of one of his early meetings (early ‘50s)
saying, “Hesselgrave Sensei, you will be happy to know I am Shinto, I am Buddhist, and now I
am going to be Christian, too.” He was unprepared for that moment. Things have not changed a
great deal.
We stand before catastrophe and opportunity. Catastrophe is not inevitable, as formidable an
enemy as Japanese ecclecticism is, but neither is the opportunity for the gospel created by a
spiritual vacuum a foregone conclusion. The crisis will only be passed successfully by seizing
the opportunity in the calling and power of the Holy Spirit to make it such.
Once again in history there is a great door open for the gospel in Japan. However, in the end,
seeing how “our struggle is not against flesh and blood” but against very real spiritual forces of
wickedness in the heavenlies, perhaps all that will be asked of us is to stand. Just let us be found
standing firm behind our Japanese brethren in proclaiming the gospel boldly, as we ought to be
found doing (Eph. 6:10-20; Luke 17:10)
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Panel Presentation (1)
JAPANESE RELIGIOUS MENTALITY
by Nathaniel S. Elkins
I may have brought a bombshell. From what I have read of the information, my opinions may be
quite controversial. However, as I do not know what any particular individual here believes or
practices, I can state my ideas without fear of offending any particular individual.
To tell the truth, I was very surprised when this theme was decided upon. I had never heard of
the term “X-day”; I did not know that there were Christians concerned with the matter; I had no
idea how they might correspond Japanese religion with the Emperor. However, as I began to
look into things, I began to understand why many Christians think the Emperor is a factor in
Japanese religion, and why I do not.
Let me begin by explaining that I was raised in Japan, and went to Japanese public school. I
have had no formal theological training, and I read very little religious material in the way of
periodicals or books. I am not interested in what is going on in the religious world, but only
interested in what is happening to these people I am preaching the Gospel to. My only source of
information concerning the Japanese people is the people themselves—my friends and
neighbors. I can confidently say that I understand the Japanese mind, both old and young. And
this understanding and communication with the people is what gives me my conclusion
concerning this matter. However, I realize that this is not very substantial evidence in a court,
and those who believe otherwise will want more concrete evidence. Therefore, I took a month
of my time and conducted a survey, the results of which you have in your hands. (See page 7ff.)
This survey was taken from the general public, and religious groups were not surveyed, in order
to get as homogenous a result as possible. The most interesting thing though, was that I knew
how it would come out. As I began the survey, I spoke to many Japanese, both Christian and
non-Christian. All of them were incredulous: “How could anyone think that the Emperor
passing away would have any effect on the Japanese religious mind?” But more and more I saw
that many Christians thought and acted in that way. In fact, I heard a Korean pastor (I realize the
Koreans have a legal bone to pick with the Emperor) say that the only reason the Gospel is not
accepted in Japan is because of the Emperor. I think this statement could be made only if one
were not aware of the facts of the Japanese religious mentality. And here is my bottom line: the
non-acceptance of the Gospel is not epitomized in the Emperor, it is in the Japanese religious
mentality itself. This is what I hope to show.
The Japanese Religious Mentality
First, let us examine Question 3. This shows that almost four out of five claim to be
non-religious. You may think, there sure are lots more Buddhists that turn me away when I go
door-to-door. Point one: a believer in Buddhism and a person whose family religion is
Buddhism are two different things. Of course, anybody will use any excuse to evict a religious
salesman. You can read in the encyclopedia that Shinto is the religion of Japan and laugh. Many
younger people nowadays have never even heard of Shinto. It is shut out of many schools, in
fact. I had to inform several adults my age that Shinto is the religion of the jinja (shrine). Some
do not even know the difference between jinja and tera (temple). But they go to hatsumode
(visit the shrine at New Year’s time), they go through the rituals, and if you look at Questions
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13 to 15, four out of five consider these rituals to be non-religious. How in the world, you may
ask, can a person bow his head and say a prayer and consider it not to be religious? You are
meeting the Japanese religious mind.
We must consider, then, what is religion to the Japanese? One of the gentlemen surveyed wrote
a note saying, “It can be said that the Japanese people do not have a religion”. Of course, this
depends on what you define as religion, but if you define it as something you would have faith
in, and trust to be true, then his statement is one of the most profound made by a Japanese.
In order to show what sort of religious mind Japanese have, I would like to begin with an
incident that occurred last year here at the seminar. After a presentation, an individual remarked
that many science students he knew were afraid of ghosts. Upon which, laughter erupted in the
room. This made me (and probably others who have been in Japan for a long time) very sad, for
it showed how little the Japanese mind is understood. Questions 9 and 10 show that many
Japanese believe in the existence of spirits, but not that many think they are related to religion.
They are simply a reality, scientific or not. So, if they are not a religious entity, appeasing them
could not be a religious act. Indeed, when we were cutting down a tree in our yard, one of the
neighbors ran and got some salt and sake to throw on the tree, so the spirit would not harm us.
He claims to be non-religious; he was only acting on what he considered to be factual reality.
The same can be said for a popular concept of God or gods.
I have been talking about the “Japanese” religious mentality, but we must realize that not all
Japanese think or believe in the same way, especially in these changing times. There are several
types, although most have a good deal in common. The survey showed that these types are
pretty well independent from age groups or sex. In fact, age was hardly a factor at all.
1. The religious formalist
This is the Japanese as such. They attend the Shinto and Buddhist rituals, but consider them to
be non-religious (Q14). They have both butsudan (Buddhist altar) and kamidana (Shinto
god-shelf) in their homes, and do not consider it to be contradictory, or have never even thought
of it at all (Q16). They would rather have an Emperor, but he has no religious significance, and
definitely no relationship to their own faith or rituals (Q20-24). They have a family religion, but
its main significance is getting a grave plot. They consider all religions to be pretty well the
same, and while they might not consider Christianity, have no objections about it. The idea that
all religions worship a common deity, and that all religions are good, is widely accepted in this
group. This group generally considers itself to be non-religious, except for fending off an
occasional religious door-to-door salesman.
2. The religious traditionalist
This group, like the first, gets its religion through the family. Unlike the first group, it holds a
certain amount of religious faith in it. How dedicated each individual is varies greatly, so while
some might only have a slightly-above-average interest, others may be totally dedicated. What
separates this group from the next is the fact that the religion is family-oriented, the main factor
in keeping the faith.
3. The non-traditional religionist
This is a small group. It is those who have forsaken the family religion for another. Whether
they become Christians, Buddhists, Muslims, or whatever, they have chosen the religion
themselves. Their dedication to this religion will depend on two things: one, the nature of the
group they have joined, and two, how much trouble they had in forsaking the family religion.
Understandably, firstborn sons have far more trouble in forsaking the family religion, therefore
once committed to another religion, they are more dedicated than others.
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4. Cults
In some cases it is difficult to define cults, but generally we consider religions characterized by
brainwashing and unnatural zeal to be cults; examples are Jehovah’s Witnesses, Mormons,
“Moonies,” and Sokagakkai. What is most unique about this group is that they have a concept of
an Absolute. The absence of this concept in Japanese history (with rare exception) is the reason
for the undefinable religious concept that gives foreigners so much trouble. Insisting on an
Absolute may in itself cause public dislike. So cults do not enjoy much general popularity.
5. Non-religionists
Then there are those who refuse to accept any kind of religion, traditional or otherwise.
Question 5 had the greatest unanswered rate, and many wrote in saying that they would not
choose a religion, not even for “pretend.” This shows a significant group who have a great
dislike for any religion in any form. This is supported by Question 6, the general “image of
religion”: incomprehensible 34.1%, gloomy 24.6%, brainwashing 22%. In other words, the
words “religion” and “cult” are synonymous in many minds. This is also supported by the notes
given by the surveyees. This Group 5 with Group 1 comprises most of the Japanese population.
So when we talk about the Japanese religious mind, we must remember that each person may be
different, and needs to be understood before receiving the Gospel. Generally, their religious
mind will be full of contradictions, a world which reason cannot enter into, a world in which
absolutes are non-existent. We must not force western ideas upon them, but lead them to John
3:16 via Genesis 1:1.
Conclusions
1. Very few Japanese have clear-cut religious ideas, so imposing or attacking clear-cut ideas
from the beginning will but serve to confuse them.
2. Very few Japanese actually have faith in any religion, so we must know the individual before
discussing his religious ideas.
3. Most Japanese consider rituals to be non-religious, therefore taking part in a ritual says
nothing about his religious ideas.
4. Most consider the Emperor to be nothing more than the symbol of Japan, so attacking him as
the head of Shintoism can serve little purpose. In fact, we might as well consider any effect by
“X-day” to be insignificant.
5. Many consider religion to be “dangerous,” “weird,” “cultish,” so personal connection must
precede evangelizing in most cases.
6. Although most have little knowledge and much misinformation about Christianity, it has a
fairly good image (Q7), so what becomes important is the angle of approach, mainly trying to
understand the individual.
7. We have the responsibility to respect and obey the king, thereby giving our testimony as
servants of the King of kings, Lord of lords, Creator, Judge and Saviour of all mankind (I Pet.
2:13-15).
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Survey Results for Hayama Men’s Seminar 1989 – Nathaniel Elkins
These are results of a survey taken for this seminar. 179 were surveyed, 106 men and 73 women.
All were high-school or above.
QUESTIONS:
1. Sex: Male = 59.2%

Female=40.8%

2. Age: Under 29= 44.7%
twenties=25.1%
thirties=15.1%
Forties=12.3%
fifty & over=2.8%
ABOUT RELIGION
3. Do you profess to have faith in a religion?
Yes= 20.7%

No=0.5%

4. If “yes” to religious, which religion?
Buddhism=59.4%
Shintoism=2.7%
Christianity=10.8%
Buddhism “new religions”=10.8%
More than one=13.5%
No answer=2.7%

Unanswered=0.5%
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5. Those who answered “no” give reason(s)
No need=44.7%Incomprehensible=23.4%
no particular reason=18.4%
No opportunity=7.8% don’t like religion=7.8%
other=6.4%
unanswered=6.4%

6. What is your image of religion?
Incomprehensible=34.1%
gloomy=24.6% brainwashing=22%
Operated for profit=15.1%
group of weak people=12.3%
Happiness=8.4%
unreliable=5.6%
helps society=2.8%

reliable=8.9%
other=8.9%

7. If you were to choose a religion, which one would you choose?
Buddhism=34.1%
More than one=0.6%

Christianity=33%
Shintoism=7.3%
unanswered=18.4%

other=6.1%

8. Do you think that God or gods actually exist?
Yes=13.4%
Probably yes=15.1%
Might exist but don’t know=22.3%

Probably no=11.7%
No=12.3%
don’t know=9.5%
unanswered=2.8%

9. Do you think that “spirits” exist?
Yes=63.1%

no=12.3%

don’t know=21.25

unanswered=3.4%

10. Do you think spirits and religion are related?
Greatly related=7.3%
to a certain extent=34.6%
Depends=19% don’t know=15.6%
unanswered=1.7%

not related=21.8%

11. When you get married, what style of ceremony would you prefer? If you are already desired,
which style is desirable?
Shinto=28.5%
Other=15.6%

Buddhist-4.5%
more than one=1.1%

Christian=24.6%
non-religious=27.9%
unanswered=1.7%

12. How did you chose the answer you gave for question 11?
Religion=4.5%
Tradition=22.9%

atmosphere=34.6%
no particular reason=8.4%

both religion and atmosphere=5%
unanswered=11.2%
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ABOUT JAPANESE RELIGION
13. Do you participate in Shinto rituals, such as hatsixode and omairi? yes 87.2%
12.8%

no

14. Those who answered "Yes", do you think that these rituals are religious?
tradition, therefore religion is not a factor 43.6% only forms, no religion
whatsoever 28.2%
related to religion, but unrelated to own faith 12.2%
*rituals are religious 2.5%
don't know 10.3%
unanswered 2.6%

15. Those who answered "no", do you think these rituals are religious? *yes 43.5%
56.6%

no

*(those who answered "yes" to Q14 and Q15 were generally the same group which professed
faith in one religion or another.)
-1 Those who answered "yes" for 15, give reason for not participating. different from own
religion 40% don't like religion 30%
no particular reason 20%
other 10%
-2 Those who answered "no" for 15, give reason for not participating.
seems bound by tradition 7.7% seems gloomy 7.7%
don't like crowds 34.5%
no particular reason 30.8%
unanswered 15.4%
16. Many Japanese homes have both butsudan and Aawidana, does this seem contradictory?
very much
8.9% more or less 10.1%
not very much 35.8% not at all 20.1%
never considered 20.1% don't know 10.1%
unanswered 1.7%
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17. Do you think that Japanese religion has become hollow (only forms), as often said? totally
hollow
14.5% quite hollow 24.6%
more or less 11.7%
very little 4.5%
not at all 0% don't know 41.9%
unanswered 5.6%
18. What do you think of inheriting one's family religion?
must inherit 7.3%
better to inherit 14%
should not inherit, unless true believer 9.5%
3.4%

individual should decide 44.7%
don't know 9.5%
other l.l% unanswered

19. Do you think the myths in "Kojiki" actually happened?
yes 28.5%
no 53.6%
unanswered or don't know 17.9%
ABOUT THE EMPEROR
20. The Emperor is called the "symbol of Japan", but do you think he represents more?
yes, very much 10.1% more or less 19.6%
know 22.9% unanswered 1.7%

not very much 21.2%

not at all 24.6% don't

21. What do you think of abolishing the Imperial system?
must not abolish 14.5% better not to abolish 26.2%
better to abolish 14%
should abolish 18.4% can't say 24.6% unanswered 2.2%
22. If the Imperial system were abolished, would your religious ideals change?
yes, greatly 2.2%
don't know 15.1%

more or less 4.5%
very little 17.3%
Emperor and own faith are unrelated 14.5%

not at all 43%
unanswered 1.7%
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23. If the Imperial system were abolished, would you stop participating in Shinto rituals?
Yes=0%

no=93.9%

unanswered=3.9%

24. In the event of “X-day”, would your religious ideals change?
Yes, greatly 0.6%
None at all=12.3%

some change=24.6%
don’t know=1.7%

very little=60.9%

“Submit yourselves to every ordinance of man for the Lord’s sake: whether it be to the king as
supreme; or unto governors, as unto them that are sent by him for the punishment of evildoers,
and for the praise of them that do well. For so is the will of God, that with well doing ye may
put to silence the ignorance of foolish men . . . Honor all men. Love the brotherhood. Fear God.
Honor the king.”
1 Peter 2:13-15, 17
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Some notes given by the surveyees CONCERNING RELIGION
"I think religion is useless ... a group of crazy people." --high-school-age boy "
“.... peaceful image”; “something you trust when in trouble” high school age boy
"Too much faith in a religion is not good." --high-school-age girl
"It can be said that the Japanese have a religion;
it can also be said that they do not have a religion." --school teacher, twenties
"I cannot trust any religion that exists today." --man, twenties
"The word 'religion' carries a 'dangerous' meaning for Japanese ... like the Soka-gakkai or
Risshokoseikai ... but don’t all religions worship the same 'God'?" woman, twenties
"The Japanese idea of religion and Shinto are totally different.” Man, thirties
“I believe in myself.”

man, thirties

“I believe in both Shintoism and Buddhism: I did not choose them, I inherited them.” School
teacher, twenties
CONCERNING THE EMPEROR
"There is no need for the Imperial system, since many do not even consider the Emperor to be
the symbol of Japan." --high-school-age boy
"The Imperial system is better for the stability of the country." --high-school-age boy
“a waste of tax money" --many of all ages gave this opinion
"The Emperor has nothing to do with me." --high-school-age girl
"I think the present Emperor is the last, in the true meaning of'Emperor'." --high-school-age girl
"Why should the people have to suffer?" --high-school-age girl
"The Imperial system is unique to Japan; we should keep it as a tradition." --high-school-age
girl
"The presence of the Emperor can only lead to martial rule ... deification of the Emperor and
freedom of religion are two different things. --school teacher, twenties
"The Emperor is a central figure in the communication between our world and the world of the
gods." --man, twenties
"The Emperor is the symbol of Japan, and has nothing to do with my personal life."--woman,
thirties
"The relationship between the symbolic Emperor and Shintoism in the post war era is very
vague; there is always the theoretical possibility of a reversion." --man, thirties
"A deified Emperor and human rights cannot coexist."

--man, forties
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PANEL PRESENTATION (2): ON BEING PROPHETIC
by Alf Idland
It is difficult to be a prophet, especially regarding the future!-is at least a Norwegian statement,
and it contains a certain amount of obvious wisdom.
Looking back to what I thought only a few months ago about the events in connection with the
passing of the present Emperor and now realizing how different reality so far has turned out to
be, I feel very hesitant in trying to predict how a post-Showa era will turn out to be and the ways
in which the Church may be affected. That the Emperor's illness would strike the country as a
major crisis, as portrayed in the media particularly in the beginning, was far beyond my
imagination.
However, I do think that it is possible to interpret some of the signs we are seeing today in order
to foresee implications for a postShowa period. And I would like to point to a few developments
which I consider very possible. Let me add, however, that I would be most happy if some of my
"prophecies" will not be fulfilled.
The reactions regarding the Emperor's illness have, in my opinion, proved that his influence
probably goes much deeper than many of us had suspected. The perception of the Emperor
as--if not a god--but at least as a mythical symbol of the ultimate moral authority of the state of
Japan, is still strong among those in positions of power and influence. Reports in Japan Times of
one school having introduced the Imperial Rescript issued by Emperor Meiji in 1890, for daily
chanting by the students, or reports of present educators looking to the Rescript for inspiration
in their efforts towards educational reforms, are hardly accidental signs which can be just
shrugged off.
The Church will probably again face challenges from a form of state Shinto which I am afraid
gradually will succeed in paving its way into post-Showa society. With a form of state-Shinto,
through probably in many ways differing from the extreme fascism of prewar years, the
question will be to what extent there will be pressures among people in public position towards
common attitudes so that everybody has to conform to what is supposed to be the right behavior.
Will a Christian government official, for instance, be free to refrain from participation in official
shrine visits? I suppose it will be just a question of time before Yasukuni Shrine is declared not
a religious but a cultural monument and therefore open to official visits.
Against the background of the strong emphasis on self-restraint, or in Japanese jishuku (a word
which reminds many of the older generation the much used expression jisei during the prewar
years), and of the unspoken pressures during these last couple of months towards a common
attitude and behavior, it is difficult to be very optimistic concerning the prospects for individual
freedom in a social context in a post-Showa period. Personally I am afraid we will see problems
arise as loyalties are being tested through the willingness to conform to an officially prescribed
behavior and attitude.
Even if a revival of prewar Emperor worship practices is unlikely, the ways of testing loyalties
through readiness to conform may prove equally difficult to handle--also because a strong
element of patriotism/ nationalism will be part of this. Rejection of participation will be
interpreted as un-Japanese and could be open for social sanctions.
If the ties between influential LDP (Liberal Democratic Party) leaders and right-wing groups are
as strong as people with inside knowledge claim, we will probably see forces gain momentum
which promote nationalistic and patriotic values. The immediate goal will be a rewriting of the
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Constitution, among others dropping the so-called "peace paragraph," in order to open up for a
legitimatization and possible expansion of Japan's military strength.
Though the work of the Church may not be affected directly in such a situation, I suppose much
depends to what extent the government will allow and tolerate opposition to its basic course.
The Church could be tempted to "stay within the spiritual realm" in its work and preaching, thus
avoiding all controversial issues. This would serve two purposes: 1) avoid alienating members
and potential members and 2) avoid political pressures and criticism.
In a situation of financial strain the first consideration may play the greater role in deciding the
attitude of the Church. Many congregations can hardly afford to alienate potential members, far
less lose some of their present members. Then I am afraid that the Church will not fulfill its
mission of being a prophetic voice in society. What the implications could be of acting and
living as a prophetic Church are being sufficiently illustrated by the reactions to the courageous
statement by the Mayor of Nagasaki regarding any responsibility of the Emperor for the war.
This will most likely also affect us as foreigners and missionaries living in Japan. So far we
have enjoyed much freedom and tolerance also in publicly stating our opinions. Seeing the
forces at work these days I am not so sure if we will be able to enjoy the same privileges in the
future. And the question will be whether we are easily intimidated into silence about the ethical
and moral consequences of our Christian faith. Will we end up preaching God's kingdom of
love, peace and justice exclusively in the abstract manner which only serves to appease
authorities without liberating people?
The likeliness of outspoken foreigners being denied a renewal of their visa or being expelled
will probably increase. I am afraid that most of us live with mission boards which would rather
see our presence in Japan secured than a prophetic mission being carried out.
Will pressures from mission boards move the missionary community in a direction where
emphasis is on a "spiritualized" evangelical outreach so as not to jeopardize missionary work in
Japan? Such a development could strongly affect the way the churches, or at least some
churches, in Japan would tackle future challenges, though the painful experiences before and
during the last war will probably keep some churches awake and committed to the task of being
a prophetic voice in spite of risks.
A development along this line would certainly diminish the influence of the Church in the
post-Showa Japanese society, as the government and governmental institutions might even
portray the "quiet" churches as "the true churches preaching the gospel and not involving
themselves in politics" and in this way try to split the Christian community. Especially if the
government tried, in subtle ways, to reward churches sticking to their "main objective of saving
souls."
Even if the number of Christians as baptized members of a church is small, the influence of
Christianity in society is still relatively strong. The government knows this and may therefore be
more concerned with the churches than their numbers should indicate.
In conclusion of this opening statement I would like to summarize my position as follows: I
think the Church will face its greatest challenge after the war in the post-Showa period. This
may not be so apparent in the beginning as the new reign probably will mean no abrupt changes,
politically or socially. However, the forces at work--which have become very clear during the
last few months--will, if they are allowed to gain influence, gradually transform the social
climate in the country and result in attitudes and behavior which will be in conflict with a
Christian understanding.
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One reason which makes this a likely development is the fact that Western Europe and the U. S.
at the moment see a strengthening of rightist or right-wing forces. As one example of this can be
mentioned the issue of attitudes towards immigrants and refugees in many European countries
today. In Norway where we still have a minority Labor Party government, the Church and
political parties/groups of the right are clashing over these questions. It would surprise me if we
would not see, in spite of the many differences between Japan and Europe, a similar
development take place here.

PANEL PRESENTATION (3): POTENTIAL OF YOUTH
by John LaDue
Japan has probably one of the most interesting youth cultures in the world today. Interesting
because of the extremes that seem to be represented--from the Toudai (Tokyo University)
student, considered to be the "top" or "cream of the crop" in Japan, to the punk in Harajuku-- yet
their daily thought patterns do not run to the same extremes. Both basically believe that the core
of the culture is unchangeable, yet live in or as close to the "veneer" as possible. In other words,
the face of the society (tatemae in Japanese) seems to be very liberal and accepting, while the
core of its presuppositions feel as unchanging as they were during the Edo period 130 years ago.
The core of its presuppositions was exposed when the Edo period "fell." The "we Japanese"
thought pattern, as it is called today, stems from those Shinto beliefs that Japan is a chosen
people, divinely endowed. One of the strongest "spirits" exposed out of that period was the
"spirit of control"; the "we do it this way" answer so often received when asked why something
is done in such a way.
This spirit is also seen throughout Japanese culture. For example, the kaisha (company) that
demands total allegiance of its employees, the school system that also gives no place for
personal opinion or creativity, or the family that in many cases is controlled by the wife or
mother-in-law.
The passing away of the Showa period is causing one of the greatest challenges for today's
Japan. In many areas we are seeing what looks like a challenging of this system such as the
education "reforms" that were attempted by Prime Minister Nakasone, and the supposed
loosening of Japanese trade restrictions. But one question seems to loom larger than all the
supposed change and that is, are we really seeing change, or is it Japan taking one step back and,
in time, two forward? The Japanese call their society a furoshiki (cloth wrapper) society, which
means it is a very flexible one. You can put all different sizes of objects into the furoshiki and it
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will accommodate them, but the size of the furoshiki is always the same. So the society appears
to accommodate many changes, but its basic beliefs are always the same.
The youth of Japan have been experiencing or tasting these changes with the same tenacity that
the older generation has used to "conquer the world" economically. This is causing the veneer of
the society to be almost as thick as the core. The question is, who will win out when the core
loses its central figure, Tennbheika (the Emperor)? Because the thought patterns of the youth
are so similar, will they join together and just seemingly accommodate the strong right
movement to control even more of the society, or will they be toppled and forced to flow along
with the rest of the system?
One more very important area of observation is in I Samuel 15:13, "...stubbornness is as iniquity
and idolatry." The idol worship in Japan has and is fueling the stubbornness of this
controlling-spirit giving it momentum to overcome anything in its path.
There was a similar youth movement back in America around the sixties. These young people
also saw many problems in the culture and began to rebel against it. Most were looking for truth
or freedom through whatever method they could find: drugs, sex, music, etc. Many went to
California in their search, and at that time there was a pastor who began to feel the needs of
these young people. He opened his church doors to them, offering concerts and other things to
draw them in. When they began to come, his congregation was quite leery of them because they
looked and smelled so different and many were taking drugs. One incident occurred over a new
rug that had been purchased and placed on the floor in front of the podium where many of the
young people sat during the church service in their bare feet. The church people said, "What are
we going to do? These 'hippies' are ruining the new carpet." The pastor had a very good idea:
"Throw the carpet out," he said.
During this season in Japan we need to "throw the carpet out." In other words, take the time to
listen to what the youth have to say, especially those who are visibly making a statement.
"There is nothing new under the sun" and quite possibly God is allowing the cycle to repeat
itself here in Japan. Returning to the story of the pastor in California, that church is currently
one of the largest churches in America with over 300 branch churches all over the world.
The next season for the church in Japan is probably the most crucial it has ever experienced.
Those that will not observe the death of the Emperor with a "holy reverence" could be subjected
to severe pressure to do so, causing a type of black listing for those people or groups. Of course,
the church will not give the death of the Emperor this place and by not doing so could be high
on such a list.
Is there anything that can be done to prevent this tide of greater control from coming? The Bible
tells us, "For our struggle is not against flesh and blood, but against the rulers, against the
authorities, against the powers of this dark world and against the spiritual forces of evil in the
heavenly realms" (Eph. 6:12). We must battle against these evil forces by prayer, real
intercessory prayer for our nation. "For though we live in the world, we do not wage war as the
world does. The weapons we fight with are not the weapons of the world. On the contrary, they
have divine power to demolish strongholds" (II Cor. 10:3,4).
If we will stand together as the body of Christ in faith, united in prayer against these forces of
darkness, we have the opportunity to see one of the greatest moves of the Spirit here in Japan. I
pray that God will open our eyes to see the signs of the times and the battle that is raging for
men's souls here in Japan, so that God's purposes may be completely accomplished in our nation
at this time.
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PANEL PRESENTATION (4): UNCHANGING EMPEROR SYSTEM
by Robert Lee
Thesis
Although daily we have been bombarded by T. V. messages announcing the gravity of the
emperor's illness, implying the imminence of X-day and the end of the Showa era, I need to
report that the imperial institution is in excellent health and will gain in strength in the transition
period from the old Showa (enlightened peace) to the new Heisei (achieving peace) era.' In this
period of nearly two years of national mourning, culminating in the final enthronement
ceremonies of the new emperor Z, the nation will undergo ritually death and resurrection,
eliciting renewed commitment to Japan and the emperor system in the new era beyond X-day.
Nearly twenty years ago the sociologist Robert N. Bellah began his essay, "Continuity and
Change in Japanese Society," with the rhetorical question:
“How does it happen that the nation with the highest average economic growth rate for the last
100 years is also the only complex society with a Bronze Age monarchy, where the emperor
until recently was believed to be the lineal descendent of the Sun Goddess and himself in some
sense divine?” 3
Writing about the same time, the historian John Hall in his essay, "A Monarch for Modern
Japan," noted:
“Few Asian nations entered the modern world by strengthening a monarchical system rather
than destroying it .... Reborn out of the ashes of military defeat and wartime disillusionment, the
Showa emperor by virtue of retaining the same body under a new constitutional system, has
again become the symbol of continuity despite drastic change.” 4
Twenty years later as we watch the close of one era and the beginning of another, there is every
reason to expect that the imperial system, that is, the imperial lineage that has extended
backwards to time "immemorial,"5 will also extend forward beyond X-day in continuity with its
past.
The reasoning is simple, although the analysis (which I must forego here) is complex.6 Since
the time of Shotoku Taishi (574-622) or earlier (the Emperor Oujin of late fourth century), the
imperial lineage or the Sun-goddess line, has been the symbol of the Japanese people. In the
beginning it exercised both sacerdotal duties and political power. Gradually, by the Kamakura
period, it lost its power to rule politically. In the Tokugawa period the Sun-lineage was reduced
to the role of repository of the sovereignty of the nation, since the Tokugawa shogunate clearly
held all political and military power. This role was reaffirmed in a new way in the Meiji
Restoration .7 At the end of World War II the significance of the imperial system was further
reduced, when the new constitution shifted the locus of sovereignty to the people. Thus, over a
period of time the imperial system as the symbol of the nation became clearly differentiated
from the social system of the national polity (earlier, called kokutai ).
Although deprived of its power of political rule, then of its role as the sole legitimacy of the
state, the imperial system did not lose its significance. Instead, it became more powerful as a
symbol system, a symbol of the unity of the Japanese people.8 Symbolically, the contemporary
meaning of the term "emperor" has become synonymous with the modern idea of nationhood, as
separated from the ideas of the state or government of Japan. Sociologically, the imperial
system functions as a religious symbol system that integrates meaning and motivation. It is the
symbol of the eternal moral order that provides ultimate meaning to the land, the people and
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society of Japan. It includes all the traditional idealism of the Japanese people, such notions that
the spirit of human personality (ningensei) is pure and true, that human relationships are based
upon a hierarchy of loyalty that the Japanese land, people and society are unique in human
history.
Below the emperor and sharply differentiated from him are the "men of action" who function in
the (dirty) realm of politics and administration. While the emperor remains pure, transcendent of
society and eternal, the "men of action" are often less than pure, involved in the ambiguities of
daily life, and therefore always expendable.l0 When caught in such activities as the current
"Recruit scandal,"11 they are embarrassed before the eyes of the nation and the emperor
because of their lack of purity; hence, they apologize to the nation and the emperor, and finally
they are properly replaced.
In contrast, all that is eternally pure, true or beneficent is symbolized in the emperor. For the
Japanese the honor of the nation, such as the past success of the Olympics, the current economic
boom, or the intense national drive for international recognition, all redound to their
self-consciousness of being Japanese, being a branch family of the imperial household.l2 In
other words, the Japanese self-identity is symbolized by the emperor, not in a literal belief of a
divine emperor, since the younger Japanese understand the symbolic value of myth, but in the
sense that all that is pure and true of being Japanese is embodied in the emperor, whose being
coincides with the history of Japan.
In summary, the emperor system has become the symbol of national pride of purity of intention
and conscience, and of historical continuity that has maintained national stability in times of
great social, political and economic change.
Missiological Implications
For those who anticipate a change for the better in missionary activities with the changing of an
era name, I regret to report that the locus of charisma is not in the emperor as an individual
person but in the imperial lineage. Succession is not biological but ritualistic.13 The
perpetuation of the lineage is maintained in the abstract by a single household acting as a
corporate body. Historically, fictitious kinship was permitted to maintain that lineage. Once
succession is determined, the designated head receives all the (now, moral) authority vested in
the position through the sanctification of the Shinto ceremonies, in which the new emperor
becomes ritually a deified ancestor, a "living kami."14
Because purity and truth, the land, the people and society all coincide in the symbol of the
emperor system, the Japanese self-identity is totally enclosed. To repudiate the emperor, in a
sense, is to repudiate part of one's being as a Japanese. As I pointed out in an earlier Hayama
paper,l5 Uchimura faced this same issue head on: Is it possible to be both a Japanese and a
Christian, a Japanese Christian? In despair, Uchimura cried out:
“I love two J's and no third, one is Jesus and the other is Japan.
I do not know which I love more, Jesus or Japan ....Jesus and
Japan; my faith is not a circle with one centre; it is an
ellipse with two centres.”16
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Uchimura's problem of a Christian and a national identity is not an easy one even in the
"Christian" west, where love of God and love of country are often conflated and confused.
Nevertheless, historically a few Christians in terms of conscience have chosen to obey a
transcendent God, in whom all truth and goodness lie. For the Japanese Christians, we all know
how difficult this issue was during the Pacific War, when a few mukyokai and Holiness Church
Christians sought an identity in a transcendent Lord and reaped the wrath of their own
countrymen. 17 For the post-World War II Christian churches, the time of testing has not come.
In the meantime, for those of us interested in contextualizing the Christian faith, we face a
similar dilemma. The radical transcendent God of western theology, from Augustine to Luther
and Calvin, now brought to Japan, creates great unease among the Japanese, including
Christians. Faith in a radically transcendent God in the west is coupled with a severe conscience,
such as Uchimura suffered, as the lonely individual faces a distant God. Such a faith must be
juxtaposed with the Japanese religious experience of a warm feeling of dependence (amae )18 in
a sacred community receiving the beneficence of the emperor/nation.
In the west, we speak of a post-modern or post-Christian era in which the metaphysical dualism
supporting the theologies of radical transcendence has collapsed. Most contemporary (i.e.,
constructive in contrast to historical) theologies are panentheistic in one form or another.19 In
short, the experience of the "death of God" or the collapse of radical transcendence in the west
now converges with the Japanese experience of the absence of transcendence in a society that
was always post- or pre-Christian. Yet, for most of us here as missionaries, that direction of
contextualization would indeed threaten our westernized Christian self-identities.
To return to Uchimura, his commitment to a radically transcendent Lord did instill in him a
powerful conscience that alienated him from the people he wanted approbation, at first the
missionaries, then his fellow Christians and finally his countrymen ?0 Uchimura indeed did
understand the "hard sayings" of the Gospels: "He who loves father or mother (or a nation or
emperor) more than me is not worthy of me;...and he who does not take his cross and follow me
is not worthy of me" (Matt. 10:37-38).
As I suggested above, I do not think the time of testing has come, although it is not
inappropriate to consider the dangers of the emperor system, usually described by the students
in term of fascism, the language of the fifties and sixties.21 The question that I am raising is
more fundamental: how does one contextualize the gospel in Japan to call one to a new identity
(new birth); to a new style of life (discipleship); to a new community (the body of Christ)?
Contextualization requires us to make this good news meaningful to those whose identity is in a
community with a different life style and different commitment, namely, a life of purity and
loyalty within the sacred imperial family.
But the gospel in every context brings conversion, a radical change of self-identity, introduces
discipleship as an alternative way of life, and offers membership into the body of Christ, a
fellowship that cannot be reduced to the social group (shuudan). How much should the Japanese
give up of their Japanese identity, how much must they alter their way of life, and how much
need they relocate their life from the Japanese social nexus to the family of God cannot be
easily quantified. Contextualization must not only provide the meaning but also the motivation
for one to take up his/her cross and follow Christ in Japan.
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FOOTNOTES
1. The Showa emperor died on the last day of the seminar and the new era name ( Heisei) was
announced the next day.
2. The final enthronement ceremony is to take place on November 14-15, 1990, from eight
o'clock in the evening to dawn.
3. In Stability and Social Change, edited by Bernard Barber and Alex Inkeles. Boston: Little,
Brown and Co., 1971, p.377.
4. In Political Development in Modern Japan, edited by Robert E. Ward. Princeton, NJ:
Princeton University Press, 1968, pp.63,64.
5. The Yamato or imperial lineage, according to the oldest Japanese writings, goes back to the
creatoress Sun-goddess, Amaterasu.
6. For a more detailed discussion, see John W. Hall's essay (pp.11-64) cited above and in
footnote 4.
7. See discussion by Herschel Webb, "The Development of an Orthodox Attitude Toward the
Imperial Institution in the Nineteenth Century," in Changing Attitudes Toward Modernization,
edited by Marius B. Jansen. Princeton, NJ: Princeton University Press, 1965, pp.167-191.
8. As the imperial institution lost power to rule, it became the ultimate source of authority to
legitimate successive de facto hegemonies. When it lost its latter role, it became the ultimate
symbol of the eternal moral order to sanctify the nation-state of Japan. See Hall, op.cit.
pp.19ff.
9. See discussion in Bellah's essay (pp.377-404) cited above and in footnote 3.
10. The differentiation between religion and polity that took place when the Bakufu (feudal
government) moved to Kamakura (1185) made Kyoto and the imperial court the locus of the
unchanging ("eternal") and Kamakura, and later Edo, the locus of the dynamic (changing)
leadership. Because the place of the latter in society was contingent upon an ethic of
achievement ("success"), the latter was always replaceable by another more successful leader.
For a discussion of this dual value structure of purity of spirit versus bureaucratic efficiency,
see Tetsuo Najita, Japan: The Intellectual Foundations of Modern Japanese Politics. Chicago:
The University of Chicago Press, 1974, esp. chap. 1.
11. The "Recruit Cosmos scandal" refers to the use and sale of preflotation (unlisted) stock as
"payoff" to politicians by a major, new real estate conglomerate. As a consequence a number
of leading politicians of the ruling party and other parties have resigned in disgrace even
though they have not been charged with any criminal offense.
12. In mythical terms, all Japanese are seen as descendents of the gods and as branch families of
the Yamato or Sun-goddess line.
13. For a recent discussion of the traditional Japanese accession ceremony, see Tomura
Masahiro, "The Emperor System and Christian Responsibility," The Japan Christian
Quarterly, 55/1 (1989), p.17f.
14. The Daijosai ceremony is described in the essay cited in the above footnote.
15. "From Ancient Jerusalem to Modern Tokyo: Contextualization in Japanese Culture and
Society," Incarnating the Gospel in the Japanese Context, 29th Annual Report (1988),
Hayama Missionary Seminar, p.45f.
16. In The Complete Works of Uchimura Kanzou, edited by Suzuki Toshiro. Tokyo: Iwanami
Shoten, 1932-33, Vol. 15, p.599F. Uchimura Kanzo (1861-1930) was one of the earliest
Christians in the modern era.
17. Except the mukyokai (non-church) and Holiness Church Christians, most of the Japanese
Christians, Protestant and Roman Catholic, submitted to the emperor system during World
War
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18. For discussion, see Takeo Doi, The Anatomy of Dependence Tokyo: Kodansha
International Ltd., 1973 1971 .
19. For example, see the work of the Dominican scholar and popular speaker, Matthew Fox,
Original Blessing: A Primer in Creation Spirituality (now in its tenth printing). Santa Fe, NM:
Bear and Co., 1983.
20. See my essay, "Service to Christ and Country: Uchimura's Search for Meaning," The Japan
Christian Quarterly, 54/2 (1988), pp.92-110.
21. For example, see Masao Maruyama, Thought and Behavior in Modern Japanese Politics.
London: Oxford University Press, 1963, esp. chap. 1-5.
NOTES ON DISCUSSION* following panelist presentations:
- Some are "optimists," others "pessimists" on change/continuity of the Imperial system.
- One of the biggest problems is not necessarily the Emperor, but that "Japan tends to worship
itself." After the war people were down on themselves. But now there is a feeling of great
confidence in doing anything they put a mind to, almost an arrogance. How do we deal with
that?
- The values of the emperor system have been used before in a political way (e.g., Rescript in
schools). How will the politicians act this time to show the people what to do?
- "I don't know what I should do when the Emperor dies, but 'they' will tell me what to do." (by
a Japanese man who was even critical of the system)
- How ought we view open criticism of Nagasaki's mayor, who stated the Emperor's
responsibility for the war?
- Will the end of Showa and the start of a new era perhaps mean a "denial of responsibility" for
the past era, and a move to revise the Constitution?
- Might missionaries be more pessimistic than Japanese Christians are about what developments
may ensue?
- We can be optimistic about the church. It will "do better this time around."
- Even in the midst of a difficult situation where people are told what to do (in schools etc.), it
can be a real opportunity for witness.
- As long as the family system is in place can we expect positive change, as "religion is centered
in the family"? But with the breakdown of the family it may come about.
- Since the Emperor undercut his own divinity, it will not permit a return to the past. The "myth"
will not stand up.
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- We need to be cautious about translated materials, such as the "denial of divinity." The
Japanese and English may read quite differently.
- May there not be a short period of "healthy nationalism" leading to a genuine weakening of the
emperor system? And with the Crown Prince and the next prince too having studied abroad.
- What should we do on X-day? Nothing? Or have a prayer meeting for the new Emperor? How
can we be "positive" in our stance?
- The spirit of Japan is symbolized by the Emperor. But is Nihonkyo (Japan-ism) with its
unwritten theology an even bigger problem, and how do we get a hold of it?
- Can the mourning aspect be separated from the religious aspect? What does it mean to be a
"symbol"? To show respect?
- Is there a fundamental problem here of what does it mean to be Christian, and what does it
mean to be a citizen? What does it mean anyway to be patriotic? Is being both a Christian and
a Christian citizen a kind of "radical transcendence?"
- When people go through change it also opens many opportunities for the Gospel to move
forward.
- Many of the younger generation, the youth of Japan, are seeking truth. God may be able to use
them to make an impact.
- It can be a great opportunity for the church to "avoid idolatry" and be a true Christian witness,
as the churches want to be.
- How do we identify with the church when witness means "martyr," and it may eventually
come to that?
- Any systematic attempt to control may "malfunction" this time. The Education Ministry and
Teacher's Union are on the right and left sides.
- Must Japan face up to its past before it can deal with the future? May there be a need to
apologize, especially to other Asians?
- How do we deal with oppressive systems that do not permit real human relations between
people? How can not just Tokyo, but the "Galilees of Japan" (aliens, burakumin) be
addressed?
- If we are to be optimists, our optimism must be "grounded in the Gospel," even though people
may not like to hear the message of the cross.

*courtesy of "scribe" George Olson
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THE SHOWA ERA
by Harold Sims
The main qualification I have for giving this paper is that I have lived through the entire Showa
era of Japanese history, having been born in 1924, or Taisho 13. Not being trained as either
historian or critic, one benefit of the time and effort put into this paper has been a new
realization that most people who live in any era do not know what is going on. The mass of
printed material about this subject is overwhelming, to say the least. The present era, the longest
rule by a single emperor in the 2600-year history of Japan, covers two-thirds of this century.
I am going to attempt to give an overview of the history of this period. Then I want to look at
the numbers of the missionaries and some trends in this small part of the picture, and make a
few concluding remarks.
The name of the Showa era is said to have been chosen from a phrase in the Shoukyou, one of
the five famous "Kyou" known to many well-educated Orientals, namely, "Hyakushou Shoumei
ni shite, Bampou wa Kyouwa suru." (Making the farmers into brightness, or bringing
illumination to farmers; making all nations harmonious, or bringing all nations into harmony.)
A question forms in the mind of all who hear this: Did the era fulfill the promise of its name,
Shou-wa? Was this a bright and harmonious act in the drama of history? Well, we can say with
certainty that Japanese farmers and the people as a whole are richer than ever before in their
history. For the first time Japan has a troublesome surplus of rice, and former "peasants" are
among the richest and most politically powerful people in the nation.
As for the harmony part, many years ago, after E. Stanley Jones had finished one of his
extensive evangelistic tours of Japan, he met with a large group of Japanese pastors. Someone
asked him what he thought was the greatest strength of the Japanese church. He answered
without hesitation and with characteristic conviction, "You do everything together. The
Japanese as a people seem to have a gift for achieving consensus and working in harmony. The
United Church is working well." One could feel the satisfaction of the hearers. So another asked
him what he thought was the greatest weakness of the Japanese church. Again the quick reply,
"You do everything together. There is too little initiative, pioneering and free discussion."
Certainly the search for harmony and consensus in meetings and groups, and the desire to
preserve it at the cost of suppressing personal feelings is a part of the national character obvious
to anyone who has worked with them on a project, and it has its admirable aspects.
But let us now look at the history. I have divided the era into six periods, generally beginning
with a crucial and often unexpected event whose aftermath was a controlling influence on the
national mentality and the period.
I.

1923-36 - THE KANTO EARTHQUAKE and FEBRUARY 26 INCIDENT

A major earthquake struck Tokyo-Yokohama at noon September 1, 1923, killing over 100,000
people and burning more than 400,000 houses. Shocking incidents of looting, vandalism, rioting
and anti-Korean rumoring continued for weeks, giving the government an opportunity to
squelch "Taisho Democracy" by rebuilding the cities of Tokyo-Yokohama and reviving "The
National Spirit" under the --emergency "Peace-keeping Laws." Two months after the quake an
off icial government statement called it divine punishment caused by loose living among the
people.
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During 1924-26 bright spots in the news were: the present Emperor's marriage, after
postponement because of the earthquake; the first neon sign "Shirokiya" in Japan; the
development of the Shibuya and Shinjuku areas; and the start of the Yamate Railway line with
four cars running 12 minutes apart most of the day and five cars 5 minutes apart during "rush
hour," one of the new foreign words. Another foreign word on all lips was "mass media." The
Mainichi newspaper began, and also a monthly magazine called "King." JOAK started
broadcasting. The Koshien stadium was completed, and "Big 6" college baseball began. The
Ford Motor Company built a $4 million plant to make Model T cars.
But there was a darker side. A young man with a pipe attacked the car taking Hirohito to the
opening ceremony of the Diet, setting off intense police investigations of dangerous ideology.
Both rightist and leftist organizations were active in most universities, and when police entered
Kyoto University campus the students demonstrated against them and more than thirty were
arrested.
The Emperor Taisho died on December 25, 1926, so the first year of Showa was only five days
long. The next year the Emperor Meiji's birthday (Nov. 3) and the Emperor Showa's birthday
(April 29) were established as national holidays. The official enthronement ceremony for Showa
was in November 1928, after almost two years of various Shinto rites had been conducted
following the previous Emperor's death.
In 1929 economic depression spread over the world. One hundred million dollars was lost in
one day when the U. S. stock market crashed. For some days 1,200 unemployed men occupied
the Yokohama City Hall demanding work, and over 300,000 were out of work in the nation.
Only 30 percent of Tokyo University graduates that year got jobs. This suffering was
compounded by severe cold in Tohoku which led to a small rice harvest and dire poverty among
farmers in that area..
In addition all of Japan was concerned about events in Manchuria. The Kanto Army had been
occupying the area since the war with Russia, to protect the South Manchurian Railway, and it
was under the direct control of the Emperor. When Chiang Kai Shek tried to take his revolution
to the northeast part of China, the Japanese government sent troops to "protect the lives of
Japanese citizens" and fighting erupted between troops of the two nations there, resulting in
3,500 killed. The Prime Minister refused to answer questions about the situation in the Diet, and
was scolded by the Emperor for that, leading to his resignation and the Hamaguchi Cabinet.
The new Cabinet cut some military expenditures, but was in turn sharply criticized by the Army
for unemployment and bank closings. Two small coup attempts were made in 1931, but were
discovered and stopped. An International Conference on Reduction of Navies was held in
London, and a ratio of 10-6 ships for Japan relative to the U.S. and England was agreed upon.
Because of this, Prime Minister Hamaguchi was stabbed on the platform of Tokyo Station.
During this time the Education Ministry was actively bringing nationalistic-militaristic ideology
into textbooks and school programs, and Christian Professor Yanaibara was writing magazine
articles opposing the trends of the time.
Also during this time Japan opened its first subway line, produced its first photographic film
(Sakura), and Victor Records began business and electric-powered players. Also Mr. Taniguchi
founded Seicho no le and Mr. Toda the Soka Gakkai. The restoration of Tokyo was celebrated
with lantern marches and the Emperor visiting new parks, schools, and hospitals. The
population of Tokyo reached five million, five times what it was before the earthquake.
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On September 18, 1931 the Manchurian Incident occurred. There was a big explosion on the
South Manchurian Railway. The Japanese government sought a diplomatic solution, and other
nations made efforts to avert a Japan-China war, but the military forces in Japan were
uninterested. In October China protested to the League of Nations, which ordered the Japanese
Army to withdraw from Manchuria. But fighting continued, and in January, after another
incident in Shanghai, Japanese were sent to that area and fighting spread and grew more intense.
Ultimately the Japanese Army occupied Harbin, set up a Manchurian government, and then both
Japanese and Chinese armies agreed to withdraw from Shanghai.
During these months there were many student demonstrations in Tokyo against war, high prices
and Kenkoku Kinenbi (commemoration of National Founding Day). But 15 students of the
Army and Naval Academies attacked the Prime Minister's residence and shot him, getting off
with light sentences. The Navy Minister became the next Prime Minister. In these troubled
times it became popular to commit suicide by jumping into the crater of Mt. Mihara on Oshima
island, and there was a popular song called, "Daigaku Deta Keredo" (I Graduated from
University but...).
Some students at Jochi University refused to worship at Yasukuni Shrine, as the Education
Ministry was urging all to do, so all military students were taken out of the school. When a
professor of Kyoyo University was dismissed because of leftist ideas, thirty-nine others resigned
over the violation of freedom of thought. The Education Minister was Ichiro Hatoyama.
Many Japanese hoped that the advance of the Japanese Army south to the Great Wall would end
the troubles in China, but it did not. Japan's Foreign Minister walked out of the League of
Nations because of continuing criticism of Japan's policies, and the Germans also left. In Japan
organizations and fund-raising campaigns for national defense started. Even the Communist
Party made a statement approving the invasion of China and left the Comitern. One day a
soldier refused to obey a stop light. A policeman stopped him, but he said he obeyed only
military police, and the Army supported him, saying the case involved the Emperor's authority.
On December 23, 1933 the Crown Prince was born, the first male child, after four girls, and the
whole nation rejoiced. The economy seemed to be improving, and Japan's oil supply was
becoming more stable. But the military continued to talk of the "extraordinary situation" and
proclaimed new slogans, such as, "War is the father of Creation and the mother of culture," and
Japan built the Mogami battleship with the largest bore guns in the world. The Education
Ministry was busy saying people should not use such foreign words as "mama" and "papa."
Meanwhile the statue of the dog Hachiko was erected in Shibuya and the Yomiuri invited Babe
Ruth, Lou Gehrig and thirty-four baseball stars to Japan for exhibition games.
Former Tokyo Governor Minobe's father, a Tokyo University professor and one of the peers,
wrote an article about the Japanese Constitution, based on moves in Germany to make Wilhelm
II the organ of state instead of absolute ruler, and allow more public participation in government.
It was seen by some as an attempt to save the Emperor system by incorporating a more modern
government structure, and to clearly define the Emperor's position. It is said that the Emperor
himself approved this, but his views did not influence the Army, who strongly opposed it. So
Minobe was purged and three of his writings were banned.
In the early 1936 general election the Socialist Party made a strong showing, alarming the Army.
So early in the morning of February 26 in a heavy snowfall, 1,400 young Army officers went to
the Prime Minister's residence and shot several Cabinet members, although they missed the
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Prime Minister who was hiding in the building. They set up a coup headquarters in the Sanno
Hotel, and for many hours the government was at a standstill. Finally the Emperor said that if
they wanted to commit suicide let them do so, and this word forced them to abandon the plan.
However the Army became stronger and more feared than before, and a new Cabinet was
formed dominated by these forces. This may be considered the end of the first period.
During these years the Christians in Japan remained quiet and static. The 1928 Yearbook
reported 188,500 baptized Christians in 1,652 established churches (497 self-supporting) and
856 preaching places. There were 1,353 ordained men and 1,791 unordained men and 1,834
women serving in various ministries. There were 286 kindergartens, 5 elementary schools, 18
middle schools for boys and 32 for girls, 19 seminaries and 12 Bible schools operated by
Christians in Japan. Police suppression was mostly against "new religions" such as Omoto-kyou
and Hitono-michi, whose leaders were arrested.
II. 1936-45 - THE WAR YEARS
After the coup attempt it became obvious to all that the nation was sliding into a war with China.
Until now the word "incident" had been used to avoid the term "war." A government report said
there were fifty Army divisions, 142 air wings and several hundred ships in the military forces.
They also said 59,000 people had been arrested for ideology, but only 509 were in jail at that
time. The national enemies were listed as United States, England, USSR and now China.
In August 1936 the Olympic Games were held in Germany, and the next ones were to be in
Tokyo in 1940.
One day in 1937 Mr. Hamada, a Seiyukai Diet member criticized the Army for "dictatorship".
Army Minister Terauchi said this was an insult and demanded the dissolution of the Diet. The
body was closed for two days in a crisis atmosphere, and a new Cabinet was formed with only
one civilian member. Helen Keller was on a lecture tour of Japan at that time.
That year the book Kokutai no Hongi (True Righteousness of the National Body) was sent to all
schools and social institutions. It denied individualism, democracy and liberalism, and sought to
strengthen and unify the national spirit.
Another "incident" at Marco Polo Bridge in Peking on July 7 that year is usually said to be the
start of the China-Japan war. The following month Nanking was bombed from a 1,000 km.
distance, which shocked the world. But a greater shock came a few months later when Nanking
was occupied and the infamous massacre occurred. Through 1938 the Japanese Army went deep
into China, occupying all major cities, but Chiang would not surrender. German diplomats tried
unsuccessfully to negotiate a peace, so Japan was mired down in a long war. Also on several
occasions there were battles between Russian and Japanese forces along the China northern
border with many casualties, and a few naval clashes.
The government tried to cope with the financial strain in many ways. There was
"Seishin-soudouin" (general spiritual mobilization), with 74 groups such as women, youth, and
religious formed to support the war effort. Scrap iron, gold teeth and pens, and other such things
were collected nationwide. Import and production of luxury goods was restricted, prices of all
main foods were set, wages controlled, and laws passed against hoarding and refusing to sell.
Over one million horses had been lost in China, so people were encouraged to love, raise and
ride horses.
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When Germany invaded Poland on September 1, 1939, World War II began. The Japanese
quickly signed an armistice with Russia and strengthened their forces in China. A siren woke
everyone in Japan at 4:30 every morning. All prices were frozen as of September 18, and all
males were tested for physical fitness. U.S. Ambassador Grew and Foreign Minister Nomura
started talks on adjusting relations between the two countries, and recognition of U. S. rights in
China.
The year 1940 was eventful in Japanese politics. The Abe Cabinet which said Japan would not
be involved in the European war resigned. The next Cabinet was led by Yoneuchi, a Navy
Admiral. In Japan the Navy was always considered more friendly to England and the West, so
most people expected Army Minister Hata to head the Cabinet, but his position had been
weakened by anti-Army speeches in the Diet, and the Emperor ordered him to cooperate in this
Cabinet. Mr. Saito, who opposed the Army was expelled from the Diet. But in July the Army
Minister resigned, and the Socialists first, and then all political parties, were dissolved for
national unity. The second Konoe Cabinet was formed, with Tojo as Army Minister. In
November that year there was a great celebration of 2600 years of Imperial rule from Emperor
Jimmu to Showa.
Chounaikai (neighborhood associations) were organized throughout the nation, and distributed
good-luck charms from Ise Shrine to every home. But some power plants were forced to close
from coal shortages and rationing of salt, soy sauce, miso, sugar and rice began.
The Germans entered Paris, the English evacuated Dunkirk, and defeated France was asked to
let Japan use air bases in Indochina and the Japanese advanced into that area..
This was when the U. S. Embassy began advising Americans to return home. The Religious
Bodies Law became effective on April 1, giving the government control over personnel elected
to church offices, with the right to dismiss anyone who violated a law or acted to harm the
public good. At first small denominations were told they would be recognized, but when large
Shinto and Buddhist groups objected, only groups with at least 50 churches and 5,000 members
were allowed to register. Some of this size had applied, but recognition was slow in coming.
Seven Salvation Army leaders were arrested because they were from England and used military
terminology and organization. Toyohiko Kagawa was under arrest for three weeks in August,
and Mr. Tagawa, a Diet member and head of the Kyo Bun Kwan was arrested and sentenced,
but his sentence was suspended because of his good character.
In view of the crisis atmosphere and government pressures, fifty leaders of various
denominations met on August 6 to confer on what they should do. During the following month
or six weeks there were twenty-six meetings of this group, ending with a recommendation from
the National Christian Council that all form a union, that all foreigners in executive positions in
Christian schools be replaced, and that all Japanese churches become independent of financial
support from abroad. The Episcopal Church had already cut off all financial relationships with
the church in England and the U.S. On October 17 about 10,000 people representing
twenty-seven denominations met for a Layman's Rally on the playing field of Aoyama Gakuin.
There they approved formation of the Kyoudan (United Church), which was proposed to have
about ten subgroups, according to doctrinal similarities. Also a committee was formed to ease
the way for missionaries who wanted to leave for home.
Mr. Iglehart says, "This was a time of crisis and buffeting for Christians in Japan." There had
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already been four years of exhausting conflict in Asia, but the government kept calling for "A
new order in Asia." Every Japanese was under pressure to prove he was nationalistically reliable
by fulfilling the duties of State Shinto, which the government insisted was "not a religion." On
January 1, 1940 the Ginza Church prayer meeting marched to the Palace, knelt in prayer and
said three "banzai" for the Emperor and the nation. Christians also visited Meiji Shrine at
midnight and "prayed for the Emperor and the nation." William Axling said, "1940 has been the
most tempestuous and epochal year for Japanese Christianity since 1872."
Year 1941 opened with Foreign Minister Matsuoka on the way back from signing the
German-Italian-Japan pact in Berlin. Negotiations with the U. S. continued. When Germany
invaded Russia in June, the Japanese military was confused about whether to move north or
south. They decided to move 700,000 troops north, but when it became obvious that things were
not going well for Germany they moved strongly into Indochina, further angering the U. S.
On September 6 a meeting in the presence of the Emperor decided to fight England and the U. S.
On November 15, the government set a time limit on negotiations with the U. S. and on
December 8 Pearl Harbor was attacked. On September 1 Darley Downs wrote from Tokyo,
"There are 197 missionaries in Japan now, although some more may have already left. This year
marks the end of a chapter in Japanese Christian history."
The first half of 1942 was a string of great victories for the Japanese. Manila fell on January 2,
Kuala Lumpur January 11, Rabaul, New Guinea January 23. Most of Southeast Asia as far as
Burma was under the control of the Japanese. But the Japanese Navy suffered a defeat in the
battle of Midway June 5, and on August 8 the U.S. invaded Guadalcanal, beginning a long battle
for that small island. By the end of that year talk of glorious victories had changed to "the
emergency."
On June 26 that year, 134 leaders of the sixth and ninth sections of the Kyodan (Holiness) were
arrested, and later 270 churches were closed. The leaders were tried and sentenced during the
ensuing months, and seven died in prison. On September 16 all missionaries remaining in Japan,
except German, were detained.
As the war went on, vegetables were planted in highway medians, zoo animals were poisoned,
buildings were wrecked for fire-breaks, students were required to work in factories, newspapers
were limited to two pages in the a. m. only and food was chronically in short supply.
In June of 1944 U. S. Forces invaded Saipan and began building a large base for B-29 bombers,
and in July the Tojo Cabinet resigned to take responsibility for the loss of this key position. In
October Taiwan and Okinawa came under bomber attack, and in November the main islands
suffered the first night-bombings. During 1945 bombings continued almost daily. On January 13
there was a big earthquake in Aichi Prefecture, and the next night 73 planes bombed that area.
During the nights of March 9 and 10, 334 planes bombed Tokyo, and winds fanned the flames
so that much of the residential section of the city was gone. On April 1 the invasion of Okinawa
started.
After the Yalta Conference, the Cabinet met with the Emperor to prepare for the final battle. On
July 10 Japan tried to send an emissary to Russia to seek an end to the war, but Russia refused.
The Potsdam Declaration was published on June 26, which demanded Japan's surrender, but did
not mention the status of the Emperor.
On August 6 the atomic bomb was dropped on Hiroshima, on August 8 Russia declared war on
Japan, and on August 9 the second atomic bomb fell on Nagasaki. That afternoon, in an
emergency meeting in the Emperor's presence, it was decided to accept the Potsdam Declaration.
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The Emperor made a speech to the nation on August 15 explaining this, and the same day
General MacArthur ordered a cease-fire in the area.
III. 1945-51 - THE POSTWAR PERIOD
Before the end of August a new Cabinet was formed, Japan began calling its armed forces home,
and MacArthur landed at Atsugi and set up Occupation General Headquarters in Yokohama.
During the fall 39 war leaders were arrested, a typhoon left 3,700 dead in western Japan, 3,000
political prisoners were released, and all human freedoms were guaranteed.
The Emperor visited Gen. MacArthur in his office on September 27. It is said that he offered to
take total responsibility for the war on behalf of his people, and greatly impressed the General.
During the first few months political parties were allowed to organize, the Army and Navy were
disbanded, land reform was started, State Shinto was separated from government and its
teaching was not permitted in schools, so 110,000 shrines became Shuukyou Houjin (legal
religious organizations).
On January 1, 1946 the Emperor made the famous statement that he was not divine. This was a
shock almost as great as the August 15 speech to most of the people. That year inflation was
rampant, with the yen dropping to half its value in three months. There was a severe food
shortage, and the U. S. Occupation Army distributed surplus goods. Labor unions became very
active, and there were countless strikes. The first May Day in eleven years was celebrated, but
MacArthur would not permit general strikes or violent demonstrations. MacArthur made a
practice of giving a short New Year message to the Japanese people during the occupation years,
and it was widely published and discussed each time.
On January 1, 1947 Prime Minister Yoshida called the labor leaders ,futei yakara" (recalcitrant
fellows), which was typical of him, and indicative of anti-leftist sentiment among the
government leaders. An April election gave no party a majority but the Socialists had the largest
number of seats and Mr. Katayama, a Christian, became the next Prime Minister. On May 3 the
postwar Constitution came into effect, and the present education system began.
On January 1, 1948 people were allowed to enter the Palace grounds and greet the Emperor and
sign the visitor's book for the first time in the Showa era, and more than twice as many as the
originally provided forty books were needed. The same month the Socialist chairman of the
Upper House objected to having to walk "crab-like" when the Emperor visited the Diet (it was
considered impolite to show one's profile to the Emperor), so the Diet voted to abolish that
custom.
That year the Elizabeth Sanders home and many other orphanages were founded. A man gave
poison drinks to seventeen bank employees, saying it was to prevent dysentery, and robbed the
Teishin Bank. Also the War Crimes Trials began.
In 1949 the dollar-yen rate was established as 360 to one, contributing to financial stability. In
May the 400th anniversary of Francis Xavier's arrival in Japan was celebrated.
The Korean War erupted on June 25, 1950. As General Headquarters became involved in the
war, anti-communism became stronger. The Socialist Party split into left and right wings.
During 1951 the North Korean Army was driven back and Americans stood on the Manchurian
border, but then Red China entered the war and it continued with much loss of life for two more
years.
Early in 1951 John Foster Dulles came to Japan to begin negotiations on a Peace Treaty. He
traveled to a number of other countriesfor many consultations, and on September 8 in San
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Francisco a Peace Treaty between Japan and forty-eight other countries was signed. At the same
time a Mutual Security Treaty was signed with the United States. Red China was not invited;
Russia, Poland and Czechoslovakia attended but did not sign; India, Burma and Yugoslavia
were absent. Okinawa was left under U. S. occupation.
During these years a great wave of new missionaries came to Japan-well over 1,000. These are
the ones who have been retiring recently. In 1946 six missionaries from the Foreign Missions
Conference of North America came for a survey. In 1947, one missionary from each
denomination who had been here before the war was allowed to return and survey damage to
their properties and renew contacts with former colleagues, and in the autumn of 1947 the
occupation authorities allowed missionaries to enter Japan under certain conditions, and
MacArthur encouraged their coming. By the end of 1951 there were more missionaries in Japan
than there had ever been before.
IV. 1952-59 - RETURN TO NATIONAL IDENTITY, PRIDE AND CONFIDENCE
On May Day 1952 there was a riot in downtown Tokyo, with a number of American cars
overturned and burned, but no revolutionary changes resulting. In August the Emperor visited
the Yasukuni Shrine for the first time after the war, and in November Akihito was officially
designated the Crown Prince.
During 1953 there were demonstrations against U. S. bases on Japanese soil and Japan's own
first defense budget started. Prime Minister Yoshida's calling a Diet member "bakayarou" (fool)
led to dissolution of that Diet, but after elections he formed another government.
In 1954 the U.S. test of a hydrogen bomb at Bikini atoll showered radioactive ash on a Japanese
fishing boat and stirred up strong anti-American feeling throughout the country, with anti-base
and anti-nuclear weapons demonstrations continuing a long time.
During 1956 Japan entered the United Nations and reestablished diplomatic relations with
Russia.
In 1957 the first Kishi Cabinet was formed. Both he and Hatoyama had served in prewar
Cabinets. Mr. Kishi survived the turmoil of the "Anpo" (anti-Mutual Security Pact extension)
struggle, and it was renewed automatically for ten more years.
In 1958 the Tokyo Tower was completed, symbolic of much major construction going all
throughout the country.
In 1959 the Crown Prince married Michiko Shoda, the daughter of the owner of Nisshin Flour
Milling Co. During this period the large number of new missionaries organized the Christian
Academy, Japan Evangelical Missionary Association (JEMA), and were settling into the work
of establishing churches and other institutions and ministries.
V. 1960-71 - RAPID ECONOMIC GROWTH
When Hayato Ikeda became Prime Minister, he announced a bold program to double the
national income, and it was accomplished during this period. All kinds of industries grew and
became prosperous as they exported goods to all the world. But pollution became a serious
problem.
There was frenzied construction of roads and other facilities for a few years before the
Olympics in Tokyo in 1964, and traffic deaths were increasing yearly as the number of vehicles
multiplied. The Meishin expressway was opened and led to many others.
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The first postwar Kenkoku Kinenbi (National Founding Day) was celebrated in 1967.In the late
1960s there were students occupying school buildings in Japan as well as in many other
countries of the world, climaxing in the occupation and destruction of Yasuda Hall at Tokyo
University in 1969. Both the Vietnam War and the opening of Narita Airport were violently
opposed. The Osaka World Exposition in 1970 brought a lot of controversy and opposition, but
millions of people visited it. People seemed to become used to demonstrations and greeted them
with yawns. Japan had become an economic giant.
During these years the number of missionaries newly coming to Japan declined some, but most
who were here stayed with their tasks.
VI. 1971 to present - SHOCKS
When in 1971 it was suddenly announced by Richard Nixon that the dollar would be devalued
to 308 yen (after over twenty years of 360), Japan had the first "dollar shock". That same year
there was another shock when Kissinger and Nixon visited Red China.
In 1972 soldier Yokoi returned after holding out for thirty years in the Philippines, and Okinawa
was returned to Japanese sovereignty.
Year 1973 brought the oil shock, including the sudden shortage of toilet paper, so all during
1974 there was instability in prices and adjustments in the economy and planning.
In 1976 the Lockheed bribery scandal broke first in American newspapers, and led to the
downfall of Prime Minister Tanaka.
By way of summary, the Asahi newspaper history lists fifty Cabinets during these 63 years--at
times there were several changes within one year. So in general we can say that "governments"
are unstable, but that government itself in Japan is remarkably stable. Japan may be the only
country in the world where the same Party has held the reins of government for forty years in
this century, and where there has been no revolution for over a century. The Asahi also lists
saigai (disasters) during the Showa era. There were 64 earthquakes, floods, typhoons and fires
considered major enough to be called this, an average of one every year. This may be an
important fact to keep in mind about Japan.
The following chart shows the number of Protestant missionaries who have served in Japan
during the Showa era. The curve is not perfectly accurate, but does give a general picture of the
trends.
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A few observations on the chart (previous page):
1. It is hard to get exact figures. The Christian Yearbook includes some that the JEMA
Directory does not. The directory did not begin reporting the total number of missionaries
listed in the book until about ten years ago, so in order to get totals for the earlier years the
total for the missions was added up, which leaves out independents and smaller
missions--probably over 10 percent of the real total. It is also difficult to know how or
whether to count those listed as on furlough or "no report."
2. I went through the Japan Christian Yearbook (English) for 1928 in detail, and also the ones
for 1940 and 1950 in less detail. I went through the Japan Christian Yearbook (Japanese) for
1948, and all the JEMA directories, but only 1968 and 1988 in detail.

The 1928 count for the Kyodan is arrived at by totaling the denominations now in the
Kyodan--both Southern Presbyterian and Methodist as well as "regular," for example. In 1928
they were about half of the total missionaries, so the relative decline in numbers is
well-known to all. This is not to say that those denominations in Japan, which had largely
passed into Japanese leadership by the beginning of the Showa era, have had a similar decline
in numbers.
Also this curve in total numbers on chart does not reflect the rapid growth of some
interdenominational agencies such as LIFE and YWAM, which only appear in the most
recent directories but together comprise about 10 percent of the present missionary force.
There are 117 boards and agencies listed in the 1988 JEMA Directory. Taking account only
of those having 10 or more missionaries, we find that only 17 missions were working in
Japan before 1941, and most of those were started in the Meiji era. But they have a total of
914 missionaries, with the Kyodan, Southern Baptist and TEAM all having around or over
150. There are 48 missions who started in Japan after 1945, with a total of 1,243 missionaries.
But only four have over 50 missionaries.
In the 1968 JEMA Directory there were still 100 missionaries who had arrived in Japan
before 1940, and 189 who arrived between the end of the war and 1950, and 1,231 who
arrived during the 1950s. In the 1988 directory there are only 72 who arrived before 1950,
and 462 who came during the fifties, 299 who came in the sixties, 505 who came in the
seventies and 1,084 who arrived after 1980. Thus more than 60 percent of all missionaries
now serving in Japan have arrived since 1970. There is no way for me to know how many of
these are short-term, and how many will still be here in the year 2000.
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CONCLUSIONS
1. Considering the present situation and the number of references to the Emperor of Japan in
this paper, I should perhaps venture a few remarks about his position and influence in
Japanese society.
A. I believe it is Providential that the Emperor did not die on September 19. This would have
left all statements, funeral and transition arrangements in the hands of the Imperial Household
Agency and government officials, who were educated in the ultra-nationalistic and militaristic
early Showa years. We can be sure they would carry on the tradition of treating the Emperor
as divine and aid and abet the rightist forces in this society. Most ordinary people would be
very hesitant to raise any objection because of respect for the dead and the tendency to
conform and follow the leader.
But during this more than three-month period of serious illness and daily news reports both
the media and the common people have had time to reflect on and evaluate the situation, and
free speech and common sense have come to the fore. This is good for the future of Japan.
B. Recently we have heard statements from various people in public life about the Emperor's
responsibility for the war. I think this cannot be logically denied. The top man has the
responsibility in every level of society and organization. As this paper indicates, the
important decisions about matters of state--war and peace--were made with the Emperor
present in the room.
At the same time it should also be noted that the relatively few times the Emperor expressed
his will clearly were against the militarists for the most part. For example, in quelling the
coup attempt in 1936, quieting Army General Hata in 1940, accepting the Potsdam
Declaration in 1945, and saying he was not divine in 1946.
C. I think the decision not to try Hirohito as a war-criminal or depose him was wise and right. It
contributed to the peace, order and continuity of Japanese society after the nation's first defeat
in war.
D. The Meiji Restoration was a move to restore the Emperor to direct rule of the realm after
centuries of dictatorial rule by "shou un," while emperors lived in obscurity in Kyoto with no
power. It was a strong movement, and led to a great era beneficial to Japan in manifold ways.
But direct rule or dictatorship by any emperor is not what we would wish for Japan in the
long term.
E. The Taisho era is mainly remembered for its "democracy." The Emperor was weak and sickly,
and the era was short. The nation as a whole was rapidly becoming modernized and
westernized. So when the Showa era began reactionary forces in Japan sought to "use" the
Emperor, who was still young, to promote their own ambitions to become the great military
and economic power in Asia. This led to military dictatorship and a disastrous war and defeat.
F. What we have now is an ancient, widely-respected family that serves as a symbol of the
nation much after the fashion of the royal family of England. The Emperor is a largely
undefined and unused authority figure, a sort of patriarch or high priest of the national family.
He does not intervene in elections, or in deals between factions of the Liberal-Democratic
Party, or force passage of tax laws or buy stock in Recruit-Cosmos. But behind the bamboo
screen he has a kind of ultimate authority so that if he speaks he is listened to. Perhaps it is
most Japanese-like to leave his authority undefined in any western legal sense. I hope that the
next emperors will be as stabilizing a force in the nation as this one has over the past forty
years.
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G. I think we should pray for, but not to, the Emperor.And we should take care that neither we
nor any others "use" the Emperor's authority for their own advantage.
2. Let me also venture a few words about missionaries in this era and the future.
A . Last summer when I went to the JEMA Conference in Karuizawa I saw an old picture of the
missionaries in the early 1930s standing in front of the Union Church. There was something
about them that seemed different from us. The men were all dressed in ties, suits and straw
hats. But it is not only clothing styles that have changed. They give the impression that they
are substantial, formidable people who stand for something and have important things to say.
The Meiji era produced many great missionaries and Japanese leaders. Some of them were
government advisors, taught in top-class universities, founded schools, translated the Bible
and hymns, and fought for true doctrine, women's education, freedom of speech--leaving an
impression on Japan.
I have the feeling that we sons of the pioneers are less productive and more drab and dull.
They were plowers of new ground, and we are plodders in the trails they cut.
B. We can see great growth in the church in Korea, and we hear almost unbelievable things
about growth in China, and of course in the Philippines. Why is it that the number of
Christians in Japan seems stuck at around one million for our generation? Looking at the
situation from another angle, other Asian countries are making it difficult for missionaries to
enter, and seem to fear their influence on the culture, but the Japanese people seem totally
indifferent to any impact 2,000 missionaries may have on their modern society.
C. One reason for this may well be that as a group missionaries have seldom, if ever, opposed
the government or culture of Japan. It just seems so dominant and entrenched that we tend to
acquiesce. We follow all the customs, and rationalize that we are guests here and not
supposed to get involved in politics. This was true in 1930 and in 1960 and will probably be
so in 1990. I am not advocating "making waves" or writing letters to the editors to gain points,
but rather standing for matters of principle in doctrine or Christian morals or human rights.
D. I do not think a missionary should seek the position of "leader" in the western sense of the
term. I have spent a career striving to establish indigenous principles in our own churches,
and think that is in line both with Scripture and the anti-colonial times we live in. In our
generation we need to take deep notice of the growth of the church in China without
American missionaries or money. The missionary is called to be a "servant" in the Biblical
sense. There are many places and ways where a missionary can serve in Japan now. Most of
the churches established throughout the land in the past forty years have been started by
missionaries going to the area and patiently planting the seeds. Almost all Japanese Christians
will recognize this fact with thanks and humility.
E. I think it will be said to our credit that the great majority of the missionaries who came to
Japan in the 1950s were really dedicated servants of the Lord, and stayed for thirty years or so
through thick and thin, discouragements and ups and downs, coping and surviving the various
shocks that came.
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F. We can all take courage from the obvious rise in the number of missionaries coming to Japan
in these 1980s, and the freshness they bring. We should note the large number of
second-generation missionaries. Something about Japan gets in the heart and stays.
G. Japan has the best relationship between missionaries and nationals of any country I know of,
and I would hope that all new missionaries will establish a deep relationship with a few
Japanese whom they can trust. It will bring joy and bear fruit mutually.
H. There is not much profit in comparing ourselves with others. The example is Christ Himself,
and the main thing is to faithfully serve Him.
REFERENCES
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CRITIQUE of "The Showa Era"
by Robert Sorley

Review of Paper
Mr. Sims has prepared for us an interesting political and cultural summary of the Showa era,
which still continues as we meet here but could end at any moment. (Note: It ended the next day
with the Emperor's death.) He points out one of the Showa era's unique features: it is the longest
reign by an emperor in Japan's recorded history. (Of the first sixteen emperors and one empress
regent in the legendary or prehistorical period, all prior to 400 A.D., eight supposedly reigned
75, 82, 101, 75, 67, 98, 68, and 86 years.)1 The alleged date of 660 B.C. for the founding of
Japan and the accession of Emperor Jimmu, in the words of Edwin Reischauer, "is of course
pure fantasy, possibly arrived at in the early seventh century simply by counting back 1,260
years, a major time cycle according to Chinese reckoning."2
For virtually all of us here, Showa is the only Japan with which we have been personally
acquainted. Changes have been so wide-sweeping and far-reaching that in some ways the Japan
of 1926 (Showa 1) bears little resemblance to the Japan of 1989 (Showa 64). But in spite of the
periodic turnover in the prime minister's office, we in postwar Japan have been "spared" the
violent, drastic changes in national leadership which have been standard fare in some other
countries where missionaries serve.
The writer refers to the meaning of "Showa" and asks the question, "Did the era fulfill the
promise of its name?" He seems to imply that in general it has. According to Leonard Mosley,
however, ''Shouwa,'' or "Enlightened Peace," as it is usually translated, "was most sincerely
meant by Hirohito even though it was to prove so ironically inept in the years to come."3 Indeed
the first two decades of Showa were hardly peaceful. Another assessment, proposed by Martin
Davidson, is that Showa really encompasses two eras. "The first, through 1945, was one in
which enlightenment was attained; in the second came the more complicated task of defining
peace."4
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Clarifications
I would like to offer clarification of a few of Mr. Sims' statements. He quoted William Axling as
stating that 1940 was the most significant year for Japanese Christianity since 1872. That
motivated me to try to discover what was so important about 1872. I learned that it was the year
the first Protestant church was organized in Japan, as well as the year a committee was formed
to coordinate the work of translating the New Testament into Japanese.
The organization of the Christian Academy was placed in the 1952-59 period. Japan Evangelical
Christian School, however, first organized in January 1950, was renamed Christian Academy in
Japan in 1954.
Primary Assignment
The presenter did a good job of summarizing more than six decades in the space and time
allotted to him. He has also given us a helpful description of the emperor's position and
influence during the last three eras. However, I believe his primary assignment was to discuss
the role of the missionary during the Showa era, specifically as it related to such critical issues
as the emperor system, nationalism, Shinto, Japanese religion, and Japanese culture. He has
given us statistics showing the number of missionaries at different times during the Showa era,
but has not really addressed their relationship to these crucial issues.
He was also asked to comment on the changing role of the missionary and suggest ways to
improve our effectiveness. He referred to a photograph from the 1930s and his impression that
the missionaries pictured therein were "substantial, formidable people who stand for something
and have important things to say .... They were plowers of new ground," in contrast to whom we
are "plodders in the trails they cut..., coping and surviving the various shocks that came." While
there may be some truth to that impression, it merely scratches the surface of the vast and vital
topic of how our role has changed during the Showa era, and how it should change during the
reign of the next emperor. It is also interesting to note that Charles Iglehart, writing in 1959
about the period 1929-1937 during which the photograph referred to by Mr. Sims was taken,
remarked that "a glance at the missionaries at this time shows that the old giants had all gone."5
Does the perceived stature of missionaries grow as they recede further into the past, or may
there be some incognito giants among us too?
Questions
I would like to throw out some questions for our consideration. Perhaps Mr. Sims or someone
else can help us find answers.
1. How did missionaries respond, or suggest that Japanese Christians respond, to the growth and
blending of Shinto, nationalistic, and militaristic sentiment during the 1930s.
2. What was the attitude or reaction of missionaries to the nationwide Christian Laymen's
Conference on October 17, 1940, celebrating the 2600th anniversary of the enthronement of
Emperor Jimmu?
3. What was the consensus of missionaries in 1940 and 1941 concerning the formation under
government pressure of the United Church of Christ in Japan? Did they concur with the later
assessment of Richard Drummond that it was "apparent to all Protestants that church union
was the one indispensable means to save Japanese Protestantism from eventual
disintegration"?6
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Response to Change
Japan has changed greatly during the Showa era and will continue to change. How will we as
missionaries respond to change? In the words of William Axling, “It would be fatal to simply
brush the dust off the old blue prints, pick up the traditional patterns and attempt to carry on
entrenched in the old grooves ....We must reorientate our attitude and our approach as well as
our methods to the revolutionary changes which are recasting the life of Asia.7
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"X-DAY"--AFTER THE EMPEROR DIES
by Kenny Joseph
"God never ordains a great seed-sowing ...unless he plans a Great Harvest.
This is a capsulization of Japan's national agenda for "X-Day" and its implications for Japan's
church and our missionary effort. We analyze the threat of ultra-nationalistic trends, from the
left to the right spectrum of catastrophe to opportunity. We show what to expect when Emperor
Hirohito dies and his son takes the throne. We prepare ourselves and assist our Japanese
brethren in weathering this hour and the future, not somehow, but victoriously.
What one thing, more than anything else, caused Pearl Harbor, the massacre of 300,000 Chinese
civilians in Nanking and the atomic bombs being dropped on Japan? Shintoism! What one thing
do the Japan Communists, Japan's most ardent fundamentalists and liberals, the Socialists, the
Soka Gakkai, the left-wing student radicals and the NCC agree on? Opposing the "evil empire"
of Shintoism and its tennou-sei--Emperor-ism!
THE NATIONAL AGENDA
To begin with, let us learn an old Japanese proverb imported from China: "Onore o shiri, teki o
shiraba, hyakusen ayau-karazu," which means, "Know thyself, know thy enemy, so you'll safely
last through 100 battles."
As overseas Christian soldiers, we face the battle in this way: Let us know our "adversary," the
"evil empire" of Shintoism, and let us know ourselves and our army and Commanding Officer
and let us survive 100 battles victoriously.
The Two Empires in Japan is the title of a 234-page book by my esteemed colleague, Dr. John
M. L. Young, formerly president of Japan Christian Theological Seminary and of the Japan
Bible Christian Council (JBCC). It is a record of church-state conflict in Japan. Though written
in 1958, it is like reading the newspapers in Japan in 1988, thirty years later. The only thing that
has changed is that nothing has changed. The only thing we learn from history is that we learn
nothing from history. The Japanese say, "Rekishi wa, kurikaeshi" ("History repeats itself").
KNOW THY ENEMY
To "know our enemy," let us start with definition and history.
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Ten years ago I was into Christian anti-communism in Japan and Asia. I had to decide how deep
to get into this, since I am a full-time itinerant evangelist preaching in campaigns all over Japan
and Asia. That is my first calling.
One night I had a very vivid dream-nightmare. We were riding with this Christian
anti-communist crowd, like on a slow roller-coaster. It headed downhill, with heat blazing and
noise blaring on either side. Then I saw different demons and bad characters climb on board,
from both sides. Finally on came some yakuza (gangsters) and Japanese soldiers with bayonets
and swords. We headed into a flaming fire. In all this turmoil, I saw a golden cross standing
almost out of reach. I finally grabbed that cross in time, while everyone else toppled into hell.
Then there was another slide down this slippery slope. But now my oldest son, Ken, and I had
joined a crowd marching to oppose the government officials worshipping at the Yasukuni
Shrine. We marched down the street about twelve abreast, yelling slogans and holding placards.
As we started to gain speed, again came a wide boxcar and we got on. And again other filthy,
vile, screaming demons from both left and right jumped on and the polite marching party turned
into a riot. The Red Army and the Communists with red banners started killing people. They
took over the one remaining Rising Sun flag, whose rays were all filled in with red and the
white was erased as it became a hammer and sickle. Again as we rushed toward this burning fire,
a golden cross came out of the blue and the word came, "Grab it!" By grabbing it, my son and I
were pulled out just in time, as the boxcar plunged headlong into the fire.
My wife, Lila, remembers that I woke up in a sweat. This was so real that I immediately
dictated it into my dictaphone to preserve this warning from God. She also noticed my unusual
love for the cross after this. It was so vivid to me that through the sight of that golden cross the
fierce enemy fighters and demons would slink back into the woodwork and under rocks. When
we held up the cross, everything became peaceful again. I knew then why Paul wrote that the
"preaching of the cross is... the power of God unto salvation."
"The cross it standeth fast; The winds of hell hath blown;
Hallelujah, hallelujah; The world it's hate hath shorn;
Defying every blast; Yet it is not overthrown;
Hallelujah, hallelujah. Hallelujah for the cross!
Hallelujah, hallelujah, hallelujah for the cross; Hallelujah, hallelujah,
I shall never suffer loss!"
The experience showed me where both roads finally end in Japan and what should be our main
calling and work in this "evil empire." In Japan both the "right-wingers" and the "left-wingers"
without Christ are all headed for the same hell. But above the gray, as a prophet or seer--one
who sees above the rabble and the noise--we must get a perspective of who our enemy is and his
"method of operation," which the police call "M.O." To put it bluntly, it was Hitler, Mussolini
and Hirohito, not Tojo, who were the "Big Three." Hitler committed suicide; Mussolini was
hanged upside down; but Hirohito was left unpunished. That was a major mistake.
EVIL EMPIRE
Who called this an "evil" empire? Our gentlemen from England. Two British tabloids, The
Daily Star and The Sun on September 21, 1988, recalling the atrocities committed by the
Japanese Imperial Army referred to Hirohito as "the sinking sun of evil. Documented wartime
cruelties were under Hirohito's control and responsibility. Therefore hell's waiting for this truly
evil Emperor. Let (him) rot in hell!"
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The Japanese ambassador to Britain, Kazuo Chiba, and the Japanese Foreign Ministry official,
Takehiro Tokuo, told British ambassador to Japan, Sir John Whitehead, that Japan regarded this
as an insult to the dignity of a "head of state." They were rebuffed by further article headlines,
"Japan Declares War on the Star," and "Daps Hit Back at Sun."
That theme is documented fully in the definitive two-volume work, Japan's Imperial
Conspiracy: How Emperor Hirohito Led Japan into War Against the West, by David Bergamini,
a 1,612-page opus, with a 225-page glossary, footnotes and extensive bibliography.
HIROHITO WAS RESPONSIBLE
For the first time Mr. Bergamini, of Life magazine, who reads and writes Japanese, tells how
Hirohito and the Imperial family plotted the war against the West and how the Emperor, himself,
personally led his nation through it. Bergamini spent six years in research and hundreds of hours
of interviews, read 30,000 pages both in Japanese and English, including the journals and
diaries by the Emperor's closest advisors. He proves that almost a year before the attack took
place, Hirohito personally ordered a secret evaluation of a surprise bombing of Pearl Harbor. He
participated in the Pearl Harbor planning six months before any of his official military advisors,
including Tojo, were informed of it. When they advised him to stop, he said he would dismiss
them.
Far from being a ceremonial mannequin, the Emperor kept himself informed on military matters
down to the regimental level and actively directed both a strategic and detailed tactical planning
for World War II. The Chief Justice of the Allied trials of Japan's major war criminals,
Australian Sir William Flood Webb, in the introduction, says,
“He holds the Emperor responsible not only for authorizing Japan's 1941 sneak attack on the
West, but also for instigating it ....the evidence brought out at the trial revealed that the Emperor
had indeed authorized the war and so was responsible for it. His view is that we should have
sentenced no Japanese leader to death without also trying the Emperor,”
meaning that as a war criminal, he was on the same par as Hitler and Mussolini.
No wonder Bergamini's 2-volume classic was bought up and burned and he is not allowed to
enter Japan. I have one of the few extant sets of this book. It is in one volume, in Japanese.
Why is this so crucial? Why was not one of Mussolini's lieutenants hanged and he left free to be
a "symbol of the unity of the Italian people"? Why was not one of Hitler's generals killed and he
left as a "symbol of the unity of the German people"? This major blunder was made by the State
Department, which convinced MacArthur. They lopped off the fingers of the Shinto "octopus,"
but left the head intact. In MacArthur Reminisces (Kaisouroku), Hirohito told MacArthur, "I
was completely responsible for the people's war, politically and militarily. 1 come today to
surrender myself to your country's fitting punishment."
JAPAN'S UNITED CHURCH (KYODAN) AGREES
Who agrees with that extreme view? None other than the same United Church of Christ of Japan
which grievously compromised with State and Shrine Shintoism during the war. Now they
proclaim in a joint statement (Kyodan Newsletter, October 20, 1988):
1. We oppose special treatment of the Emperor as a violation of the basic principles of
democracy.
2. We oppose the glorification of the 'Showa Emperor,' who bears supreme responsibility for
Japan's aggressive war, and we oppose the falsification of 'Showa history.' The unalterable
truth, however, is that Emperor Hirohito has primary responsibility for the military invasion
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and oppression of Asia, and 'Showa history' is a history of aggression and suppression of
freedom and human rights. We must never forget this; we must reassess the responsibility of
the Japanese people; we must oppose all falsification of history.
3. We oppose the treatment of Shinto religious 'funeral' and 'enthronement' rites as official civil
ceremonies of state. The government is promoting the performance of various Shinto rites of
burial, mourning, enthronement, etc., as official ceremonies of state. This violates the
constitutional principle of separation of state and religion. We firmly oppose the
government's position on this matter.
4. We oppose all mobilization of the people for participation in the various Shinto rites
associated with the Emperor's death and the enthronement of his successor. People are
pressured to express condolences in their dress and by flag-raising. Plans are to mobilize
school children, government workers, and public school teachers to participate in the various
funerary, mourning, enthronement, and 'Great Thanksgiving' rites associated with the
Emperor's passing and the succession of the new emperor. We oppose all mobilization of
people to participate in these rites of imperial succession, the compulsory use of 'imperial era
names,' the Hinomaru (Rising Sun) flag, and Kimigayo as the national anthem.
What a mouthful from the Kyodan! And in the Japan Christian Activity News (September,
1988) they say,
We, the NCC, are unalterably opposed to all attempts to nationalize the Shinto religion,
organized as it is under the Emperor as its highest priest. We refuse to participate in
any Shinto ceremonies created by the Japanese nation upon the occasion of the present
Emperor's death.
That sounds more like Dr. Carl McIntire's International Council of Christian Churches (ICCC)!
The JBCC said they have no time to give to this issue. The JEMA (Japan Evangelical
Missionary Association) president referred me to a bland JEA (Japan Evangelical Association)
statement, "Just follow your conscience."
The Emperor is the head chief priest of the Shinto religion which in essence is ancestor worship.
It claims eight million "gods" (yaoyorozu-no-kami). (From now on I will call them "demons"
since there is only one true and living God Who said, "I am the Lord thy God..." and "Thou
shalt have no other 'gods' before me... Thou shalt not bow down thyself to them, nor serve
them." Ex. 20:2,5.) The greatest of the Shinto "demons" is the Sun-goddess (a relic of ancient
sun worship) whom the Emperor worships at the Grand Shrine of Ise, and at the
"Kashikodokoro" in Tokyo.
SO WHAT IS SHINTOISM?
Shinto is the indigenous religion of Japan and means "the way of the gods," that is, "demons."
This is the word St. Paul used in Acts 17:22 when he said, "I perceive you Athenians are very
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'religious' or reverent to 'demons'." That was his opening sentence in "How to win friends and
influence people" in Athens.
Shintoism has no official scripture, no founder, no organized system of doctrine, no morality or
purity. It is concerned with a variety of "spirits" of trees, foxes, mountains, deified ancestors,
soldiers, heroes and emperors. Prewar there were 110,000 Shinto shrines, officially sponsored
by the government, not including thousands of small ones nor the millions of household
god-shelves (kamidana). Today 86,000 of these shrines are affiliated with a postwar
organization, the "Shrine Association."
PLAYING HIDE AND SEEK
How did the Emperor evade responsibility as the head of any good company, let alone a religion,
to commit suicide to prove that his "heart was in the right place"? Forgetting the false myth of
Mr. Jimmu, the origin of the Japanese emperorship is traced from the Chinese chronicles in the
second century B. C., that Japan was governed by two rulers: Himiko, a female shaman or
demon-figure, and her nominal "brother" who rules in accordance with the oracles she got from
the evil spirits. Here is the beginning of the dual (ryobu) sovereignty.
This is documented in the weighty message by Rev. Tomura, reprinted in the Japan Christian
Quarterly (Winter, 1989) where he draws a large circle with two heads inside: one the
government, and one the religion or Himiko (now the Emperor). She gives the word and her
"brother" or government administration does the work. The Emperor can take the credit for all
good, while all evil is transferred to the "brother" or government.
A sacrificial lamb is offered. In this case, Tojo. Do you wonder why you cannot get a single
Japanese of a group to take responsibility for something that went wrong? They all hide behind
the bushes of "this was a joint decision. We all put our hanko (name stamp) on it and no one is
responsible."
JAPAN'S "UN"-CONDITIONAL SURRENDER
You have heard that America won the war and MacArthur got an "unconditional" surrender.
False. He got a "conditional" surrender, and that is what took a week between the Hiroshima
and Nagasaki atom bombs. The Emperor would not surrender his position. He had to have the
tennou-sei intact. What is tennou-sei? Rev. Koichi Oshima in his appeal to overseas Christians
on the Yasukuni Shrine issue writes:
“A so-called Emperor system-ideology is an exclusive ideology of Japan today
unifying the consciousness of the Japanese people. It rejects any foreign element and
formulates the consciousness of Japanese people under the 'myth' of a 'homogenous
race' of 'special people' (tenzon-minzoku) who have a 'special religion' and a 'special
country' kami-no-kuni), all descended from 'heaven' through their tennou (kami) or
'heavenly-descended majesty.”
This is another violation of the first commandment, which means Japan is based on serious
idolatry.
Another layman, Toshio Omura, in a letter to the Asahi newspaper writes,
“We Japanese and anyone living in Japan cannot have the basic human rights and
privileges unless we abolish 'tennou-sei,' which is designed as a Japanese,
backward-awareness-mentality and sensibility in our relationships. I dedicate myself
to getting rid of the consciousness and relationships of 'tennou-sei,' and to create
open-minded individuals in an open society for everybody as well as an open, free
market. To see [sic] the Supreme Court ruling that freedom of religion was not
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violated in the Nakaya case vs. the Self-Defense Corps (when they re-buried a
Christian woman's husband in a Shinto ceremony and the wife fought this). It shows
that the rights of the individual are sacrificed for the sake of collective communalism
or tenno-ism.”
IS HIROHITO STILL "DIVINE"?
You say, "There's no problem. He renounced his 'divinity' in his ningen-sengen (human
proclamation in which he denied he was divine)." He may have done that in 1946 under duress,
"just as the heavy snow almost breaks the pine trees, but they must bear up until the spring sun
melts the snow." What has not been reported is the fact that he secretly resumed his "divinity" in
1974, on October 25th. This is documented in the "Jinja Shimpou" (Shrine Report) of 1975
under the title"'Kenji no Godouza' o Fukkatsu" (Revival of Moving the Imperial Regalia
Ceremony "28 years since its interruption after the war."
The Kenji no Godouza ceremony is when the Emperor worships at the Ise Shrine, and in his
"divinity" the Imperial throne is continued as he bears the sacred sword (sanagi no tsurugi), the
sacred jewels (yasakani no magatama) and the sacred mirror yata no kagami). These are the
three sacred treasures bequeathed to the Imperial ancestors and are indispensable for the
continuation of the unbroken line of the divine Imperial throne. This is what is received by the
Imperial heir under Article VII which establishes the next emperor as "divine."
That this was done was confirmed by Rev. Tomura who said he and his "watch-dog committee"
went in person to the Imperial Household the next day to file a protest. They answered, "We did
this (exception) just this once." Thus, in effect, when the Emperor took part in that ceremony,
his "divinity" was restored. It is amazing that this was almost completely blacked out by the
foreign press in Japan.
HEAVENLY WARFARE
What does all this have to do with me, a missionary evangelizing in Japan? The same way it had
to do with Daniel in 10:12 and 13:
“Then said he unto me, Fear not, Daniel. From the first day that thou didst set thy
heart to understand and to chasten thyself before thy God, thy words were heard and I
am come for thy words (to answer your prayers). But the prince of the kingdom of
Persia withstood me twenty-one days, but to Michael, one of the chief princes came to
me.”
Here is an example of prayer delayed by the satanic "prince" or "ruler" of the kingdom of Persia
(or Japan), Satan, who is recognized in Scripture as the "god and ruler" of this world having
usurped man's dominion (Matt. 4:8,9; 12:24-30). Over all the governments of this world Satan
has instructed princes or demons who are responsible to him for carrying out his will in those
governments. He seeks to hinder God's plan in the fulfillment of prophecy regarding world
kingdoms.
But God also has trusted angels and they carry out His will in the kingdoms of this world.
Hence the wars between these two groups of "angels" in the heavenlies. How appropriate is the
title of Dr. Young's book, The Two (Warring) Empires in Japan. All wars lost or won on earth
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are results of wars lost or won by these heavenly armies. Over every government and individual
are good and evil "spirit-beings" seeking to influence and carry out the will of their master (Matt.
18:10). Satan, himself, is active defeating God's purpose in the lives of His children (II Cor.
10:4-6; Eph. 2:2, 6:10-18; Heb. 1:14; Jude 9; I Chron. 21:1; Job 1:6, 2:1; Zech. 3:1; Matt.
4:1-11; II Cor. 4:4; Rev. 12:12). The word "prince" is from the Hebrew "sar" which means "a
chief ruler " (Dan. 1 :7-11).
Therefore, from a Biblical world-view, we conclude that one reason why Japan has 1 percent
Christian while her closest neighbor, Korea, has 30 percent is due to this satanic "prince of
Japan" in the person of Shinto's highest priest, the Emperor.
Half seriously, Dr. Paul Yongi Cho, pastor of the world's largest 600,000-member church in
Seoul, said, "Every day over 2,000 of our people are on prayer mountain praying. As they
confront hosts of demons hovering over Korea, they pray the demons out and tell them to 'go to
Japan!'" We need the Japanese church to "pray them out" to the deepest ocean. Will you be one
of those prayer warriors engaged in spiritual warfare in this power encounter?
OUTLINE OF X-DAY
The summary here is based on the assumption that the Emperor dies on Christmas Day. If you
look at the 23 items related to X-Day and follow the outline, you can see the most important or
key item is on November 10th, the "Accession Ceremony" (Sokui-no-rei) which includes the
Divine Banquet Festival (Daijou-sai).
(Note: The following is the resume of a presentation on "X-day" by Tomura Masahiro. For more
detail see his article, "The Emperor System and Christian Responsibility," The Japan Christian
Quarterly, Winter, 1989, pp.8-18.)
I. An Outline of "X-Day": (based on the assumption that "X-Day" occurs on Dec. 25) (numbers
in parenthesis refer to X-Day term list) Dec. 25 - "X-Day"--accession and change of era name
(4,22); one-year mourning period begins (19) including:
a. 50-day suspension of Emperor's state duties (12) and stoppage of singing, dancing,
songs, etc. (13)
b. announcement of the Emperor's death (17), programs reminiscing about the Shouwa
Emperor (18) and programs introducing the new Emperor will be the content of
television broadcasting
c. 50-day period of reminiscence (18), display of flag of mourning (14) and wearing of
mourning symbol (15) Jan. 20 - announcement of Emperor's posthumous name (11) Feb.
7 - laying-in-state/formal funeral (23); funeral rites continue for one year (6,7) ---one
year later Feb. 5 - inspection of the paddy field for growing Daijousai rice (20);
nine-month period of rites of accession begins Sept.16 - harvesting of Daijousai rice (21)
Nov. 10 - Accession Ceremony 8 Nov. 14-15 - Divine Banquet Festival (rite) (1)
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II. Problematic Points of "X-Day"
1)
2)
3)
4)

mobilization of the citizenry for one-year of mourning and nine months of accession rites
renewed vigor of the Emperor system
the relationship between "X-Day" and the mass media, TV
the question of war-responsibility 5) the question of what "war" means to one as a Japanese
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What does all this have to do with our topic of "X-Day"? Just this: Dr. Masao Yamaguchi in
Current Anthropology, 1987, in a key article called "The Dual Structure of Japanese
Emperorship," agrees with Rev. Tomura's article referred to earlier (p.42) about the two parties
(government and emperor) in the large circle. This was imported from China, based on the
agricultural calendar. Dr. Yamaguchi writes:
First, two ritual, wooden huts (especially built, 110 square meters in size, representing Japan's
eastern and western halves) were constructed for the occasion. The new Emperor would here
undergo ritual death and rebirth by means of ritual bathing and sharing the ceremonial bed with
a woman known as 'Mizu-noonna' (woman by the waterside).
Just as the Shilluk kings of Sudan were possessed by 'nyikang,' the founding ancestor of
kingship in that country, Japan's Emperor was imbued with the 'spirit' of emperorship (mikado).
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Second, a most important role played by the Emperor was as a participant in a cosmic marriage,
representing the primordial state of being. Ancient records indicate that the Emperor performed
this ceremony not only with the Empress, but also with the virgin daughters of the provincial
chieftains under his power. The principal daughter of a provincial chieftain was called 'O-hime'
(great princess) and considered the shamanistic priestess of the province. Sexual intercourse was
performed by the Emperor. He was thought to receive divine oracles while lying with the
Empress in the ritual but during spring and autumn, when agricultural activity was at its height.
OTHER VERSIONS OF ASSUMING EMPERORSHIP
So the first explanation of Daijou-sai is this ritual of a cosmic marriage with the reigning
Empress and virgins. Mr. Tomura gives another very polite one. A third one is by Newsweek in
its October 17, 1988, edition:
“Wearing white silk and a plumed headdress, the heir dishes out special foods (rice and
cheestnuts) for his 'guests,' Japan's eight million kami (gods). He thanks them for the year's rice
crop and implores their continued blessings on the nation. Then he retreats behind a screen to a
straw-mat bed, where the spirit of the sun goddess, Amaterasu, awaits him. When he emerges,
according to Shinto belief, he is no longer a mere mortal. He is reborn as the living embodiment
of Amaterasu's grandson Ninigi-no-mikoto (the god of the ripened rice plant)-the new emperor
of Japan.”
Time, on the same date, gives a fourth view:
“Prince Akihito as the new Emperor, in a Shinto ritual, is supposedly transformed into a woman,
then impregnated by the gods and reborn as himself a god. The $74.6 million rite poses a
serious challenge to the postwar constitutional separation of religion and state.”
No big deal: Bergamini's book estimates the Imperial Household has a cool billion dollars
(maybe now three billion) to blow on such "private religious extravaganzas."
George Olson, editor of the Japan Christian Quarterly, quotes Rev. Tomura's opinion that,
based on a poll about the emperor system, many persons could be easily influenced
“to restore the emperor to a more honored role, consistent with the divinity which will
be bestowed in the ancient Shinto rite of Daijousai. In that rite the new emperor
simulates a return to the womb of Amaterasu Oumikami, the founding goddess of
Japan. There, within her womb, according to Kase in Shinpi no aru Tennousei, the
emperor-to-be is transformed into a woman and impregnated by the gods. Thus, he is
born transcendent of sex, becoming divine.” JCQ (Winter 1989), p.3.
Is this Japan's "wakon yosei" (Western-techniques, Japan-spirit) answer to the Pharisee's
question in John 3, "How can a man enter the second time into his mother's womb and be born
again?"
When Mr. Tomura explained the Daijo-sai rite, I questioned him on the English translation. He
said, "Yes, the young prince goes in as 'shizen ningen' (natural man), but after intercourse with
this goddess, he becomes 'ningen plus alpha' (natural man plus something), when he receives
her 'spirit.'"
I said, "Well, it's sure not the Holy Spirit, so it must be an evil spirit. We call that 'demon
possession.'" He replied, "You see how quickly you got that? But we Japanese just say, 'Aha,
naruhodo, ii ne!' ('Oh, so that's how it is. Great!') And we don't make the connection with
demonism."
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KNOW THYSELF
"Know thy enemy, then know thyself" and all the armor, power and authority we have from the
Commander-in-Chief Who gave the Great Commission. Many at home ask why it is that Japan
has such a high postwar turnover of missionaries. Some estimate over 1,300 have come and
gone, not counting natural attrition. Maybe 5,000 MKs have been here and gone. A major
reason relates to the training of the soldiers. In the aftermath of V-J Day, many new
organizations and missions answered MacArthur's call to "send 3,000 missionaries and ten
million portions of the Bible to Japan." We roared over, young and inexperienced, "knowing all
the answers," but only half-trained! We had had no courses on "spiritual warfare" or "power
encounter with demons." We were soldiers with guns, but very few bullets involving a direct
spiritual encounter between the forces of Satan and the power of God.
Most Japanese make no sharp demarcation between the physical and the spiritual world that we
do in the West. Rather, there is a very delicate balance they maintain among the many elements
of the universe. This balance is maintained primarily by manipulating spiritual power. What this
person wants to know from a Christian is, "Do you have more effective power than I do?" The
question for us is, "Am I willing to go head to head in a power encounter with spiritual
practitioners who have a demonstrated track record of producing results? Am I prepared to
confront demonic power in another person with the confidence that the authority of Christ is
absolute?"
Japanese are taught since infancy to see life as a fabric in which all the pieces of physical,
spiritual, scientific and religious are all in contact with all others and with religion as a fabric
which hold them all together. They ascribe a maximum of causation to the supernatural. Almost
everything in the world happens because of the activity of spirits or the effect of spiritual power.
These spirits or that power may be beneficent or malevolent. Life is a process of manipulating
that power for good to the maximum, and minimizing the evil.
POWER ENCOUNTER TRAINING
Finally, forty years later a handful of the mainline evangelical Bible schools and seminaries
teach courses in "Power Encounter with the Demonic," called "spiritual warfare." They are Dr.
Timothy Warner at the Evangelical Free Church's Trinity Seminary, Dr. C. Fred Dikason and
Mark Bubeck at Moody Bible Institute, Dr. Peter Wagner of Fuller Seminary, Dr. Anderson and
Dr. Ed Murphy (now with D.C.) of Talbot Seminary, Dr. Merril Unger at Dallas Theological
Seminary, the late Kurt Koch in Germany and others. These forty professors of missiology have
finally decided it is time to teach spiritual warfare on a personal level of the missionary, not
only to defend from acts of the enemy, but to attack the enemy on his own ground and win.
Truth is important, but only truth proclaimed is often not enough. That is why Jesus, when He
commissioned His apostles, "appointed twelve that they might be with him and that he might
send them out to preach and to have authority to drive out demons" (Mark 3:14). This is why He
said to the seventy, "I have given you authority to trample on snakes and scorpions and to
overcome all the power of the enemy" (Luke 10:19).
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I remember back in 1952 at a one-month tent meeting in Shizuoka with Rev. H. Okawa of the
Holiness Church--we would last until a church was planted in that tent--a clean-up lady came
faithfully every night for three weeks. We asked her why she did not come forward and receive
Christ like so many others had. She said, "I don't need to because I have already had my liver
and kidneys healed by the 'spirit-filled-hand' of a new religion (shinkyou shuukyou) priest." We
had no answer for that 1 ady.
Daniel had to fast and pray for twenty-one days to overcome the activity of a spiritual enemy,
the "Prince of Persia," not the reluctance of God to answer his prayers. If Satan is the "god" of
this world, it follows that he has his underlings assigned to various parts of the world. He is not
omnipresent, so he must carry on his work through the host of demons who serve him. There are
"princes" in charge of geographical areas," writes Mark Bubeck in his Moody Press book, The
Adversary, one of the textbooks now used in "Power Encounter with Demonic Powers" in
seminaries.
Living here in Japan, I have noticed foreign Christian visitors on bus tours to the shrines and
temples. The men usually barrel right in, snapping pictures, while the women with their innate
sixth-sense "radar" whisper, "Let's get out of here... it's heavy, oppressive, demonic in here!" As
usual, they are right!
A most heart-rending story is how the liberal Kyodan pastors turned their backs on the 250
Holiness pastors in Japan, Korea and Taiwan who were put in jail because of their refusal to
take part in the idolatrous Emperor worship. Using the Shinto motto, "Hakkou ichiu" (the eight
corners of the world under one Japanese roof), they arrested and tortured many ministers.
Evangelist Kim in Korea tells how he got the infamous "water cure." Stretched out on a bench,
with his head hanging down, he had water poured from a kettle down his nostrils near to the
point of strangulation. In frantic despair he finally agreed to put his seal to a paper declaring his
approval of Shinto shrine worship. Such were the "peaceful" means by which they spread their
"religion."
Yet the wheels of God grind slowly, but surely. There is this story from today's moderator of the
N.K. Kyodan, Rev. M. Tsuji:
“It was a cold Christmas in 1945 in Aomori when I lost my faith as a preacher's kid because my
father was killed in the Aomori prison by Hirohito's thought-police. On Christmas Day in 1945,
with my heart full of gloom, I saw the snowflakes falling. I couldn't believe my ears when I
turned the radio on. This time it wasn't news about B-29 bombing raids, but Christmas carols
over the radio. My tears fell on the snow. And God reached out over the radio waves to open my
heart and bring me to salvation.”
This lowly Holiness martyr's son is now the moderator of the Kyodan.
Forty-one years later, on November 11, 1986, this same Kyodan had to humble itself at a public
meeting called by the then-moderator, Rev. Ushiroku, and apologize before sixty Holiness
pastors and others jailed for violation of the "Peace-preservation Laws."
Can such things happen today? Missionary Paul Broman, who has a Japanese name, wife and
Japanese citizenship, was attacked on New Year's by police at Meiji Shrine in 1986 where he
and his group were passing out tracts and holding up Bible placards. They pulled his trousers
and underpants down in front of a huge crowd of onlookers. When a bystander had a protest
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letter printed in Time magazine, the Chief of Police responded with a complete lie in saying that
this missionary pulled down his own pants and the police rushed to pull them back up. Paul says
he and his workers are similarly harassed countless times up and down the country.
Just while writing this, word came from a teacher at Meiji Gakuin University that because they
advertised a series of lectures on the Emperor system they were harassed by right-wing students
who said, "We will get you for this if you don't cancel the lectures." 1988, not 1940! Can history
repeat itself? We hope not, but vigilance is the eternal price of liberty. In atom-bombed
Nagasaki, when the mayor said recently, "The Emperor was responsible for prolonging the war.
I speak from history and military experience," he was besieged by 100 right-wing sound trucks.
We cannot give a one-year Bible course in this short space, but to begin, I suggest you buy The
Adversary by Mark Bubeck and study that as Spiritual Warfare 101.
FAITHFUL EXAMPLE
So how do we, after "knowing our enemy" and "knowing ourselves," "survive a hundred
battles"? Learn from the past. I have twenty stories of brave, courageous pastors who survived
the great persecution of the Shinto militarists and compromising religionists of Japan. My
favorite is the story of Rev. Mori Goro, a faithful Holiness minister who later founded the Sei
Kyodan Church.
The Holiness churches preach a four-fold gospel: 1. Shinsei (new birth), 2. Seika (sanctification),
3. Shinyu (healing) and 4. Sairin (second comings During the persecution they emphasized
Christ's Second Coming and Judgment, especially preaching from Acts 17:30-31:
“The times of this ignorance God overlooked, but now commands all men everywhere to repent,
because He (God) has appointed a day in which He will judge the world (including Japan and
the Emperor) in righteousness by that Man (Jesus) Whom He has ordained, whereof He (God)
has given assurance unto all men in that He hath raised Him (Christ) from the dead.”
In many suspect churches there was a kenpeitai (secret-thought police) sitting, dressed casually.
If they preached on this, the kenpei tai would quiz the pastor:
"Is God going to use Jesus as the Judge?"
"Yes."
"Is the Judge sitting higher than the accused?"
"Yes."
"Can one of the accused be the Emperor?"
"Yes. "
"Then you are now guilty of 'fukei-zai"' *
Rev. Mori Goro was warned, "Never preach like this again. If you do, you will be jailed!"
The Christians prayed and decided it was "better to obey God rather than man." Cannot you just
hear them raising the church rafters with:
"Glad Day, J-Day; Is it the Crowning Day?
I'll live for today, nor anxious be; Jesus, My Lord, I soon shall see;
J-Day, J-Day; Is it the Crowning Day!"
Surrounded by his wife, children and church members in Nerima, and watched by all the
*
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neighbors peeking behind curtains, he was hauled off to jail as a common criminal. He spent
two and a half years in the Sugamo Prison. His big, boisterous body wasted down to almost half
his size with TB and bad teeth.
One day over the PA system, which they only heard when Japan had sunk another American
battleship and was winning on all fronts, came a funny foreign voice: "Mori Goro, please gather
your belongings and prepare to leave!" He could not understand English. He just knew that his
name was called. He trembled to know what punishment awaited him now. Then into his cell
stomped a big foreign officer with a white helmet and "MP" written on his armband: "Mori
Goro, you are now free to go. The war is over."
The sequel to this story (I just confirmed it again with his preacher-daughter, Sakae
Yanaka)--into that prison, into that very cell-block came none other than General Tojo, himself!
"He that sitteth in the heavens shall laugh." And we shall sing as they did,
"King of kings and Lord of lords;
King of kings and Lord of lords:
And He shall reign forever and ever."
“Therefore because He stooped so low (to the extreme of death, even the death of the
cross) God has highly exalted Him and has freely bestowed on Him the name that is
above every name, that at the name of Jesus every knee should bow, in heaven and on
earth and under the earth, and every tongue confess and acknowledge that Jesus Christ
is Lord, to the glory of God the Father .” (Phil. 2:9-11).
OUR TASK
On the way back home from this conference where the nitty hits the gritty, the first line of attack
of Satan will be not to you, Mr. Missionary, or your wife or your preacher or your adult church
members. It will be to the weakest link: your Sunday school children who, when the Emperor
dies and on several later occasions, will be asked to face the direction of the Imperial Palace and
do mokutou (silent prayer) or kyuujou youhai (worshipping the Emperor from a distance). They
will not be praying for, but praying to "demons," and a living idol. And those who are taught not
to will be ridiculed, bullied, called "hikokumin" (unpatriotic) and will become mura-hachibu
(outcasts).
That will be your first line of defense, so go to it this Sunday. Warn them of what will happen
and give them verses to stand by and withstand, and having done all to stand. Read again Miss
Whewell's account of how this happened half a century ago and know that it will happen again.
"Sonaeba urei nashi" ("To be forewarned is to be prepared").
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Note: The following letter by JEA was written the day after the above presentation:
STATEMENT OF DEMANDS January 7, 1989
Addressed to the Honorable Noboru Takeshita, Prime Minister of the Japanese Cabinet
The Japan Evangelical Association (JEA), while expressing its deep condolences at the death of
the Emperor, wishes to express its urgent demands concerning the funeral of the departed
Emperor and the accession to the throne of the new Emperor.
We strongly demand that the funeral for the Emperor (Taisou no Ref) not be carried out under
the specified religious rites of Shinto in keeping with a strict observance of the Japanese
Constitution which is based on the principles of the sovereignty of the people and the separation
of government and religion, and that the ceremony must be performed in a way befitting Japan's
role as an international peaceful state. And especially, since the ceremonies will be attended by
leaders from all over the world, thus becoming the focus of international attention, we therefore
request that you give this matter full and adequate care and thoughtful consideration.
And furthermore, since the manner of expressing condolences is a matter based upon the free
will of the people, we request that there be no coercion by the state in pushing for a compulsory
uniformity.
Regarding the enthronement of the new Emperor, since the ceremonies culminating in the
Divine Banquet Rites (Daijousai) are steeped deeply in the rites of Shintouism with the specific
meaning of the Emperor attaining divinity as a Shinto god, we strongly demand that these
ceremonies absolutely not be performed as an official act of national state affairs.
Akira Izuta, Chairman Japan Evangelical Association (JEA)
(translated by George Gish, Jr.)
January 16, 1989
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CRITIQUE of "'X-Day'--After the Emperor Dies"
by George W. Gish, Jr.

This paper impressed on me the apocalyptic nature of the times we are living in and the many
overlaps with the Biblical writings of Daniel and Revelation. It seems that in "normal" times we
too often miss the Biblical truths. But God in his wisdom is once again using the events of
history to reveal his truths. May he give us the vision to see and the courage to be faithful.
The message of Daniel is that the ultimate victory goes to those who are faithful to God. We are
told the book was written at the time of persecutions under Antiochus Epiphanes (167-164 B.
C.). Daniel 11:36 states that just like the Tennou (Emperor) of Japan, "he shall exalt himself
above every god." We also learn that under Antiochus, all cultures and religions were
subjugated under "one people" and "one religion." In a later period under the severe
persecutions of Neron Caesar, the Revelation of John speaks of the Roman emperor system as
the "beast of the Sea (Rev. 13:1-10), and of the system that enforces emperor worship as the
"beast of the earth" (13:11-18). In the next chapter (Rev. 14), the worship of the beast (emperor)
and the dragon (Satan) is contrasted with the true worship of God and the Lamb. John tells us
that the "eternal gospel" is to "Fear God and worship him" (14:6-7). He then issues a call "for
the endurance of the saints, those who keep the commandments of God and the faith of Jesus"
(14:12).
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We know that the first commandment is to have no other gods before Yahweh. No idols, images,
systems, ideologies, etc. The presenter refers to these other gods as "demons." And yet, too
often we do not recognize the true demonic nature of the systems that control our lives and
societies, and the many other idols that we put alongside God, until it is too late, as in the case
of Antiochus, Nero, Hitler, and yes, even Hirohito. The compromises that we make with the
rulers and controlling systems of our societies for the sake of our own benefit and/or security
will never lead to our true salvation. This truth was known to the Psalmist: "Put not your trust in
princes, in a son of man, in whom there is no help" (Ps. 146:3).
The compromise by the wartime Kyoudan with State Shinto (referred to) was greatly influenced
by a sense of pride as Japanese Christians at finally being recognized as an established religion
by the Japanese government. There was also a sense of trying to protect the church as an
institution, even at the cost of turning its back on the Holiness pastors as mentioned in the paper.
The painful struggle of openly dealing with this compromise has become an integral part of the
Kyodan for the past 20 years, ever since the Kyodan's Confession of Responsibility for World
War. II was released in 1967, in the subsequent efforts to prevent the nationalization of
Yasukuni Shrine, and now in the all-out opposition to any compromise with the emperor system
during this time of succession as made clear in the paper.
It would have been helpful to have more documentation of events related to the mood of
self-restraint (jishuku). Where are the directions and mobilization coming from for all the
restraints in public life since Hirohito's illness? Statements regarding the Emperor's war
responsibility by the Mayor of Nagasaki and the stance of Meiji Gakuin University have led to
concentrated harassment and threats of violence by ultra-rightist groups. In other cases,
community events have been cancelled after anonymous phone calls. Directives by the Central
Bureau of Shinto Shrines to local shrines and community organizations have been reported as
well as internal directives within government agencies and pro-emperor political groups.
Although we may feel isolated from all that is going on around us, in one way or another, every
church in Japan is faced with a clear choice. While the pressures and threats from the right have
helped to create a mood of fear and a concern for self-protection, if we make our choice on the
basis of these fears we will not be able to make a faithful witness to our Lord. Our acts at this
time will reveal to the world around us who we put at the center. This is the basic issue of
Tennou-ism for the church.
I would submit that questions concerning the war responsibility of Hirohito and the atrocities
committed in the Emperor's name, although important, are secondary issues to the fundamental
idolatry of placing a human at the apex of a monolithic theocratic system that subjugates a
nation and culture with many forms of pressure to conform in submissiveness to this Tennou as
the "Divine Ruler." This idolatry does not change by simply redefining the Tennou as a
"symbol" rather than a "living god" (as pointed out in the presentation, "divinity" can easily be
reinstated or assumed in a variety of roles). By any definition, the Tennou system is idolatrous
from a Biblical perspective by placing an object other than God in a central and dominant
position over all religious, political, economic and social functions of the national state. Biblical
faith places God at the center of life, both individual and collective, with all human authority
subject to God's rule.
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We owe much to the Puritans for attempting to find an alternative to the "Divine Rule of
Kings." In the Puritan influenced "secular democratic" model of constitutional government
conceived by the U.S. founding fathers, a separation of institutional religion from the state was
devised as a means of preventing the pitfalls of a theocratic state. Although this concept was
later grafted into the postwar Constitution of Japan, in essence the separation of religion (in this
case State Shinto) from the state has become theoretically impossible by maintaining in the
same Constitution the contradictory position of the Emperor (who also continues as the deified
high priest of Shinto) as symbol of the state. This constitutional question is one that demands
more thought by Christian thinkers today.
There is also the issue of the discriminatory nature of Japanese racism that has its roots in the
emperor system. In this time before and after X-day, the church in Japan must also reflect on the
social implications of this "demonic" system which not only has a "supra-human" imperial line
at the top, but also continues the so-called "invisible" discrimination of those at the bottom who
were formerly put in the "subhuman" category. The inherent racism of the imperial myth of a
"pure and homogeneous Japanese race" continues to pervade much of Japanese culture and
relegate the Ainu, Okinawans, Koreans and other minorities to perpetual second-class status.
Having said all this, I would affirm Kenny Joseph's contention that this is a crucial time for both
the proclamation and application of gospel truths. Hopefully in this "year of the snake," the
church in Japan can be endowed with the "wisdom of serpents" as we seek to find the peaceful
methods of "innocent doves" in our common task of being faithful witnesses to the one God, our
Creator and the Lord of History. We can do this only through the saving grace of our Lord and
Savior, Jesus the Christ.
In closing, I would like to remind us of the Biblical drama which records for us the acts of God
in history to free his people from captivity of emperors and human systems, and to bring God's
people to the promised Kingdom of God's rule of love and justice. This was summarized in
God's covenants with his people through Moses as set forth in Deut. 30:15-20:
“See, I have set before you this day life and good, death and evil. If you obey the
commandments of the Lord your God which I command this day, by loving the Lord your God,
by walking in his ways, and by keeping his commandments..., then you shall live and multiply,
and the Lord your God will bless you in the land which you are entering .... But if your heart
turns away, and you will not hear, but are drawn away to worship other gods and serve them, I
declare to you this day, that you shall perish; ...I call heaven and earth to witness against you
this day, that I have set before you life and death, blessing and curse; therefore choose life, that
you and your descendants may live; loving the Lord your God, obeying his voice, and cleaving
to him; for that means life to you and length of days ....”
This divine purpose came to' fulfillment in the life, death and resurrection of Jesus the Christ,
who said, "I came to fulfill the law and the prophets" (Matt. 5:17). "For God so loved the world
that he gave his only Son,...that the world might be saved through him" (John 3:16-17).
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The Gospel record is echoed in Paul's letter to the Romans:
“God shows his love in that while we were yet sinners Christ died for us (5:8) .
...those who receive the abundance of grace and the free gift of righteousness shall
reign in life through the one man, Jesus Christ.” (5:17).
“For we are more than conquerors through him who loved us. For I am sure that
neither death, nor life, nor angels, nor principalities, nor things present, nor things to
come, nor powers, nor height, nor depth, nor anything else in all creation, will be able
to separate us from the love of God in Christ Jesus our Lord.” (8:37-39).
Herein lies our common hope. This is the promise that is at the center of our common faith. May
this be our rock and shield and firm assurance on this and any "X-day", both now and evermore.
Personal Footnote: The above comments make no reference to the projected schedule of events
for the succession of the new Emperor. This is not an oversight. It is the belief of this
commentator that the Christian community should go about its regular schedule of events and
activities regardless of what Imperial events are scheduled. For those desiring specific details of
events or issues surrounding X-day, it is suggested they contact the Kyodan Information Center
on Imperial Succession ("X-Day Center"), Tel. (03) 205-7363.

BEYOND SHOWA: INTERNATIONALIZATION
by Cornelius K. Iida
I am excited, because I believe that the Lord of the Church is about to do a new thing here in
Japan. I felt the same excitement on October 12th, 1965, when the Spirit of the Living God
filled me to the overflowing.
I had almost written off American Christian spirituality as sham. The Lord mercifully corrected
me, directing me to rediscover America. That intense personal experience, which, incidentally,
cost me ordination into the Christian Reformed ministry, and the opportunity to defend my
doctoral thesis at the Westminster Seminary of Philadelphia, propelled me on to service in
international relations. I have no regrets.
BEING INTERNATIONAL
I enjoy being in an international environment. My family is quite international. My son, who
was born in Michigan, served as a nuclear reactor operator aboard the USS Virginia. He was
married to a Robin Hutchson of Herndon, Virginia, and knows no other homeland than "the
goodol’ USA." When the U. S. Navy began to patrol the Persian Gulf, my wife and I spent some
anxious nights, because it was rumored that the Virginia would be reassigned to the Gulf region.
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The nightmare involving USS Stark was vivid. Imagine losing my own son in the Gulf, so that
my native land would have a continued flow of crude oil from the region!
So, being international has its complicating aspects. David Brinkley reports in his recent book,
Washington Goes to War, that "international" was an unwelcome word in U. S. politics during
the first phase of the presidency of Franklin D. Roosevelt. The "dirty" word conjured up the
scene of American young people's blood shed in the defense of Europe. Of course, things
changed drastically and overnight one fateful Sunday in late 1941.
BANQUET AT THE PALACE
I have seen some very moving scenes in the conduct of international relations. For example, on
the evening of June 25, 1979, I sat behind President Jimmy Carter in "Homeiden," one of the
state dining rooms of the Imperial Palace in Tokyo. As a diplomatic interpreter of the U.S. State
Department, I was accompanying the President on his official visit to my native land. Emperor
Hirohito sat to the left of our President, and I interpreted the words of the President for him. The
two talked warm-heartedly. Peace reigned. To accentuate the excellence of U.S. Japan relations,
Mr. Carter courteously referred to the "unfortunate period of time" that the two nations had
experienced long before. The Emperor responded quietly. Seated directly behind them, I felt
that I could almost touch the feelings of sorrow and love that flowed between the two human
beings who represented former enemies.
I felt awe-struck, sensing that a force greater than that of the head of state or the reigning
monarch was directing the interaction of the moment. As a Christian, I knew that the power
belonged to the "Prince of Peace" Himself. To me, who once aspired to become a kamikaze
pilot, to witness the profound goodwill between an American President and the Japanese
Emperor was deeply moving. I grew up worshipping the photograph of this Emperor. For this
Emperor I would gladly have given my life, as he then was considered to be the sacred
embodiment of my beloved country.
The banquet at the Imperial Palace was a scintillating event. It was also a highlight of my career
as government interpreter. But, I thought of the love of God more than anything else all through
that glorious evening in Tokyo; the love that transformed a former worshipper of the Emperor
into a child of God.
AIR-RAID
Till after the defeat of the nation, I never heard of a god who claims to be the only one. My
family was Buddhist, and the elementary school education I received was clearly slanted
towards Shintoism. In the Shinto religion, the thought of service to the nation was emphasized.
And the worship of the Emperor was sacred duty.
An incident that had great significance to me occurred when I was in the eighth grade. One early
summer afternoon, mother asked me to go to the next town to run some errands. I had to take a
short train ride. As I stood on the platform of the rural railway station waiting for the train to
arrive, I noticed some commotion over a distant grove. Skimming treetops, a cluster of five or
six dark objects were flying towards where I stood. They appeared to move at a pace like that of
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speeding automobiles. Soon, their wings and chubby fuselages became distinguishable.
Glistening in the sun, they seemed to sport wings no more than two feet in span. They flew
soundlessly. I thought that they were model airplanes. They were simply beautiful, and I
remember wondering who made them.
During those days of World War II in Japan, young people competed with each other making
model airplanes that flew. They were no scale models, but they actually flew. Their propellers
were driven by the torque stored in twisted rubber cords. In fact I was good at making them. Yet
the ones rapidly approaching me were quite different from anything that I ever saw. I was
almost mesmerized as seconds ticked away, and the "model" airplanes closed the distance
between themselves and their young admirer.
Suddenly, the early afternoon quietness was shattered by a harsh voice that urged me to take
cover. As the exasperated station master asked me if I wanted to be killed, I noticed an elderly
woman frantically seeking a shelter. She was trying to hide herself and two young children.
Startled, I looked at the aged station master, who pointed towards the grove. The approaching
flying machines, I realized with a sharp pang in my chest, were real warplanes.
As I jumped off the platform in an attempt to hide myself, the Grummans restarted their engines,
and opened fire. The roar of the engines and the bursts of the bullets shook the air. From where I
lay, I thought I saw the eyes of the pilot behind goggles as he sharply pulled up his slow-moving
craft after his first strafing pass. I wondered if it was hatred or fear that I saw on his face? The
deadly aircraft roared as if to challenge me to come up to engage. The air defense artillery,
which was only about 1,000 yards away, offered no counter attack. I felt frustrated.
When the brief raid was over, I noticed that the train I had waited for had stopped about one
hundred yards short of the platform, exposed to the repeated attack. I no longer wished to take
the train to go to the next town. I went home to my mother and told her that I could not finish
the errands. She was relieved because I was safe, and asked me where I was during the raid.
When I told her about the incident, she chided me for not being watchful. But my thoughts were
far away. I dreamed about responding to the challenge the fighter-bombers posed that afternoon.
I secretly resolved to become a fighter pilot when I grew up. I had to retaliate against the
adversary, I thought. I was fourteen years of age that early summer, and did not know that the
war in the Pacific was about to end.
LOVE OF GOD
One evening in August of 1946, I was taking a walk near my house. When I came near a small
farm, I heard singing voices coming out of a shack. Fond of singing, I was drawn to the shack,
and peeked in. There were a dozen or so people inside, and the singing was being led by a
young man. Another young man invited me in, opening a "song book" to the page where the
pleasant "song" was. The songs were hymns, and the gathering turned out to be a midweek
gospel meeting.
The mud-floored shack used to be a part of the barracks which the Imperial Army used to house
the young soldiers manning the air defense artillery. It contained a dozen wooden benches, an
upright piano and a lectern. When the singing was over, a middle-aged man stood behind the
lectern and began to speak. That was the very first gospel message I ever heard in my life. I was
taken aback when the preacher expounded that "all our righteous deeds" were "as filthy rags," as
stated in Isaiah 64. I was very uneasy, because I grew up believing that if I served the Emperor,
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I was righteous. I wanted to leave, but did not wish to disturb the small gathering. Soon the man
waxed eloquent. He began to speak about God's love, about a "Son of God," who took upon
Himself the sins of mankind, and died upon the cross. This was a moving theme. It was thrilling
to hear about Jesus' resurrection also.
The Gospel was from the very first time I heard it proclaimed, a marvellous message. Though I
did not think I would ever return to the little shack to hear another message, my soul thirsted for
more. The next Wednesday came around, and the preacher found me in the audience again.
From then on, I attended the mission station regularly.
The "preacher" had an ugly scar on his forehead. I asked him what had happened. He just smiled
and said, "Mr. Iida, trust in Jesus, and He will never forsake you. He is your ever faithful friend
in whatever circumstance you find yourself." These words still ring quite clearly in my ears,
though more than forty years have passed since they were spoken.
A few days later, I found out from a reliable source that the near mortal wound was inflicted on
the preacher by his captors. The Christian spent his wartime years in solitary confinement in a
Tokyo penitentiary. His only "crime" was that he preached that even the Emperor of Japan had
to repent and accept God's salvation to escape from the wrath to be poured upon sinners.
Though tortured by the Japanese military police, he reportedly would not recant. It was the
American occupation forces that freed him. The fact that he would tell me nothing about these
incidents, but simply emphasized the love of God, deeply impressed me.
COMPASSIONATE PEOPLE
My heart hungered after spiritual truth in those days immediately following the defeat of the
nation. Along with the messages that I heard every Wednesday at the old barracks, a Book
became the source of rich spiritual strengthening. It was an unpretentious paperbound volume,
with a photograph of the Sea of Galilee on its cover.
At the time when I received it, I was grateful, but the significance of the gift was not obvious to
me. Years later, when I attended a theological seminary in the United States, I learned that the
paperbound New Testament was one of the tens of thousands that the American Bible Society
printed in New York City during the war. While there were mortal combats going on in the
Pacific, some American Christians prayed for the salvation of the Japanese. Those Christians
gave offerings that produced New Testaments in the language of the enemies, because they
wished to share with the Japanese the most precious gift they had received: the salvation in
Jesus Christ. The paperbacks were ready for distribution in Japan soon after the hostilities
ceased, and the Allied occupation began.
Even without knowing the whole story about this remarkable Book, I was appreciative of the
gift. I read this Book as though it were a best-seller novel. I read it fast, and repeatedly reread
portions of it. I began to love the main character, Jesus. I found myself agreeing with His views
on the meaning of life.
In addition, the Allied occupation gradually changed my entire outlook on life. The people
whom I was taught to expect to be "demons and beasts" in reality were compassionate, caring
human beings. Imagine tall, gentle GIs in their neat military uniforms, standing at the busy
Ginza street corners. They are passing out Christian tracts in Japanese.
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Others are giving their testimonies, having hired Japanese college students to interpret for them.
Such an unusual, enlightened occupation was due, to a large extent, to the policies set by their
Commander.
I grew up admiring General MacArthur and his leadership in the governing of my native land.
He was an undisputed force behind the peace and good will that promptly emerged between my
native land and its conquerors. I believe that his personal faith in God apparently made all the
difference. William Manchester describes in his biography of Gen. Douglas MacArthur,
American Caesar, the encounter between the Japanese Emperor and this Supreme Commander
of the occupation forces. The Emperor called on the General on September 27th, 1945.
According to the author, the Emperor told his host,
“"I come to you, General MacArthur, to offer myself to the judgment of the powers
you represent as the one to bear sole responsibility for every political and military
decision made and action taken by my people in the conduct of the war" (p.491).
Manchester further states that upon hearing this, the General reportedly felt "moved to the very
marrow of (his) bones" (p.491).
How can one explain this deep feeling of the battle-hardened warrior, which is well attested to
in other writings on him? Certainly the Emperor's offer was noble. Yet, were there not questions
that that offer immediately aroused in the General's mind? Was the offer a credible one? Was it
fair to make such an offer? In the climate of U.S.-Japan relations today, some forty years since
the Japanese surrender, it would be quite difficult to find an American government official who
would have been so profoundly moved by the offer ascribed to the Emperor. Was Gen.
MacArthur naive? If not, was his compassion towards the vanquished uniquely his, and not an
American trait? I do not believe either was the case.
Some experts on the occupation history suggest that the General, i.e. the United States,
deliberately sought to take advantage of the Imperial influence then still strongly felt in Japan.
In that perspective, the General would be seen as merely acting to be impressed by the Emperor,
and acting to be one of his admirers. Any discussion of compassion then would be moot.
PEACEMAKERS
I believe there is a third, and hitherto little explored path towards understanding Gen.
MacArthur's strongly favorable impressions of the young Japanese monarch. That is the desire
MacArthur had for peace. Even the most superficial student of his life could not but note the
intensity of that desire in Gen. MacArthur. It is evident in his prayers; it finds eloquent
expressions towards the end of his life. He would rather be remembered by posterity for his
contribution to peace, than to military victories.
God in heaven must have reigned over the meeting between the General and the Emperor. The
spirit of reconciliation and peace must have permeated the hearts of the two leaders on that
autumn morning in Tokyo, much as the same spirit dominated the meeting between President
Carter and the same Japanese monarch some 34 years later.
I believe that the main reason why Gen. MacArthur was so deeply moved by those words of the
Japanese ruler was the General's personal knowledge of the love of God, and of the sacrifice
Jesus made to save sinners. In that sense, it was the sacrifice on Calvary's hill that helped
establish the close bond of mutual respect and admiration between the American warrior and the
non-Christian monarch. As Jesus said: "Greater love hath no man than this, that a man lay down
his life for his friends" (John 15:13).
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Given the General's Christian faith and desire for peace, it is not at all difficult to surmise that
he detected in the Emperor's words an uncanny resemblance to the words of the Scriptures.
Uncanny, indeed, because the Emperor had not entertained Christian faith. Indeed, MacArthur
had reportedly feared that the Japanese Emperor might beg for his own life.
It was surely fortunate for Japan that it was Douglas MacArthur who, representing the Allies,
received the sovereign of the empire at the onset of the occupation of that realm. This may be a
rather biased assessment. I am aware of arguments by historians on the merits and demerits of
the occupation policies MacArthur pursued. Yet, please bear in mind that this is a "users" point
of view I am relating. I am a beneficiary of the General's policies. In fact, looking back, I might
never have darkened the doorway of a church if a Paul Fussell (author of essay, "Thank God for
the Atom Bomb") had been in the great General's place. Thank God, indeed, that MacArthur
was of a different "class" from the former marine.
As a teenager, I felt that Gen. MacArthur acted as if he represented the welfare of us Japanese
people to the powers that be in Washington. The events in the high places of the government
had a strong bearing on my spiritual life. They affected my decision to follow Jesus Christ. I
knew that Christianity was not an "American religion," because I knew that it had its roots in
ancient Israel. Even so, in my mind, the GIs and other Americans represented Christians. And I
liked what I saw. Had the GIs not shown their kindness to us Japanese youngsters, or, if Gen.
MacArthur treated us Japanese harshly, or, if a half of Japan had been given to the Soviet Union,
I do not believe I could have accepted the salvation offered in the Bible as readily as I did. The
Americans under Gen. MacArthur were peacemakers, even as their God is the God of love.
Repenting of my sins including those of idol worship, hatred and vengefulness, I accepted the
salvation offered. I was baptized in 1949. Some 39 years have passed, and I am grateful to God
for loving me before I knew Him, and for the peace and joy I have believing in Him and serving
Him. I am also grateful to the memories of a great American, Gen. Douglas MacArthur, and to
the country he so ably represented.
Of late I am convinced that as a Christian I must thank the venerable Emperor also. I believe
that the Emperor, through the words that moved the General, helped the American Commander
pursue with vigor the occupation policies of compassion and magnanimity. Those policies,
which were firmly grounded upon a Judeo-Christian sense of values, bore fruit. The present day
prosperity of Japan is no accident. It is not solely, or even mainly due to the Japanese
industriousness. It is the direct result of the love of God that one unique, victorious nation dared
to convey to the vanquished. The Emperor, by becoming a clear channel for that remarkable
policy to begin at the onset of the Allied occupation, himself became a peacemaker.
Last May 1st, when President and Mrs. Reagan invited the visiting Japanese Prime Minister and
Mrs. Nakasone to the third-floor apartment of the White House, I interpreted between the two
national leaders. Mr. Nakasone told our President that he was very moved when he read my
autobiography, and proceeded to describe a couple of chapters, including the one on the little
old shack where I first heard the Gospel. Then he said, "Now, Mr. Iida, you must make sure to
interpret for Ron all I have said."
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When I finished interpreting, President Reagan asked me, "Tell me, in which language do you
pray?"
It has been an exciting nine years to serve God and the country as an interpreter between the
heads of two of the greatest nations of the world. Watching the American presidents interact
with Japanese high officials, I know that the relationship between my native country and the
United States is built upon mutual admiration and respect. And I believe it is good to remember
how the love of God transformed bitter enemies into trusted partners.
THANK GOD!
If it is always true that love covers "a multitude of sins," it would be incumbent upon us
believers to deal with residual bitterness in the name of Jesus Christ. The Mayor of Nagasaki
has been rather eloquent as a member of the "Christianized" sect of grudge holders in accusing
the Emperor for war crimes. No doubt his reasoning is that the bomb that annihilated the
innocent civilians and devastated the city somehow was the responsibility of the Emperor, rather
than a Christian America.
I as a Christian hold to another view. I believe that the reason why the United States has steadily
declined morally and economically during the past forty years is found in Nagasaki (or
Hiroshima, or Tokyo). The basis for my conjecture is in the Old Testament history. God chose
Israel to bear His precious name, not because Israel was better than other nations, but because
He loved her. Israel rebelled, and God punished Israel. Israel continued to rebel, and God used
other nations as His instruments to chasten her. In the process, nations consistently overstepped
their boundaries and treated Israel too harshly. God corrected the imbalance between the crime
and the punishment by punishing the nations in turn.
Now, if it is true that God in Heaven punished Japan for her idolatry and for its military
aggression by using the United States and particularly the nuclear bombs, as some of you
TEAM missionaries would explain to potential American supporters of your mission in Japan,
tell me, how do you explain the explosive epidemic of AIDS in the U.S.? No doubt the Russians
planted the AIDS in your homeland, you would explain. But, why did God allow that to
happen? Is America so unique, and uniquely beloved of God that the thermonuclear bomb it
explodes over a vast general population is God's instrument of justice, while the wounds it
receives such as AIDS are due solely to her enemy's cunning schemes?
Israel, and only Israel, remains unique in God's loving eyes. All other nations, including my
native country, are expendable as were Assyria, Persia, Babylon and Egypt or Rome. Paul
Kennedy misses the point entirely. The only criterion against which man can assess the well
being of any nation, great or small, is that nation's conformity to the law of God.
I suggest that the American fortune will dramatically turn for the better when she too expresses
some regret as a nation for the indiscriminate bombing of the Japanese population. Perhaps a
wreath laid by an American President at the Hiroshima Memorial, or some such non-religious
site. God loves repentant sinners. And that is the point most blatantly overlooked by the
"Christian" Mayor of Nagasaki when he made remarks concerning the Emperor's war guilt.
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JUBILEE
At this time of great transition that the nations of the world are experiencing, I believe that the
Japanese choice should be for less defense outlay, rather than more. American political leaders
of both party affiliations seem intent on pressuring Japan to spend around 3 percent of its GNP
for defense. Some would modify that by suggesting that that level of spending could be the sum
total of the direct defense spending, and official developmental aid.
Perhaps, in terms of cost-effectiveness, the nuclear option is one that Japan could choose if
outside pressures mount for Japan to enlarge its share of supposed common defense cost.
Yet, I remember the admonition of the Lord Jesus, "Put your sword back into its place; for all
those who take up the sword shall perish by the sword" (Matt. 26:52). Sheathed or not, nuclear
weapons do not appear to me to be a very attractive equipment for Japanese self-defense. I
suggest rather, that Japan take the occasion of the 50th anniversary of Gen. MacArthur's landing
in Atsugi to begin dismantling U.S. bases systematically.
The first of the bases to go could perhaps be the symbolic Atsugi and the ones in Okinawa,
where so much civilian suffering was experienced. Atsugi would be a suitable site for a
non-religious memorial, dedicated to the memory of the combatant and non-combatant
casualties during the war in the Pacific. Yes, including Koreans, Taiwanese and all those who
were victimized. Removal of bases from Okinawa could cause severe economic hardship to that
island prefecture. The government should encourage channeling of some private funds to
vacation land development in Okinawa, particularly because the "ugly Japanese" syndrome is
becoming quite problematic in Hawaii, not to mention New York City and else where.
THERE SHALL BE A HIGHWAY
In that day there will be a highway from Egypt to Assyria, and the Assyrian will come into
Egypt, and the Egyptian into Assyria and the Egyptians will worship with the Assyrians. In that
day Israel will be the third party with Egypt and Assyria, a blessing in the midst of the earth,
whom the Lord of hosts has blessed, saying, 'Blessed is Egypt my people, and Assyria the work
of my hands, and Israel my inheritance' (Isa. 19:23-25).
I believe the time is ripe for the U.S., Japan and European nations to work together to give to
Jordan access to the Mediterranean, give Egypt a ready access to other Arab nations, via land,
and give Israel its rightful place "to be a blessing in the midst of the land." I am aware that the
prophecy is to be understood in the messianic context alone. To us Christians, only the Lord
Jesus Christ is the source of any blessing. One worships, in our faith, the one and only God
through His Son Jesus Christ. Yet, why not give the highway first, and see?
IN SUM
I am convinced that Japanese hearts will begin to turn to the Prince of Peace en masse, when
some act of reconciliation is undertaken by an American official on the matter of the atomic
bombing. First, perhaps the Commander-in-Chief of the Pacific Forces might risk his career,
and the ire of some of the war veterans, by becoming an "advance man" for the President. No
American blood should be expected to be shed for the defense of Japan. Rather, we who toil in
the Lord's vineyard where Japanese is spoken, should begin to teach the young converts to be
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prepared to shed their blood for their Savior, here, in America, or in hamlets along Highway 19.
These, in short, are some of my thoughts on "internationalization," beyond Showa. Thank you!
May the Lord bless you and your efforts!

CRITIQUE of "Beyond Showa: Internationalization"
by Robert E. Verme
The story of Cornelius Iida, which is of a young lad who loved model airplanes and found his
world shattered and devastated by the real airplanes of the enemy, which led him to vow that he
would become a pilot who would fly for his Emperor in order to destroy that enemy, is altered
eternally not by the atom bomb, but by an encounter in a little mud shack with his Creator. That
is quite a journey! We can only be grateful to our Creator God that He works in spite of and
beyond the enmities made by man to see that He Himself as Saviour is born in their hearts.
Mr. Iida's assessment of the Allied occupation of his native country following World War II,
and particularly his deep appreciation of General MacArthur is magnanimous. It comes from the
heart of one who experienced himself that of which he writes about, and not from the pen of one
only remotely connected to the events of war and the subsequent reconciliation. It is unfortunate
that these forty years after the war, Japan, which enjoys today the benefits of many things which
were set in motion during the period of Gen. MacArthur's leadership, has little time or
motivation to reflect on these contributions which at least for the time being have helped to
make her more international than she ever was before.
He offers some interesting thoughts concerning the encounter between Gen. MacArthur and the
Emperor. His third suggestion that the General's strongly favorable response was the result of
his deep desire for peace is, as stated, very clearly attested to in writings concerning MacArthur.
What may not be so well recognized or accepted is the supposed General's faith in his Creator
which caused him to act as he did in this encounter. It may be better to leave it that (as said in
the paper), "God in heaven must have reigned over the meeting between the General and the
Emperor."
Iida's view as to who is responsible for Hiroshima and Nagasaki is interesting and perhaps
predictable. His discussion of the subject reminded me of the occasion of a visit I made some
time ago to the Peace Memorial and Museum in Hiroshima. Admittedly I have an American
bias and so I came away feeling that while certainly no war can be anything but gruesome,
horrible and devastating as the museum so graphically and painfully portrays, yet I distinctly
felt also that the museum and the commentary it is making was rather one-sided and offered an
expression of Japan's feeling that America was to blame for what it represents. While I may not
agree with the conclusions Iida or Japan may draw on this, the fact that these feelings are
present and need to be addressed is a reality.
The suggestion that an American President lay a wreath at Hiroshima or Nagasaki may be one
way to help resolve the problem and lead towards a more sure reconciliation. I doubt that at
least for the foreseeable future an American President, or for that matter any top government
official, would do this however. As long as the general sentiment in America remains that while
the bombs were horrible acts of war they were nonetheless not inexcusable acts of atrocity
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against mankind, in light of the fact that they saved many more lives of both the Japanese and
Americans than they took, no American official will participate in such a ceremony. These
attitudes certainly point to a difference of persuasion as to what needs to be done. It may be that
while Americans put much significance and weight on what is said, the Japanese find meaning
and satisfaction in feelings and in some kind of action taken.
Though this is not touched on in the paper it may be fair to ask, if Japan sees the need for
America to take some symbolic action and make an apology thus seeking reconciliation for
Hiroshima and Nagasaki, what about that "shoe" being put on her foot as she considers the
feelings of her Asian neighbors? Can or should she be asking America to do that of which she
herself is reluctant to do?
I find Iida's suggestion that reconciliation must be sought between nations admirable and indeed
in line with what man needs to do in general regarding his state of sin. However, is it not true
that God our Creator is the Great Reconciler of and for mankind and true reconciliation can only
come through His power at work in men's hearts to change them? I do not quite see how nations
which do not recognize their Creator can understand what reconciliation means and is. What can
we expect for Japan and America or Japan and her Asian neighbors? Will pride and ignorance
and/or disregard of God's laws keep them from acting as they should? One wonders regarding
Japan and her responsibility in the war and her recognition of it, if now as she moves to enter a
new era with a new Emperor she will try with the ally of passing time to forget these things?
Her Asian neighbors certainly will not be so apt to forget as easily. There is one other
observation in this and that is, God forgives and forgets but man even if he forgives may never
in his humanness be able to forget.
On this subject of internationalization, I cannot help but feel that his suggestion concerning
reconciliation does point us to the realization that a true sense of being "international" is as we
recognize our common need for reconciliation.
Iida asks if America is so unique and beloved of God that she can be used by God to administer
justice to Japan, and not suffer the chastening of God herself as seen in her murders, rapes,
AIDS problem, broken homes and economic deficits. Of course she is not! It would seem that
he is suggesting that the chastening America is receiving comes at least in part as a result of her
actions against the people of Japan in what she did at Hiroshima and Nagasaki. He also observes
that America's chastening or any nation's for that matter comes because they do not follow
God's laws. The words of the prophet Jeremiah are quite appropriate in this regard. The
Almighty Creator says,
“If at any time I announce that a nation or kingdom is to be uprooted, torn down and destroyed,
and if that nation I warned repents of its evil, then I will relent and not inflict on it the disaster I
had planned. And if at another time I announce that a nation or kingdom is to be built up and
planted, and if it does evil in my sight and does not obey me, then I will reconsider the good I
had intended to do for it .” (Jeremiah 18:7-10).
Putting Iida's two observations together it appears as if he wishes to say that since Hiroshima
and Nagasaki were examples of America not following the laws of God, she is now paying for it
in God's chastening of her. Further, that if America were to repent of this could we then not
conclude that God's chastening would at least in some measure cease?
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I sense that America has a lot more to repent of than Hiroshima and Nagasaki if she wishes to
realize a turn for the better, particularly a turn from the ravages of her moral decadence.
It would be ironic if the only nation which has experienced the horror of nuclear warfare, and
since has so staunchly stood against the presence or use of it, would turn to adopt it for its own
defense. While suggesting that this could happen as a response to outside pressure, principally
that from America, the writer does not see it as a good option. I agree. Perhaps a solution for
Japan and one which would help her become more international would be for her to focus her
attention more in the direction of other Asian countries and a relationship with them rather than
exclusively with America. Does his suggestion that U. S. bases on Japanese soil be dismantled
fall in line with this kind of a solution? Certainly Japan would not benefit from a policy of
turning inward with its military makeup. It must have relationships in this regard outside its
borders.
The presence of Atsugi Naval Airbase has been a source of contention and strife both locally
and nationally for quite some time now. To replace the airplanes with a statue of Gen.
MacArthur would certainly make for a much quieter scene around that area. Perhaps this is just
what many in the Atsugi area would like, and would care very little as to what statue was put in
a park which replaced the base. Saying this does not mean to suggest that I find no merit in what
is proposed. I simply point to what may be reality for the greater part of those who live in that
area and are closest to the issue. Would the Japanese be able to meaningfully relate to a war
memorial at such a location which includes memorializing those they offended so terribly in the
war? Would it serve to bring about reconciliation? Perhaps.
Mr. Iida quotes from the prophet Isaiah and suggests that Japan can improve its international
image by joining with America and Europe to build a highway from Assyria to Egypt through
Israel. A noteworthy and noble suggestion indeed! I would think that this prophecy would have
to be regarded as being of a stupendous nature and any fair assessment would have to conclude
that the realization of this "highway" is most assuredly beyond the powers of any man-made
efforts. The Creator will bring this to pass and whether He chooses to use the cooperative effort
of Japan, America, and Europe is beyond our telling. Japan does indeed need to take an ever
increasing share of the responsibility of caring for those who are so much less fortunate. This
may well be done in ways other than to try to do that which is reserved solely for the Creator to
do.
Isaiah elsewhere in his prophecy shares some words which seem more appropriate in finding a
suggestion as to what those who have so much can do, i.e. to offer aid. The words I refer to are
from the 58th chapter. His words as given to us in the Living Bible paraphrase are,
“I want you to share your food with the hungry and bring right into your own homes those who
are helpless, poor and destitute. Clothe those who are cold and don't hide from relatives who
need your help (Isaiah 58:7).
This was an exhortation by God to His people Israel. I do not wish to suggest that we could
expect a response to this on a national level on the part of Japan, but it does somehow seem
reasonable that the Christian community of Japan, though quite small in number, can take these
words very much to heart and set the appropriate example for the entire nation. Perhaps
Japanese Christians can take the lead in strongly encouraging the meeting of the needs of those
within and without Japan's borderswhom she has mistreated and continues to mistreat.
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I am confident that this paper will indeed spark a warm and lively interaction among us beyond
the immediate time allotted for its presentation. That will be good. Finally, I do want to express
my gratitude to Mr. Iida. It is of no small encouragement and significance to have a brother in
the Lord of his quality and stature. With you I wish to give thanks and praise to our Creator God
for him. May there be an increase of such men.

NOTES ON DISCUSSION* following Iida presentation:
- Don't expect too much from the new Emperor; more from the grandson, Hiro.
- What effect has America's "not apologizing" had on Christian efforts in Japan? Might an
apology make a difference? If it is too difficult for "Christian" presidents, might a Jewish
president be able to do it easier?
- Some Japanese express "thanks" for the nuclear bomb. But that may be reasoning backwards,
based on Japan's level of prosperity today.
- If "blood guilt" truly is a problem, how is the guilt to be removed? By building a monument or
laying a wreath? Where does the cross fit into this?
- How are we to interpret "blood guilt"? Was the atom-bombing of Japan a result of her
atrocities in Asia? Is the current U.S. decline a result of excessive bombing in Japan, Vietnam,
etc.? Can Britain's decline be traced to breaking her agreement with Balboa? There may be
illustrations of this today as there are in the Old Testament, but we need to be careful in
making judgments/rigid analogies.
- "At least one A-bomb (Nagasaki) was excessive."
- Filipino villagers put up a monument near Clark Air Base for kamikaze pilots.
- The 50th year is a "jubilee" year. Might it not be a good time to do something special in terms
of a reconciliation project (Atsugi memorial?).
- Monuments may be needed by non-Christians, but "our memorial is in the cross."
- Might Japan's "coming of age" lead to abandonment of her three nonnuclear principles?
- A NATO-type (international) alliance for defense may be better than a bilateral one.
- Japanese aid outside the Pacific region could be helpful and welcome, more so perhaps even
than in the Pacific area where "soreness" remains.
- If Shintoism is re-established, it will be "as terrible as the times of Daniel." But the Lord will
prevail.
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- Where do we begin? "At Jerusalem" (with leaders) or "in Galilee" (with oppressed people)?
- Christians have tried hard to do bridge-building in Korea, but what have Japanese
(government) leaders done? The impression one gets is there is no problem.
- Just as Germans have to accept what world history books say about them (Auschwitz), so must
Japanese. Dealing with guilt is hard, but "changing stories" is disturbing. There seems to be
no sense of the need to acknowledge wrong-doings, especially publicly. War scenes (as
Nanking) are cut from films if they don't like them.
- The Chinese still hate the Japanese for what happened during the war. They find it hard to
understand how a person of Chinese ancestry can be a "missionary to Japan."
- Queen Elizabeth shocked Japanese by mentioning the war in her greeting in Tokyo. When the
Emperor went to England, people expected some word of regret, but there was only the silent
placing of a wreath at Westminister. Ways of communication are different.
- Could the Kyodan, with its great emphasis on the dangers of Yasukuni Shrine, be elevating
something above the cross? If so, some in the Kyodan may have "outdone themselves," and
"the enemy has won." There can be no "surrogate gospel"; preaching the Gospel is our calling.
- We don't need either accommodation or confrontation but the message of Christ.

*courtesy of George Olson
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BEYOND SHOWA: CHRISTIANITY AND JAPANESE RELIGIONS
by Leroy Seat
It is an honor to have been asked to prepare a paper for this historic 30th Annual Hayama
Seminar, and I pray that what I now present will measure up favorably to what you have come
to expect from any paper given at this conference.
Even though the title assigned me is "Beyond Showa: Christianity and Japanese Religions," I
was asked to address the following questions also: What is the Church's role as a catalyst in
Japan? How can the Church in Japan incarnate the Gospel? How can evangelism in Japan be
more effective? Will the new era in Japan be a Christian century? What are the continuing
trends? You can easily see that I could not focus narrowly on the topic of Christianity and
Japanese religions and deal with these questions as well. Consequently, while taking into
consideration the future of Japanese religions, especially the so-called new "new religions," I
will be dealing with the theme "Beyond Showa" more widely.
First of all, I want to think with you briefly about the importance of future study and then about
various theological understandings of the future. Next, after some consideration of present
trends in Japanese society in general and of Japanese religions in particular, I would like for us
to think about the future of the Church in Japan. In the final section I will make some
suggestions about what characteristics the Church of the future needs to have in order for the
desired future to be more nearly realized.
I.

The Importance of Future Study

Thinking and studying about the future, which is what we are doing here these three days, is a
highly significant activity. As someone has said, "The future starts at this very minute. And we
are going to spend the rest of our lives in it. That is why it's so important" (Barrett: 3). And
George Bernard Shaw asserted on one occasion, "We are made wise not by the recollections of
our past but by the responsibility for our future."
It is important to think about the future because ideas about the future partially determine what
the future will be--and now we humans can determine our future more than ever before. In his
book called Futures Conditional, Robert Theobald asserts that we humans "can, for
the- -first---time; choose the future we desire" (xi). This is a theme emphasized repeatedly by
the World Future Society, an organization which was formed in 1966 and now has more than
25,000 members and chapters in over 100 cities around the world.
The president of the World Future Society is Edward Cornish, and in an essay called "Towards
a Philosophy of Futurism," Dr. Cornish states: "Among the emerging futurist principles are (1)
the unity or interconnectedness of reality, (2) the crucial importance of time, and (3) the
importance of ideas, especially ideas about the future" (156). In amplifying this third point,
Cornish asserts: "Since the future does not exist, it must be invented; that is to say, ideas about
what may happen in the future must be generated and studied" (157).
The phrase "inventing the future" is often used by futurists. They do not see the future as
something that just happens to people; instead, people create the future by deciding what they
want and then working to achieve it. This is the reason why it is so important for us as
missionaries here in Japan to consider seriously this conference's theme, "Beyond Showa. " We,
along with our brothers and sisters throughout Japan, will help invent the future of this nation
and, especially, the future of the Church in Japan.
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One of the better books I have found on the future bears the intriguing title The Future of the
Future. The author, John McHale, begins his book with- these words:-"Tfie_Fufure is an
integral aspect of the human condition. Man [sic] survives, uniquely, by his capacity to act in
the present on the basis of past experience considered in terms of future consequences. By
assuming a future, man makes his present endurable and his past meaningful" (3). I like this
emphasis: our ideas about the future makes the present endurable and the past meaningful. If
there is no future, especially if there is no future for the Church in Japan that we can look
forward to with pleasant anticipation, the present becomes difficult to endure and the past
becomes rather meaning less.
In passing, let me share with you the enigmatic words that appear at the very beginning of the
book just introduced:
The future of the past is in the future.
The future of the present is in the past.
The future of the future is in the present.
I am not sure I could explain everything McHale had in mind, and I'll not attempt to explain the
first two statements. But the last statement is what I am trying to emphasize: the future of the
future is in the present. In other words, what we think and begin to do now will help determine
the future of the future--and this is why we need to think now about the shape of the Church in
Japan beyond Showa. But is it theologically justifiable to talk about inventing the future? Let us
now turn to a brief consideration of various theological understandings of the future.
II. Theological Understandings of the Future
There are a number of different and conflicting theological views of the future. Some of these
stand in direct opposition to the ideas I have just presented in the previous section. Theological
understandings of the future include the following.
There is an apocalyptic view of the future, according to which the end of the world is imminent,
so there is little use to think about the future and human responsibility for it. Adherents of this
view believe strongly that Jesus is coming back soon, so our only task is to get people ready for
that coming. This "adventist" view has long been held by some Christians, especially since the
middle of the 19th century. There was most recently a widespread emphasis on the second
coming of Christ and the imminent end of the world in the early 1970's. One prominent
Christian author in a book published at that time said that on the basis of the prophecies of the
Bible it was certain that the Second Coming would take place before 1980--but here we are less
than a year away from 1990.
In spite of countless unfulfilled predictions, ideas of an imminent end continue to be held and
propounded by some Christians. There were, for example, some people who recently predicted
and prepared for the end of the world on September 13, 1988--but, again, their prophecies did
not come true. (This date for the end is given in former NASA rocket engineer Edgar
Whisenant's book On Borrowed Time: 88 Reasons Why the Rapture is in '88. According to
Leslie Werstein in USA Today, this book which was number two on the Christian
Bookseller-Association's best seller list in September 1988, also predicted the beginning of
World War III on October 3, 1988.) But whether or not a definite date is set some Christians are
so sure that the Second Coming is imminent that any talk about inventing the future is
considered irrelevent, if not irreverent. However, as the noted British missiologist Stephen Neill
wrote several years ago in a book entitled Salvation Tomorrow, "The individual Christian lives
always poised on the horns of a dilemma. He [sic] must live each day as though it were his last.
Yet, at the same time, if he is wise, he must plan as though he would be at least temporarily
immortal" (136).
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There is also a fatalistic view of the future: God has determined what will happen and when, and
there is nothing we can do to change things; there is little need or value to think about the future,
for what will be will be. Against this kind of thinking, I commend the views of theologians like
Harvey Cox and Jurgen Moltmann, theologians who see humans as co-workers with God in
creating the future. Cox, for example, asserts that the future "is radically open, has no
predetermined end, and will go only where man [sic] takes it and nowhere else" (1968: 41).
According to Cox, this view of the future, which he calls the prophetic view, stands in stark
contrast to the apocalyptic view which was derived from near Eastern dualism and the
teleological view which was derived mainly from the Greeks. The prophetic view, which is, of
course, the distinctly Biblical view in Cox's understanding, sees "history as the field of man's
responsibility for the future" (43). Moreover, this view insists that "the future will be shaped not
by invisible malevolent forces or by irresistible inherent tendencies but by what men decide to
do" (44). (Other books by these theologians which address this topic are Cox's God's Revolution
and Man's Responsibility and Moltmann's Religion, Revelation, and the Future.)
There is, in the third-place; a utopianian v view of the future: by reason, good will, and hard
work an ideal society can be formed. There may be struggle in the process, but the future is
bright with hope of the realization of the Kingdom of God on earth. This was a theological view
prominent in some circles at the end of the last century and the beginning of this century, and it
seems to be a view which has recently begun to grow in popularity again. However, while it is
possible for the future to be a vast improvement on the past, that improvement certainly is not
inevitable. I agree with the words of Kenneth Cauthen in his thought-provoking book entitled
Christian Biopolitics. "There are possibilities of unprecedented happiness in the dreams of- all
men [sic] for life and joy, in the dedication of multitudes the world over striving for a better
world for all, and in the enormous powers man now has to shape the contours of his destiny.
There are possibilities of unprecedented catastrophes in the unresolved hatreds of the human
race, in the miseries of the impatient wretched of the earth, and in the enormous powers man
now has to shape the contours of his destiny" (154).
The best theological understanding of the future, I believe, includes the following ideas. The
Second Coming is certain, and that Parousia may be imminent--but, at the same time, it must be
recognized that it may not be imminent at all. Therefore, while being as prepared as possible for
an imminent end, Christian believers need to prepare for the future and to work as if the world
and the Church will be here for another ten years, another hundred years, and even another
thousand years. Moreover, while God is indeed the ultimate Lord of this world and while the
future is completely in God's hands, still we humans have been entrusted with responsibility for
the future. And the future is open: it is not at all certain that the future will get better, nor is it
certain it will get worse. (In reality, I suspect that in some ways it will get better and in some
ways it will get worse.) But how the future evolves or devolves depends to a large extent upon
the decisions we humans make and upon what we do and do not do. Thus, future study and
planning is as legitimate a Christian undertaking as it is an important one.
III. Japanese Society Beyond Showa
Since the future is open, we cannot predict what the future will be simply by analyzing past and
present trends and then projecting these into the future. The future may be greatly different from
the present.
But it may also, at least for a shorter or longer time, be very much an extension of the present.
Accordingly, in this section we will take a look at some of the trends in Japanese society which
will likely be prominent in the era beyond Showa, and then we will consider the present status
and possible future of Japanese religions.
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A. Trends in Japanese Society Beyond Showa
As we look at Japanese society in the era beyond Showa, five trends seem particularly
significant. First of all, it seems quite certain that Japanese society will be an increasingly aging
society. The Management and Coordination Agency disclosed on September 14, 1988, that the
estimated number of Japanese people 65 years old and older then stood at 13,770,000, or 11.2 of
the total population. The Health and Welfare Ministry's Institute on Population Problems and
the United Nations estimate that the number of aged Japanese will rise to 21.34 million in the
year 2000. This will boost the number of aged in the total population to 16.3. The number of
aged is estimated to reach 31.88 million, or 23.67 of the total population, in 2020.
According to the Institute of Population Studies of the University of Japan, in the next 40 years
the number of people over 65 will increase by 2507. If present trends continue, shortly after the
turn of the century the number of people over 65 will outnumber children 14 years of age and
under. Now only about one of every ten Japanese is 65 or older; forty years from now one of
every four will be in this age bracket. Japan is becoming a society of aged people faster than any
country in the world, twice as fast as Finland, the country whose number of aged citizens is
increasing at the second fastest rate (Ogawa).
In the second place, during the post-Showa era we are likely to see a gradual shift from a
work-oriented society to a leisure-oriented society. This will be partly due to a new mind-set,
such as is already being seen in the so-called shinjinrui [new humanity]. Another reason will be
the likely continuation of the "robotics revolution," which will place more and more work in the
"hands" of mechanical "laborers." A big step will be taken in 1989 to universalize a five-day
work week; a five day school week may not be far behind. Numerous Japanese will have more
free time at their disposal than ever before.
For the foreseeable future, there will likely be a continued movement toward greater affluence.
Continued economic growth, however, will quite possibly lead to greater trade friction with the
industrialized world and to other kinds of conflict with third-world countries. Nevertheless, a
society does not willingly give up a rising standard of living. People in affluent societies
generally would "rather fight than switch" to a lowering of their standard of living--and this
leads to another trend which is likely to continue: increased spending for defense and increasing
militarization.
For the fourth trend, then, I see the probable continuation of the strengthing of the Self Defense
Force. As one of the world's great economic powers, Japan already has one of the most
powerful military forces in the world, and it is far more likely that this force will be
strengthened than that it will be curtailed in the foreseeable future. (Ironically, it seems to me,
this strengthening will take place partially at the insistence of the United States. One day after
the 1988 U.S. presidential election, an article in the Asahi Evening News proclaimed, "Bush
Will Seek More From Japan on Defense:-,fowec:"It was comforting (?!) to have Mr. Tower add:
"I don't think the vice-president wants to see the remilitarization of Japan in the same context
that we saw it prior to 1941.")
Finally, there will probably be a growing sense of nationalism-while talk about
internationalization continues. Especially in the two or three years following the end of the
Showa era, we are likely to witness a strong right-wing movement--right-wing politically,
socially, and religiously. Quite possibly, but not necessarily, the next few years could be one of
the most difficult periods since the end of WWII for Christian evangelism in Japan. The
resurgence of Shinto and the vitality of the so-called new religions will likely be one of the
major causes for this period of possible impediment in the propagation of the Gospel, so let us
now turn our attention to the present state and possible future of Japanese religions.
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B. The Present State of Religion in Japanese Society
Where is vitality to be found in Japanese religions today? Consider first the growth of the
population of Japan and the statistical growth of the four main religious groupings in Japan as
given in the Shuukyou Nenkan (Religion Yearbook) published annually by the Japanese Agency
of Cultural Affairs (Bunka Chou). A comparison of the statistics for 1972 and 1987 indicates the
following:

Population of Japan:
Shinto Believers
Buddhist Believers
Christian Believers
Other Believers
TOTAL

1972
108,000,000
83,074,686
81,762,636
825,991
10,007,196

1987
121,750,000
107,575,899
92,946,971
1,438,699
11,593,276

Change
+12.7%
+29.5%
+13.7%
+74.2
+15.8%

175,670,509
(163% of pop.)

213,554,815
(175% of pop.)

+21.6%

According to these statistics alone, the main vitality is among Christians, but not which
“Christian” groups have accounted for this sizable growth:
Mormon Church
Watchtower Society (1976)

16,378
35,357

78,101
110,556

+377%
+213%

In addition, the Unification Church (as well as the Watchtower Society) was not included at all
in the 1972 statistics, but in 1987 this group is listed as having 348,271 adherents. Thus, if these
three groups are not included, the number of Christian believers grew from 809,613 in 1972 to
901,761 in 1987 for an increase of only 11.4%.
Surprisingly, except for the 74% increase over the last 15 years in the number of "Christian"
believers, caused primarily by the rapid growth of the three quasi-Christian groups just indicated,
the next greatest percentage of increase is found in the number of Shinto "believers." Shinto
statistics are inexact and not at all reliable. Yet, they do indicate, I think, that over the past 15
years there has been a sizeable increase in the number of people involved in Shinto activities.
This is partly due, as indicated above, to the aging of the society. But more significantly, this
growth of involvement in Shinto practices probably indicates a nationalistic and religiously
conservative trend in Japanese society. Without question, Shinto by far is the religious faith
most distinctly Japanese, and any growth of nationalistic feelings will almost inevitably cause
an increase in the number of people who participate in Shinto activities.
What other religious groups have grown significantly in the last 15 years? Consider the growth
of the following groups:
1972
Shinnyo-en
215,449
Agon-shu (1979)
21,270
Manji Kyodan
242,280
Byakko-Shinko-Kai
(1978)
200,000
Sukyo Mahikari (1983) 151,900
Bussho Gonen Kai
Kyodan
974,391
Oyama Nezu no Mikoto
Shinji Kyokay (1983) 500,000

1987
2,336,633
206,606
887,900

Change
+985%
+871%
+266%

500,000
343,098

+150%
+126%

2,016,630

+107%

741,683

+ 48%
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(Since some of these groups were not listed in the 1973 "Religion Yearbook," years given in
parentheses indicates the first year that that group was listed; of course, the 15-year growth rate
for these groups would be greater than the percentages given.)
In Japanese it is common to hear reference to shinkou shuukyou which literally means "newly
arisen religions;'-but--leaders in these religious movements prefer the name shinshuukyou, "new
religions"). In recent years there has been-more-and more reference to shin • shinshuukyou
("new new-religions") . The religions which-fit---in this category are those which began after
World War II and have grown rapidly especially in the last fifteen years. The emergence and
growth of these new new-religions is sometimes said to be a part of the third "religion boom" in
Japan.
Of the religions or religious movements in the list above the only one which is not clearly a new
new-religion is Shinnyo-en (KNG) for this movement, which is a sect of Shingon-shu (KNG)
was founded in 1936, and in 1938 it built and moved into its present center in Tachikawa City.
However, in 1953 this religious body took its present name and made a fresh start--and most of
its growth has occurred since that time and especially in the last 15 years. Therefore, it is not
unfounded to include this new religious movement among the new newreligions, and it certainly
has shown remarkable growth in recent years.
Two of the groups listed above are, for our purposes here, less significant than the others. The
Manji Kyodan, which was begun in 1948 and became a "religious corporation" (shuukyou
houjin) in 1954, is a new association of Shingon-shu temples mote--than a-separate new
religious movement, so all those who are listed as members of this group are also members of a
Shingon-shu temple and included in the statistics of Shingon-shu, one of the traditional
Buddhist "denominations." The Byakko-Shinko-Kai, which was organized in 1955, is
sometimes called "The Society of Prayer for World Peace." This is the group responsible for
erecting "peace poles" not only throughout Japan but also in many places throughout the world.
These poles have inscribed on them the words "May Peace Prevail on Earth," and the primary
activity of this religious movement is praying this prayer for world peace and putting up as
many of these peace poles as possible. The figure of 500,000 seems to be an estimate of those
who are active sympathizers with this movement rather than the number of believers in the
religious faith propounded by the movement's founder, Masahisa Goi 1916-1980).
Let us now take a brief look at the other groups listed above. The Bussho Gonen Kai Kyodan is
a religious movement of the Nichiren-shu (KNG) tradition. It broke off from the Reiyu Kai in
1950 and became a "religious corporation" in 1952. Of all the major new new-religions, this
group seems to be the most "right-wing" in orientation, and its 107% growth in the last fifteen
years and more than two million members indicates something of the appeal of this type of
religious movement.
The Oyama Nezu no Mikoto Shinji Kyokai is an amazing new new-religion with such a low
profile that few people in Japan know about it except for those who are adherents and those with
whom those adherents share their faith. This new religion is not a type of Buddhism or Shinto,
as are some of the others, but is literally a new religion. It was begun by Inai Sadao, born in
1906, who was a public bath house proprietor in Yokohama. On September 23, 1948, Inai,
whose followers now call him Tomomaru Sai, believed that he received a revelation (shinji)
from the supreme God, whose name is Oyama Nezu no Mikoto and this was the beginning of
the new religion, which became a "religious corporation" in 1952. This group, which uses no
type of promotional materials at all, believing that their faith must be shared by believers
sharing personally withnon-believers, has grown now to a large "church" with more than
750,000 dues-paying members, all of whom are on lists in the church's computer in their central
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office in Yokohama. (The initial membership fee for those who join this church is Y30,000, and
after the first year there is an annual membership fee of Y6,000. Those who do not pay their
dues are removed from the church's membership lists.)
In contrast to the new religion just considered, Sukyo Mahikari is widely known throughout
Japan because of its aggressive "evangelistic" activities. The Mahikari religion, which is also a
new religion as opposed to being a new sect of Buddhism or Shinto, was founded in 1959 by
Okada Kotama (1901-1974). After Okada's death, there was a power struggle for headship of
the group, and it split into two bodies. Okada's adopted daughter, Keishu, became the leader of
the larger group, which was officially organized under the name Sukyo Mahikari in 1977. (The
smaller group retains the original name of the group founded by Okada, which is Sekai
Mahikari Bunmei Kyodan KNG; this group was listed as having 75,810 adherents in 1987).
The religion known as Agon is also quite widely known because of the widespread use of
promotional materials and because of the several books written by this group's founder,
Kiriyama Seiyu (born in 1920). This Buddhist group, which is also called (and so listed in the
latest edition of the Shuukyou Nenkan) Kannon Jikeikai was founded in 1978 and-already is
recognized as having more than 200,000 members. It is known for its appeal to young people
and for the use of a communication satellite for transmission of the monthly fire (goma,)
ceremonies to the major cities of Japan.
In addition to the above, other large new new-religions, whose growth over the last 15 years has
not been so outstanding as the groups just considered, include the groups listed below with the
year of their founding and the number of their adherents in 1987:
Tensho Kotai Jingu Kyo
Zenrin Kai
Myochikai Kyodan
Reiha no Hikari Kyokai

1945
1947
1950
1954

454,141
612,006
814,665
737,449

The Myochikai Kyodan is a Buddhist group of the Nichiren-shu tradition which, like the Bussho
Gonen Kai Kyodan, is a spinoff of the Reiyu Kai. The other three are literally new religions, and
all three are monotheistic (or at least henotheistic). While the growth rates of these four new
religious movements are not spectacular at present, they are all very active groups and are
attracting many new members. According to the statistics published by the Agency of Cultural
Affairs, in the last 15 years Zenrin Kai has grown by 55.5%, Tensho Kotai Jingu Kyo by 35.1%,
and Myochikai Kyodan by 21.1%. The number of adherents in the Reiha no Hikari Kyokai has
remained about the same since it was first listed in 1976, but even at that its "membership" is
almost 57% greater than the total number of Protestant Christians.
C. Religion in Japanese Society Beyond Showa What is the future of the new new-religions?
Certainly there will continue to be some growth, but there is reason to believe that they will not
likely continue to grow at the same rate that they have in the last 15 years. The recent
appearance of several popular books and magazine articles highly critical of the new religions
will likely have a detrimental effect on the continued growth of these religions--perhaps in the
same way books like I Denounce Soka Gakkai by Fujiwara Hirotatsu were, most likely, a
causative -factor-in the-decline of Soka Gakkai's growth rate in the 1970's.
Books and articles critical of the new religions include the following: Shinkou Shuukyou:
Kanemouke to Kenryoku Arasoi no Jittai [Newly Arisen Religions: The Actual Situation of

77

their Power Struggles and Money-Making] (1986), Shinkou Shuukyou o Kokuhatsu Suru [I
Accuse the Newly Arisen Religions]-(198TY,-and--Shinkou-Shuukyou Higai to Nayami
Kaiketsu Hou [The Damage Caused by Newly-Arisen Religions- and-How to
Solve-the-Problem] (1987) by Tanaka Ikkyo; Shinkou Shuukyou: Sono Kyouki to Fuhai [Newly
Arisen Religions: Their Insanity-and--Rottenness] (1987) and-"Chounouryoku" Shuukyou:
Sono
Nazo
to
Shoutai
["Superability"
Religion:-Ifs-Enigmaand-True
Nature] -(1988)- by-Dan Isao; Shinkou Shuukyou no Shoutai [The True Nature of Newly
Arisen Religions] -(1987) by Hayakawa-Kazuhiro; and Kyouso wa Okane ni Airon o Kaketeita
[Founders of Religions are Lovers of Money], the summary of a round=table discussion by a
religion critic, a former newspaper reporter, a journalist, and a writer in Shuukan Jitsuwa (May
12/19, 1988). There are also books highly critical of individual new religions, such as
Mizubukure Shinnyoen: Kyuuseichou no Himitsu to Giman no Kouzu [The-ShinnyoLen Water
Blister: The Secret of-Its-Sudden-Growth -and-the Composition of its Deception] (1987) by
Mitsuchi Shuhei.
There is already a remarkable lack of positive interest in the new religions among university
students. The following figures show the result of a simple survey of 445 university sophomores.
This survey, which was conducted during 1988, consisted in asking students in required religion
classes taught by the writer to mark on a scale of one to five their "image" of religion in general
and various specific religions or religious movements in particular. On this scale, a "1" indicated
a very negative image and a "5" indicated a very positive image. (The students in the classes
surveyed indicated the following as their own personal religious faith: none, 396 [89%];
Buddhism, 27 [6%]; Christianity, 14 [3%]; new religions, 5 [1%]; and Shinto, 3 [1%].) The
figures given below indicate the average of the students' responses and then the plus column
gives the percentage who marked a 5 or a 4 and the minus column indicates the percentage who
marked a 1 or a 2.
Avg.
Religion . . . . . .
Shinto . . . . . . 3.01
Buddhism . . . . .
Christianity . . . 3.40
New religions . .
P L Kyodan . . .
Soka Gakkai . . 1.79
Agon-shu . . . . 1.86
Mahikari . . . . 1.83

+

-

3.24
19.8%
3.41
37.9%
2.18
2.09
1.3%
1.5%
1.7%

30.3%
20.3%
37.4%
7.9%
3.5%
3.6%
79.5%
75.8%
78.6%

12.8%
5.6%
62.8%
66.8%

The above is admittedly not a scientific survey, and it is almost certain that a similar survey
given to less privileged youth would yield different figures. Nevertheless, it seems significant
that among the university students surveyed there is such a negative image of these new
new-religions that are apparently growing so rapidly--an image more negative than toward some
of the major religions of the second religion boom and greatly more negative than toward the
traditional religions, including Christianity.
It remains to be seen whether, in fact, the current religion boom is fading and whether the
growth of the new new-religions will soon begin to slow and then to decline. There seems to be
a good possibility of that happening. If and when that happens, what will fill the void? There
may well be a resurgence of Shinto, as suggested above, or of more traditional forms of
Buddhism. Or, perhaps, there will be significant growth of Christianity. In spite of the small
percentage of professing Christians in Japan, the above "unscientific" survey as well as more
scientific ones indicate that the youth of Japan generally hold a positive image of Christianity.
Let us turn our attention now to consider what the future may hold for the Church in Japan.
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II.

The Future of the Church in Japan

The only legitimate way to think about the future is in terms of various possible scenarios. As
we now think together about the future of the Church in Japan, I want to present three different
scenarios, each of which are possible futures of Christianity in Japan. I expect Scenario One
(S-1) to be the one which will happen, but I want to do all I can to keep Scenario Two (S-2)
from happening and to help Scenario Three (S-3) become a reality. (Actually, it may be better to
consider these as a continuum, for what will actually happen will be either a movement toward
S-2 or a movement toward S-3. It is quite unlikely that either of these will be completely
realized. S-2 is a "worst-possible case" scenario and S-3 is a "best-possible case" scenario--but I
wonder if I was able to think pessimistically enough and optimistically enough.)
A. Scenario One: The Future as an Extension of the Present
The future is usually expected by most people to be little more than an extension of the present.
There is no way to forecast drastic changes, so this is the way projections are usually made
(consider, for example, the predictions of the number of aged persons in the Japanese population
40 years from now). But even in their thinking, some people cannot envision the future in any
other way. In the introduction of his recent book, The Different Drum: Community-Making and
Peace, M. Scott Peck writes M. Scott Peck writes 'those-who-cannot- think-of-the-future -in
terms other than an extrapolation from the status quo" (18). We must do more than extrapolate;
nevertheless, this is the place to start.
According to this scenario, the slow, steady growth of the Church, as well as its significant
presence in society, will continue on into the future. Care must be taken in the use of statistics in
making extrapolations, however. Here I would like to point out some errors in an article which
appeared in the Spring, 1987, issue of the Japan Christian Quarterly. The article in question is
entitled "A Brand-New Ball--Game in Christian Mission in Japan," and it was written by
Toyotome Masumi, director of the Missionary Strategy Agency, Pasadena, California. I wish to
take exception with some of the data presented in that article in order that a more realistic
picture of the situation here in Japan can be seen.
First of all, Mr. Masumi makes reference to 839,401 Protestant Christians in this country of
118,693,000 people, which is 0.7 percent of the population. According to the 1984 Kirisutokyou
Nenkan (The Japan Christian Yearbook), the Protestant population for-1983--stood at the figure
that Mr. Masumi gives. (Also, according to the Yomiuri Nenkan the population for Japan as of
October 1, 1982, stood at-the figure Mr. Masumi gave; thus, the figure given for Protestants was
several months later than the figure given for the total population.) Included in that figure of
more than 839,000 Protestants were more than 310,000 Jehovah's Witnesses, Mormons and
"members" of the (Iesu no Mitama Kyoukai Kyoudan) [Spirit of Jesus Church. This means that
37%-of-tfie "Protestants" in Japan in 1983 were affiliated with these three groups, one of which
(the Mormon Church) should be considered a separate religion that has some commonality with
Christianity, while the other two have their own unique interpretation of Christianity with no
acceptance of or fellowship with more traditional Christian denominations. In addition, the
statistics of the Spirit of Jesus Church includes everyone, everywhere that was ever baptized by
that Church; no one is ever removed from the "membership roll."
If these three questionable groups are not included in the figures-and, in fact, the "Christian
Yearbook" ceased including the Spirit of Jesus Church's figures in the total number of
Protestants in 1985 and ceased including the Jehovah's Witnesses in 1986--then the number of
professing Protestant Christians in 1983 was only 528,986, which comes to less than 0.45% of
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the population. Further, according to the 1985 and 1986 Yearbooks, this total decreased to
503,396 in 1984 and even further to 499,263 in 1985.
Mr. Masumi asserts that the Protestant population as a whole has grown at the rate of 4.15
percent compounded annually since the end of World War II, this rate being comparable to the
fastest growth rates among Protestant denominations in America. If this growth rate keeps up,
he says, the number of Protestants in Japan will double every 17 years and in 100 years the
increase will be more than 58 fold, with Protestants comprising more than 20% of the total
population. But as Mr. Masumi himself points out, we must be "more concerned about the
changes in the growth rate than in the growth rate itself." With this in mind, if the "sects" are not
included in the statistics, in the 15 years between 1972 and 1987 the yearly growth of Japanese
Protestants was less than 1.17 (a percentage less than for the total Japanese population), and the
total growth was only 17.5%. At this rate, it would take over 63 years for the Protestant
population to double rather than the 17 surmised by Mr. Masumi.
(It seems best to compare the statistics in the Yearbooks only from 1972 to the present, for that
was the first year the Christians in Okinawa were counted as a part of the total number of
Japanese Christians. The figures that I have used do not include statistics from the following
"sects" and spurious Christian groups: Unification Church, Church of Jesus Christ of Latter Day
Saints, Watch Tower Bible and Tract Society, Spirit of Jesus Church, New Christ Union Church,
and the group known as (KNG) [Genshi Fukuin, Primitive Gospel]. These groups are either not
Protestant--Christians by any careful definition, or their statistics are not reliable, or their
statistics are not uniformly included in the Yearbook; therefore, for one or more of the above
reasons, they are not included.)
The rate of growth is now increasing some, however. At the rate Protestant Christians have
grown in the last 10 years (more than 1.6% per year), it will take only about 42 years for the
number to double-but this is still nearly 2 1/2 times longer than Mr. Masumi's projection of 17
years. Moreover, the total population of Japan will likely continue to grow at a faster rate than
1.67 per year.
In spite of the slow growth of Christianity, however, the Church in Japan has for years had an
influence far in excess of its numbers, and the future will very possibly see a continuation of the
Church as a small, but highly influential, part of Japanese society.
B. Scenario 2: The Future as a Reversal of Christian Growth
Rather than continued growth and influence, however, the future could possibly see a complete
reversal in the situation of the Church in Japan. Such a reversal could well be a result of
growing nationalism stemming from trade wars and from competition for world markets and
resources. Such nationalism would probably lead to more and more emphasis on Japanese
(nationalistic=tribal) religions and more and more opposition to "foreign" religions such as
Christianity. A severe economic crunch caused, say, by a cut in Japanese oil imports could
possibly trigger a strong movement in this direction. The months and years immediately
following the end of the Showa era could also see the same kind of movement, caused both by a
renewed sense of Japanese uniqueness and by public reaction to those elements in society, such
as Christianity, that stand in opposition to that perceived uniqueness.
It is also possible that outspoken Christian response to post-Showa activities could result in
widespread negative feelings toward Christianity as a whole and individual Christians in
particular, the latter being labeled as hikokumin (non-citizens). While, perhaps, it is not likely
that open persecution of Christians will occur, increased psychological pressure and ostracism
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might seriously cut into the growth of the Church in Japan and reduce its influence throughout
the country.
Of course, in a worst-possible scenario, there would be an outbreak of hostilities toward
Christianity, perhaps accompanied by remilitarization and belligerent actions toward
neighboring countries such as occurred in the 1930s. Or, there could possibly develop such a
strong desire to protect the myth of Japanese uniqueness and, concomitantly, such a negative
reaction toward Christianity that there would be a virtual closing of Japan to Christianity, much
like what happened at the beginning of the seventeenth century.
Who knows what a nation might do when its very existence--or even when it perceives that its
very existence--is threatened? The Japan we know now could rapidly and drastically change if
and when its economic survival or even and when its spiritual (in the Japanese sense:
seishinteki)survival is perceived to be at stake. While Scenario 1 is much--more--likely to occur,
the possibility of Scenario 2 cannot be lightly dismissed. And yet, fortunately, just the opposite
is also a possibility.
C. Scenario 3: The Future as the "Christianization" of Japanese Society
The Philippine theologian Carlos Abesamis places great emphasis on what he calls "total
salvation." This means not just salvation of the soul but salvation of the totality of persons, of
humanity, of the whole created universe. "It is a salvation not just from sin (although sin
remains the most important of all human evils to be liberated from), but from all human evils
such as disease, hunger, poverty, death, corruption, wars, oppression, weeping, mourning.
Positively, salvation means life, peace, health, joy," etc. (5). It can be argued with reason that
Japan is moving--and will increasingly continue to move--toward those goals that Abesamis
insists are integral to the Biblical concept of salvation.
There are, indeed, many good signs now: let us think briefly about some of them. Hundreds of
thousands of Japanese people have some understanding of and appreciation for Christianity.
This is due not only to the faithful service of missionaries and faithful Japanese Christians but is
also due to a large extent to the long existence of Christian schools and the popularity of a
number of Christian authors. There is also now a common Bible and a growing consensus
regarding Christian vocabulary and concepts; Christians in Japan are perhaps more united now
than ever before. Moreover, within society as a whole there seems to be a growing monotheistic
world view and more of an international world view than has ever before existed in this country.
There now also seems to be a movement from the "economic animal" position, which has been
rather prevalent during the last 40 years, to a heightened "quality of life" position, which
includes a growing interest in quality family life, as well as a growing emphasis on human
rights, freedom, equality, and a more stable basis for democracy.
None of the above factors alone could be the basis for much optimism, but taken together they
do give some basis for hope that the era beyond Showa will, indeed, be one in which the Church
in Japan will grow in a way that exceeds anything we have seen up to this point. Moreover, the
rapid growth of the Church in neighboring Korea could also eventually have great positive
influence on the growth of the Church in Japan. If and when the Spirit of God begins to move in
Japan as the Spirit has moved in Korea during the last couple of decades, then the Church in
Japan will grow in a way that exceeds anything we have even hoped for up to this point.
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V. The Japanese Church of the Future
In conclusion, I will make a few suggestions about not what I necessarily think the Japanese
church of the future will be like but about what I think it will need to be like if the third scenario
is to become a reality, that is, if-the new era is in any sense to be a Christian era. These
suggestions, then, are a challenge for us missionaries to act in such a way as to help bring about
the realization of S-3. (Some obvious matters, such as fervent prayer and total personal
commitment to the Lordship of Christ, are not mentioned, for it goes without saying that these
are necessary.)
We need to keep working for greater contextualization (indigenization, inculturalization) of
Christianity in Japan. This means that we must continue to work for greater contextualization of
the forms in which Christianity is presented, of the methodology which we use, and of the way
we interpret the Christian message. Christianity will never be more than a small minority
movement in Japan so long as it is perceived primarily a "foreign" religion, one which is not (at
least partially) rooted in Japan and seen as a part of the Japanese context. Since we missionaries
are partly the cause of this perception, we need to endeavor even more to keep from presenting a
Western brand of Christianity rather than the Biblical message which is appropriate to the
Japanese context. Neither will the Church see much growth so long as we Christians persist in
giving answers to questions that the majority of the Japanese people are not asking, so let us
become more informed about what the people are thinking and what needs they are feeling and
then present the Gospel message which responds to that thinking and those felt needs.
The Japanese Church of the future, if it is to grow more rapidly than the Church of the past, will
have to find ways to overcome the almost exclusive identification of Buddhism with care for the
dead (there are relatively few Shinto funerals). Japanese religion has always emphasized a close
relationship between the living and the dead, and Christianity will likely not gain popular
acceptance until it shows greater ability to affirm this relationship. Certainly, ancestor worship
cannot legitimately become a part of Christian practice, but much greater emphasis can and
should, I think, be placed on "honoring" not only fathers and mothers but grandfathers and
grandmothers as well. We missionaries have been responsible for much of the unnecessarily
negative thinking among Christians concerning respect for the memories of the deceased, and
one of our roles may now be to help Japanese Christians develop alternative, but definite, ways
to remember the dead.
In order to experience greater growth, the Japanese Church of the future must show more unity
among Christian groups and present a more united front. H. Byron Earhart asserts in his book,
Japanese Religion, that denominationalism has been one of the major negative--factors-that has
mitigated against the growth of Christianity in Japan (1982: 187). A divided Church has little
appeal to the people of Japan (or any other non-Christian country). This does not necessarily
mean that there must be complete organic (organizational) union; but greater unity in faith and
practice made observable through greater cooperation is certainly to be desired. Again, are not
we missionaries largely to blame for fostering not only denominational divisions but even
denominational rivalry and lack of mutual cooperation? And, if we so choose, in the new era
could we not be catalysts helping to bring greater unity to the Body of Christ in Japan?
The Japanese Church of the future must continue to try to overcome the negative legacy of
historic Christianity. Crusades, inquisitions, and Christian involvement in wars, including
approval of atomic warfare, and in racial discrimination have certainly been and continue to be
factors which contribute greatly to the rejection of Christianity by many of the people of Japan.
Individually, and as a Church, there must be greater faithfulness to living according to the
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teachings of Jesus, letting the message of the-New-Testament affect not only our private
morality but also allowing it to determine our understanding of and participation in political,
economic, and social concerns. Many of us missionaries may have views which are too narrow
and activites much too limited in these areas.
At the same time, the Church of the future must beware of making Christianity appear elitist and
beyond the grasp of the "common" person. Often we have heard people in the West reject
Christianity and participation in local church activities because of the (usually accurate)
perception that there are hypocrites in the Church. As many of you know, in Japan the objection
to personal acceptance of the Christian faith is more likely to be based on feelings of
inadequacy--such as the inability to live a life such as that represented by Mother Teresa,
Kagawa Toyohiko, or St. Francis of Assisi, or the perceived inability to attend all the meetings
and fulfill all the requirements expected of Christian believers. Do we missionaries possibly
need to take the lead in developing patterns of Christian discipleship that demand greater
commitment to the Lordship of Christ and less commitment to attending meetings in the church
building? At the same time, how can we help people to see that they do not already have to be
saintly before becoming a Christian believer or a part of the local church? We do not want to
lower the cost of discipleship, but neither should we expect Christian maturity before there I-as
been adequate time for Christian growth.
These are just a few of the matters that we Christian missionaries in Japan must consider with
great seriousness as we seek to invent the future of the Church in Japan and to help make the
new era a Christian era. Moreover, these are matters concerning which we must enter into
dialogue with our Japanese Christian brothers and sisters, all the while praying that we will be
sensitive to the leadership of the Holy Spirit in bringing about the Christianization of Japan.
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CRITIQUE of "Beyond Showa: Christianity and Japanese Religions"
by Clark B. Offner

Approximately 2,500 years ago the Greek playwright, Aeschylus, wrote: "The future you shall
know when it has come; before then, forget it" (Agamemnon, Lattimore translation). The first
section of Leroy Seat's paper presents convincing reasons why the admonition of this ancient
poet, who specialized in tragedies, should be ignored. Although the future cannot be accurately
predicted, the wise person will plan for it and the wise and conscientious person will seek to
influence its course.
In the second section, four theological understandings of the future are presented. Advocates of
the escapist apocalyptic view and the acquiescent fatalistic view do not actively try to influence
future events, while the utopian dreamers zealously seek to translate their vision of the ideal into
reality. I am not sure why the fourth alternative, the prophetic view, to which the writer seems to
be sympathetic, was not given a separate heading. It is this view which I consider the healthiest,
but these varied theological outlooks may well provide one stimulus for discussion. Which
theological understanding of the future do you favor and why?
The reasoning behind the envisioned future trends in Japanese society given in Section III is
cogent, but like all human predictions, the conclusions reached must be tentative. An aging
population with more free time and increasing affluence, if present economic conditions
continue to prevail, is probably a safe prediction. (Parenthetically, even if that is so, the term
"leisure-oriented society" may be a bit strong. In spite of having more time and money, I believe
the work-habit is too deeply rooted to be displaced by a "leisure-oriented society" in the
foreseeable future.) This bright side may be counter pointed by an increase both in nationalistic
feeling and in military might. Recognizing this possibility, I hope those of us here will use our
influence to counter such trends and encourage any tendency toward increased international
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understanding and the use of funds to strengthen the economies of other nations rather than of
Japan's military power.
From my point of view, the most controversial part of the paper is related to the analyses based
on statistics reported in the Culture Affairs Agency's Shuukyou Nenkan. Statistics have been
called "figures used as arguments," and two British statesmen have made relevant remarks about
their validity. Benjamin Disraeli once said, "There are three kinds of lies: lies, damned lies, and
statistics." And George Canning affirmed that he could "prove anything by statistics--except the
truth."
Obviously, the writer is keenly aware of the questionable nature of statistics and he seeks to use
them with caution. He criticizes the questionable use of statistics made in an article in the Japan
Christian Quarterly which pictured an overly rosy view of the future of the Church in Japan. He
rightly questioned the seemingly healthy increase in the number of Christian believers between
1971 and 1987 noted in that article, by examining the particular groups responsible for the
increase and their accounting methods. (An interesting contrast is provided in the methods used
by the Oyama Nezu no Mikoto Shinji Kyokai, which removes names from membership lists if
an annual membership fee is not paid, and the Iesu no Mitama Kyoukai Kyoudan, which never
ever removes a name from their membership roll. Which attitude do you suppose is more
characteristic of Christian churches?) I venture to suggest a similar examination of the statistics
of other groups, including the seeming increase in the number of Shinto believers, would result
in a revision of the writer's view that "over the past 15 years there has been a sizeable increase
in the number of people involved in Shinto activities."
In this regard, I am reminded of an article on the "Resurgence of Non-Christian Religions" I
contributed to the 1966 Japan Christian Yearbook in which I also made use of statistics reported
in the Shuukyou Nenkan. Upon investigation, I found that the explanation for the two Shinto
groups that reported substantial increases was due to a change in accounting methods, rather
than to an actual increment in the number of believers or adherents. In one case, the newer
method of calculating the number of adherents was simply to multiply by four the number of
charms sold by a shrine on the supposition that charms are purchased by family respresentatives.
In the case of the Buddhist sect with which the Shitennouji Temple in Osaka is affiliated, an
amazing 1875 percent increase in the number of believers reported as belonging to that sect
resulted from that one temple changing its method of calculating adherents from the number
who regularly attended its monthly services to the estimated number visiting this famous temple
during the popular higan festival days, which obviously includes many people, possibly even a
Christian missionary doing research, who would not consider themselves parishioners of that
temple.
Although I do not know what the writer might have found if he had examined the statistics for
Shinto believers as thoroughly as he did those for Christians, it is a bit risky to draw conclusions
by simply relying on the Shuukyou Nenkan figures themselves. Comparing his figures with
those in the 1982 Shuukyou Nenkan, suggests that the evident increase in the number of Shinto
believers occurred somewhat suddenly, which may imply a change in calculation method rather
than in genuine growth.
This raises the question of whether it is true that that statistical increase "probably indicates a
nationalistic and religiously conservative trend in Japanese society" as stated in the paper. In
fact, if the aging Japanese society implies a concomitant renewed interest in religion as the
writer suggests, the beneficiary would probably be religions related to Buddhism, which is the
religious preference of the elderly, rather than to Shinto.
It may be significant that most of the particular "new new-religions" reporting increases in
adherents which the writer does examine are Buddhistic in orientation. I agree with the
prognosis that the current
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popularity of most of the "new new-religions" will not continue but will decline. That decline
may have already begun, since one of the groups he listed as having grown by 55.5 percent in
the past 15 years, Zenrin Kai, shows a decrease in the number of believers during the past few
years.
In Section IV, the writer suggests three possible future scenarios for the Church in Japan: 1)
continued slow growth with a continuing influence greater than its formal membership; 2) a
decline in growth and possible persecution; 3) a spectacular increase in growth and the eventual
"Christianization" of Japanese society. And in the final section, he makes suggestions related to
how he thinks the church must change if the "quasi-utopian" third scenario is to be realized.
These include a greater contextual ization, which will include a greater emphasis upon honoring
the dead, greater unity among Christian groups, a greater faithfulness in living according to the
teachings of Jesus and making his message more easily accessible to the common person. Each
of these suggestions are relevant and worthy of a serious effort on our part to bring them to pass.
My reaction to these final two sections is that the attitude and actions of foreign Christians, both
within and outside of Japan, may be of decisive influence in determining which of the three
scenarios become a reality. As a lukewarm optimist, I see a greater possibility of Scenario 3
taking place than Scenario 2. However, if (foreign) Christians and groups considered Christian
by the Japanese present their message in such a way that it requires a complete break with
Japanese tradition, if their methods of propagation are confrontational or obnoxious and if the
moral example of countries with a Christian tradition stimulates a negative reaction in Japanese
minds, Scenario 2 is a definite possibility.
On the other hand, I would suggest the possibility of a Scenario 3A in which the Spirit of Christ
might invigorate and permeate Japanese society apart from a formal association with the
organized church and its ceremonial or doctrinal expressions. It may be that we should simply
seek to incarnate the Gospel of Christ in our lives in Japan and leave the results to the Holy
Spirit rather than to insist on conformity to the particular Western modes of Christianity familiar
to us.
Finally, I wish to commend the writer for a well organized, well thought-out and
thought-provoking paper. In regard to its tenor, reasoning and conclusions, I find myself in
general agreement. I appreciate the sensitivity of the writer which is evident in his explicit
identification of inappropriate, non-inclusivistic (or sexist) terms in the quoted works of others
by adding his bracketed "sic" following the first use of such terms (found in all four
quotationsin pages 71 and 72), and I wondered if he consistently followed that practice in
quotations from the Bible.
Questions and discussion are invited related to his treatment of the theological understandings
of the future, trends in Japanese society and Japanese religions and the future of the Church in
Japan and its character. As a starting question, I will ask why he envisions a strong nationalistic
trend in the years following the end of the Showa era rather than a greater internationalism and
an eventual weakening of the position of the emperor in Japanese society.
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Response to Clark Offner's Review
by Leroy Seat

Why do I envision the possibility of a strong nationalistic trend in the years following the end of
the Showa era? I think there has been a movement in this direction for the last 20+ years,
beginning about 1967 with the enactment of National Founding Day （建国記念日）. In 1969
the nationalization of the Yasukuni Shrine was proposed and pursued for years. Since then we
have also seen the legal enforcement of the era name system ( 元号). In 1985 there was the first
post-war visit of a prime minister to Yasukuni Shrine on August 15. There have been attempts
to revise the textbooks to downplay Japan's role in World War II, pressure on schools to display
the Japanese flag and sing the national anthem, etc. In addition, there will likely be a
tremendous amount of national solidarity during this time from the Emperor's death until the
funeral, and because of the mass media there will be constant exposure to the Imperial
household until after the enthronement ceremonies toward the end of 1990.
This is a time when much can and probably will be commemorated from the past--the 100th
anniversary of the Meiji Constitution this year, the 100th anniversary of the Imperial Rescript
on Education next year--as well as a possible celebration of the 2650th year of the Imperial
calendar. Then there is the renewal of Ise Shrine in 1993. For these and other reasons, I think
there is a possibility that the next few years will see a trend toward a stronger sense of
nationalism.

DEVOTIONAL (Opening)

"Jesus the Christ as Prophet"
by John H. McIntosh
Texts: I Cor. 13:8-10 Matt. 13:13-18
"Jesus is the Christ." This is the simplest, clearest confession of God's gospel that the early
church made in its times of tension, crisis, persecution. That is where we begin also, facing an
X-day.
In confessing Jesus as the Christ of God, we address ourselves to people with human words and
with social symbols. Our witness to the gospel of God in Jesus Christ is made in the times we
share with our neighbours of Japan. Living out our callings in the incarnating mission of God,
we are rooted in socio-historical contexts as human signs for people to see, to meet and to
interact with. In these days, what is the Word we are to proclaim? In the present context of
Japan, X-day and all, what image would we represent, what spirit would we reveal in our
mission presence? That spirit of prophecy always at work among God's people in their times,
perhaps?
Sensitive to the tensions of the times for people, Christian and non-Christian, and to the
symbols of idolatry and death which flood information channels today, the conference theme is
a call to know the times, with worship times aiming to sharpen our focus on Jesus Christ. We
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have chosen the traditional descriptions of prophet, priest and king, trusting the Spirit to bind
the messages into a whole Word on the Lordship of Jesus Christ appropriate to X-day. The task
has fallen to me to enabling a concentration upon Jesus as Prophet.
We have no intention of giving any more significance to the dying Hirohito than the poor sinner
deserves, or of adding to the public obsession with the mysteries of X-day. It is X-day for
Hirohito, and for the Japanese people. Only God knows whether the X will be the peke mark of
judgement, of rejection, or the X of Christ, the Saviour to those who repent and receive his
gospel. This we do know. We too must hear and must declare the Word of God to His people
and to our neighbours for these times. That is one more reason for starting with reflections on
Jesus Christ as Prophet.
Jesus was a most perplexing person--and still is. His image/role, and the power of his
proclamation and presence certainly fit the "prophet" description. But the perplexity of people
who saw and heard him came from Jesus' being beyond the cultic or traditional image of
prophet. He was more than any prophet of God's Word that had been sent in times past, or that
could even by envisioned. Jesus, in fulfilling the law and the prophets, confounded and
condemned the rulers and religionists of his times, just as prophets had before. But Jesus
addressed the living Word first and foremost to the people of God's favouring, covenanting and
commissioning. Its authority and power shattered even the people's X-day expectations. He
presented the whole gospel as incarnating presence and reconciling relationships. His prophetic
Word was an unmistakable revelation of the plan of God's working in the radical new life and
ethic of love with justice, of witness with service. That was his prophetic forecast for God's
chosen ones, and for the whole of creation in the right time.
Yes, a most perplexing prophet. He was very much a man in his times, as much a man of those
times as he was the Man of the times of God. His living Word upstaged the spiritualistic
traditionalists, embarrassing them in their arrogation of absolute moral right, and ruling rights,
to themselves. His ad-Jibbing of pointed and powerful messages in encounters with the best and
the worst of his days agitated them to the point of either repentant realization and human
restoration, or of extreme reactions of predictable rejection. He outdid the zealots of the left
with their guerilla strategies of glory, and of the right with their policies of theocratic survival.
In his closeness to the people, in his responsiveness to their hurts and their hopes, and in his
directiveness in calling them to participation in the radical gospel enterprise of God's willing
engagement, he lived out the fullness of the X-day of God.
Yet, Jesus was always free and true to the prophet-fulfilling role, surpassing the images held by
both the closest and the most distant. When the multitude of people, fully fed to overabundance,
viewed Jesus as "the prophet to come into the world" (John 6:14,15), and were about to make
him their king, Jesus compelled the disciples to leave the glory scene (Mark 6:45ff.), and
withdrew himself. The disciples went off, probably shaking their heads, and had to face a storm
of nature through which they learned more total trust in God alone in all things. That discipline
enabled them to stand tough and true when times got rough for the followers of the Prophet of
love and truth.
Yes, Jesus' timeliness, and his timing were like the prophets ofold. Yet in the fulfillment role,
Jesus put time and energy into preparing the prophetic way of the Lord for the disciples as no
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other prophet ever had. The coming Kingdom depended on their initiation in that life, to that
prophetic way of radical encounter, total engagement, unreserved enactment. When the disciples
shared the new gospel mission action (Mark 6:30ff.), or made the confession of God's revelation
(9:27ff.), he separated them, and began their orientation to the full glory which was to be
realized only through the cross. The perplexity of the disciples at the cross and of others who
had believed Jesus to be "a prophet mighty in deed and word before God and all the people" had
to be overcome through sharing the Emmaus walk and table (Luke 24:13ff.), through the
upper-room hideaway encounter (24:36ff.), and through the relocation to the Galilee ground of
real mission (Matt. 28:10,16). That brought it home to them more finally and fully what a
perfect and complete prophet Jesus was, and would be, to all people. From then, the new order,
image, and engagement of God with His prophet-people took root in them. They bloomed and
bore fruit--which we are today.
The Emmanuel Spirit of God that worked and witnessed in those prophets at the times of the
mystification of the people in the loss of their hearing of the Word came fully upon Jesus. In
their crises of capture and dispersion, or in their distraction to false gods, the Spirit of the people
that empowered God's prophets among God's people came and rested upon Jesus (John 1:32f.).
He baptized with that Spirit of prophecy so that the Word might be proclaimed and "heard" in
incarnate ways in all generations to the end of the world and time (Matt. 28:18f.; Acts 1:4f.).
The fruit of Christ's fulfillment of the law and prophets (Matt. 22:37ff.), love and righteousness,
are to be witnessed to and served both as radical personal responsibility, and as a social jubilee
vocation, by the discipled and discipling people of that Jesus, perfect Prophet of love and truth.
That is where we come in, or where we are at, in all our own perplexity. Let us acknowledge in
repentant and responsive ways our perplexities, and confess in more thorough ways Jesus our
Christ, the Prophet beyond a_11 prophets. Let us take Hayama as a precious time, away by
ourselves in a lonely place, to submit more fully to God's orientation in Jesus Christ to the way
of prophetic fulfillment. In these X-days of Japan, let us seek more freely and hopefully the
Spirit promised to those living in prophetic mission. May our newly empowered deeds and
words be a part of God's initiating of X-days for all the people in and of Japan. May we, with
them, see and hear of these times as ones which the whole world may bless the X-day of Jesus
the Christ. May our eyes and ears be blest in new ways to serve with vision, integrity and power
in the prophet-spirit of Jesus the Christ.

DEVOTIONAL (Evening):

"Jesus as Great High Priest"
by Jim Sandholdt
Text: Hebrews 4:14-16
The writer of the Book of Hebrews was a person standing in much the same situation as we are
tonight. He was well grounded in the events, the thinking, the feelings of the past, but his heart
belonged to the new age that was dawning.His heart was in the future, but it was a future that
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would absorb rather than divorce itself from the past. Guided by the light of Judaism, but not
bound by it, he became fascinated with the ever-unfolding process of divine revelation of God at
work in the world.
The writer begins, "God who at sundry times and in diverse manners spoke in time past unto the
fathers by the prophets, has in these last days spoken unto us by His son." God, who from the
beginning has spoken not only in the glory of the sunset or the majesty of the stars, but through
the word of the prophet, has to us in these last days spoken through the very being of His Son,
Jesus Chris, the Son who has been appointed heir of all things, through whom God created the
universe, the one whom God has chosen to possess all things at the end. The Son whom we
proudly proclaim as our Prophet over and above all other prophets, our Highest Priest, our King
and Lord, is the absolute sovereign of our lives.
This unique Son has been appointed by God (Heb. 5:5-10) to be the new, the true High Priest,
the one who can finally and completely deal with the problem of human sin. As the writer tells
us, His priesthood, which surpasses that of Aaron's and reaches back even to Melchizedek
(7:15-17) contains the perfection that was missing in the older sacrificial system. No matter how
many animals were sacrificed, no matter how often they poured out animal blood on the altar,
the priests of old were incapable of effectively dealing with sin. They themselves were sinners
(10:1-4), and the sacrifices they offered did nothing more than remind the people time after time
of their sin and of their inability to deal with it. The ceremonies and rituals they performed, and
the outward rules which they obeyed did nothing to purify or soothe the consciences (9:9) of
sin-weary worshippers.
But through God's unique Son, our Lord Jesus Christ, a new age has dawned. The Old
Testament priesthood and sacrificial system were only dim shadows of what was to come. The
new age, based on God's promise of a new covenant, is embodied in the perfect priesthood of
Jesus Christ. It is not the blood of bulls and goats, but the broken body and shed blood of Jesus
Christ that atones for sin. It is His shed blood of the new covenant that enables God to forgive
our sins and cleanse our guilty consciences.
It is through this great and perfect High Priest that we can enter the Holy of Holies, that we can
receive full and regular access to the throne of grace. In the new age, it is not just a priestly
order, but common sinners, like you and me, who can through Christ draw close to God and
have access to His Holy Presence.
The full pardon and true forgiveness that we find through Christ fills our hearts with joy and
gladness and also becomes our motivation to serve the Lord. We who experience this great
salvation are called to be a new Israel, to become functioning members of Christ's body, helping
in whatever way possible to reveal and accomplish God's will. We become as Peter said, a
"chosen race, the king's priests, a holy nation, God's own people" (I Pet. 2:9-10), called forth to
proclaim the wonderful acts of the God who has called us out of darkness and into His own
marvelous light.
Here in Japan, sometimes on the train or on the street during the course of a conversation, a
stranger will ask me what kind of work I do. When I say that I am a missionary, more often than
not he/she will say, "Shinpu-san desu ka?" ("You're a priest?") I always laugh because I just
cannot seem to picture myself as celibate. I do not own a clerical collar or a robe, and I usually
feel anything but holy. But in a very real sense we, and all Christians, are called to be a royal
priesthood. It i s our task to declare the will of God to men and women and to carry their needs
before God's throne of grace in prayer.
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To do this we need to remember the three key points found in Hebrews 4:14-16. First, we need
to hold firmly to the faith we profess. We need to know what we believe and why. We need to
know the difference between what is important and what is not. God wants to know where we
stand and we need to know that also. Today, as everyday, there are many voices, ideas,
movements, and fears that conspire to shake our faith: the pressure of society, the mocking and
cynical arguments of friend and foe alike. To serve as faithful members of the royal priesthood,
not for our own sakes, but for the sake of all those to whom we seek to minister, we must hold
firmly to that which is the very core of our faith.
What is that faith? That in Jesus Christ there is salvation. It is the substance of things hoped for,
the evidence of things not seen. Faith is that which in every age and under all circumstances,
holds on to the reality that beneath the changing appearances of things, there is an ultimate
harmony of reason, feeling, and purpose found in God as revealed through our Lord Jesus Christ.
It is that which gives us strength and confidence, even in the face of opposition, to declare that
the grace of God is sufficient for sinners like us. Let us hold firmly to that faith which we
profess.
Secondly, we need always to bear in mind that the priesthood of Christ is a sympathetic
priesthood. We often feel as if we are out there all by ourselves, or as if no one understands
what we face and what we are going through. We must never lose sight of the fact that God is
the Holy One, different and incomparably greater than all of humankind. But as the author of
Hebrews reminds us time and again, Jesus Christ is the perfect High Priest not only because He
is perfectly God, but because at the same time He is also perfectly human. Tempted as we are
tempted, yet without sin, He performs the ultimate in sympathetic ministry. He reveals God to
men and women, and leads men and women to God. When we want a listening ear or an
understanding heart, it can be found in Jesus.
Thirdly, we need to be brave and regularly approach the throne of grace. It is there that we will
find that which we need to be the priests through whom God can work. It is there that we will
find the mercy and the forgiveness to continue. And it is there that God will pour out all that is
needed--love, compassion, understanding, forgiveness and grace, the enabling grace that will
allow us to live, speak, and act in such a way as to minister and be a blessing to others.
In this new age, and in every new age to come, looking unto Jesus our High Priest, the author
and finisher of our faith, let us hold firmly to the faith that we profess, to the truth, let us draw
strength and encouragement from the sympathetic ministry of Jesus, and without hesitation let
us bravely and frequently approach God's throne, where the grace that we need can truly be
found.
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DEVOTIONAL (Evening):

"Jesus as King"
by Douglas Woyke
Text: Matt. 16:13-28
I hate surprises. If you want to give me a rotten time, throw a surprise birthday party for me. I
would much rather know the party is being planned. That allows me to enjoy, not only the party,
but also the expectations of what a great time we will have at the party.
I have had only one blind date in my life. No, you are wrong.
It was a pleasant surprise! No, I did not marry her, but because of the uncertainty involved, I
basically shied away from that kind of adventure.
Some people love surprises. I know my wife would like me to surprise her a bit more often with
flowers. Surprises, for those people, seem to add a bit of spice to life.
When we look at Scripture, we see that Jesus often surprised his disciples and other people to
whom He was ministering. The miracles He performed produced great amazement. His teaching
surprised these Jews because it was teaching "with authority" (Mark 1:27). In the Scripture we
have before us tonight, Jesus surprises His disciples twice.
Our theme, "Jesus as King," is brought out clearly in verses 13 through 20 of our text. The
response to the question, "Who do you say I am?", indicates Peter's and the disciples' conscious
awareness of Jesus as King. They had seen His power exhibited in many miracles. They had
seen people healed. They had seen Jesus' mastery over all of nature as He walked on water and
quieted great winds. For the Jew, there was nothing greater to be said about a person than "You
are the Messiah, the Son of the living God." That Messiah is David's Son. He would come to
restore the full glory of David's great kingdom. Under the leadership of that Messiah-King,
Israel would again become one of the greatest nations in the world. It is interesting to note that
no matter how many prophets foretold that the Messiah would be one who would change men's
hearts, the people of Israel believed that the Messiah would be a political savior! Obviously in
Jesus' time, that meant the Messiah would free Israel from the bonds of Rome. Thus the
Messiah-King would build His nation, His kingdom.
It is here that the disciples are first surprised. Jesus accepts Peter's witness. He is indeed the
Messiah. But what will He build upon that testimony and fact? He will build His Church! Not
the nation. Not a kingdom, in a political sense, but His Church. The disciples are saying, "Hey,
wait a minute! You're the Messiah! Let's get on with saving Israel! What's a church got to do
with that?"
Yes, Jesus is Messiah-King, but His rule is over the Church. His subjects are those who are
called out of the world's way of thinking (Rom. 12:2). His subjects are those who are willing to
obey His teachings (Matt. 5:7). His subjects are those who, through faith, are willing to live holy
lives. His subjects are those who are willing to be persecuted for spreading the gospel. From the
world's point of view, that Church is basically powerless (I Cor. 1:21-24)! How can a kingdom
be established on the preaching of the cross? Yet it is only the cross of the Messiah which can
really change a person's life. That is the evidence of the wisdom and power of God.
Because Jesus is a living Messiah-King, His Church is continuing to grow. It continues to
influence the history of the world today. He is still King!
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Verses 21 through 28 indicate another surprise experienced by the disciples. This Messiah-King
will bring in His kingdom, not through military might and power, but through suffering, through
being killed, and through being raised to life again. For Peter and the other disciples this is
absolute nonsense. Peter proceeds to reprimand Jesus for any such talk. But Jesus knows His
task, that of bringing in His Kingdom by saving men from their sin, and He knows the means by
which that task must be accomplished.
Jesus says that He must suffer. This is a direct fulfillment of Isaiah's prophecies concerning the
Suffering Servant of the Lord. God's eternal purpose for His creation is accomplished by the
vicarious suffering of His Servant.
Jesus thus must die. Few Jews were ever ready to accept the idea that their Messiah-King would
die. In fact, when Jesus is hanging on the cross, the world is looking at that event as utter defeat.
"He saved others, but he cannot save himself. He is the King of Israel. Let him come down now
from the cross, and we will believe in him" (Matt. 27:42). Yet we know that by that death God
was reconciling the world to Himself (II Cor. 5:18-19)! Only in the shedding of blood is there
forgiveness of sins (Heb. 9:22b).
But there is eternal and blessed hope. He will be raised from the dead. He will live again. Then
will all the worla know that He is King of kings and Lord of lords! We are assured that we also
who believe will live with Him forever.
Does Jesus Christ have absolute rule in our lives today? You may think that that is a very
inappropriate question to ask a group of missionary men. Yet, Jesus told His disciples over and
over what it would cost to be a part of His kingdom. It involves total commitment to follow
Jesus Christ no matter where that may take us.
I ask this question because I know myself. I know it is easy to lose focus of my purpose for
being in Japan. I know it is easy to allow areas of disobedience and sin into my life which will
rob me and the ministry to which God has called me of His full blessing.
Let us pray together that we will allow Jesus to be King of kings in our lives.

DEVOTIONAL (Closing):

"Jesus as Lord"
by Austin Warriner
Text: Romans 10:9-13
"Jesus is Lord." How easily that rolls off our tongues. How glibly we add the word "Lord" as an
expletive in our audible group prayers. Oh, may we never again take the name of the Lord in
vain. That is our purpose in closing this Hayama Seminar with the informed and resounding
affirmation, "Jesus is Lord!"
Romans 10:9-13 presents the foundation fact that we are saved by confessing Jesus as Lord.
Why is this? Because Jesus is Lord of all and abounds in riches for all who call upon Him.
Behind this confession is the strong conviction that God raised Jesus from the dead. Peter
declared this boldly on the Day of Pentecost as he closed out his stirring message with these
words, "Therefore let all the house of Israel know for certain that God has made him both Lord
and Christ--this Jesus whom you crucified." The whole New Testament confirms this emphasis
by calling Jesus "Lord" more than five hundred times.
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In his article on "Lord" in Baker's Dictionary of Theology (p. 329), William Childs Robinson
makes this perceptive observation:
“If one takes a comprehensive view of the NT, he finds Lord applied to Jesus in a threefold
fashion. At times, he is addressed as teacher, rabbi, master or lord by his disciples, for he is their
guide and instructor. At other times, he is spoken of as my or our Lord in the sense of the
exalted Messiah reigning on his throne at the right hand of Yahweh. In still other cases Lord
lacks nothing of the divine glory. Here, if one must distinguish, God is the term of pure
exaltation, while Lord carries with it more expressly the idea of sovereign rulership in actual
exercise, evoking obedient service.”
When he began his public ministry at the age of thirty, Jesus called people to follow him as their
rabbi, teacher, master and guide for every aspect of life. Although the level of commitment was
sometimes shallow, in a most natural way they addressed Jesus as "Lord." "I will follow you,
Lord; but first permit me to say good-bye to those at home" (Luke 9:61). The word "but" almost
neutralizes the previous declaration that Jesus is "Lord."
I am reminded of what I used to say to our girls when they needed a scolding. I would say, "You
are the best little girl in the whole wide world just your size, but ...." Then I would proceed to
the much deserved scolding and my daughter quickly forgot the compliment that had preceded
the scolding. Jesus must have felt the same way when people called him "Lord" and then
negated it with a "but." In Luke 10:40 we even see Martha scolding Jesus, "Lord, do you not
care that my sister has left me to do the serving alone? Then tell her to help me." Does a servant
tell his master what to do? On a slightly higher note the disciples request, "Lord, teach us to
pray just as John also taught his disciples" (Luke 11:1). These examples show the use of the
word "Lord" with the same meaning as in ordinary relationships between human beings. Jesus is
seen as a superior human being, one worthy of being listened to and followed. But...not
worshipped.
After his resurrection, however, the disciples clearly understood that Jesus was the exalted
Messiah. Acts 1:6 is transitional, but it shows a growing awareness of Christ's glory. "Lord, is it
at this time you are restoring the kingdom to Israel?" Stephen the martyr had a much clearer
understanding as he gazed intently into heaven and cried out, "I see the Son of man standing at
the right hand of God ....Lord Jesus, receive my spirit" (Acts 7:56,59). Saul who watched as
Stephen breathed his last was later to write, "Jesus Christ our Lord was declared to be the Son of
God by the resurrection from the dead" (Rom. 1:4), and "if the rulers of this age had understood
it, they would not have crucified the Lord of glory" (I Cor. 2:8).
The highest level of understanding is displayed in those passages where Jesus is called "Lord"
because of his divine glory. Even in the passages already mentioned the use of the Greek word
kurios raises Jesus above the human level, but his divinity is proclaimed forthrightly in
countless others. Thomas the doubter is a good example in his exclamation, "My Lord and my
God!" (John 20:28) Yes, Jesus is the Lord whom we worship. As the Early Church matured in
its understanding, both Jews and Gentiles were brought to the full meaning of the confession
"Jesus is Lord."
The Septuagint Greek translation of the Old Testament was the standard Bible for most
churches. Consider the fact that of the more than7,000 occurrences of the word "kurios," only
214 refer to a human lord or master. That is less than 3 percent of the total. All the remaining
uses refer to God, with 6,600 being a translation of the personal name of God, Yahweh, which
the Jews for centuries had refused to pronounce for fear of profaning the NAME. Instead of
"Yahweh" they read "adonai," the Hebrew equivalent of kurios.
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As Christians continued to worship Jesus as Lord, they became more and more conscious of the
fact that since "Lord" in the Old Testament was a synonym for the name of God, therefore to
call Jesus "Lord" was to confess that Jesus truly was the Lord God (Yahweh). Paul's writings
show how much he was gripped by this truth.
Comparing Romans 10:9-13 with Joel 2:28-32, we see that for Paul, "confessing Jesus as Lord"
was the same as "calling upon the name of the Lord God" for salvation. Comparing Philippians
2:9-11, with Isaiah 45:21-24, we see that Paul understood very well that the bowing of the knee
to the exalted Jesus and the confession that He is Lord fulfill the prophetic words of the LORD
(Yahweh) who said,
“There is no other god besides me, a righteous God and a Savior; ...Turn to me and be saved, all
the ends of the earth! For I am God, and there is no other. I have sworn by myself... (that) to me
every knee will bow, every tongue will swear allegiance (saying) "Only in the LORD (Yahweh)
are righteousness
and strength."
In Jeremiah 23:5-6 the LORD (Yahweh) declares, "I will raise up for David a righteous
Branch ...and this is the name by which he will be called, 'The LORD (Yahweh), our
righteousness.'" Comparing this with Romans 3:24-26, we see that for Paul the assurance of
justification by faith was being revealed in the confession, "Jesus is Lord," boldly proclaimed by
those who sought baptism. Paul insists in I Corinthians 12:3 that "no one can say, 'Jesus is Lord,'
except by the Holy Spirit." This truth is a revelation from God which Satan tries to hide from
the minds of the unbelieving (II Cor. 4:4).
Just as Jesus promised, however, the Father sent the Spirit of truth to the church and it was He
who taught the apostles all things, bringing to their remembrance all that Jesus had said to them
while still on earth (John 14:17,26). We see that behind Peter's exhortation for us to "sanctify
Christ as Lord in your hearts" (I Pet. 3:15), are the words of Isaiah 8:13, "It is the LORD of
hosts whom you should regard as holy." And that each Gospel author understood the
significance of the Lordship of Christ is shown by their quoting of Isaiah 40:3 to introduce the
beginning of Jesus' ministry: "The beginning of the gospel of Jesus Christ, the Son of
God ....'Make ready the way of the Lord'" (Mark 1:1,3).
In the Revelation of John the apostle brings to a climax this exaltation of Jesus Christ as he
testifies that in the last days "the Lamb will overcome them (the ten kings) because he is Lord of
lords and King or kings, and those who are with him are called the chosen and faithful" (17:14).
John's response to the glorified Jesus' promise, "Yes, I am coming quickly," is "Amen. Come,
Lord Jesus" (22:20)! The final verse sums up the whole sentiment of the New Testament, "The
grace of the Lord Jesus be with all. Amen" (22:21). By God's grace we can say with Thomas,
'My Lord and my God!"
A second quotation from William Childs Robinson will help to relate this message to the
seminar topic.
“As applied to God in the OT, Lord denotes the active exercise of his power over the world and
men ....Thus, LORD is a term expressive not of the metaphysical nature of deity, but of the
sovereign authority of the Most High (Baker's Dictionary of Theology, p.328).
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It was this Kingdom authority of the Lord Jesus that inspired Hideyoshi's opposition to
Christian missions manifested in his Edict of 1587, that banished the Portuguese Jesuits from
Japan. This edict and many others that followed were only enforced spasmodically until the
time of the second Tokugawa Shogun Hidetada, who, beginning in 1617, pressed ahead with
vigorous persecution, culminating in the crushing of the Christian rebellion at Shimabara in
1638 and resulting in the virtual extermination of Christianity in Japan.
George Sansom notes that at first the edicts were "really directed not against the common
people but against members of the military class, because their Christian beliefs were thought to
be inconsistent with loyalty to their overlords" (A History of Japan 1334-1615, p.404).
Elsewhere he says,
“It is only in the light of this determination to preserve unchanged the feudal regime over which
they presided that we can understand many seemingly irrational acts of Ieyasu's
successors ...(such as) the final enforcement of the edicts against Christianity and the
thorough-going exclusionist policy by which it was crowned.” (Sansom, Japan, A Short
Cultural-History, p.446).
I heard recently from one of our pastors in Aichi Prefecture that one of the largest automobile
companies is reluctant to hire Christians, and does its best to wean those who are already
Christians away from the church by planning official company happenings on every special date
in the Christian calendar. The authority of the Lord Jesus over the believer is apparently a threat
to the feudalism that yet prevails. Japan, Incorporated (Nihon-kyou), does not welcome the
Lordship of Jesus.
Let us remember too that persecution against Christians on the part of the Roman Empire
became intense only after the Roman emperors' divine status was reinforced by their being
designated "Lord." Think of the pressures put on Christians in modern Japan in the 1930s with
imprisonment for pastors who refused to worship the "Lord of Japan." As Japan faces the
demise of the present emperor and the enthronement of a new emperor it would be well, perhaps,
for the Christian Church to remind the Imperial Household of what happened to King Herod
when he accepted the accolades of the people, "The voice of a god and not of a man! ...And
immediately an angel of the Lord (Jesus) struck him because he did not give God the glory, and
he was eaten by worms and died" (Acts 12:21-23).
In closing, I appeal to you brethren that we settle in our hearts that Jesus truly is Lord of lords.
He is the Supreme Being. We are His representatives. He is building His church and the gates of
hell shall not prevail against Him. Let us acknowledge Jesus' Lordship on the cosmic level, the
supernatural level, the spiritual level, the religious level, the intellectual level, the secular level,
the emotional level, the devotional level and any and every other practical level that affects all
of life's relationships and activities. My daily prayer is, "Lord Jesus, may Thy will be done in
me today. All things are possible; yet not my will but Thine be done." Jesus Christ is Lord.
The words of Psalm 123:1-2 help me to be practical about my confession of Jesus as Lord. "As
the eyes of servants look to their master... so our eyes look to the LORD our God." In feudal
Japan the samurai kept their eyes on their lord, and just the glance of the eye or a slight wave of
the hand on the part of the daimyou sent the samurai on some errand. That shows how
intimately they knew the mind of their lord.
The more we look to the Lord Jesus, the more we will be able to recognize the clues that He is
giving us concerning His will for our lives. Remember His words in John 14: "If you love me,
you will keep my commandments ....and you will be loved by my Father, and I will love you
and will disclose myself to you ....and we will come to you and make our abode with you"
(14:15,21,23). What wonderful promises! What a delight there i s i n doing His will! Every
moment of the day and night let us without any reservations confess Jesus as LORD.
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HAYAMA SEMINAR is a voluntary gathering of Protestant missionary men, representing
many perspectives, for an exchange of insights, for deepening fellowship in Christ, and for
improving the understanding of our faith.
There is no official sponsorship: the Seminar, begun in 1960, is maintained each year by those
participating. Because the Seminar met in Hayama, Kanagawa Prefecture, for the first several
years, that name has been retained even though the location has changed.
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