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Introduction
The Hayama Missionary Seminar is an annual gathering of Christian missionaries for the
purpose of missiological study, exchange of ideas, mutual sharing and fellowship. (The name
"Hayama" is taken from the town Hayama in Kanagawa Prefecture where the earliest meetings
were held.) There is no official sponsorship; the Hayama Missionary Seminar is a volunteer
association of missionaries in Japan. All persons engaged in Christian mission are welcome.
This year's seminar was entitled "Preparing for a Fresh Encounter with God." This theme
was developed via two main tracks. One pair of papers dealt with spiritual renewal or revival.
The other pair focused on ministries to "Generation X," a term taken from Douglas Copeland's
novel of the same name, and which refers to those born in the decade or so following the end of
the "baby boom," thus, those born as early as 1961 or as late as 1981, depending on the expert
consulted (Ken Baker, "Boomers, Busters and missions: things are different now," Evangelical
Missions Quarterly 33.1 (January 1997): 72.).
Not fitting into either sub-theme were two papers that "bookended" the 1999 seminar.
The first of those two papers was presented by veteran missionary Kenny Joseph. Recent
research has led Joseph, his son, Ken Joseph, Jr., and associates to the conclusion that the history
of Christianity in Japan begins more than a millennium earlier than the oft-cited 1549 when
Francis Xavier arrived. Part of the story developed from this research is presented here.
The theme of spiritual revival was begun with the presentation of a paper on revivals in
the last decades of the 19th century by Masakazu Suzuki and David Hymes. After a careful
definition of the term "revival," and the marks by which one can determine whether a movement
can be considered a revival, Suzuki and Hymes present a historical review of Protestant revivals.
An important conclusion of their research is that the revivals of that era occurred spontaneously,
without resort to the techniques of mass evangelism or "new measures."
Akira Mori set a more personal tone in his presentation on spiritual renewal. Displaying a
preacher's sensibilities to English that belies his upbringing in the Japanese language and his
affiliation with a Norwegian mission agency, Mori presents a paper that grows out of his own
devotion and seeks to inspire spiritually more than challenge academically. Convinced that the
usual complaints about the difficulties that an evangelistic witnesses faces are unwarranted, he
asks whether the Christians of Japan are prepared to change in order to welcome "a visitation of
the Lord to this nation." He concludes with an exhortation to pray and proclaim.
Two papers dealt with ministries to "Generation X" in Japan. The first, by Peter
Blocksom, concerns counseling and deliverance ministries. Drawing on personal experiences and
that of International Chapel Ministries, the mission with which he is associated, Blocksom
outlines systematically the kinds of sins and lifestyles from which many young Japanese are in
need of deliverance. The goal of his paper is to provide solutions to issues that many may be
facing in their ministries.
David Verwey provides Hayama participants with information regarding the use of media
to reach the current generation. Japan Mission, to which Verwey belongs, develops a variety of
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media and programs to supply the ministry needs of churches. While seeking to solidly anchor
his presentation in Scripture and the work of the Holy Spirit, he shows that Japan Mission does
not hesitate to make use of the latest in media as a tool to further the evangelistic mission of the
church.
A third theme, although unidentified in the title of the seminar, was on worldview
formation in the lives of children. A panel discussion, led by Gary Fujino, followed presentations
by Dan Ellrick on themes observed in children's newspapers, by David Hinson on the moral
education curriculum in Japanese elementary schools, and by Tim Ackerman on his ministry to
children. Of particular concern to the participants is the role and authority of the family in childrearing. The implication of the presentations here is that parental authority is undermined by
several of the institutions of Japanese society.
The concluding "bookend" to this year's seminar, also related to worldview formation, or
in this case, re-formation, was a presentation by David Ronan on conversion and ancestral
practices. Since participation in rites that venerate the ancestors is considered by many to be
virtually synonymous with what it means to be Japanese, the attitude Christians takes toward
these practices is of crucial importance for the mission of the church in this country. Ronan takes
the firm position that Christian conversion precludes participation in such rituals.
Included in this CD version are the sermons of Russell Sawatsky, editor of this 40th
edition of the Hayama Report, and Norman Wood, at the time pastor of the Tokyo Baptist
Church, a ministry to the international community. For many, Wood's sermons truly provided the
"fresh encounter with God" as promised in this year's title.
In addition to the sermons, on behalf of the 1999 Committee, appreciation is expressed to
Rick Conrad and Ken and Gerry Milhous for their roles in leading the devotions and to Cindy
Dufty for her transcription of the panel discussion.
Recognition is due to the 1999 Hayama Seminar Program Committee: Lonnie Dufty
(chairperson), Cindy Dufty, Gary Fujino, Erik Fríyland, David Hymes, Akira Mori, Maureen
Wood and Norman Wood.
Kobe, Japan, May 1999
Russell Sawatsky, editor
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Jesus and the Jizo in Japan:
A History of Christianity in Japan, A.D. 198~
By Kenny Joseph

Kenny Joseph, president of Reinforcing Evangelists and Aiding Pastors
Mission, Inc. (REAP), has been a missionary in Japan since 1951. He
holds the MA degree from Winona Lake/Fuller Theological Seminary.

Some Japanese think Jesus was born in Chicago and the Bible was
printed in New York. It's Western Christianity versus Eastern Buddhism.
"We're from the East and you're from the West and you're a foreigner."
But we'll learn just the opposite.
The ancient Assyrian Church of the East came to Japan in A.D. 198, not 1549. Most have
never heard this before. We found this in a book and original manuscript written by the greatest
Nestorian scholar, Dr. Paul Saeki, who wrote: "Twenty thousand 'Kung Yueh' or 'primitive
Christians' came from the Middle East following Acts 1:8 where it says, 'You will receive power
after the Holy Ghost is come upon you and you SHALL BE WITNESSES.unto the uttermost.'"
Mark went to preach and die in Egypt, Peter went to Babylon, Thomas went to India.
After he was martyred on a hill in Madras, South India, the Nestorians followed in his steps. We
have documented proof that they went to Indonesia, Vietnam, Mongolia, Manchuria, Korea and
Japan. But everything printed stops in China. There is a purple curtain that comes down. Why?
In 1930 Japan invaded China. Japan's emperor proclaimed, "I am Ten no Heika," which
means, "Heavenly-descended majesty." The word to describe Jesus is "Ten no Hikari," "Heaven's
bright Light." Japan took over the term and changed it.
Japanese Imitations of Christian Terms

Japanese Imitation

Original Word

Amaterasu Omikami

Bright Morning Star

Tenno Heika

Light of the World

Jizo

Jesus, Friend of Children

Kannon sama

Mary

Ochanoyu (Sado)

Communion Ceremony
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Uzumasa

Jesus Messiah

The Ancient Assyrian Church of the East: Nestorians
They came in six waves. First of all, to born-again Jews. Jesus was a Jew. Eleven of the
twelve-including Judas who committed suicide-were born-again Jews. Luke was a Greek. And
these born-again, Assyrian-speaking Jews had one message: Jesus died, but rose again! Rose
again! Rose again! They were teachers and preachers of the resurrection and the heavenly light. It
wasn't called "Christianity," but was called "Keikyo." Kei means light, kyo means teaching, or
"Jesus, the Light of the world" religion.
Thus the witness of the primitive church came to Japan in 198. They heard about St.
Thomas' massacre in India and 130 years later they came and preached in China, crossed to
Korea and to Japan. Twenty thousand self-supporting, riding on horses. After that, in 480, the
Eastern Nestorians broke with the western Roman Catholics over the question of the "Mother of
God." Did God make Mary, or did Mary make God? They had their big "theotokos" or "God's
birth controversy" between the Western, Roman, Latin Catholic Church and the Church of the
East.
They, of course, went first to the synagogues and proclaimed the risen Messiah. Then the
converts or the Messianic Jews put a cross up with the Star of David.
After that the Muslims came to break them down and burn the churches and kill the
Christians and changed it into a mosque. Finally, 1,500 years later the Roman Catholics came.
Then 1,900 years later the Protestants came to Japan in 1859.
Why are we saying this? My son, Ken Jr., read the book on Japanese Church History by
Dr. Drummond who said, "Christianity was the largest organized religion in Japan." Then came
the holocaust. We'll get into that. But remember, Christianity came to Japan before Buddhism
and before Shintoism as an organized religion. Now this is earth-shaking. It has never been
published before. Why? Dr. Saeki wrote this. Dr. Kenneth Scott Latourette of Yale University
wrote later, "The Nestorians were the greatest missionary movement in the world." Why?
Because they went out as self-supporting teaching and propagating clans, not as one lonesome
missionary-"I'm going to Japan, pray and pay for me!"
Protestants came to Japan in 1859 and claimed the credit for being the first biblical
evangelicals. Yet Dr. John M. L. Young wrote a book, To China By Foot. "We were always
taught that the Nestorian Assyrian Church of the East were heretics. Who thought so? The
Catholics. What is it about heresy? The heresy that Catholics hold that Jesus' mother was the
mother of God. So they split and this is the Ancient Church of the East, which is today called the
Eastern Church. In Japanese, Toyo Kirisuto Kyo, or Keikyo. And this means the "heavenly light"
religion. The church's missionaries talked to Buddhists, who were not organized as a religion,
and they became followers. Sad to say, 600 years later these Nestorians took Japanese wives and
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tried to make their message fit into the Buddhist thought pattern, and slowly, slowly they
compromised and lost their power.
"Here in Japan we are only pure Japanese." No combination of Mongolians, Assyrians,
Chinese or Koreans. All pure Japanese and the emperor came down from heaven. So, to say that
anybody else came over in 198 is forbidden. Japan called back their world class archeologists, the
world's greatest, from overseas, China and Mongolia. Japan's greatest living archeologist is Mr.
Egami, 93 years old, Dr. Paul Saeki's disciple.
He was sent over there by the Roman Catholics who gave him three million dollars to
find Roman Catholic Church relics. He mostly found Nestorian relics, he said. Wherever he
walked, he kicked up black crosses. Even the children were playing with them. But you were not
supposed to know that others came before. He had over 10,000 artifacts.
So this is the ancient Assyrian Church of the East. What is that? There were all kinds of
theories. Those were Jews, not Nestorians, according to one theory. But Jews don't evangelize.
We Gentiles-goyim-can go to hell, according to them, but they are God's "chosen" people. So
they don't need us. Jews don't evangelize, so that's out. So Catholics came. No, they came 1,000
years later. Well, then it was a perversion of Islam. No, Islam is called in Japan "two boxes": one
big box and one small box, which means they go around the black thing called "kabella" in Saudi
Arabia, the "Church of the Black Box."
This is the source. Walter Cronkite of CBS News in 1996 said, "We have this much proof
for evolution after 200,000 PhD dissertations and 2,800 books on the subject of evolution, all
trying to prove it, yet the evidence would fit on a pool table and make room for many balls. We
have much more proof than that that Nestorians came to Japan.
Here is the Assyrian Church of the East chronology from Maran Iesu Mshika or Messiah
Jesus. That's Peter and Thomas. And then all down to today's Archbishop Dinkha, whom I've met
three times, and he's thrilled with this book covering 143 generations. He's the one you call the
"Pope" of the Assyrian Eastern Church. He said, "Dr. John M. L. Young's excellent book, To
China By Foot, was such a great exposition and revelation, it is much better than we could
explain our true evangelical doctrine ourselves. Please send me 500 books. I'm going to send
them to our preachers all over the world so they can get educated in their own religion."
Now when I was invited to go to Iraq-I've been to the Holy Land 10 times taking 25
Japanese, Koreans and Chinese-it got boring because we always went to the same places. So we
said, "Let's have Bible land tours going in the back door. We're going to go the Garden of Eden,
which is down in the corner of Iraq called Korna, or 'corner of the world.' This is where Adam
and Eve were born. And then go up to Ur of the Chaldees and then to Babylon and then to
Cestephon, the seminary where these missionaries went out from. Then north to Baghdad and up
to where Jonah went, to Nineveh." My mother and father were born right in these mountains.
One hundred and fifty years ago Presbyterian missionaries came to evangelize Iran and Iraq and
they found a little bunch of Christians huddled up here in the mountain and they found that they
were the Ancient Assyrian Church of the East. They started a mission to them. The Anglicans
from England also came with their mission to the Assyrians. This is how they were discovered,
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hidden up there in the Hakkari mountains.
Dr. Young has this theory: Buddhism doesn't believe in a literal heaven or in Almighty
God. In his book he expounds on these Jews who were the world's greatest entrepreneurs.
Salesmen came from Israel on the Silk Road selling spices, clothes and silk. That's why it is
called the Silk Road. Always along was a Jewish rabbi. They had their Torah scroll with the first
five books of the Bible and the Ten Commandments. Young believes that Buddha, up in North
India, passing by the Silk Road, met these people coming. He asked them about the Torah and
Ten Commandments. Hearing it, he said, "I love it. I'll take the last eight commandments. But the
first two I don't need." And they think this is now the Buddhist eight wheels or eight points of
their faith which has no god and no heaven.

Abraham (Aropen): Assyrian Nestorian Medical Missionary
History is a little bit stuffy, so let's make it more interesting. Here's the story of the
Assyrian Nestorian medical missionary named Abraham. Japanese can't pronounce Abraham; it
comes close to Aropen. In Japanese history books there is a story of a medical missionary called
Aropen, or Rimitsu, who came to Japan. The greatest medical doctors in the world were in the
Middle East. They would operate with a little bit of anesthetic, and Abraham always watched his
father, "Dad, you're terrific."
In the Middle East, the first son has to carry on what the father started, so the doctor had a
doctor son. Now these Nestorian missionaries didn't go out singly. They went out as a complete
clan, completely self-supporting doctors, dentists, teachers, carpenters, brick-layers, preachers
and cooks. The children were all taught in travelling schools every day. They rode putting their
lamb meat under the saddle all day long so they had real soft lamb when they got to their
destinations for supper. Entire clans came. And what did they find? They found Jewish
synagogues.
Well, here were the born-again Hebrew or Messianic Christians who said, "Hey, the
Messiah has come. You're out of date. The Messiah has come. Take that Star of David off and
put up a cross over it." These are the early or primitive Christians starting with St. Thomas in AD
52 in India and Mark in AD 36 in Egypt.
The early church went and converted this synagogue into a church. In AD 480 this
luminous, shining light religion, the Keikyo, or the Assyrian Church of the East, came upon the
scene. They planted thousands of churches all over China, Mongolia, Manchuria, down to
Vietnam and the Philippines, Korea and Japan. Even now today there is a Filipino bishop.
But then Islam came in AD 700, tearing down all the crosses and desecrating the
churches, and putting the Islamic crescent moon and dome in their place. The synagogue which
had become a church became a mosque. Then in 1500 the Roman Catholics arrived. The
Buddhists were not organized as a religion. Before they were simply the city hall where the
Buddhist priest was in charge of burying, taxing and taking count of everybody. Now they made
it a religion and split into dual Buddhists and Shinto (Ryobu Shukyo). You Shintoists take care
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of the children and weddings and we Buddhists bury. In Japan now you have three kinds of
"insurance" for a Japanese. If they think you've got a good thing, they'll buy it. Some take fire
insurance with Christianity, but I'm really a Buddhist (Life) and I had a Shinto wedding (Health)
and that's my health insurance. And then my old age pension. One of these three has to work.
That's the Japanese idea of religion.
Ancient Nestorian Influence in Japan
This has never been revealed before because it was taken out of the Japanese books in
1930 by the greatest Nestorian scholar, Dr. Paul Saeki. He wrote that the foreigners with the big
noses and hairy faces were not Chinese. The Middle Eastern horde. Now these are not the
Nestorians because they didn't come for another 200 years. These were the primitive Middle
Eastern Christians, not from Chicago, but from Assyria. At least 20,000 came, documented by a
receipt on the boat. There were no American Airlines there, so they had to come on a boat. But
they didn't let that be published. And poor Dr. Saeki, the mayor of a city near Hiroshima, was
made to pull it out of his book by order of the secret police, the thought police, in 1929-30.
How do we know this? This Assyrian Christian clan was also called "Kunyeh." They
came in 198 and they were known by their big noses. You can look at my nose and see that it is a
map of Iraq. But their cartoons lampooned them with big noses, big eyes and hairiness. These are
the people that are called "Hata Kawakatsu," "the man who conquered the river" in Nara. Follow
this name to the the end and we will show you that this is a Christian name.
Now Dr. Abraham's sons, I, II, and III, down to fifteen generations, all worked as interns
for their fathers, operating as the best medical doctors in Asia. His young son Abe is being taught
by watching his father. They have morning meetings speaking to children in their own language
about Christianity, and afternoon open air evangelism: "Please come if you're sick to the free
medical clinic. God wants you to be saved and well." And so they would come to the clinic and
the evangelist would be teaching. How do we know?
Well, we can go to a place in China called Sianfu. There is a huge 10-foot tall big rock
carved in 611 which tells the story of maybe 5,000 churches all over China, bishops and
archbishops and it tells the story of the luminous religion. It was the shining hikari, luminous
religion. Jesus is the light of the world and He rose again. A famous rich British lady named Mrs.
Gordon came from England and made three copies of that and brought them to Japan. She put
one in Kyoto University and one in the Mt. Koya cemetery grounds of a Buddhist group called
Mikkyo (mystery religion) that is close to Christianity. All Buddhists will tell you that you have
to work to get to a state of nirvana, which means to lack all self-desire or not to want anything.
Not heaven, but it is work. These Buddhists when they met these Assyrians said, "Hey, you
people talk about grace. Just be saved by grace through faith by doing nothing. You are saved by
faith plus nothing." So they made a new religion called Mikkyo, the mystery religion, which is a
mixture of Christianity and Buddhism. They say you can also be saved by Amita Buttsu. The
word Amita means the light-bearing one.
Mrs Gordon made authentic copies and brought them over to the Mt. Koya cemetery and
Kyoto University. In 1929 China was invaded by Japan. Now there had to be 100 percent Shinto
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nationalism so Mikkyo Buddhist priests were afraid that the thought police (kenpeitai), the
military, would come and tear this down because it wasn't pure Japanese. So the Buddhist priests
dug a 10-foot deep pit and put this Nestorian monument down and covered it with dirt. After the
war the priests dug it out. You can go and see it today.
Missionary healed Japanese Crown Prince
They were the greatest evangelistic missionaries as well as medical missionaries. Japan's
Empress Komiyo Kogyo (Kinmei 4, or about AD 515) had a son who would become the
emperor. But he was dying of hemophilia, which means if you cut yourself, you can't stop
bleeding, so you die. No medicine was available. Their Shinto cure for leprosy, for instance, was
to gather all the lepers, maybe 5,000, at a beautiful outdoor place, have them sit on straw mats
and put on a great feast for all of them. Then the Buddhist priests came and told them about the
hereafter. After that the Buddhist police and guards would gather around this big group and set a
fire in four places and burn these screaming, tortured lepers to death. That was the Buddhist
"cure" for leprosy.
But this Empress heard that there were some famous medical doctors in China. "You go
over and bring me one," she commanded.
So here comes that Abraham, maybe a 14-generation doctor with a name pronounced
Aropen. He comes. Yes, he came and they treated him like royalty.
"Would you please heal my son?"
He brought the Gospel of Matthew and the Ten Commandments. He read through a
translator, Matthew 8, showing how Jesus healed the blind, the lepers, the sick, etc.
"Jesus can do all this?" she wondered.
"Yes."
"What do we have to do? We can pay you 10 thousand gold pieces."
Now the emperor's wife said, "Don't tell anybody or I'm dead. Our Japanese-only Shinto
religion can't allow a foreign God to heal our son. I will believe in secret just like that Joseph of
Arimathea who came to Jesus by night."
But she couldn't contain herself by just believing. She had a heart overflowing with
gratitude. So she got permission from her emperor husband to start the first leprosarium. She also
started hot baths (ofuro) for lepers. They hadn't been allowed to come anywhere near there
before. To show how sincere she was, she went in and washed their backs. And she was even
seen sucking some of their sores to show that these were worthy people like the rest.
And to this day they agree that this empress started the first Japanese leprosarium, the
first Japanese orphanage, and the first pharmacy-clinic.
What do Buddhists do with this? They change it into a lie and make her into some kind of
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floating Buddhist goddess. She did all this. They don't give any credit to Christians.
The Nestorian Origin of Hiragana
Now these are serious words. Not only medical doctors, they were linguistic scholars as
well. They were the world's greatest in making their language go from left to right, up and down,
with every word meaning something. This way everything meant something left to right and it
also meant something up and down. They were professional scholars of language. They came to
Japan and there was no language. They would get some Chinese words (kanji), but nothing
written. Thus a Nestorian scholar taught Mohammed (he was illiterate) how to read and write.
Like if we go to Japan and teach a Japanese English. "This is a pen." "This is a book." That's the
way he taught Mohammed. But they also made the first Japanese hiragana, the simple alphabet of
characters.
To prove that this was theirs, they stuck this in: "Toga naku shisu"-"Jesus died without
sin." This is authenticated by Rev. H. Moriyama in the Ashurbanipal Library in Chicago, a
scholar who said, "Of course, that's very simple. We have more complicated ones."
A Shinto Shrine to David
My oldest son, Ken, hadn't seen any of this written any place, so he decided to check on
what his father was saying. He went to Kyushu and from there called, "Now where do I go?" He
said he went to one place I pointed out and then I told him to go to Himeji Minami and ask for
the Osake Jinja or shrine that they call Daibyaku. They're trying to say "David," and it becomes
Daibyaku or Dabideh. Now at no other shrine in Japan do they have a long-nosed foreigner like
me up there in front. He wondered what that was and I told him to go and find out. I had been
there. He went and found out that this man-one of the first Christians-Hata no Kawakatsu-a man
who conquered the river, was a Christian and he is buried on a little island a hundred yards away
and once a year on August 8, they open it. But this shrine is to David. Now what in the world is
David doing at a Shinto shrine?
The Gospel of Matthew at Horyuji
Well, he found out. The young priest said they didn't know too much, but for him to go to
the biggest Buddhist temple in Kyoto and he would see. Again, noses. This made the Christians
out to look like demons. But they told him to go to the Koryuji Temple. They were the custodians
and he was to ask to see the copy of the Gospel of Matthew. Who told about this? It is written in
a book about the Jewish diaspora by Mr. Teshima, and is documented there.
So Ken is getting hot now. He decided maybe his father was right! He went to this
Buddhist temple and talked to the wife because the priest was out campaigning against tall
buildings! He asked the wife if this was formerly a Christian church and she said it was, but
"don't say that too loudly. You'll get in trouble."
It was a Roman Catholic Salesian missionary named Mario Marega from Spain who
originally told me about pre-Xavier Christianity in Japan. He wrote a thesis on it. This was
presented to the Toho Gakkai, a yearly seminar of history professors, in 1952. For a Roman
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Catholic to admit that there were Christians in Japan before Xavier is heresy. And he had big
trouble, but he wrote it anyway. Sure enough, in the very town of Kyoto (which is called a
Buddhist stronghold-there are 8,000 temples there) he found out that in AD 603, in a place called
Kadona, there was a Nestorian church. There was no window, just one big door. Very simple,
just one black cross. And this church was there 1,000 years before Xavier came.
This priest's wife said, "Yes, it probably was a church and it was burned down. The most
important relic we have in this Buddhist temple is a Gospel of Matthew."
Now why would they have that? Again, I went to the Ueno Museum in Tokyo and found
three incense logs from this temple with Assyrian writings which were there before Buddhists
burned down this Ancient Assyrian Church of the East and built the Horyuji Temple. Yet they try
to say that this is the first Buddhist temple, with nothing to do with Christianity. The Ueno
Museum in Tokyo has these two-foot long (60 cm) logs called incense and the writing on them
says, sogudo moji no yakuin.
Gion and Zion
You can go to Kyoto every summer to see the famous Gion Festival. What is Gion?
Never heard the word outside of this. What is it? They trying to say Zion (Shion). We know
because they patterned this procession after the Ark of the Covenant. In fact the first lead cart has
a beautiful Persian rug right in front.
How do you explain that? Nobody can other than that the first Messianic Jewish believers
came and they told them about the Old Testament Ark of the Covenant.
The Cross, the Manji and the Swastika
The Nestorians always kept it simple. Just a plain black cross. The Buddhists took this
and made it very elaborate and into what looks like Hitler's swastika. But it is not a swastika. It's
a perverted cross. And they made it bigger here because they were trying to say that it was Greek
for gamma (G), the kashira-ishi, or the foundation stone. Then it got so big that it was turned
backward into what they call the manji. Wherever you go in Japan, if you look on a map, you'll
see this backward swastika, indicating the location of a Buddhist temple.
Hitler took this for his Nazi cult, reversed it, and made the swastika.
Jesus and the Jizo
Today you can go to Kobe, Osaka or wherever and you'll see this little wayside shrine,
Jizo. That's why this is called Jesus and the Jizo in Japan. Does Jizo sound Buddhist? When you
look into this you find that Jizo is the children's helper because when children die, they go to hell.
There, all day long, they spend their time piling rocks on top of rocks so that they can finally
reach heaven and get out of hell. But during the night, a bad demon comes and while the kids are
sleeping, he goes around and knocks down all the rocks and they have to start all over again the
next morning. Interestingly, a good Buddhist doesn't believe in God or heaven and hell.
So who is more powerful than that dreaded demon who knocks down the rocks but Jizo,
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the children's guardian idol. These poor people who have lost a child will come there and put
their children's red bandanas, red socks or a red dress there, and they'll put stones in front of the
idol to give the message: Please help my baby escape from hell and go to heaven by Jizo. They
don't know that the real Jesus loves them and can save them.
The Imperial Mirror at Ise Shrine
Now this mirror is not allowed to be shown in public. Only one person has ever shown
this and lived. He was the Emperor Meiji's relative who was a seaman. The source for this is Mr.
Kawaguchi who got a copy of the rubbing. This is rubbed off the Emperor's famous three
treasures. When an emperor dies, he must pass on these three treasures to the crown prince who
then becomes the emperor. Now remember, the emperor of Japan is the highest chief priest of all
the 70,000 Shinto shrines. Today's emperor has a Roman Catholic wife. He was taught English
by a Christian missionary. He has an open heart for Christians. Once a year in the mountain
hamlet of Karuizawa, one of the evangelists, Rev. Takemoto, meets with the the imperial couple
for a couple of hours of Bible study.
But the emperor is bound by the Shinto hierarchy, which is in league with the mafia
(yakuza) to enforce rules/laws. In Saudi Arabia they have the enforcers (matwa), maybe 50,000
young men, who enforce the law which says that no female is allowed to show her face in public
because she is so beautiful that all the men would lust after her. She covers up her face to keep
safe for her husband. No female can drive a car. It is not the police who enforce this, but the
enforcers.
When I interview these old Japanese scholars, they always say, "Don't use my name." I
reminded one that he is 93 years old. He said, "Japan is a very scary country and we can only
write what the Ministry of Education (Mombusho) allows us to say about these things. Don't ever
reveal that one of the emperor's main treasures is a mirror and on the back of this bronze mirror
are these funny ancient words that nobody understands." What in the world is this? It comes out,
"I am that I am." This is really from Exodus 3:14. Now how did they get that Bible verse on a
Shinto mirror?
The Well of Isarai
They told me to go to the well of Isarai, outside of Koryuji Temple in Kyoto. When you
hear that, you think it is "Israel's" well. Right? But we find out that it is 1,400 years old.
I took a picture of the well to Chicago and showed it to Homer Asshirian, a scholar of the
Assyrian language at the Ashurbanipal Library, and he said, "Of course not. That's the Assyrian
word for 'Jesus my Shepherd.' 'Issa' is 'Jesus' and 'rai' is 'shepherd.' That's the well of 'Jesus my
Shepherd,' taken from Psalm 23."
When we went and visited it again, we met the man who owns it: Homma San. He invited
us to come in and he spread out his long, folded, generational 15-foot long sheet. "All this time
we have kept this well and I didn't know the meaning of that writing until today when you came
and told me!" He was so glad that he asked us to come back and be his guest. I shall return!
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X-rayed Pictures Reveal Erased Cross
This is the pattern wherever we go. We find the Japanese are the world's greatest erasers
and copiers. They took the transistor that was invented by Texas Instruments and with it made
themselves into the world's great electrical suppliers.
It is authenticated that a billionaire named Mr. Otani spent millions of dollars erasing
whatever he could find of Christianity on the Silk Road to prove that the Buddhists were there
first. This is from a museum delivery contact that delivers very expensive art objects. But before
you can prove it is real, you have to take a certain kind of x-ray to find anything that's been
doctored. There is a Buddhist picture of a Buddha sitting there with a fire on top of a round ball.
Yet, when they x-rayed it, they found a Christian with two crosses and a cross on this ball,
meaning, "We will win the world for Jesus."

Buddhists Erased Many Crosses
There is a Japanese book called The Erased Cross. Buddhists erased many crosses. Who
said this? Sir Aurel Stein, the great British historian and archaeologist in China in 1908. It's in
the British Museum. They burned anything they could find that had any crosses, but missed one
on which they found three hidden crosses that prove that this was an Assyrian Church of the East
missionary, not an Indian Buddha. He had three crosses and he gives the three-finger sign of the
Trinity. Even today the Buddhists do this. What does it mean? No Japanese knows. In Kamakura
there is a Buddha 60 feet high and he's sitting there proclaiming the Trinity: Jesus, the Holy Spirit
and God, and they don't even know enough to erase that. But as much as possible they erased
crosses.
Trinity-Shinto Torii in Kijima, Kyoto
At every Shinto shrine there is the holy of holies where you have to walk underneath the
shrine gateway (torii) that is painted red. Why? Red because of the Old Testament. During
passover, the death angel came by. If the blood of a lamb was not splattered on the front of the
house's door, that meant that they were not believers and the children would be killed. If there
was blood, the death angel passed over. They hang strings on the gateway so the demons are
stopped.
But in Kyoto there is a three-pronged, Trinity Shinto gateway. It's still there to this day,
but you won't find it unless you ask. There is a very little sign: "This is a real Nestorian Christian
relic." But they won't show you that.
Christian Map of Kyoto
My son went to the Kyoto tourist office and asked for a map of Christian sites. The city
hall attendants tried to embarrass him as they told him, "This is Kyoto, a Buddhist capital in a
Buddhist country." He asked them who they worked for and of course they said they worked for
the government. He then told them that he could have them fired and again asked for a map of
the Christian places in Kyoto. When the main boss overheard this conversation he said, "Come
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over here. The guy you talked to just started working here a year ago. He doesn't know anything.
But I know and these Christian relics are in a certain museum, on the bottom floor. You go there
and ask for Mr. Tanaka. Don't tell him I sent you, just tell them that you know."
There is the Buddhist map of Kyoto and there is the Christian map. But when foreigners
land at the airport, they fly to Hiroshima and Kyoto, or come by the bullet train, they go to the
Buddhist temples. They have to see these beautiful golden pavilions. Americans and Europeans
haven't come to see Christianity. They've come to see something different. But there is a
Christian map.
Ancient Christian Artifacts Hidden Away
Miss Hollingsworth went into the Shosoin Museum and asked for the Assyrian Persian
tapestry. They told her that they had never heard of it. She told them to look on page 196. The
flustered librarian found this beautiful tapestry hanging in this temple that they burned down, that
the Assyrian church had put up, and there was the beautiful Persian art and the cross right in the
middle. But they took the cross out and made it just a Persian tree of life. This is telling how the
early Christians conquered lions and dragons and brought the Gospel to the whole world and in
the middle is the cross. Bless their hearts, the Buddhists took out the cross. This source is Rev.
Satoshi Moriyama.
The Cross on the Mongol's Helmet at Hakata
Now then, you go to this museum and you see all these ancient Christian artifacts. They
are there. Hidden. Our research associate, Jann Hollingsworth, went to the Hakata Museum,
Fukuoka, and asked to see the famous Christian Mongol helmet. They've tried to rub it out, but
they still haven't. If you look closely, you'll see the cross. Dr. John M. L. Young's book, To China
by Foot, tells us that almost all the Mongolian chiefs' wives were Nestorian Christians. They had
their prayer meetings and worship services and the men were so happy that they were so nice.
They thought they could go out and massacre, but the wives were mostly Christians. And so they
had this as protection. Many Mongols and their wives were Nestorian Christians.
All we hear in Japan is that these bad Mongolians came to take over Japan and we had a
big typhoon that sank their ships. Well, it turns out that the Japanese went to China and killed
five famous Mongolian leaders and so the Mongolians were coming to pay them back. They
landed their ships and while meeting on land, the Japanese bored holes in the ships and they
sank. But the Japanese version is that a heavenly wind (kami kaze) stormed and put these ships
into the ocean and therefore we have never lost a war until Harry Truman and his atom bomb.
Japan's Idol of Good Luck
Whenever you want to be something big, you have to buy this daruma, painted red, with
no hands. It has a big nose and bushy eyebrows. What is this? It is called a Daruma. Who knows?
When I was in India preaching for the Assyrian Church of the East, they had 6,000 men on one
side and 4, 000 women on the other and maybe 3,000 kids down front. I was preaching for the
head bishop of this Ancient Assyrian Church in India named Mar Darumo. I realized that this is
the word for St. Thomas. It comes out in the Indian or Middle East language as Darumo. They
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say that even if you are knocked down for Jesus seven times, you've got to get up the eighth time
(Nana koronda, ya oki). Now they had made this St. Thomas into this Buddhist myth. This
Buddhist was having Zen meditation for seven years and his hands and feet feel off, but he still
got up. So if you peel back all of these myths you find that corruption is the biggest joke. The
fruit of the study is that there are roots all over China, Korea, Japan, the Philippines, Indonesia
and Vietnam that the Nestorians were there a thousand years before.
Jesuits Killed Assyrian Missionaries
Now this will anger some but it comes from Mar Shumon Omg in the Philippines who
has a church in Los Angeles, and is also documented by Mar Aprem of India. These two priests
said that when all the Assyrian missionaries and priests would come, they had three-ringed
(Trinity) hats that distinguished the priests. Columbus discovered America in 1492, a couple of
hundred years after Norway's Leif Erickson discovered it. This was during the great Spanish
Inquisition. Anybody who didn't believe what they believed was killed in public every Friday.
They would even kill another brand of Catholics who didn't believe exactly what they believed.
This was the Martin Luther era when Roman Catholics were losing much territory.
So this was a zealous, gung-ho crowd like Youth for Christ of 1945-50 when "all the
world is going to be conquered for Christ by Youth for Christ Gospel teams-"here we come, look
out!" The Pocket Testament League in Japan passed out ten million Bibles. General MacArthur
asked for 5,000 missionaries, ten million Bibles. "Bring them over."
In that gung-ho-we are the best-attitude, the Jesuits sent out their own missionaries. Some
people think Xavier was a born-again Basque, or at least he had the Gospel, and he went to
convert the Indians in Goa. He discovered Nestorians there and also heard about some Christians
in China and felt he had to go there. He got to Hong Kong and heard that there were Christians in
Japan and decided he had to go there, too. To the end of the world. And that is the end of the
world to them-the Land of the Rising Sun. So he came.
But as these Assyrian missionaries from the Middle East came, they got on Portuguese
boats at Basra, Iraq. The Catholic priests on board would kill them, take their hats and gowns and
now "become" Catholic Anabaptists, which means rebaptizing people. The source here is the
Kerala South India big church of Trichur, where Mar Aprem wrote two books at Princeton
Seminary for his doctorate in history. He discovered that they were rebaptizing Japanese
Christians on this premise: "We've got this word from headquarters. You've backslid, become
cold, demoralized or married into these different cults. Now we must prove who are the real
Christians." The order from headquarters is to rebaptize them and make them "true believers"
again.
Xavier Comes to Japan
So Basque Xavier came to Japan from India and met up with the Mikkyo (mysterious
teaching) priests in Yamaguchi. The Mikkyo said, "This foreigner is talking about some kind of
crucifixion and resurrection of somebody from India-is it a new Buddhism? We don't know, but
let's hear him out."
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So he would preach for hours in spite of a drunken interpreter who didn't know
Christianity. He wasn't even a Christian, and so he got words all mixed up, making a Christian
message in Buddhist terms. They thought this was a new religion from India.
This guy is from Goa. He's got a funny face, but we'll believe him. (We went to a
Protestant school learning that Nestorians were heretics, and that Xavier was a great Christian
and had 300,000 converts in one year. Well, it finally became 100,000 and now we find out it
was 9,000.) But they were completely mystified by what he was saying. Was it a new Buddhist
religion?
But now here comes trouble in Japan because the secret police (kempeitai) overheard a
Spanish captain of ships talking-maybe they were a little drunk-they were boasting. They were
always handled by spies. But they said, "We took over the Philippines for Mother Mary and we
dedicated the Philippines to her. First of all we send the missionaries and then after them,
businessmen who sell what they want. When the businessmen got pretty much in charge, then we
sent in the army and took over the Philippines for Mary the Mother of God, and we'll do the same
thing here!"
Now remember this, which took me a while to figure out. I went to this former Catholic
seminary on the Goto Islands which preached, "How to Become a Martyr 101." "Martyrdom
101." Imagine a class on how to become a martyr. How could they teach it and how could they
believe it? Nobody gets directly to heaven, according to Catholic doctrine. You have to go to
purgatory and stay there. It's not as hot as hell and not as nice as heaven, but you stay there until
people pray and pay money for you to get out. They pray for the poor souls in purgatory.
However there was one way to get to heaven directly. That was martyrdom. Martyrs went
directly to heaven, they believed. So they started teaching that.
1,300,000 Japanese Christians Martyred
Before America was founded as a country, the probability is that up to 1,300,000
Japanese people were martyred for Jesus. The holocaust went on for 250 years. We celebrated the
400th anniversary of the martyring of Christians in Japan, but this was wrong. I was at a museum
with Mr. Shigeru Tai, who is 82 years old and runs the the ancient Christian artifacts museum for
Christians in Oiso. He has 200 different crosses and notice boards that prohibited Christians. The
following is an example:
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TRANSLATION OF DECREE ON NOTICE BOARD PROHIBITING THE
CHRISTIAN RELIGION (Frontispiece)
Since the Christian religion has been prohibited year after year, anyone suspected
must be reported. These are the rewards which can be obtained: 500 silver pieces for
the informer of a priest, 300 silver pieces for the informer of a brother. The same
amount for the informer of a converted apostate. 100 silver pieces for the informer of
people who give shelter to a Christian or catechumen. Even an informer of the house
of a host or a catechumen can receive 500 silver pieces, according to the importance
of the case. When an outsider discovers that shelter is being given to a Christian, the
headman and the officers of the village, together with their relatives, are to be
punished.
The first year of Shotoku (1711) on the…
day of the 8th moon
THE HIGH COMMISSIONER
So all over Japan at this time were prohibition boards of this group of Latin Roman
Catholics who came to take the land for Mother Mary by sending missionaries, then
businessmen, then soldiers. They already started selling guns and gunpowder and importing
different things from the Portuguese. Now they were into the second phase and soon the third
phase-the army would be coming-so they were killing every Christian they could find.
These notice boards were still up when the first Presbyterian missionaries came to Japan
in 1859, so they had to quickly take them down after the Meiji reformation.
During this time of persecution, up to 1845, over 1,000,000 were killed, whereas Hitler
took only two or three years to kill 20,000 homosexuals, 21,000 gypsies, and 334,000 Jews,
according to the International Red Cross. They heard Hitler's propaganda chief, Goebbels say,
"Tell a lie, make it big, repeat it often, and people will come to believe it." Four points. So they
mulitiplied the 334,000 by 10, eventually arriving at the figure usually quoted, 6 million.
Tea Ceremony Began as Communion
Four hundred years ago in Japan, everyone was hounded to death. "What are the
Christians going to do?" "OK, let's have a birthday party for someone, and that is what it was on
the outside, but on the inside they were having a Christian meeting. But any time the thought
police could come in if they were suspicious of Christians. They would come in and ask the
people what they were doing. But they were ready. They probably didn't have songbooks, just
pieces of paper which they hid, hid pieces of the Bible and started singing, "Happy Birthday" to
somebody. Then they would have cakes and green tea. The police were invited in through a small
back door. This was the way they celebrated communion. They had communion every Sunday,
but especially when anything new was born-a new baby, a new heifer, a new sheep. They would
then have an excuse to have a Christian meeting. And then they would take communion and it
was their way of celebrating Christ underground. This slowly evolved into a convoluted tea
ceremony (ocha no yu or chado).
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Hidden Nestorian Triune God Revealed: Kakure Kirishitan
If the believers had any crosses up, they were in big trouble. So these had to be ready to
go down. The police must think it looked like Buddhism. Then the Trinity. But if the secret
police left, up went the crosses. These people were called kakure kirishitan (secret or hidden
believers). They figured it was better to be a live coward than a dead hero. We went to the
museum where Dr. Tai Shigeru was talking to a group of about 16 people, and first of all he said,
"I don't want to see any Buddhist priests, Catholic priests or historians. You can leave now. I
have no respect for you. And anybody with television, you can leave." A little tiny 82-year-old
man with a big voice! Then he said, "Take off your shoes. You're walking on hallowed ground,
reddened by the blood of martyrs."
I said, "Yes, Dr., I heard there were 300,000 martyrs."
"No," he blasted, "more like one million!"
So then I wrote something about this after the visit and sent it to him to proofread and he
said it was absolutely true. He confirmed, "Catholics only feature 26 martyrs in Nagasaki, and at
the most they say 2,000, but they are part of the 'establishment' and have their Vatican Holy See
ambassador. I personally have seen newspaper clippings from a town in Fukushima, a little
village where 20,000 Christians were massacred. Written in a newspaper.I have it," he said. So
he said he believed a million were massacred. But Dr. Tai said, "Don't quote me. Japan is a scary
country!" Scared of whom?
I was preaching this at a layman's meeting this year and I showed them this. In the
audience was a blind man named Mr. Furumoto. He said to me, "Joseph, you made a mistake." I
asked him what the problem was and he said he went down to his friend in Nagasaki and visited
other places and "even though I am blind, I got the facts and there were 1,300,000 massacred." I
thought he was going to scold me and he only added to the number we quoted.
Hidden Cross for Hidden Christians
This statue is also at the Oiso Museum on display: the hidden cross for the hidden
Christians. Now every Buddhist temple has this stone lantern holder (toro). It is supposed to be
fire, light, earth, from a Hindu statue. But on the bottom the Christians would put the cross of
Christ and then cover it with grass so that it couldn't be seen other than when a Christian would
come to pray. Then they would push the grass away. They hid the cross in the shrubs, and even to
this day you can go to this place and see it, 30 minutes south of Tokyo.
Lord! I Won't Betray You
Now we're coming to 300 years-they're catching every Christian they can find, hanging
them upside down until they start bleeding from their eyes, ears and noses. When they were
about to die, then the "merciful" secret police, who were mostly Buddhist priests angry at
Christians, would come and punch holes in their heads to drain the blood and keep them alive
longer. They were in this way tortured in manure pits. It was 250 years of wiping out Christians,
whereas Hitler's holocaust only took five years.
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The authorities would ask the Christians to deny Jesus and become good Shintoists. All
good Japanese are Shintoists and Buddhists, they were reminded. "We don't need Jesus. He's a
white foreigner. To prove that, in front of all these people who know you, trample your foot on
this fumie (a raised picture of Jesus). Walk on this." To this day you can see these in museums,
and Jesus has almost been rubbed out. This beautiful etching has been rubbed out by the feet of
men. The women and children stayed true to Jesus, but many men chickened out. That's the story
of Japan. When you get to heaven, you'll find eleven beautiful Japanese women walking around
in their kimonos and one man, the average attendance in a Japanese church: 11 women to one
man. These women said they could not deny Christ, and if they were to be killed, so be it.
That was the final blow. And so today, as Dr. Tai said, "The blood of 1,300,000 martyrs
cries out, just like Cain when he slew Abel, the Bible says in Genesis, 'Your brother's blood cries
out to me from the earth.'"
The Faith of Their Fathers
This is the message that we must bring to the Japanese, that "maybe your forebears five
generations ago were Christians."
They've never heard this before. Most can go one or two generations, but push them back
three, four or five generations and its zero. This is about the fifth generation when the Christians
were massacred.
You say, Well, so what? What's the big deal? This is history. Who needs that? So what?
So this! This is a joint project of Roman Catholic priests who have for 200 years been studying
and found out that over 80 Japanese last names have Christian ancestors if you go back to the
fourth and fifth generations. We're trying to get these names. When they found out we were
serious, a Catholic priest came forward who was a disciple of this first one, Mario Marega, who
said that Christianity came to Japan 1,200 years before Xavier. They saw the gleam in my son's
eyes to get these names and all of a sudden they tightened up and said maybe they'd copyright
this in a hundred years. But there are all these Japanese names. Names with East or Light.
If we can get these names, then we can say, "How many Watanabes are there here today?
And Satos? Azumas? Hatas? Katos? Higashis? I've got news for you. Your forefathers were
Christians. Your great grandmothers died for Jesus. Your ancestors were not Buddhist, therefore
sing with me, 'I have returned to the God of my fathers.'"
"You're not a Buddhist. Your forefathers were Christians. Come back to the faith of your
fathers. 'Faith of our fathers, living still / In spite of dungeon, fire and sword / Oh how our hearts
beat high with faith / Whene'er we hear that glorious word / Faith of our fathers, holy faith / We
will be true to thee till death.'"
Funerals
This is dynamite and it will blow the Buddhist priests away! Now get this: the Buddhist
priests make their money from funerals by changing the name of the deceased. "You're name is
what? Johnson? He'll never get to heaven." First of all, Buddhists don't believe in heaven. They
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don't believe in God, but they've made a racket out of changing the name from Johnson to
VanderHooven, and the more money you have in your bank account the bigger name he'll give
you which will help you to get to wherever you're going, which place he doesn't know anything
about. Can you believe, this father spent his entire life not to get a nice condo, his retirement
income, but to have money to pay his priest so that when he dies he will have this money to give
the priest so he can get a nice name change?
And when Christians begin to say that you don't need a dime for your funeral, that will be
a great day. "Go on a world cruise, because our Christian weddings and funerals are free! Use the
church, not the temple."
This really happened: there was a big earthquake in Kyoto in about AD 800 and 5,000
people died. Their houses burned and they had nothing left. They couldn't find their belongings
and they said to the Buddhist priests, "Please bury my father."
"Money? It all burned up."
"Then get out of line! We're only burying people with money."
"But the Christians came forward and said, "Our funerals are free. Come to our church."
And as a group, the poor people rose up and said, "Let's go to church!" The Buddhist
priests were in cahoots with the government and said, "Hey, we're losing the people and the
money." So they began the rumor that the Christians started the earthquake.
I know you can start a fire, but I can't figure out how you can start an earthquake. But they
put out this word to get the people back to Buddhism.
We ask for your prayers that this would lead to revival. We've got 65 percent of the
weddings taken over by Christian preachers and now they're working on funerals to take them
over in the name of Christ. Now 85 percent of Japanese brides choose a Christian wedding and
over 65 percent succeed, usually against their father's wishes to have a Shinto wedding.
Revivals
In every generation (44 years) or at least once in a hundred years God sends a revival.
When Jesus died on the cross in AD 33, the born-again Messianic Jews and converts from many
nations went out in great revival power and in Acts it says, "The Gospel was preached to
everyone in their own tongue." That's how the revival started in AD 33.
The early church went to India in AD 52, and then after the big split with the Western
Latin church, the Eastern Church-the "Nestorians"-came to China in 191. The revival occurred in
China with over 5,000 churches all over the country.
They came to Japan in 198, then in 480, and 1,000 years later, Xavier came. Give him
credit that at least he tried to preach whatever he knew. The best resources say that there weren't
300,000, not 100,000, but 9,000 Christians who were rebaptized and called Roman Catholic.
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Now after the military dictator came and kicked out the Roman Catholics, the country
was closed for at least 250 years.
In 1859, there came Presbyterian USA born-again, godly fundamentalist missionaries.
They had three desks at the Presbyterian USA headquarters.: One each for the Philippines, Korea,
and Japan. The word was to send the young guitar-playing cowboy types to the Philippines
because they are robust and emotional. To Korea, send the Kentucky fundamentalists who have
sawdust trails and brush arbors and revivals. But for Japan, the Athens of the East-where the
Athenians said, "What new thing do we have here?"-to these very smart "Jews of the Orient,"
send doctors, intellectual professors and teachers.
In Japan this group started hospitals and schools. When Dr. Verbeck came, he had to live
in a Buddhist temple for the first two years, always under the guard of the secret police. Under
those trying conditions his wife almost died, others were depressed and sick. They just couldn't
take it and were about to leave Japan. But Verbeck kept quietly translating the Bible into
Japanese. He got the New Testament finished, and when the Japanese saw the Bible in writing,
they became really scared.
"This is in Japanese writing. This is a document. It's not just people talking with their
mouths. It's written," they admitted. They tried to suppress it, but it became the missionaries'
power.
But the missionaries were discouraged. In 1859 they came and had a real revival and the
first church was built in Yokohama. By 1885 they had huffed and puffed and there was a lot of
smoke, but little spiritual fire. Missionaries were in a joint meeting. They were in one church and
the national pastors were in another. The missionaries were bemoaning their failure: "Oh God,
I've been here all year and all I have is two converts and one is our maid!" "I taught English and
nobody was saved." "The secret police are always watching us; let's forget it and go home!"
The women especially felt they couldn't take it anymore. Even the children were getting
sick and some buried their children.
As they were repenting before God, the pastors were upbeat. Their idea of a church was
not 10,000 people, but "give me enough people who can tithe and that's all I need when it's time
to retire. I'll just babysit these people until I die and I'll have my social security!"
When the preachers heard that the missionaries were crying out to God in repentance and
humility, they said, "How can this be? Those proud Americans, Anglicans, British. They're
weeping and praying and humbling themselves. They came over and got into this revival also and
that began the great revival of 1885 when over 100,000 people were added to the church.
Then the last great revival was in 1930. China was invaded by Japan. Japan was putting
pressure on the Japanese Christians to become Shintoists. Every church was to put up a picture of
the Emperor (the high priest of Shinto) and put up the Imperial Rescript on Education, which
meant that the Emperor was co-equal with heaven. He is descended from heaven and he must be
worshipped at the same time on Sunday morning. So the Christians could pray to whomever they
wanted, but they were also to bow their heads and pray to this Imperial Rescript.
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"We can't." "You will." We can't." "You will."
After a time they were told, "No more money from America, England, Australia or New
Zealand. You must be Japanese. No foreigners or their money will be involved."
So they had a big problem which led to this revival in the Holiness Church. Nightly in
Kanda they held mass meetings for the unsaved, after meeting with God in the mornings and
afternoons for Christians. Sometimes 5,000 came out. This went on for months, with thousands
converted.
The Holiness Church Bible school, which was subsidized by American Christians, ended
up in severe financial straits. The students were poor, bereft young people who came to Bible
school, many of them against their parents' wishes. When they heard there was no money coming
from America, they gathered in the lunchroom and prayed, "Oh God, help us." That's where the
revival started-in the lunchroom with the young people falling on their knees and praying.
That's similar to what happened in 1953 when we missionaries had a short-lived revival.
It was a bleak, cold winter and many were lacking support, backbiting, discouraged and ripe for a
spiritual encounter. But probably because somebody wanted to take the credit and bottle the
revival and put their label on it, the Holy Spirit-gentle dove-just flew away.
Keikyo
On the internet you can learn about this early missionary movement in Japan called
Keikyo. Go to "KEIKYO.COM" at <http://www.keikyo.com/index-e.html>. There are over 300
books listed. 1997 marked the 400th anniversary of the killing of Christians and the 1,800th
anniversary of the first Christians coming to Japan. The internet site also provides information
about the virtual library and the museum.
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Introduction
Before jumping into the topic of pre-war Protestant Japanese revivals it is important to
establish our perimeters. First, the pre-war history of the Protestant Churches in which revivals
have played a significant role should be divided into two periods. The first would be from 1859
to the 1890s. The next period would be that of the 1900s until the 1930s. It will be noticed that
the revivals in the first period (1872, 1876, 1883, 1884) have several common components: New
Year's prayer meetings begin the process, spontaneously with no significant signs of "new
measures," and with evangelism taking the form of lay-preaching as the revival impacts peoples'
lives. The second period is one where the revivals have been "routinized." The "new measures"
have become part of the normal understanding of what causes or assists the inception of a
revival. The revivals which centered on mass evangelism can be exemplified by the 1901-1903
20th Century Taikyo Dendo, the 1914-1917 Senkoku Kyodo Dendo, the 1918 Sairin Undo, the
1929 Kami no Kuni Undo. These mass evangelism campaigns tended not to cause great
emotional excitement and yet have been labeled revivals. They form one trajectory during this
period. The other trajectory during this period centered around the Holiness movement. The
revivals of 1919 and 1930 are the two that dominate this period. The influence of Dwight Moody
and the Keswick movement on these revivals have given them their unique characteristics. In
contrast to the mass evangelism campaigns this trajectory showed signs of much emotional
excitement and even healings are reported for the first time in Japanese Protestantism.
By the end of the 19th century most of the Christian denominations reached Japan. There
were three main groups of Christian churches in Japan before 1900. They were the Evangelical,
Liberal and Full Gospel groups. The first Protestant missionaries, who landed in Japan after 1859
were Evangelicals who inherited the Christianity of Wesley and the First Great Awakening in the
United States. Liberal Christianity was called Shin-shingaku and it came via Germany and the
United States. The Full Gospel (Jun-Fukuin) groups came to Japan around 1890.1
As one can easily realize, even after delimiting our study to revivals in the pre-war era of
Japanese Protestant Christianity, it is still too wide and the historical data too voluminous.
Therefore we have limited our investigation at this time to the first period of the revivalism in
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Protestant Japan (1859-1890s).
The second perimeter deals with the difficult issue of semantics, i.e., how do we define a
"revival," an "awakening," or "revivalism." It is not just a matter of definition, but also how to
evaluate those events that we may label as revivals or awakenings. In the next section we will
deal with this issue. Needless to say, the definitions themselves are a weighty and much debated
topic.
I. Toward a Working Definition of Revival
Tis not unlikely that this work of God's Spirit, that is so extraordinary and wonderful, is the
dawning, or at least a prelude, of that glorious work of God so often foretold in Scripture, which
in the progress and issue of it shall renew the world of mankind (sic).... And there are many
things that make it probable that this work begain (sic) in America. (Jonathan Edwards)2
What is a revival? Are revivals culture-bound so that their appearance in a culture such as
Japan is only a manifestation of an alien cultural intrusion? Can one measure it, weigh it, count
it? In this section, we will attempt to give our wording definitions and answers to the above
questions.
A. What is a Revival?
"Revival" has been variously defined by historians, theologians and practitioners. For
example the historian William G. McLoughlin writes,
Revivalism is the Protestant ritual (at first spontaneous, but, since 1830, routinized) in which
charismatic evangelists convey "the Word" of God to large masses of people who, under this
influence, experience what Protestants call conversion, salvation, regeneration, or spiritual
rebirth. Awakenings - the most vital and yet most mysterious of all folk arts - are periods of
cultural revitalization that begin in a general crisis of beliefs and values and extend over a period
of a generation or so, during which time a profound reorientation in beliefs and values takes
place. Revivals alter the lives of individuals; awakenings alter the world view of a whole people
or culture.3
These definitions serve McLoughlin well as he postulates that the United States is a culture that
breathes and lives through awakenings. "Awakenings have been the shaping power of American
culture from its inception."4 His differentiation of revivals and awakenings are crucial since the
awakenings are secularized and form a four or five part grid to analyze American history.
Although McLoughlin gives lip service to the idea of revivals and awakenings in all cultures, the
overall effect of his study causes one to wonder if "revivalism," "revivals" and "awakenings" in a
Protestant Christian context are nothing more than an American Protestant propaganda.
Almost 40 years earlier, William W. Sweet had colored these terms in a marked
"American" red, white and blue (an idea that can be noted even in Edwards' quotation above), as
he described the history of the Church in the United States. He wrote:
Thus there came to be more unchurched people in America, in proportion to the
population, than was to be found in any country in Christendom. It was this situation
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which made necessary the development of a new technique to win people to the
church, and this new method, peculiar to America and to other newly settled areas,
was revivalism. The Great Awakening was the first religious movement which made
any serious impression upon the common people of the American colonies, and
marks the beginning of an aggressive American Christianity.
From that time until the end of the nineteenth century revivalism has manifested itself at
frequent intervals in America. In its earlier phases revivalism grew largely out of frontier
conditions, and performed its best work in the newer sections of the country, and here also it
often produced unfortunate excesses. But whatever may be said in criticism of frontier
revivalism, this much must be said on its behalf: it was perhaps the only method by which the
frontier could receive any of the benefits of Christianity, warped though it often was, almost
beyond recognition. The camp meeting, one of the by-products of frontier revivalism, served a
very large social and religious need and developed into community Chautauquas and summer
assemblies. This peculiar phase of American Christianity has been gradually passing, just in
proportion as frontier conditions have been disappearing, while the more adequate academic
training of the ministry has lessened the emotional appeal in modern preaching.5
Sweet's perspective makes "awakenings" and "revivals" into culturally and historically
conditioned evangelistic tools. But does this really do justice to "awakenings" and "revivals"?
First, we would argue that Christianity is by nature a religion of revivals and awakenings
balanced by those periods when the Church maintains its normal functions. Jeffrey Burton
Russell uses the rubric of "prophecy and order" to discuss this aspect of Christianity. His
"prophecy" would parallel revivals and awakenings, while "order" is the term he uses to describe
the Church life in its regular mode. He writes, "both prophecy and order seek the Kingdom of
God; but prophecy seeks the end of the world and uncompromisingly hopes for immediate
confrontation with God, while order works more patiently within the world and with the
imperfect materials at hand."6 In this sense the whole of the history of the Church shows signs of
these two dynamics. Therefore "revivals" and "awakenings" cannot be the sole possession of an
American Protestantism. However, at the same time it would be wrong to negate its influence.
For the purposes of this study it is probably best to highlight a definition of our terms that
integrates both the nineteenth century Protestant Christian world and its American background.
The best definitions that we have found are those of Kathryn Teresa Long.
In the nineteenth century, "revival" commonly was used in two different ways, to refer to a local
phenomenon and to a broad popular movement. In both cases...it meant an unusual increase in
religious concern and of professed conversions that occurred in a communal setting. Revivals
sometimes were described as "extraordinary seasons of religious interest." Local revivals were
periods of intense religious concern in a congregation, community, or other group such as a camp
meeting. But "revival" also could refer to outbreaks of religious fervor throughout a particular
denomination, region, nation, or group of countries over a prolonged period of time.... The word
"awakening" usually was reserved for such a prolonged revival movement, although on occasion
it, too, was employed in the more narrow sense.7
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We would argue that "revival" should be understood as involving primarily a qualitative increase
in "religious concern" in an individual or collective people grouping. Although this should
ultimately cause a quantitative increase in the Christian community, a quantitative increase alone
would not qualify as a revival. In this way a "revival" could be distinguished from an evangelistic
crusade or the inception of a new Christian work.
B. Can One Measure it, Weigh it, Count it?
By making a distinction between a qualitative and quantitative increase in "religious
concerns" it becomes almost impossible to evaluate if an event is a revival or not. However,
Archibald Alexander's 1831 description of a true revival is helpful: "Nothing occurs with which
any pious man can find fault.... The convictions of sin are deep and humbling.... [T]he love of
God is shed abroad.... A spirit of devotion is enkindled.... Prayer is the exercise in which the soul
seems to be in its proper element."8 This rather nebulous description can be used to give a
ballpark judgment concerning a revival.
As a revival increases in time and the numbers of people involved (quantitative) it can be
further categorized. We will use the classifications suggestion by the popular work of Malcolm
McDow and Alvin L. Reid, Firefall: How God Has Shaped History Through Revivals. They
divide revivals into six classifications:
The six classifications of spiritual awakening are personal, institutional, regional, specialized,
national, and global. Revivals always start with personal encounters with God and travel through
contiguous circles to their conclusions. Although all revivals are personal, they seldom go
through the entire concentric circles of activity. They stop along the pathways within the divine
intentions of God. Each type of revival is a legitimate renewal. Many speak of revival only when
it has significant impact upon a nation, but not all revivals are so extensive. There have only been
four national and two specialized revivals with major national consequences within the history of
the United States.9
There is only one adaptation that we feel is necessary in this classification. The third category,
i.e. "regional" tends to be appropriate for an American history of revivals, however it is awkward
when applied specifically to Japanese Church history. We will include a "trans-regional"
category, as an alternative. This category implies that the "revival" has been spread beyond the
specific institution involved. A regional category presupposes multiple Christian communities in
a specific geographic territory, while the Protestant work in Japan in the period, 1859-1890s,
would ipso facto not qualify. "Trans-regional" would mean that the revival has spread not in a
narrow geographic area, but through the larger growing Christian Church.
II. A Short History of Notable Revivals in Protestant Japan from 1859 to 1890s
It was in 1859 that Protestant missionaries first officially came to Japan. However the
road was being paved by the arrival of the "black ships" of Commodore Perry in 1853 and the
Treaty of Amity and Commerce between the United States and Japan (July 28, 1858)10 which
provided for the free exercise of religion to United States citizens. The first Japanese citizen that
was baptized was by John H. Ballagh at Yokohama, Genryu Yano in 1865.11 Overall in the first
10 years or so of ministry there was not much fruit anywhere in Japan.
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A. The 1872 Revival in Yokohama
It was through the call to prayer by the "World Evangelical Alliance" in 1872 that a spark
of an awakening was kindled,12 although these prayer meetings had begun in 1860.13 The
foreigners began prayer following their calendar year's beginning whereas a request was made by
Keinosuke Shinozaki for a Japanese prayer meeting starting in February of this same year. This
Shinozaki was an English student of Rev. Ballagh. Through this a revival broke out and on
March 10, 1872, the Yokohama Koukai Church14 was established.
J. H. Ballagh describes the beginning of this revival:
The circumstances leading up to the first revival in Japan occurring in the stone
chapel of Yokohama were that Keinosuke Shinozaki, a kind and tender-hearted
young man, came to me and asked for the use of the Chapel (one of the rooms).
When I inquired why he wanted it, he replied that it was for holding a prayer
meeting. So I loaned it. The prayer meeting began on the second day of the old New
Year (February 10, 1872) and I joined them. I read Isaiah 32.13-15. Yoshiyasu
Ogawa prayed. Then others prayed. Even though we continued three months, the
meetings did not stop. On March 10 (Western calendar) I baptized nine persons.15
Hideaki Yamamoto writes:
...both men and women were present to the number of 20 to 40 people daily. Prayer
after prayer, overjoyed with never-ending fervency, the prayer meetings were
prolonged which were originally planned for a week. As the time went on fervency
increased and some wept and prayed to God as the day of Pentecost in the first
Church. We prayed that the glory of Jesus Christ would be shown and now we have
experienced it....16
It was not only fervency in prayer, but also a consistent exposition of the scriptures by Ballagh,
specifically Isaiah, the Gospel of Matthew and the Book of Acts.17 There was great evangelistic
results beyond the confines of the church walls. Two delegates were sent outside of the
Yokohama area in October of 1872 and in the following year itinerant evangelism was being
done by seminarians from the church.18
An interesting issue is the spiritual ancestry of Ballagh and this first revival in Japan.
Satoshi Moriyama argues that the first Protestant missionaries that came, including J. H. Ballagh,
"were pious puritans, they went through the fire of Finney's last revival in 1857-58 and therefore
are Finney's children."19 Also concerning this revival of 1872 that, "...similar phenomenon as in
Finney's ministry as that which they had been hearing from Ballagh."20 However, we have not
been able to trace any direct influence of Finney on Ballagh and the first generation Protestant
missionaries. Neither do we see signs of the "New Measures" at this time.21 This does not negate
the high probability that they were influence by the first and second Great Awakening in the
United States.
In summary it can be said that this 1872 revival began with a prayer emphasis and led to
baptisms and the establishment of a church. We would categorize this revival as a revival that
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was personal and moved finally to an institutional stage with the establishment of the first
Japanese Protestant Church. It led also to further evangelism and church planting.
B. The 1876 Revival in Kumamoto
The next signs of revival were in Kumamoto. Rev. Verbeck was asked to send an
appropriate teacher to the Kumamoto Yougakkou. The requirements were that he be a military
man and teach an amalgam of western curricula.22 Leroy Lansing Janes, a West Point graduate
responded and arrived in 1871. He stayed until 1876 when his contract expired and anti-Christian
and anti-school feelings became overpowering. During the first three years of his teaching, he did
not share his faith explicitly; however as the students' ability in English improved, he began a
Bible study at his home on Wednesday nights. Seven of the students became fervent in their faith
and began evangelizing their friends and neighbors. By the winter of 1875, 30 to 40 students
confessed faith in Christ. Every night they had prayer meetings and Bible studies. Hiromichi
Ozaki writes,
Earnest people prayed all night, some were as though crazed, and during the winter
months some would douse themselves with cold water as a faith discipline. Many of
the student thought only of religion, and all day and night they held meetings. When
the new years opened, classes were started again, but hardly anyone attended the
classes, as though it was a revival.23
One student reported, "our preaching was not confined to the school, but found its way to the
servants of the teachers, our kindred at home, and to the men and women in the streets."24 On
January 30, 1876 the students climbed Mount Hanaoka and swore an oath of allegiance to God.
However, a great persecution broke out among family members and the community. All were
asked to renounce their faith. Through the correspondence of Captain Janes with Rev. Davis at
Doushisha, many of the students were able to transfer to Doushisha and continue their education
which led to Christian service. It was this same Doushisha that experienced a revival in 1884.
The Kumamoto Revival can be categorized as also a personal and institutional revival,
however unlike that of the 1872 revival it did not end in the establishment of a church. Instead
the institution, i.e., the Kumamoto Yougakkou, was closed. Its predominate characteristics of
prayer and Bible study mixed with an open public witness were combined with a samurai ethos.
They wanted to win Japan.
C. Should Clark's work in Sapporo be considered a Revival?
At about this time, Dr. W. S. Clark was invited to teach at the Sapporo Agricultural
College. Through his short, eight month stay many of his students came to confess their faith in
Christ. This was made public through the Covenant of Believers in Jesus in 1877.25 However,
we do not feel that this fruitful event should be classified as a revival. Clark did not really teach
any theology, but stressed the moralistic aspects of Christianity. Although Kiyotaka Kuroda, the
governor of Hokkaido, asked him not to teach Christianity, Clark persuaded Kuroda that without
teaching the Bible he could not teach the students the moral education which Kuroda wanted him
to stress. He told his students just to "be gentlemen." And he gave them a pledge of temperance
which was not only to the students but also to the faculty of the school.26
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Clark, who was never recognized as an evangelistic Christian in the United States, was
earnest to share his faith with the students. Many people still wonder why his Christian faith
burned so at Sapporo. We are told that "every day before the class started, President Clark read
the Bible and talked on the passage, he let the students memorize the Bible passages and some
hymns, then he prayed earnestly."27
Many of his students were attracted to his personality and started to share their teacher's
faith. Their faith was more moralistic and intellectual than spiritual. Kanzo Uchimura, who was a
member of the second class, was forced to sign the Covenant of Believers by the elder class men.
Uchimura wrote, "The public opinion of the college was too strong against me, which it was
beyond my power to withstand. They forced me to sign the covenant...."28
Under these circumstances it is impossible to call what occurred in Sapporo a revival.
The extant descriptions do not reverberate with Archibald Alexander's descriptions cited above.
He laid a foundation, that needed to be built upon to establish a state of revival. It is important to
note, however that Kanzo Uchimura was a delegate to the Zenkoku Kirisutokyou Shinbokkai of
1883, where revival fires were being stoked.
D. The 1883 Revival
In 1881, July 12, missionaries and Japanese Christians gathered together and made a
covenant: "I agree to pray every morning for three months from this date (God helping me) for
the outpouring (sic) God's Holy Spirit upon Tokyo and Yokohama; upon all Christian labor and
laborers throughout Japan."29
It was at the aforementioned, "World Evangelical Alliance" prayer meeting of 1883, that
a renewed awakening began as what seems to be the answer to the covenanted prayers. This
prayer meeting, at the Yokohama Kaigan Church, lasted for more than a month. It directly
affected the Zenkoku Kiristutokyou Shinbokkai.
Hatanoshin Yamaga, a seminarian at the time of the revival, visited it out of curiosity and
found himself caught by the overflowing blessing. He does not report the phenomena itself,
because of its sacredness; however he claimed that the revival started in response to J. H.
Ballagh's dream and his confession that followed.
Ballagh's dream was that a flock of sheep were on the top of a steep cleft. It was
obviously a dangerous place. However, in spite of the danger, the sheep were happy and
frolicking on the cleft. Ballagh wondered why, until he saw a beam of light coming from the
heavens. He wondered where the shepherd of the flock was. Then he saw that the shepherd was
far away from the flock and enjoying a deep sleep. Ballagh awoke and interpreted the dream as
showing his own personal neglect in his responsibilities as an evangelist. He then repented that as
a pastor, he was not protecting his flock. The people were greatly moved by his confession. After
his confession many earnest prayers were raised to God and then revival began.30
Mizugaki and his colleagues write:
The week of prayer at the New Year of 1883 showed signs of a renewal of faith
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similar to the revival that started in the New Year week of prayer in Yokohama
eleven years before. Picked up by churches and Christian schools, the prayer
meetings continued for several weeks, spreading like wildfire from Sendai in the
North through Kobe and Osaka in the central part of Japan over into the island of
Shikoku, resulting in a large number of earnest Christians.31
Mrs. L. H. Pierson described it by writing,
Then the heavenly showers decended (sic) and the waiting spirits of God's redeemed
were refreshed and vivified, blossoming into living beauty and coronaled (sic) with
the joy of the Lord, which is perpetual strength. It was a grand awakening, the revival
of the Church of Christ in Japan, and many were added to its members, of such, as
should be saved.32
Hiromichi Ozaki, when describing the progression toward revival, indicated that the
Kaigan Church began their New Year prayer week as usual; however they specifically prayed for
the falling of the Holy Spirit. This prayer meeting outlasted the week and continued. Other
churches began to imitate and prayed earnestly. By the middle of March, people began to repent
and became spiritually awakened. And by the beginning of April a revival state was established
and the prayer meetings were extraordinary.33
After this the Tokyo Eiwa Gakkou and other schools began to experience the revival. One
seeker, because of heavy conviction from sin could not sleep properly. He dreamt at this time that
there was a flood and many were drowning. A boat came to rescue him, but he was not able to
get aboard because he was a sinner. The next morning at 5 a.m. he went to the pastor's home and
repented of his sins and became a believer.34 This example is paradigmatic of this 1883 revival
in that others have cited the "repentance" factor as evident.35
On May 8-12 the third Zenkoku Kirisutokyo Daishinbokkai was held with 400-500
people attending. Most Japanese church history texts include a picture of this important event,
however it is not usually viewed through the lens of the revival that was present at that time.
Other meetings followed the Daishinbokkai in which attendance was in the 3,000 to 4,000 range.
Many Christian leaders commented on these meetings and their effect. Kanzo Uchimura's
diary records that, "the church's faith was renewed, the conscience was challenged, love and unity
was greatly strengthened and the meeting was generally pentecostal."36 Jo Niijima said that,
"within ten years our country will become Christian." Missionary Eby stated, "Heaven is opened"
to explain the state of the revival. The Christian population grew from 5,634 in 1882 to 10,542 in
1885. This rate of increase continued for several three-year periods.37
The Daishinbokkai is strangely lacking in statements of "repentance" experiences per
se.38 The predominate mood was "at times encouraging, at times crying, at times being warned.
At the communion people were touched."39 Preaching predominated, after an initial series of
resolutions dealing with Christian ethics and practices such as the freedom of cremation and rules
of order had been discussed.
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To summarize the year 1883 and the revival that was taking place during this year, it is
important to note that this revival began personally and moved through the institutional stage.
Unlike the revival of 1872, this revival extended beyond and moved into what we have labeled
"trans-regional." The movement from Kaigan Church and through the Daishinbokkai was a
major progression that spread the revival fires. In fact the Daishinbokkai acted as a hub in
spreading the revival still further. Shizuo Ono observes that the 1883 revival was the "top of the
primitive evangelistic movement in Japan." He further comments that later on evangelism was
institutionalized.40 Characteristic of this revival in 1883 is that "repentance" was highlighted
from the start with Ballagh's dream, interpretation and modeled public repentance. There is no
evidence, however, of explicit "New Measures" to elicit this repentance.
We would be remiss not to note that at this time Masahisa Uemura41 warned about the
emotional upheaval in this revival and that it would not last. Naoomi Tamura42 who was in the
United States at the time, has written that this revival was emotional and shallow as it
progressed.
E. The 1885 Revival at Doushisha
The Doushisha revival that started through a prayer meeting begun at the school in
January of 1884, and reached its full bloom on March 17, 1884. At this meeting there was great
fervor and deep touching. Although the leaders of the meeting dismissed the group, many stayed
on and prayed, some staying through the night. "Those who were cold to religions shed tears and
repented, those who were arrogant became humble like children and those who were undecided,
decided and believed at that time."43 There were about 200 students at the time and it seems that
all made a profession of faith through the revival. The school even had to be closed for a whole
week in response to the work of grace.
The record of the this revival has two unexplained threads. First, neither J. D. Davis in his
Niijima biography nor Evart Boutell Greene's biography about Daniel Crosby Greene mention
this notable event. Niijima, who both attended the Daishinbokkai and gave strong signs of
approving the 1883 revival, seems to have been preoccupied with establishing the school as a
university.
Davis writes:
In the early part of 1884 it became evident that the strain of the last nine years had so
exhausted Mr. Neesima that he must have a complete change. He had tried in vain to
rest in Japan; he could not escape from the many calls which pressed upon him
everywhere; he could not forget the great work he had undertaken; it was always
before his eyes and upon his heart. He at last yielded to the earnest solicitations of his
friends, and accepted Mr. Hardy's generous invitation to go to the United States by
way of Europe, and on the 6th of April, 1884, he started from Kobe on his long
journey. He landed in Italy at Naples.44
This means that Niijima left Doushisha during the midst of the revival.
Daniel Crosby Greene was also teaching at Doushisha during the period of the 1884
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revival, but nothing is recorded concerning his involvement or lack of it. Instead we read a quote
from a letter he wrote during 1884 where he expresses a high optimism not unlike Niijima's
Daishinbokkai statement:
The whole country is in a state of great expectancy. The minds not of Christians only, but of all
classes seem to be directed in a wonderful way toward Christianity. High government officials,
even members of the cabinet, though apparently without any personal interest in the Christian
religion, are reported to be anxious to see it spread in Japan.45
In spite of this positive attitude toward the Christian expansion and influence, the revival is
passed over in silence.
The second thread concerns the actual description of the March 17th meeting. Hiromichi
Ozaki writes that,
...there were also many faculty members at the prayer meeting, one student stood up
and exhorted all to repent. Especially toward the missionaries, strongly urging them
to repent. In the end, strong words such as "You are a demon, get out of here" were
used. He picked up a chair and attempted to drive them out. Even when others
attempted to calm him down by physically restraining him, his madness did not
cease. He then collapsed and lost consciousness, was brought into Niijima's house
and forced to lie down.46
There is also a report of several students who became mentally disturbed and one who died.47
The zealous would climb a nearby mountain early every morning to pray or nightly pray until late
into the night, going to the bamboo woods of the Sokoku Temple.
The positive side of the Doushisha revival can be seen in Ozaki's description. He writes
that "they were filled with joy, filled with an evangelistic fervor and.thereby sent three
delegates."48 These three delegates brought the revival throughout the Kansai churches. The
remaining students continued to pray and assisted in the churches in Kyoto. These churches also
experienced an extraordinary renewal.
Problematic as this revival seems to have been, it follows the stages of the personal and
institutional levels. However it is difficult to determine if this revival was trans-regional or if it
was itself an extension of the 1883 revival and the Daishinbokkai meetings as many Japanese
church history texts report. We would rather point in the direction of a two-pronged influence
from Kumamoto and the Kaigan Church revival without an explicit connection with the
Daishinbokkai. This is because the Kaigan 1883 Revival emphasized repentance which seems to
have been central to the Doushisha 1884 revival. Also, members of the Kumamoto Yougakkou
were present at Doushisha as faculty. There are also parallels in fervency with Kumamoto.
III. Conclusions
In conclusion, we have argued that the period, 1859 to the 1890s, definitely saw revivals
in the Japanese Protestant Church. The years 1872, 1876, 1883, 1884 produced revivals to the
institutional and even trans-regional stages.
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These revivals were characterized first of all by prayer meetings that continued
temporally and even geographically beyond there original intent. The strange fact that they were
all part of a New Year's prayer meeting is interesting. The prayer meetings of the 1872 and 1876
revivals were new events for the participants. However the prayer meetings involved in the 1883
and 1884 revivals were regular events that were spontaneously vivified.
The second observation is that the revivals during this period did not utilize the so-called
"new measures" as far as we have been able to determine through this investigation. John Ballagh
is described as being "amazed" at what was taking place. We may therefore conclude that these
revivals should be categorized as "spontaneous" in their inception.
Thirdly, the revivals all led to lay-preaching outside of the Church. This comes in the
form of "delegates" being sent out to actively spread the revival. With the exception of the
Daishinbokkai, clergy played a secondary role in these revivals.
In contrast, evangelism, beginning in the 1900s, was characterized by mass
evangelization and the integration of the "new measures." Ozaki in fact states that John R. Mott,
who plays a crucial role both financially and in terms of active participation in the great mass
evangelism crusades, taught that for evangelism, Finney, Moody and Spurgeon are important
figures to study.49 The world seems to have become a small place and all know what is
happening in Christendom.
Finally, we conclude that the revivals in this period provided an avenue to internalize
one's Christian faith in a new dynamic manner. Revival assisted the Japanese Christian in
enculturating their faith, especially during the Daishinbokkai. It may still be argued that these
revivals were strongly influenced by the First and Second Great Awakenings in the United States,
along with an impact from the Revival of 1857-58, however the tag on the end product does not
read, "Made in the U.S.A."
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Contemplation on the Work of God: Biased and Subjective
Thoughts on Preparing the Nation for His Tomorrow
by Akira Mori
Akira Mori, with the Evangelical Orient Mission (Norway) since 1986, is pastor of the Global
Mission Chapel (Taira Kirisuto Fukuin Kyokai), Iwaki, Fukushima. He is a graduate of Central
Bible Institute, Tokyo.

Background
Standing here in front of you, dear fellow missionaries, I should be feeling myself greatly
honored. That I do, indeed, but more so I feel myself quite inadequate and ill-suited. Most of you
are far more experienced in the work for the Lord's Kingdom than I am, and some of you have
even lived in the country longer than I have.
Still, since I agreed to stand here, I will be myself (as I usually try to be) and share my
heart and thoughts with you concerning the work of God in and for this country.
I had better say something about my walk as a Christian because that in part explains
what I am about to say.
I was born and grew up in this country, like some of you. I came to hear about God the
Father, Jesus the Savior and the Holy Spirit the Comforter through a missionary first, like some
of you MKs. That missionary had a son and a daughter, and the son spoke to us yesterday. That
missionary was Rev. David Hymes.
I was baptized at the age of 13; I had sensed God's calling for me to His fulltime service
sometime prior to that. After finishing high school I went to a Bible school for 3 years,
anticipating going straight into a ministry somewhere in Japan. Instead, after I graduated from the
Bible school, I went straight to Norway, intending to study Christian music ministry. From
around this point, I guess I become quite unlike most of you. According to the original plan, I
should have come back to Japan after two years and started a church together with a Norwegian
missionary and another Japanese pastor. It didn't go that way.
I stayed on in Norway, experienced a number of different occupations (e.g., dry cleaning,
interior decoration, and the carpet cleaning business). While in Norway, I got involved with
Bible-smuggling into then Communist Europe. Then I went out into the big wide world on board
Operation Mobilization's ship LOGOS (I). Finally, I ended up being sent back to Japan as a
Norwegian missionary.
Experiences the Lord has allowed me through all these years are the very basis for the
way I think, understand and act today. By experiences I mean first and foremost every encounter
with people from many different parts of the world. Many of them have profound meaning for
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me. I have realized that I have been formed by these friends of mine, Christians and nonChristians alike, in the way of thinking, understanding and acting.
I therefore feel reluctant to refer to or quote from specific books or authors to support my
thoughts. The few books I have read are either forgotten or have become so much a part of me
that I can no longer distinguish one from the other or quote any specific sentences. Like my
encounters with people, a number of books have contributed to forming me. So, whatever you
might find helpful in my presentation (and I hope there will be something), I cannot take any
credit for myself, I am afraid.
It is now almost 10 years ago that my wife and I came to Iwaki City to take over the
responsibility of a church that was being planted. By then I had been absent from the country of
my (physical) origin for 20 years in total. That gave me opportunities to observe and contemplate
this nation from an outsider's point of view, especially in terms of the work of God. It helped me
personally to gain a clearer understanding.
I have a dream for this nation. I believe that is the same one as you and many other
members of God's family throughout the world share. That is, that a great multitude of the
Japanese people would be raised in this country who love, and are so excited about, Jesus the
Lord that they cannot contain their excitement. Not a people quietly coming to church meetings
with their faces as lifeless as Tokyo's rush-hour multitudes! No, a people with radiant
expressions on their faces going crazy for Jesus, drawing men and women, young and old alike to
Jesus. A people of the joy of the Lord everywhere throughout Japan standing on Jesus' side,
whatever the cost is.
Isn't this straight from the heart of God? Isn't He the One who desires this the most? If so,
the dream will surely come true. No matter what? What if the Body of Christ isn't prepared for
such a change? I guess not. How can we, as some members of His Body, then be prepared? Or,
how can we as missionaries help others to prepare-the local church, the whole city, the entire
nation?
These are some of the questions that have been bothering me in the past ten years. Let me
share with you some results I have come to understand so far. I needed to look into the past a bit
for a better perception of the present. Then I tried to analyze the present in order to find out
certain guidelines for the anticipated visitation of the Lord to this nation. I am sorry to say, these
are not the results of extensive surveys or research. Needless to say, these are only my biased
understandings based on prejudiced observations by a missionary-pastor who is not doing any
successful ministry. But I believe it is worth listening to.
1. RECUPERATION:
Letting Loose the Worth and Getting Loose from the Curse
During the course of my experiences prior to coming to Japan as a missionary, I have met
too many people who would say something like this: Oh, you're from Japan? Japan is a very
difficult mission field. I agreed. Until I met a (white) guy in Malaysia once. He said he didn't
believe Japan was a difficult country for the Gospel. For him, nothing was too hard for God. I
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thought to myself: man, he doesn't know what he is talking about. But later, that bothered me.
Have I been consenting unawares to proclaiming lack of faith? I stopped talking about Japan as a
difficult mission field and consenting to others saying that. By the way, that guy came to Japan as
a missionary after our encounter and has been here for a number of years. From what I have
gathered, he is having a quite successful ministry.
1.1. Letting Loose the Worth
In the past, missionaries experienced a great open door together with much persecution.
The historical record shows that already in 736 three Nestorians came from China to Japan. I
don't know what that meant to this country, but Rev. Kenny Joseph and Mr. Ken Joseph have
done extensive research on this subject, so you had better ask them.
In the mid-1500s, as we all know, Francis Xavier came and opened the Kirishitan era.
There was a great open door. People, Japanese people, turned to the Gospel message (how much
or less tainted that was by Catholicism, I don't know) in great numbers. Many of the feudal lords
became Kirishitan. Many of the Buddhist priests became Kirishitan, not to mention peasants and
other ordinary citizens. When the persecutions broke out, Kirishitans did not renounce their faith.
Oh, well, I know there had been a number of them who did. But when the famous 24 were caught
in Kyoto and sent to Nagasaki by land (not by sea), they preached along the journey. Their hands
were bound at the back, and their left ear-tips were cut off (I don't know why that was done), but
their hearts and their mouths were not bound. Although it was strictly forbidden to come close to
them, two men did and professed that they had the same faith, and thus they were added to the
24. Therefore it was 26 who were crucified and speared to death. They all prayed on the cross for
the forgiveness of their executioners.
It seems obvious that those Kirishitans were an unafraid bunch of people who did not
give way to the political and social pressures to give up their faith. Kirishitans were spread all
over Japan. Before 1658, they were in Iwaki also, besides other places in Tohoku.
Upon the martyrs' blood, the foundation for Christian Japan was laid. As the song goes,
love grew where the blood fell. The song sings about the blood of the Lord Jesus, but so many of
His followers were obedient at the cost of their own blood. We can say that Japan has a rich
heritage of Kirishitans, of Christian faith. We need to recover the martyrs' heart and their vibrant
testimony through faithful living.
1.2. Getting Loose from the Curse
The Kirishitan epidemic was so bad that the government could not but notice it.
Toyotomi Hideyoshi felt so threatened by the growing number of Kirishitans and their
evangelizing activity that he banished the missionaries, without much success. Then the
Kirishitan faith was banned.
Tokugawa Ieyasu, Hideyoshi's successor, drew a blueprint for keeping the country under
his control through his descendants. He himself initiated the organization of eliminating the
Kirishitans. He used systematic methods. Every informer of missionaries and Kirishitans would
be rewarded by up to 200 pieces of silver. (Later it was raised to 500.) The gonin-gumi system
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(five-household-group system), was organized throughout the country and the whole group was
punished if a Kirishitan was found/informed on by others. The effort to systematically eliminate
the Kirishitans eventually led to sakoku, literally, the country in chains, the National Isolation.
I believe the Japanese people still suffer from sakoku today. Japanese people seem to
have a hard time to communicate with people from other cultures. The hakujin konpurekkusu,
the inferiority complex toward the white race, is much less than it used be but it's still there, don't
you think? I can easily imagine that the people were forced to become suspicious of each other
and did not dare to open up their true hearts. Honne and tatemae were a matter of course. While
Japanese uniqueness had more than enough time to develop during the Tokugawa era, some of
the basic humanity was suppressed. One entire nation with its people was deprived of the
opportunity to become a member of the international community.
It is interesting to note that Tokugawa Ieyasu made himself a deity to be worshipped. The
fabulous shrine in Nikko, the Nikko Toshogu, was built for that purpose.
I wonder if this country was not laid under a kind of curse under Tokugawa. We all know
that the base line for taking part in the work of God is spiritual warfare. The nation is in greater
need than ever to recuperate from the dark past, the curse, the intimidation aimed against turning
to Christ.
The only power to take us there is from God. We are the spearhead to help people to
break loose from this historical bondage.
2. RENUNCIATION:
Rejecting Worldliness and Reclaiming Godliness
We see that God worked in Japan in the past. I should add a comment here about
Protestant Christianity. Japan today owes a lot of benefits to Protestant missionaries. Higher
education and medical care are two major contributions by missionaries.
The military regime in power during the Meiji era also persecuted the Church. God
worked in many places of Japan so mightily that the regime found it necessary to suppress and
persecute it. I was told about revival in Nishi-Okoppe in Hokkaido, where almost the entire
village turned to Christ.
What about now? We see indeed many encouraging things happening in increasing
degree around us. Big meetings are held and thousands attend. One celebrity in the Christian
world after the other shows great interest in Japan. The number of churches with 100 and more
members has increased sharply in the past few decades. And the list goes on.
And yet the task is far from being fulfilled. The Church of the Lord Jesus Christ in Japan
has quite a bit to get rid of and a lot more to take to herself.
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2.1. Rejecting Worldliness
What is the most influential factor in an average Japanese Christian's everyday life? I
wonder if it is not the media, just to refresh your memories from last year's Hayama Seminar.
Floods of so-called information surround Christians most of the time. The vast majority of what
one sees on TV, hears from radio, reads in magazines or secular books, or in chats and
conversations, comes from what the Bible calls "the world." Christians are not immune to those
forces. What we see, hear and talk about affects us. I just wonder if there are not some things that
Christians need to get rid of if we desire to see the nation changed. We cannot isolate ourselves
from the world. We know what the Lord Jesus said; we are not of this world but we are, and we
must be in this world.
I don't know what your impression has been of Japanese church life, but I have gathered
that a negative and critical atmosphere seems to be hovering around many Christian groups. I
know I have been criticized and accused of a lot of things. All the while, the Bible is abundantly
clear about gossiping and malicious talk. I wonder how many of the missionaries working in
Japan have not experienced being a target of malignant criticism and nasty rumors.
As Christians, we need to reject every element that takes us toward worldliness.
2.2. Reclaiming Godliness
Christians might not know any better. Most of the first generation Christians grew up in
an atmosphere where all negatives were picked up on and positives were almost never
mentioned. Very many people in this society tend to look to discouragement rather than
encouragement in life. They just ganbaru against every oddity and difficulty until they become
sick or collapse. They are precious and wonderful people but there is this strange heaviness about
them.
The church is the only place where people can be themselves and still be accepted and
loved. People need such a place. People need encouragement for their inner life. Christians, too,
need it.
By godliness I actually mean Godlikeness. Our God is not picky and critical. He gave us
His own Son so that we could become like the Son. He has given us the promises and the power
to achieve them. It is a widely accepted view that Westerners show their emotions/feelings more
easily than Japanese. It could be a negative connotation, but it is a great tool to encourage
Japanese Christians. I see the missionaries as a great force for encouraging the saints of this
country.
Encourage them to realize their individual worth. I find many people waiting to hear that
the Creator God desires them to exist and to live. Christians and non-Christians alike. U.S.
president Bill Clinton appeared on one of the TV stations when he visited Japan last November.
Among the many impressive things he said was a comment about the alarming increase of youth
criminality. He said that a child needs to know that his or her life is of value. It seems to me that
many Japanese people, including pastors, have difficulty in verbally communicating such things.
When sin is stressed excessively in the church, Christians tend to see themselves as not fully
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worthy of living. They talk negatively or despisingly about themselves. They excuse themselves
for existing.
Sin must be exposed and pointed out when necessary. But grace must abound even more.
Love needs to be expressed. Not overly so but properly. I believe the missionaries have got a
great ministry there also.
Encourage them to realize their corporate worth. Christians are many. Christians are right.
We have Him who is the Way, the Truth and the Life. He is the One who loves us, every man
and every woman on earth unconditionally. Missionaries can tell how many Christians there are
all over the world. Let us not presume that people know it already. Even if they do, we can still
tell them. We can do it as eyewitnesses, can't we? (Now I have those small, countryside
congregations in mind.)
I think Europeans and Americans have this self-confident aura about them, generally
speaking. I believe that goes way back to the Reformation when the Bible was released into the
hands of ordinary people. Through the Bible, through the Gospel, individual worth was restored.
Although the West today denies God, she still enjoys the blessings of the truth of the Bible.
Missionaries can amplify that blessing among the people here, starting with Christians. God has
given special gifts to individuals within the Church. God's power works through His church first
and foremost. He is doing so today, but I believe He wants to do it far more. Let us keep
reclaiming Godlikeness, let us keep reclaiming God's standard for Christian living and for church
living.
3. RECEPTION ~Back to the Basics:
Praying Unitedly and Preaching Dispersedly
In writing this on my computer, I often saw the message from the grammar-checking
program: fragment. I ignored it every time. The Lord's church seems fragmented. But it is only
outwardly. Praise the Lord that all kinds of fragments are gathered here! Obviously, the Lord
Himself is working in His church using a "defrag" program. Believing that the Lord will do His
great work to a far greater extent than we can think of, I believe there are not so many ways to
prepare for His tomorrow in this nation. Pietistically put, the ways are to pray and to work.
3.1. Praying Unitedly
We all know well that prayer is essential and vital, that prayer works miracles. We also
know that, alas, prayer is much talked about and is too little practiced. I don't have to go farther
than myself to find an example. None of us who regretfully share the same experience want to
stay that way. So, I threw myself into something called the Prayer Summit five years ago. I think
I read somewhere in an advertisement of Hayama that I was a leader there. Well, I am not. I do
belong to the servant leaders group but that is not the same as leadership as you may think.
Anyway, the Prayer Summit helped. It really helped. At the Prayer Summit, primarily
missionaries, but also some Japanese pastors, only men, come together for 4 days with no agenda
but to seek God and to be in His presence. Missionaries and pastors from different denominations
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and backgrounds (Fragment!). No one preaches, no one leads the gatherings, we agree to follow
the Holy Spirit's leading. But it is not a charismatic prayer meeting, nor is it liturgical. We accept
differences and agree to stay united. Not in any method of prayer but in prayer itself (Fragment!).
God meets us there. We sense that God delights Himself when His children come together
despite differences of many sorts and pray to/seek Him.
Prayer unites. Missionaries can become catalysts and take the initiative to start a citywide,
inter-denominational prayer gathering. When something goes wrong, missionaries are more
easily excused because they are foreigners anyway. (Please laugh, because this is a halfway joke.)
Prayer leads to Pentecost. Just a few days ago, I became more convinced than ever not to
strive to structure the church in which I am serving. After the crucifixion of the Lord, the
disciples were hiding in a locked room. Then the resurrected Lord showed Himself to them. They
were glad, but still in fragments. After the Lord Jesus ascended to heaven, they went into the
upper room. They stayed there, the Bible says. All this time, I cannot find any indication that they
tried to structure the flock, dividing it into committees and departments for expansion of the
Kingdom of God. But they prayed. It took a while but then the Holy Spirit came upon them in
such a way that whatever structure they might have had was blown away. Who could have
structured the flock of disciples to produce a 3000-on-a-single-day expansion? I am far, very far,
from being a Praying Brainerd, but I do believe in prayer. I believe firmly that when Christians,
starting with the leaders, cross over the denominational borders and pray together, this nation
will change.
3.2. Preaching Dispersedly
Some other interesting guesswork I did was about the structure of the first church itself.
Please help me here, but I don't find any clear evidence that the first church built a huge building
capable of holding all the converts. Rather I see passages showing that the believers were
gathering in the temple and in different houses.
That is enough to make me think. How can we prepare for the Lord's visitation in this
country? What kind of preparation is sufficient when we presume that people will turn to the
Lord Jesus by tens and hundreds? I don't think it depends on physical capacity. I believe in
Christian dispersal.
I wonder if the Church should not be fragmented, not in terms of doctrines and
denominations as such, but in terms of activities. I want to encourage the believers to start each
of their own house Bible study groups. They should not preach. Just read the Bible together.
Share the blessings and questions each gets with others in the group. There should be hundreds of
such Bible Reading Groups all over the city or the town. People have much less difficulty to
come to a home, even for Bible study, than to come to a church. Believers need encouragement
to start such a group. They also need to be instructed just a little about how to lead the group.
They should NOT be taught how to keep talking, but rather to keep listening without
commenting much. The Bible itself is quite capable to work in people's heart. I believe in the
power of the Word of God, just like you do.
Before I can see my dream come true (or should I say, we could see our dream come
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true?), I believe His church in Japan (it is US!) today must become much more alive and vibrant
with the joy of the Lord. May the Lord find ready vessels in us to serve the church here.
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Young People and Young People's Problems
By Peter N. Blocksom
Peter Blocksom, born and raised in Japan, and serving with International Chapel Ministries since
1983, is president of Kyoto International University. He is a graduate of Idaho State University
(BA, History), and Kyoto University (MA, PhD Cand., Political Science).
Introduction
Opening Comments
I am honored to be able to address you all here today, even though I heard that this year at
Hayama there is a break with the traditional style. However, when dealing with the topic of
deliverance there is necessarily a diversity of theological explanations and experiences.
I have been involved in deliverance ministry ever since I was delivered 4 years ago.
Often, when I would make dogmatic statements at our weekly 3-4 hour pastoral meeting my dad,
the senior pastor, would tell the story of the four blind Indian beggars describing an elephant.
The blind man feeling the stomach said, "The elephant is like a wall." The one holding
the tail said, "No, an elephant is like a rope." The one holding the trunk claimed it was like a
python. Then one feeling the legs claimed it was more like a pillar.
I am still learning. I've made my share of mistakes, and though you may not agree with
everything I have to say, I pray that this presentation will help you see some new solutions to
some of the issues that you are facing in your ministry. And if you have been involved in similartype ministry, I look forward to hearing what the Lord has been showing you.
Theological Issues
I won't keep you all guessing my theological background and the point of reference for
the following presentation. Though I have never gone to Bible school or seminary, if I were to
choose one that best represented my theological persuasion it would probably be Trinity
Evangelical Divinity School-unless they have changed quite radically within the past decade.
Now dealing with deliverance ministries, an issue that causes a lot of division is the issue
as to whether or not Christians can have demons and/or demonic problems. I would not like this
to be an issue, because a case could be made that the people that have demons may not be really
saved and have the indwelling of the Holy Spirit until after the demons have vacated the
premises. Also along this line, a case could be made that demons oppressed from the outside-but
were not actually living in the person. Either way one looks at the deliverance ministry, one must
take into consideration that lots of people who call themselves Christians have problems of a
demonic nature.
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Personal Background
I was born and raised in Japan, and my parents were missionaries with the Evangelical
Free Church until they went independent in 1981. After graduating from university in the United
States, I returned to Japan to go to graduate school (studying political science). Meanwhile I
helped out in my dad's church, playing the guitar and occasionally preaching. As the years went
by, the one congregation turned into four and the pastoral staff grew from one to seven. I
supported myself by lecturing on political science in Japanese. I had gotten married to a Japanese
(a convert who was to inherit her father's temple in Kyoto) had three wonderful kids, built myself
a home up in the mountains. Everything was going pretty well. Little did I know that there were
people at church praying that I would leave the pastoral staff. However, it was true that nobody
came up and talked with me about really important issues, nobody really opened up their hearts at
church and shared the struggles that they were having.
Five years ago, I would have died to think that I would be standing up in front here telling
my life story to you all, but by the grace of God if it serves to open your eyes into what God is
doing and wants to do in your hearts and lives and the hearts and lives of the people you work
with, it is well worth speaking about.
I was raised in a great Christian home, after repenting of my sins and deciding to follow
Christ at the age of five. I had read the Bible and prayed everyday on my own since I was eight,
and even kept a prayer journal since I was 10. I was concerned to be the person whom God
wanted me to be. Everything about me was quite normal until the last year of High School.
About this time I started wrestling with my sister for sexual stimulation. After I realized what I
had done, I was deeply repentant and I asked God to forgive me. But a week or so later I was
doing the same thing. I confessed my sin to Christ, I sometimes even wept with penance. I could
not bring myself to tell anyone about it, nor could I overcome my desire. When I could go off to
the US for college I was so relieved that I could get away from that temptation. Upon graduation
I returned to Japan and things were going as well as could be expected. But when I started dating
I began to have a problem with masturbation, but I was told that once I got married that it would
go away. Well I got married, and the problem didn't go away. Now I KNEW that I was weird-and
I couldn't tell anyone. Even though my wife and I were happily married and well adjusted,
regardless though, the desire to see to know other people's sex was seemingly stronger than ever,
whether it was impure thoughts, looking at girls with revealing clothes, watching racy television
programs, or where I took my dog on a walk late and night. My mind was not free, it was not
pure. I wanted most definitely to be free, I wanted most desperately to have self-control. Every
week I would go to pastoral staff meetings and feel like I was surrounded by spiritual giants, that
I didn't belong. My ministry at church was limited to non-Christians, as my mouth and brash
attitude had most of the Christians deciding to avoid me if possible.
Then almost 6 years ago, an exchange student started coming to our chapel, but she had
major problems. She was hearing voices, she was seeing pornographic images, she was urged by
some unseen force to commit suicide. We sent her to Joseph Carroll whom some of you old
timers probably know. He has had quite a bit of experience with demons and deliverance. After
dealing with her for awhile and making no headway, he sent her on to a place called Freedom in
Christ. There within 6 weeks she was remarkably set free. Voices gone, pornographic images
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gone, and the suicidal tendencies gone. Then she sent us at chapel the book The Bondage
Breaker, by Neil Anderson. She was all hyped up about this new method of dealing with demon
related problems. At our pastoral staff meeting we looked at the book, and seeing the part of
confessing your sins to a counselor made my blood run cold-thoughts turned back to the struggles
I had in high school. I couldn't tell anyone what I had done. Then they started talking about
translating the book. Because of the skeletons in my closet I was adamantly opposed. The written
prayers, the concept of dealing with past sins that you and God have already supposedly cleared
up and bringing that up to a counselor. My argument was that we don't need any mediator besides
Christ. Weekly I opposed the book and the translation of it. Eventually I began to realize though
that if I was so vociferously opposing the book, that some might suspect that I had skeletons in
my closet and that would never do. My wife was chosen to translate the book, while I would not
even read the book. Six months after she started, we lost our fourth child at birth. This I
recognized as from the hand of the Lord. After a year of struggling with the concept of telling
someone my secret, I finally decided to go through the Steps to Freedom in Christ.
I opened the door to my past-told them the past that had been hidden away-and shared
what I just shared with you all. I won't go into detail about the process of the Steps to Freedom in
Christ; you can read the books on it if you are interested. But my life changed dramatically in one
afternoon, never to revert again. The temptations, immoral thoughts, urges to masturbate,
fascination with other people's sex lives have disappeared.
That was more than four years ago. Sex is one issue that is very difficult to ignore if it is
not under control. Since that time, the Lord has worked in my life in many, many ways-and has
started using me to help other people find freedom.
At first, I thought that deliverance in the sexual realm was the most important, and that I
had "arrived." However, I soon found that God saw more areas of my life that needed changing,
and many more strongholds where the devil was gaining victory in my life that I needed to deal
with.
Well, that was a rather long introduction to give you an idea of where I'm coming from.
God has given me a "captive" counseling audience of about 80 Christians, many of whom I have
dealt with for more than 10 hours. God has given me the privilege of seeing many dramatically
changed lives. From my own experience and of the people I counsel, I know that there is no
problem that God cannot handle, that every Christian can be a totally new creature in Christ, and
that the promises in the Bible are real and true. So I'd like to share with you just a few of the
major points that I've discovered, through somewhat hit-and-miss counseling efforts, how to best
combat the problems.
Deliverance and Generation X
If you turn to Romans 1 regardless of your theological persuasion, it would seem that
many of the Generation X have already been given over. If you look at the lists of sins that are
included in this chapter including the end of the chapter, verses 28-32, you will find most
Japanese young people are guilty of just about all of these.
Are they then without hope? First Corinthians 6:9-10 has a similar list of sins, ending in
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verse 11 with "...and such were some of you." We live in a modern society, but the decadence
around us is not so different from that of the church in Corinth. The people in Corinth found
freedom. They were no longer effeminate, homosexual, no longer given over, but rather washed,
sanctified and justified.
Japan is about as decadent a place as one can find anywhere in the world. Sexual activity
among teens is 20% higher than in the US. No morals or standard of right and wrong are taught
and there is no Judeo-Christian heritage to give them any reason to remain chaste.
Our mission is to bring these people to repentance, to bring them to where they are
washed, sanctified, and justified. Our mission is one of reconciling them to God, which is,
according to Jeremiah, to expose their sins and to bring them to repentance (Jeremiah 23:22 and
Lamentations 2:14).
Occult and Idolatry
For anyone to even dream about having a measure of freedom in Christ, one must break
with any and every non-Christian religious practice.
Young people generally are not too enthusiastic about Buddhism and Shintoism, but most
have been dedicated to the demons at birth, and have been through a number of religious
initiation ceremonies.
Aside from the traditional religions, many young people are into New Age, white magic,
hypnotism, Ouija boards, tarot cards and other forms of sorcery. The Bible's teaching on this is
very clear (1 Cor 10:20; Rev 21:8). All personally owned related materials must be disposed of
(Acts 19:18-19) even the gold and silver items must be destroyed, not sold. All occult-related
activities must be confessed as sin is repented. There must be no further contact with such
practices; they must be seen as abhorrent and something to flee from (2 Cor 6:14-17; 1 Cor
10:13-14).
Rebellion
The younger generation is not nearly as loyal as the older generation, and though they
don't show rebellion as openly as westerners, they are still rebellious. They just keep it under
better control than most of us.
Though perhaps it doesn't manifest itself as often in action form, God judges us on the
basis of our thought life, and a rebellious young person who just internalizes rebellion; toward
you, the government, their parents, their husband or whomever they are under the authority of, is
not going to develop as a Christian until that is fully dealt with.
My academic background is in political science and I understand the ramifications of how
the system in Japan works and the degree to which the democracy element is largely missing.
Formerly, I was very rebellious toward my own country's government, as well as Japan's
government. I was very disrespectful of some men in power, their policies, and as individuals.
But Romans 13:1-13: "Let every person be in subjection to the governing authorities. For there is
no authority except from God...tax to whom tax is due...."
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This was written in the days of Nero, when some of the tax revenue was spent to buy
lions to feed the Christians to. And yet, this says nothing about inciting a revolution, but rather
submission. Young people need to have issues of rebellion exposed and dealt with. If they are left
under the pleasant exterior, it will destroy them and if they marry, their marriage.
Rebellion is the worship of self and of self's ideas, opinions and goals. It is a statement of
the lack of faith in the authorities that God in His plan has set over us (Acts 17:26). That is why
the Bible calls it the sin of sorcery and idolatry. It is self taking the place of an idol. Much of the
strife between the Western church and native churches-not just in Japan, is due to the fact that the
issues of submission and rebellion are not adequately dealt with.
In the U.S., rebellion takes a loud and prominent place in the culture, where in Japan the
rebellion is not as obvious. Most Japanese usually feel that they are superior to Americans. Many
Chinese usually feel that they are superior to everybody. This is a brief aside, but many of the
lesbian women I counsel find that once they deal with any rape or incest and are still not free,
they need to deal with rebellion.
Deception
This is a very broad topic. It includes lying to other people, lying to oneself and believing
lies about themselves. In the past 3 years I have dealt with five women whose lives "stopped" at
some point in time. One, in the middle of a prayer reverted to being a 6-year-old. For another, life
stopped at third grade; another refused to accept the reality that she was an adult woman. Perhaps
you have seen the one 19-20-year-old TV personality who dresses up like a preadolescent girlshe is a monstrous hit. Adult men and women come to her talk shows dressed up as little kids
toting their teddy bears and stuffed animals.
There is a lot of denial of reality. Regression is just one way it manifests itself. Avoiding
reality whether it is by submerging oneself in computer games, novels, movies, music, comic
books or just simply spacing out in never-never-land, runs contrary to Biblical teaching on
keeping control over our thoughts.
Where are the minds of the young people who attend your church-why are they not
developing as they should? If your young people are heavily into the above activities it is a red
flag. There is something about their lives that they aren't facing. When I was having my struggles
in high school I was into reading-romance, (Grace Livingston Hill) detective and spy novels. I
would read 1500-2000 pages a week-just for fun! Later on, I would ride trains and calculate how
to stop economic activity in a region, plot how to blow up bridges, how to transport explosivesanything to keep me from thinking and pondering the things which really needed to be dealt with.
Fear
Japan is traditionally a shame culture and the educational system has imprinted upon the
young people that even though no absolutes exist, the only important thing is that you maintain
loyalty to your group, and that you subject your feelings and desires to that of the group. The
group is everything.
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Whether it is the school, church, parents, or work, people are very conscience of the
watchful eyes of others and go to great lengths to be the same as everybody else. This tends to
build up a great fear of people. The results are the highest tranquilizer intake per capita in the
world.
Fear is perhaps the greatest motivator, and this fear of man MUST be replaced with the
fear of God; fear of man whom they see, versus the fear of God whom they do not see.
Intellectual acknowledgment of the existence of God will not necessarily alleviate the fear!
Sexual Perversion
Many people do not want to talk about sex in church, but it is one of the prime motivators
of humans. Young people in Japan have very few sexual inhibitions. They are very immoral.
Whether it is mothers with their daughters, fathers with their daughters, kids at school, sexual
promiscuity is rampant, and yet sex within marriage is almost non-existent! Pornography and
masturbation is the standard way in which men relieve their sexual drive. When they are rich,
they buy women. Women will sleep with men for some kind of remuneration: security, money,
trips, etc. But the female is dominant in the culture of Generation X.
Going along with this is the tremendous proportion of the young women with lesbian
tendencies. Masturbation is not a biblical offense, but whenever a person masturbates and
fantasizes sex-it is a sin (Matthew 5:28). It must be dealt with. If this sin, which probably 60% of
the Christian women and 90% of the Christian men in Japan participate in, feel guilty about, pray
about and get no relief, is not dealt with, you will find that your church will have a revolving
door.
You perhaps may see people get saved, but 3-4 years down the road, they will no longer
be with you, because they have come to the same conclusion that I had back in my high school
years-that somehow God couldn't help me overcome my problem, that God didn't work, that
Christianity was really just a facade. If Christ didn't work in my sex life, how could I expect Him
to work in the rest of my life?
Now for a man to admit to lust problems is one thing, but for a woman to open up about it
is much more difficult. Probably in the more advanced societies of Tokyo and Osaka-the younger
more sophisticated women discuss it more, but it is a very personal issue that most will never talk
to anyone about, as is the case with many Christians who just suffer in silence, thinking that God
can't or won't help. If you do not directly question young people's use of pornography, and you do
not ask those who are dating if they are involved in petting, it will be taken for granted that it is
okay. You must understand that many of the young people are chained to sex, and if you don't
address that issue on an individual basis, you are setting a foundation that will destroy your work
in the future.
The repent-sin cycle is usually an indication of demonic activity, and sexual encounters
outside marriage take their spiritual toll on a person (1 Cor 6:15-18). It is not unthinkable that the
reason that Mary Magdalene had demons was because she was engaged in extra-marital sex.
Before venturing to help someone in this area, it is important that you are free yourself,
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and that you do not have only intellectual head knowledge of what is being taught, but that you
have personally gotten freedom in this area. Pat answers discourage further questions.
Many of the Generation X have no idea of what is normal. Do not rely on conventional
wisdom; you must rely on the Holy Spirit. Many of the teachings of modern-day Christian
psychologists, including Jay Adams, Walter Trobish and John White, though they have many
good things to say, are not adequate in dealing with sexual issues. They offer no or little freedom.
If it did not work for you, it won't work for the people you work with! I was asked to
speak a year ago or so at Liberty University to address the students in the master of counseling
program, and I spent a great deal of time with the Chair of the Department who had spent 25
years in Christian counseling clinical practice. He told me that "It didn't work!" and that was why
he had decided to come teach and find out what did. You must be very honest with yourself as to
what degree of freedom you have.
These are some but by no means all, of the basic problems faced by young people, and if
they are not addressed and repented of, they will never know the wonders of the love of God.
Perhaps they will have glimpses every now and then, but their Christian lives will not be ones
filled with the fruit of the Holy Spirit.
How to Deal With the Issues
There are probably many ways to address the issues, but first one must be sure that the
issues addressed are the issues that need addressing. We had a staff woman who was involved in
homosexual relations with others in our church. We were not aware of it, but my dad commented
that there might be something along that line wrong with her. The rest on the pastoral staff
thought that there might be something else, and tried to help her with a different line of
superficial problems. But they never got anywhere.
You must deal with the real problems, and as a missionary you are sometimes at a
disadvantage culturally and linguistically. Many missionaries do very well on the intellectual
theoretical questions, but usually these questions and these answers do not solve problems, much
less shed light on the sin that tends to lie at the center of the issues. Listening well, asking many
questions, being empathetic, will help overcome many of these hurdles.
Honne and Tatemae (The Real and the Facade)
When I worked part time for ECC, there was a big poster on the wall on how ECC was
dedicated to contributing to world peace. We teachers knew ECC, and since it was the most
expensive place to learn English, and not by any means a charitable organization, we knew ECC
meant "English Conversation for Cash." Everyone knew their lofty ideals were just tatemae.
A new missionary in Kyoto was casually invited over to a person's house-without being
told where it was or when to come. Kyoto-ites know that this is simply "polite noise" and that the
proper response is to say thank you and express gratitude at the friendly gesture and not mention
it again until the initiator gives a date and place.
However, this friendly missionary asked where the person lived, and then asked when to
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go. The answer was any time, and so the friendly missionary visited him at his house.
When dinner time came, the mother invited the missionary to stay for a simple bowl of
rice, which of course a Japanese would politely refuse and leave, but the friendly missionary
graciously accepted the invitation, and found that a simple bowl of rice meant a late but
scrumptious dinner.
"Polite noise" is saying what sounds good. That is what the Japanese are used to, so when
dealing with any of the above issues, they need to know whether this is just some lofty talk or
something real. Many times the listener passes off most of what a missionary says as something
that is a lofty ideal-but not achievable.
Your first crisis when dealing especially with young people is you must be credible. They
must know that you are not parroting some pat answer that is supposed to work and doesn't.
Intellectual answers are what professors are looking for, but not what your hurting flock is
looking for. They are looking for hope. They are looking to see if you really have an answer or
whether this is just a lofty theoretical philosophy.
What bridges (convinces) that is your own testimony. If you haven't dealt with the above
issues you need to deal with your issues first before you can help others. Five years ago, I would
have rather died than stand up here before you all and share the struggles I had. But I have been
healed, and although the memory lives on, the pain and panic are gone. I can share what Christ
has done for me-and that immediately makes everything I say honne. If you are willing to share
yourself, your struggles, your defeats, your victories, then you will gain rapport with your
audience
Who would you talk to?
Consider the issues you are dealing with. Suppose you were a person with a lot of
skeletons in your closet. Who would you divulge that to? You probably wouldn't. In my case, I
considered flying to the US and going through the Steps to Freedom in Christ with a total
stranger, rather than someone at our church. How could I let them know my garbage and ever be
able to face them again?
How will you react if you are given certain information? If the person with the problems
feels that you would use the information against them, or that you would spread it as gossip, they
will clam up.
I used to have the people who came to me with problems fill out a questionnaire. But I
found that even Christian staff people lied on that questionnaire. When you are dealing with sex
related issues, most non-Christians will have no problem relating their pre-Christian heterosexual
escapades. However, their post-conversion or homosexual encounters as well as their incestuous
encounters are a different story.
Many times, they will test you by telling you a relatively small thing and depending on
your reaction, they may decide to continue or stop. When I was relating my high school struggles,
my counselor said, "All right, anything else?" without skipping a beat. I had expected heaps of
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condemnation.
Confess Your Sins One to Another
Now there are various theories about deliverance, when it takes place and the underlying
reasons why. But James 5:16 says, "Confess your sins one to another, so that you may be healed."
Not just counselee to counselor. This is definitely a very important part of the deliverance
ministry.
The devil works in the darkness, and our job is to expose to the light the deeds of the
darkness, not ignore them (Eph 5:11-13). You will encounter those who will balk at discussing
certain sins with you. You may feel uncomfortable when they are discussing their sins with you.
But this is a commandment in the Bible for those who wish to be healed. It is not just a good
idea.
There are several reasons for confessing sins to one another. First, because of the biblical
command. Second, otherwise, most people will not adequately deal with the issues. Lastly, a
person who has committed what they feel are great sins, is greatly relieved when they see that the
pastor of their church can forgive and love them. It then takes much less imagination that their
heavenly Father can do the same. Being accountable also helps prevent some habitual sins and
gives the devil less place to play.
Repentance
When you start dealing with young people, you will find that many have a selective
memory and may not classify sins the same way God does. Earlier in my ministry, I used to
command evil spirits to reveal their names and their rights within a person. In most cases, the
evil spirit when forced to tell the truth, would name a sin or certain sins that the person hadn't
fully repented of. When the person repented (not just orally confessed) of the sins, they were set
free from whatever work (assignment) the demon had in the person's life.
Jesus and Paul had conversations with evil spirits. The Bible only records them briefly.
However, the recorded words of demons are more numerous than the words of most of the
disciples. The Gadarene demoniac (Mark 5) conversed, perhaps at length, with Jesus so as to be
allowed to go into the swine.
But demons do lie, and when the person you are dealing with has given into sin and
allowed sin to reign in his body, and his repentance is shallow at best, then oftentimes the
demons get cocky and do not answer, or leave briefly and return. There is much that I do not
know about demons, but if demons and the devil can audibly communicate with a person, why
couldn't the Holy Spirit of God.
So somewhere along the way I changed my tactic to having the person pray and have the
Holy Spirit reveal sins. That is His job (John 16:8, Romans 8:14). He brings up sins to lead a
person to repentance, but the demons bring out sin to cause despair and despondency.
I tried unsuccessfully to convict one lady of sin. After several minutes, she said that she
would be willing to confess it as a sin, if that would make me happy. So then I had her pray that
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the Holy Spirit would be faithful and convict her of the heinousness of her sin. In the middle of
her prayer, she broke down and cried tears of repentance, and she was delivered of that sin. For
the Holy Spirit to convict of sin and bring forth repentance leading to salvation, I believe that the
counselee must make a willing decision to break with sin, in each of the areas.
The key to deliverance is repentance. I cannot overstate that. Casting out demons from a
person who is not repentant is not doing him or her a service. Get the person praying daily for
God to reveal his sins that he might repent and be set free
The Basic Pattern
Methodology is not as important as dealing with the issues, and my methodology varies
from person to person, and issue to issue. The following is just a sample of how things can be
done.
Christ's Protection: Before you begin, you need to pray for God's protection through the
blood of Jesus Christ, that He protect you from physical hurt and from being deceived. The devil
hates people getting free and will attempt to thwart it.
Identify the Sin: The counselor's job is to define the sin, in terms that the counselee can
understand.
Prayer of Affirmation: Either at home or at the end of the counseling session the
counselee needs to write a prayer of affirmation of the decision to wholly commit himself to God
and to obey Him in this area. Some will need help constructing it; others will do well on their
own. It needs only to be a simple three-line affirmation, stating their choice to part with i.e.,
idolatry, sexual immorality, or whatever particular sin they are dealing with, and their
commitment to worship and serve only the one true and living God, to abstain from immorality
and lustful thoughts and save sex for marriage and so on. This affirmation needs to be
reconfirmed orally every day during the following week.
Repentance: The counselee will then need to pray a general prayer of repentance for
committing these sins. They then need to pray every day that the Holy Spirit will show them in
what way they have sinned in this particular area, and what they need to repent about. Tell them
to write down everything that comes to mind after praying and to repent of them as sin, (to
communicate the concept of repentance, renunciation of the deeds or thoughts may be more
helpful).
Accountability: When they come the following time, they need to bring the list of sins in
it's entirety. You need to look it over and ask some questions. They are very vulnerable at this
point, and the manner with which they perceive you at this point will determine if there will be
another session. If they are convicted and repentant, you do not need to help out the Holy Spirit
in condemnation. Our ministry is reconciliation. Depending on the severity and the spiritual state
of the counselee, I may pray for the Holy Spirit to reveal to the person if there is something more
that needs to be revealed.
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How to Deal with Specific Issues
False Gods: First, they need to write an affirmation of their decision to break with all
forms of idolatry and false religions. They need to audibly state this affirmation daily, and
proceed to ask God through the Holy Spirit to show them what they need to repent of. If they
haven't yet disposed of the related articles, this is very important to do so at this time.
It is important that they make note of each idolatrous practice that they have been
involved in and that they repent and renounce the use of false gods. It may take them a good
several hours to complete this first step. They should bring it to you the following week and show
you what they have done and discuss any problems they have had with the repentance.
Sometimes there will be some demonic manifestations, and if there are severe struggles, it may
be wise for the person to come and work through the list with you. Certain religions, cults and
occultic practices give the devil lots of authority in one's life, and the demons certainly do not
like giving up the power they once enjoyed over a person.
With this step, I will use this list (See Appendix A). It helps open their eyes to the extent
in which they have been involved in idolatry. Have them take it home with them, pray and ask
the Holy Spirit to show them what they need to repent of as far as false gods are concerned.
At our church we preach against idol worship often and refuse to pray with people for
salvation until idolatry has been thoroughly discussed. If this is not "Standard Operating
Procedure" at your church you may find quite a bit of hostility at this point. There is no sense
going on to the next point until the idolatry issue is totally taken care of.
Rebellion: The sin of rebellion is idolatry, and perhaps this is the most difficult one to
adequately deal with. First, one needs to commit oneself to obeying God and to submitting to
authority in the Lord. This is best done in the form of an affirmation. Many people do not realize
the huge problem that rebellion is, especially if they keep it tucked away under a pleasant
exterior. If you use one of Neil Anderson's definitions of rebellion as being "anything less than
100% support for those in authority over you," you can perhaps make them see that perhaps there
is a rebellion problem.
It is important to ask God to reveal every instance of rebellion that one needs to repent of.
Many people after praying for a day, find that God will begin to reveal the extent of their
rebellion and it can be pretty depressing. It is important that each instance that the Lord reveals is
written down and repented of. This is not a pleasant experience. A number of people that I have
dealt with will stop praying for God to work after a day-because they don't want to deal with all
the garbage that the Holy Spirit reveals. Some time later-anywhere from a week to a year later,
they will return and want to continue.
You cannot continue counseling unless the counselee is willing to face their rebellion and
commit to being submissive.
Deception: If you are deceived, you do not know it. Trying to convince a person that they
are deceived is a can of worms. Deception is the primary method that the devil works within
Christians. If this is indeed the later days, there will be and is a spirit of deception at work within
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the church (1 Tim 4:1, 2 Tim 3:1-13). It is imperative that a person suffering from deception face
the truth about all the lies and pretending that they has been a part of. People who are involved in
extramarital affairs and homosexual encounters often have a fierce problem with the truth.
Those who have encountered sexual abuse have a huge problem with denial, which is
another form of living a lie. For many, this is the biggest battle. Those on medication are on
medication because this part of their life is out of sync. Giving them verses like 2 Cor 10:5,
having them personalize it, may help them. "I choose to destroy speculations and every lofty
thing raised up against the knowledge of God, and I choose to take every thought captive to the
obedience of Christ." Depending on the intensity of the battle, you may want to add more
scripture to their daily affirmations. It is easy for the counselor to get off track at this point. You
must maintain your spiritual armor or you will also become deceived. Self-deception is one way
that people cope, and to renounce that and live for the truth makes coping very difficult unless
the Holy Spirit has taken control.
Fears: We are commanded to fear the Lord, not man (Matt 10:28). Fearing man is a sin
that the devil likes to use to control people. Fear needs to be handled like the above issues.
Fear is based upon deception as to who God is and who a person is in Christ. Fear is
usually demonic in origin and cannot be taken lightly. Intellectual reasoning will not solve a
demonic fear problem.
Sexual Issues: While following the above pattern, it is important that the person trust you
and feel that you will love them regardless of what they tell you. God does not necessarily reveal
everything at once. Some things a person can't handle at a particular point in their development,
and God will at times withhold some information about their past. For some people, this part is
very quick and easy, but for others it may be a total mess. If it is saved until last, after everything
else is adequately handled, it will be not as difficult.
Conclusion
When this is finished, or perhaps at the end of each of these categories, if there is no
freedom yet, there are two probable causes:
1. Repentance was superficial, or the issues which needed dealing with were somehow
not dealt with.
2. Demons have rights to a person from ancestral sins and occultic activity, sexual abuse, hidden
memories and demon worship.
Command any demons in and around the person to reveal themselves. Christ commanded
demons to reveal their names and conversed (limitedly) with them and sent them away. If after
all sins have been confessed (6 weeks later perhaps) and something is still weird, pray and ask
God for direction in commanding demons to reveal themselves and sending them away.
Invariably, if the person is sincere in their quest for freedom and desire to live a godly life, the
demon will speak to the counselee giving away it's name. It can then be commanded in the name
of Christ to leave. If it doesn't leave there is usually a reason, and the demon may be forced to
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give it away. Whether it is in hidden memories, unconfessed sin, curses or prayers that need to be
renounced, it often can be taken care of quite easily-provided the counselee is willing to truly
repent. Otherwise, the demon will claim rights and refuse to leave.
Final Words of Advice
Don't become enamored of demons and what they do. Don't take them lightly. If you are
having a demonic confrontation, it is advisable to have someone else in the room praying while
you are commanding. Sometimes I find that the person praying is not being lead of God in prayer
and their prayers have no power. I have sent some prayer helpers out of the room and searched
for replacements before proceeding. If your spiritual condition is poor, don't attempt a
confrontation until you have repented of all known sin in your life.
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REACHING GEN-X THROUGH VARIOUS MEDIA
by David Verwey

David Verwey, raised in Japan, has served with the Japan Mission, Ikoma,
Nara, since 1987. He is a graduate of LeTourneau University and holds
the MBA from the University of Texas.

I will be addressing the issue of reaching Gen-X through various media. One thing that needs to
be acknowledged from the start is that, if the Holy Spirit does not work, the use of any media will
not be effective. It is the Holy Spirit who uses various media in order to convict people and open
their eyes to the message of the Gospel.
The verse which I will be using throughout will be Galatians 6:9: "And let us not lose
heart in doing good, for in due time we shall reap if we do not grow weary"(NASB).
My parents are missionaries in Japan and I was raised here. After graduating from high
school I went LeTourneau University, where I received a BA in Missions & Bible. I then went to
the University of Texas and got an MBA. After this I then returned to Japan in 1987 in order to
work with my parents and the Japan Mission.
Japan Mission is a para-church organization which strives to develop materials and
programs for the churches of Japan. One such tool is a monthly evangelistic tract called the
"Yorokobi no Izumi." Many churches use this leaflet and place their information on the entire
back page. It always contains a testimony of salvation. This allows many churches to come out
with their own full-color, evangelistic tract each month. We also have a program which provides
eight English teachers who go to approximately 30 churches of varying denominations in the
Kansai area.
In order to introduce you to the work of the Japan Mission, my father would like to say a
few words to you through this video:
Video: "Right Side of the Ship"
"Then Jesus said to them: 'Children have you any food?' They answered Him: 'No.' And
He said to them: 'Cast the nets to the right side of the boat and you will find some.' Then they
cast and now they were not able to draw it in because of the multitude of fish."
"Maybe Peter always cast the net to the left side of the ship, but that night he toiled all
night and caught nothing. Then he heard the certain voice from the shore: Cast your net to the
right side of the ship. He did it and caught more fish than he could handle! When he heard the
voice of Jesus and changed his methods, he was successful!
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"In the Japan Mission, we always try to use new methods when the Lord so indicated it to
us. Just after the war, thousands of Japanese were sick with tuberculosis. We saw a great need
that was not being met and placed hospital evangelists in many of these hospitals. In that way, it
was possible to reach out with the Gospel to over a thousand hospitals, within a radius of a 140
km from our Mission headquarters.
"Japan Mission also saw the tremendous potential of using the radio, allowing us to
communicate the Gospel right into the homes of the people. As a result, the Lord gave a hundred
thousand responses to broadcast and correspondence courses. We had the joy of leading many to
the Lord.
"The Mission was further challenged to help Japanese churches by making testimonies of
Japanese Christians into films that they can use in their evangelistic outreach. A wonderful
fellowship of lepers still continues today. But in the days before cassette recorders, the Mission
used to know several lepers who read Braille Bibles with their tongue, because they had lost all
sense of feeling in the extremities of their bodies. The Braille pages were often covered with
blood. We, with all our faculties, how much time do we spend with God's Word?
"Japan Mission also placed advertisements for Christ in ordinary newspapers, offering a
free New Testament and spiritual help to anyone in need. From one ad alone they have received
over five thousand responses.
"During Christmas celebrations, people in Japan are more responsive to the Gospel than
at any other time. So Japan Mission started Christmas festivals. Thousands attended, which
resulted in some very clear conversions.
"Japan Mission is still continuing to use new methods to reach people. They are trying to
cast the net out to the right side of the ship. If you want to reach modern people, you have to use
modern methods. Young people in Japan do not necessarily want to hear sermons-but they do
want to see videos. We provide them with videos containing a clear Gospel message, presenting
it in a new and interesting way.
"The Japanese are not keen to attend church meetings, but they do want to learn English.
So English is used as an incentive to get them to come to church, and allow us to proclaim Christ
to them. Like anywhere else in the world, young people love parties. The Mission has many
Christmas parties, explaining the Christ of Christmas. People would rarely refuse invitations to
such parties, and at these parties we have a wonderful opportunity to present our Savior.
"Young couples these days are most anxious to have a Christian wedding, so Japan
Mission provides seminars and officiates at their weddings.
"It is as if Jesus is still saying to us today: Cast the net to the right side of the ship. When
Peter heard these words, he might have thought it stupid! But he toiled all night long, and he
caught nothing. And without any faith whatsoever, he obeyed Jesus. He changed his methods of
fishing, and he caught more fish than he could handle!
"Maybe Jesus is saying to you: Change your methods! Do not let tradition hold you back

58
in your outreach for Him. Some of us are still busy with ox wagon methods in this modern age in
which we live. May God help us to get relevant in reaching out with new methods to the lost
around us. May the Lord help us to obey His voice, and to cast the nets to the right side of the
ship!"
SAVE-Shinnihon Audio-Visual Evangelism
Another area of outreach of the Japan Mission is that of the audio-visual section of the
Japan Mission. SAVE produces and distributes Christian programming on videos, cassette tapes
and other media throughout Japan. It also sells audio-visual equipment such as overhead
projectors (OHP).
We find that 16mm films are not being used as much in recent days. In 1998, SAVE only
had 67 16mm showings with the total audience barely exceeding 2,000 people. Ten years ago we
used to have hundreds of showings with tens of thousands of people annually.
We find that people are now making greater use of VHS video programming. We also
find that mass media is moving into the realm of "mini media," as people are not showing videos
to many people at the same time. Rather, they are giving these videos to individuals to watch, in
order to address specific needs. Consequently, programming which addresses a specific need has
become quite popular.
SAVE used to produce Japanese VHS video programming, but found that this is
extremely costly. We are now moving more and more into the area of doing voice-overs of
appropriate foreign programming. This way the costs are greatly reduced, and a larger number of
programs can be made available to the church in a shorter period of time.
However, even with the voice-over of programming, it is extremely hard to recoup the
costs involved. We find that approximately one million yen is spent to do the voice-over and
make a video widely available. These initial costs are funded by free-will donations. Income
from the sales of videos goes to pay for the promotion, copying, and salaries of personnel related
to the sales of such videos after production.
The reason for this tough financial situation is because the Japanese Christian market is
so small. We do well to sell 2,000 copies of an episode. Most episodes sell between 1,000 to
1,500 units over a three-year period. It is for this reason that the trend is to sell Japanese
Christian videos, rather than to rent them. It is hard to recover costs on low rental fees.
One or our recent video productions is called, "God's Story." This episode was originally
produced by Jeremiah Films. It is a good complement to the "Jesus" video. "Gods Story" covers
the Bible, from the creation in Genesis to judgement in Revelation, in 80 minutes. It explains the
reason for the Old Testament. It also powerfully depicts the life of Jesus in the context of the
redemptive thread, which runs through the Old Testament.
We believe that "God's Story" will be instrumental in the salvation of many in Japan. This
episode helps Japanese understand why God chose Israel, the sacrificial lamb, the wars and many
other things which may perplex the seeker.
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Overhead Projectors (OHP)
On average, SAVE sells approximately 10 overhead projectors per month. OHPs can be
used as a very effective tool for communication. Pictures of actual people are very effective when
sharing a testimony, or events which actually happened. Cartoons are often useful to depict
difficult theological concepts, such as the sinfulness of man, redemption and justification.
There is no need to be able to draw or be an artist. Computers, scanners and color printers
have made it very easy to produce some extremely colorful and effective OHPs. There is much
software available which includes Christian clip-art images and colorful illustrations.
Leading singing with OHPs is also very effective. People tend to sing better when they
are looking up, and don't have their head buried in a book. Copyright laws are less affected when
using an OHP, rather than creating one's own song books.
Recently, an alternative to singing with an OHP has been to have a few lines of computergenerated text with a colorful background projected to a screen. This is projecting by an LCD
projector. Two software packages that are easy to use and facilitate such presentations are
Microsoft Power Point and Lotus Freelance.
LCD projectors have been viewed with great interest by the church in Japan because it is
a way to project videos on a large screen. However, due to the expense of these units, not many
churches are buying them. A good LCD projector will cost anywhere from 400,000 to
700,000. Some older models can be bought for about 200,000. The trend has been for the
church to rent these units from audio-visual service centers, such as SAVE, for special occasions.
International Chapel Ministries
Personnel of the Japan Mission are all involved in local churches since we are not
involved in church planting. The Lord led my wife and I to specifically work with International
Chapel Ministries, where I am actively involved as a staff member.
Getting Japan Mission staff involved and accountable to the local church has helped us
develop more effective materials and programs for the church. I will make more mention of
International Chapel Ministries as I present what they are doing to reach Gen-X through their
English program.
Why Should We be Interested in Audio-Visual Media?
People may ask, why should I be so interested in audio-visual media? People only
remember about 15% of what they hear. The more senses used to absorb information, the greater
the chance people will remember what was said. Audio-visual materials help people remember
the message. It allows our appeal to be more attractive and convincing.
One of the functions of the church is to meet people's needs and communicate the Gospel
through effective teaching and outreach. We find that Jesus was keenly aware of acoustics, as he
had a boat put out on the water so that he could address the crowd. I am sure that when Jesus
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addressed a crowd, he thought of where to stand in order to be best heard, whether at the top of a
hill or in a valley.
Jesus used object lessons of what people could see, and related it to Biblical teaching.
Examples of this are that of the fig tree, grain harvest, sheep and the shepherd. When you talk to
your congregation of these things Jesus spoke of, how many people understand? Audio-visual
materials help us be more persuasive and clear in our communication.
Problem: Message of the World vs. Church
The message of the world is delivered through a variety of media, in awe inspiring fullcolor and stereo sound. The news media chases after the sensational and titillating. We need look
no further than the presidency of the U.S. to see this. Young people are learning that immorality
is not really a problem. It is a normal state of affairs, which has no serious consequences.
The church has the responsibility in society to guide it along the morally correct path, and
to speak out when things have gone awry. The church tries to influence people through Sunday
messages, Bible studies, cassette tapes, videos, periodicals and newspapers. The problem is that
Christian influence is far out-weighed by the volumes of secular information communicated to an
individual through the media.
David, the Psalmist, points out the secret to being firmly planted in the Lord: "Not
walking in the counsel of the wicked. Not standing in the path of sinners. Not sitting in the seat
of scoffers. But delighting in the law of the LORD, And in His law this man meditates day and
night. He will be like a tree firmly planted by streams of water, and will prosper" (Psalm 1:1-3).
Churches need to encourage their young people to meditate on God's Word day and night.
He further says: "I will set no worthless thing before my eyes; I hate the work of those
who fall away; It shall not fasten its grip on me" (Psalm 101:3).
I believe Christians are becoming much more influenced by secular society because they
spend less time meditating on God's Word, and are increasingly setting worthless things before
their eyes, allowing the things of the world to fasten a grip on them.
This problem is accentuated among the youth where values are not taught but "caught."
They are much more influenced by secular society.
The average Jr. High or High School child watches many hours of TV and reads countless
"manga." The church is competing against all of these things to influence young people to
meditate on the Word, and set no worthless things before their eyes! Unless the Holy Spirit does
a supernatural work, changing the lives of these young people, the situation would seem bleak
and hopeless.
Church Growth in Japan-Statistics
As one examines the statistics of church growth in Japan, it is not a very encouraging
picture. Church Information Service (CIS) shows that there have been between 200,000 and
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300,000 church-going Protestant Christians for the last 10 years, out of a population of 120 plus
million people!
Many organizations have come and gone, claiming revival or a move of the Spirit. I am
not doubting that the Spirit truly worked and that some were saved. However, after all the hard
labor and resources poured into Japan, it is sad that the Christian church has not really made any
significant gains in reaching Japan for Christ over the last 20 or 30 years.
What Would Jesus Say to Us?
These things that I have mentioned are discouraging. It is not for trivial reasons that
people have referred to Japan as one of the most difficult mission fields in the world, or the
graveyard of missions.
As I contemplated this bleak situation in prayer the Lord gave me the following verse:
"And let us not lose heart in doing good, for in due time we shall reap if we do not grow weary"
(Galatians 6:9).
I do not believe the Lord wants us to be discouraged. He wants us to place our hope in
Him, and trust that He will help us make a difference in Japan. I believe the Lord wants us to
prayerfully reexamine our methods and be open to change. He has led each of us to Japan for a
purpose. I believe that the Lord wants us to be full of hope, and look forward to the exciting
things He is going to accomplish through our various ministries as the year unfolds!
We Can Meet People's Needs!
Reaching the youth of Japan is vital to influencing this society for the Lord. They have
grown up in a society which is more prosperous, and which has faced fewer hardships than
previous generations. They are more inclined to spend money on travel and leisure activities, and
have more access to information than their predecessors.
The youth of today seem to be more self-absorbed and interested in things that fulfill their
needs for self-gratification. They seem to have less regard for the traditional and social values to
which their parents conformed.
Jesus was sensitive to the interests and needs of those to whom he ministered. He met
their needs by healing and feeding them as he taught them about the Kingdom of God. In the
same manner, it is important for the church to meet the needs of young people, as they strive to
teach God's Word. As one strives to do this, I think we can draw the conclusion that the church
has a culturally relevant message for the youth of Japan today.
Power
The youth are fascinated and preoccupied with the concept of spiritual power. This is
evident through their fascination with horoscopes, witchcraft, seances and all kinds of new age
concepts.
Teaching what the Bible has to say about demons, deception and true spiritual power will
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attract young people to listen to our message. A powerful testimony of conversion of how
someone met the true and living God would go-hand-in-hand with this topic. The church can
address these issues and could run seminars surrounding this theme.
Prophecy
Another area related to the concept of power is that of prophecy and foretelling the future.
Young people are interested in the future. Prime-time television programs featuring the
prophecies of Nostradamus and the Bible Codes are not uncommon.
The Bible has large portions dedicated to this subject in Daniel and Revelation. We have
seen many people make commitments to follow the Lord as pastors at the church where I go
preached a series of messages on prophecy from Daniel and Revelation.
Woman Seeking a Fortune-Teller
One day a woman inquired if her friend knew a cheap fortune-teller. The other woman
said, "Why don't you try Japan Mission."
When a staff member of ours met her at the door they were somewhat taken aback at the
request to tell this person's fortune. After some thought, our staff person invited the lady in,
saying, "I know all about the future."
This staff person told her all about the coming tribulation and judgement. After she heard
the Gospel she asked, "How much will it be?" The staff person explained that it was free and that
she would be welcome to come back the following week to hear more.
The following week she was back! The staff person told her more about judgement and
salvation through repentance. The following week the lady was back, saying, "I have been
repented of my sin and would like to go to church."
Today this lady is a member of a church and married to a Christian. As missionaries we
need to be constantly vigilant for opportunities. Even a request from someone to tell their future
is an opportunity!
Love and Sex
The youth are interested in love and sex. It used to be that the topic of sex was not
addressed from the pulpit. This is another area where the church has much to say. People need to
be persuaded that one can be happily married and sexually fulfilled with one lifetime partner. We
need to help our young people to realize this in their lives.
There is a great opportunity in running seminars on sex and love. At the International
Chapel they run these seminars periodically, and make use of the video, "Sex, Lies & Truth," put
out by Family Focus Japan.
It is not uncommon for Jim Blocksom of International Chapel, to speak to a group of
married ladies regarding the theme of sexual fulfillment. He encourages them to meet their
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husband's sexual needs and not use sex as a weapon. When have you last heard a message on this
subject? The church needs to speak out boldly on practical issues in order to encourage young
people to live godly lives.
English
The youth are interested in English. Young people of this generation are more likely to
spend more time watching movies, traveling, using computers and surfing the WWW. All of
these things serve to heighten young people's interest in learning English.
Missionaries are uniquely qualified to meet the needs of young people through the means
of teaching them English. Most missionaries I know teach English in one manner or another. One
problem has been that, over the years, missionaries have felt the financial pinch of lower
exchange rates and diminishing support. It is not uncommon for missionaries to teach English for
the purpose of supplementing their income or paying for a building project.
In order to be effective, the purpose of these English teaching efforts need to be defined
and the results evaluated. The danger is, if these English teaching efforts are not structured
properly, efforts can become more motivated by income rather than by evangelism.
If structured and managed in an effective manner, English programs can do much to aid
the church in its evangelistic efforts. I know of a number of churches where the majority of its
members were originally English students of that church.
Such churches are centrally located, and structure their Sunday morning services to do
evangelism among the students. They are also not reluctant to spend a lot of money advertising
their English classes. Numerous methods of advertising are used such as handing out colorful and
attractive leaflets, and advertising in the phone book and Yellow Pages.
Over a year, a turnover of about 50 to 100 students is a key part of success. Only a small
percentage of students will be truly interested in the Gospel message. Many need to hear in order
to catch those few who are interested in following the straight and narrow way.
I have seen the odd student come for ten years without making a decision. However, most
students leave in a few years if they are not interested in the Gospel. This is not an unhealthy
thing. There are millions of people that surround us who need a chance to hear. It is not
necessarily a good thing to concentrate on a few uninterested people for years, without much
fruit.
The traditional pattern has been for missionaries to be placed in a town, or a bed town,
and start a church-planting ministry there. The general goal has been to plant a local church for a
neighborhood or town.
I would like to suggest that the strategy should be shifted to concentrate the staff under
the leadership of an experienced missionary, and locate near a major commuting point. You will
find that the church will benefit from the many gifts of the staff, and that young people are
attracted to a place that appears to be a going concern with many teachers and classes.
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I would like you to see through the following video how International Chapel Ministries
has used English to further the Gospel in Japan:
Video: International Chapel Ministries
The Lord has raised up International Chapel Ministries to share the hope of Christ with
the people of Japan. International Chapel Ministries (ICM) is a Bible believing, non-Pentecostal,
non-ecumenical Mission based near the city of Osaka-the center of a metropolitan area which is
home to more than 20 million people. James and Barbara Blocksom founded ICM in 1981. After
20 years of church planting in Japan under a denominational mission, the Lord led the
Blocksoms to begin a new ministry, utilizing the untapped resources of lay people-both foreign
and Japanese-to carry on their effective evangelism in church planting methods in this
desperately unevangelized land.
We are surrounded by millions of unsaved people. Thousands die daily in Japan-never
having heard the Gospel. But the situation isn't hopeless: the Lord says that, "the harvest is
plentiful, but that the labors are few. Therefore, beseech the Lord of the harvest to send out
laborers into His harvest." The Lord didn't say, "the harvest is plentiful everywhere but in Japan!"
The problem is that the laborers are few. The harvest is in a field but we have to go after it.
Who are the workers for Japan's harvest? International Chapel believes many are the
Japanese Christians sitting in church on Sunday morning. They are self-supporting, fluent in the
language and know their people well. At ICM we believe that the New Testament pattern for
church growth is a four-step cycle:
1.
Evangelism: Help unbelievers to understand the Gospel and make a decision to follow
Jesus Christ. At our International Chapels, this is the main goal of our morning and evening
services every Sunday.
2.
Plant churches: Assemble the believers in churches for worship and training. Our
midweek meetings focus on Christian growth, and over 90% of our members attend every week.
3.
Make disciples: Teach each believer to obey Jesus as Lord of their life. Before baptism,
each new Christian at our Chapels, studies our fifteen lesson follow-up book-one on one with a
mature Christian.
4.
Train workers: Train these disciples to use their spiritual gifts in a ministry of the local
church. At ICM we have special seminars on evangelism and preaching, as well as weekly
meetings to train staff and pastors. We then repeat this process with new workers in new places.
But why an International Chapel? There are thousands of foreigners in our area. Many
need the Lord and are looking for English speaking friends. Others are young Christians, eager to
find a place to worship, serve the Lord and take their friends to hear the Gospel. Our Chapel's
bilingual Bible hour attracts many foreign guests, people from over 40 countries have
worshipped with us. A number of these have felt God's call and joined our work.
Testimony: "I am here in Japan because I was running away from God and through chapel
came back to God. And I felt that God wanted me to stay in Japan and serve Him here. And my
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testimony has helped other prodigals too."
Testimony: "I first came to work with ICM as a volunteer builder. While working as a
volunteer, I saw that there were many ways that I could serve the Lord while on the mission field.
Now, I teach English, meet new friends and share my testimony with others. The most exciting
thing about being part of ICM is that I see God changing the lives of others around me as they
come to know the Lord."
By working in the business world, part time, our missionaries interact with people whom
they hope to reach with the Gospel. They also serve as role models of self-supporting workers for
the national Christians. With practical experience working in Japan's pagan society, they can
teach with authority on how to live the Christian life in the working world. Since most of our
workers are fully or partially self-supportive, training and preparation time is limited. Therefore,
a team of Japanese and foreign workers shares the ministry. This is a blessing, as it brings a
variety of gifts into each chapel and provides a good opportunity for new workers to receive onthe-job training.
Jesus drew large crowds of people because he met their needs through doing miracles.
The great need in Japan is for English. Japanese are very eager to learn English from a foreigner.
Every Sunday more than one hundred non-Christians come to our chapels, because they want to
learn English. We require our English students to stay for the bilingual Bible hour that follows
English classes. This way we do evangelism every Sunday of the year. Almost all of our
Christians first came to learn English before they were saved.
Testimony: "My father is a Buddhist priest but speaking English is very attractive to me,
so I came to chapel. But what impressed me most was that the people at chapel were so serious
and sincere about their faith."
Testimony: "One of my university professors was a pastor at chapel. He invited me, so I
came to study English. But I also learned about Jesus, and was saved. I brought my boyfriend, my
brother and my sister-and they all became Christians too! Now, my mom even comes sometimes.
I thank the Lord for what He has done for my family."
We have seen the family members of many young Christians saved and they live out their
faith at home and invite their families to chapel. Concerts, camps, barbecues and sports days are
other means we use to reach those who are not interested in learning English. At our Kyoto
chapel, we also have a weekly "Open House" for students from the local universities. It is a good
opportunity to build friendships-for many, this is the first step before coming on Sundays. Our
Sunday services are called Bible hours. The goal is to reach the unsaved, so we avoid things that
might be an unnecessary stumbling block to non-Christians. No offering basket is passed, and
our music is contemporary Gospel and Scripture songs.
The Shepherd cared enough about one sheep to leave the other ninety-nine!
Our messages are always bilingual, evangelistic and practical. We use stories, dialogue,
testimonies and overhead projectors to make the message interesting and easy to understand.
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Joy Club Program
The Japan Mission has an English program in which it's teachers teach English in
Churches. We have teachers in about 30 different churches in Osaka. We have found that the
effectiveness of the program depends on the pastor.
We do not use the Bible as a textbook. Instead we use professional textbooks for about 50
minutes. We strive to meet the need which the students have for English as best we can. We then
teach Bible in Japanese for 10 to 15 minutes afterwards.
There have been some churches that have responded very well to this program. One
particular church which comes to mind made a special effort to change the format of their service
once a month in order to accommodate the new students.
The following is a testimony of Miss Tani who came from another church where we sent
an English teacher:
"In July, 1996, I went to a concert put on by Mr. Scott Kinoshita of the Japan Mission.
The earnestness and sincerity with which he sang touched me deeply. He spoke to me afterwards
and invited me to join his English Class. I wanted to brush up on my English so I acquired a
bilingual New Testament. I asked Mr. Kinoshita every time I didn't understand something in the
Bible. He always answered my questions and encouraged me to confess my sins before God.
"One day after a busy day, I was tired, but as usual I read my Bible. I was struck by the
authoritative Words that read, 'In the beginning was the Word, and the Word was with God, and
the Word was God' (John 1:1).
"These Words gripped my heart and tears filled my eyes. When I saw Mr. Kinoshita
again, I asked him, without hesitation, to pray with me to accept Christ as my Savior and Lord. I
will never forget that day as long as I live!
"That day-the 23rd of October, 1996-became a red letter day for me! From then on I could
sing from the bottom of my heart:
Oh happy day, oh happy day
When Jesus washed my sins away
He taught me how to watch and pray
And live rejoicing every day!
I am now baptized and actively involved in helping others find the true meaning of life through
the Joy Club program held in my church."
Summary-Five Principles to Effective English Evangelism
In summary, the following are the principles which I believe to be key to a successful
English program with the purpose of doing evangelism:
1.

Stay evangelistically and not financially motivated;
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2.

Good Location - Be centrally located, near major commuter points;

3.

Traffic - many students in an out of the program;

4.

Advertise heavily - don't be afraid to spend money on colorful advertising;

5.

English should always be taught with Bible - not just English.

I have seen programs succeed or fail, depending on the degree to which they conform to these
principles.
Conclusion
In conclusion I want to draw your attention once again to the following verse: "And let us
not lose heart in doing good, for in due time we shall reap if we do not grow weary" (Galatians
6:9).
Father was Discouraged
One day my father was driving around in Osaka. He normally sings, but on this day he
was discouraged.
My mother likes brown bread so he stopped in at a German bakery. Seeing only white
bread, he asked to speak to the manager.
Out walked the manager, Mr. Nakajima. He said, "Welcome Mr. Verwey!" and greeted
him like a long lost brother. Mr. Nakajima was in a hospital about 35 years ago when my father
was instrumental in leading this man to the Lord.
Since Mr. Nakajima left hospital he lost contact with my father, but got involved in a
local church and started a bakery. Today he is a successful business man and an elder in his
church!
My father left him after a word of prayer very much encouraged! It was on this day that
the Lord decided to lift the curtain a little and show him to what end he was laboring.
Many of us who have labored have unseen fruit. Let us not be discouraged and remember
this verse: "And let us not lose heart in doing good, for in due time we shall reap if we do not
grow weary" (Galatians 6:9).
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Introduction
Some 25 or a few more years ago, when I was at the stage of life that people were
uncertain whether to refer to me as a child or a youth, I had a penchant for wandering through
antique stores and museums--sometimes aimlessly and sometimes with specific hope of seeing
artifacts that I knew only through novels and adventure stories. I would look about and ask
myself questions like, "Are there Spanish Pieces of Eight like the ones in Robinson Crusoe for
sale?, Or, Is this the very same sort of rum bottle that the pirates drank from?" Or even, "Could
that odd, old, carved idol from some indeterminate land be similar to Queequeg's idol Yojo from
Moby Dick?" These early quests and the love of reading which was somewhat related to them
gave me an early appreciation for the variety of cultures and people in the world. In fact, I would
venture to say that a great deal of the insight explicitly taught in Dr. Kraft's course is contained
implicitly in Moby Dick and similar stories. In the piles of clever interpretations of Moby Dick, I
wonder if there is one that treats the book as a study in forms and meanings? Or one that analyzes
the worldview of Queequeg?
One day I was peering into a dark corner of a distinctly unclean antique shop when a tenvolume set of small brown books caught my eye. It turned out to be The World's Famous
Orations, 1906 edition, edited by William Jennings Bryan. At the time it was a costly purchase
which cleaned my pockets out, but I couldn't wait to hear the ancient voices of Greece and the
more recent voices of British and American Indian statesmen speak. Over the years I have
enjoyed reading how the skilled communicators of the past changed the course of history time
and again by using the right words at the right time. But words alone are not the full story of what
is communicated. We can see this clearly in volume VIII of the set, where there is a speech
entitled "RED JACKET ON THE RELIGION OF THE WHITE MAN AND THE RED" (1805).
I would like to take the liberty of repeating some of Red Jacket's words here.
Friends and Brothers: - It was the will of the Great Spirit that we should meet together this day.
He orders all things and has given us a fine day for our council. .......... For all these favors we
thank the Great Spirit and Him only. .......... Brother, continue to listen. You say that you are sent
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to instruct us how to worship the Great Spirit agreeably to His mind; and if we do not take hold
of the religion which you white people teach that we shall be unhappy hereafter. You say that you
are right and we are lost. How do we know this to be true? .......... How shall we know when to
believe, being so often deceived by the white people? .......... Brother, the Great Spirit has made
us all, but He has made a great difference between His white children and His red children. He
has given us different complexions and different customs. .......... why may we not conclude that
He has given us a different religion according to our understanding? The Great Spirit does right.
He knows what is best for His children; we are satisfied. .......... Brother, we are told that you
have been preaching to the white people in this place. These people are our neighbors. We are
acquainted with them. If we find that it does them good, makes them honest, and less disposed to
cheat Indians, we will then consider again of what you have said.
Red Jacket's faith in His Creator is impressive; yet, I do not know if Red Jacket ever
embraced Jesus Christ-I certainly hope that he did. Red Jacket's words were spoken "at a council
of the chiefs of the Six Nations in the summer of 1805 after Mr. Cram, a missionary, had spoken
of the work he proposed to do among them." I do not envy the task presented to Mr. Cram by
Red Jacket, "Go preach to my white neighbors and I will see how it helps them to behave better."
I cannot help but wonder what Mr. Cram did before and after this episode. And, would Mr. Cram
have done it differently if he had studied anthropology? But Mr. Cram has been dead many years
and we are alive. So the practical question is not what Mr. Cram would do, but what will we do?
Or, what will I, as a missionary to the Japanese, do? One thing that I have determined to do-a
determination which has been strongly reinforced by Dr. Kraft's course-is to get as much
understanding of Japanese thinking as possible.
This desire to understand-to develop an etic1 perspective is the motivation for the choice
of subject and the approach taken in the rest of this paper. As part of my language and culture
study I have for some months been subscribing to the Mainichi Shougakusei Shimbun-a Japanese
elementary school-level daily newspaper. The focus of this paper is a limited examination of the
content of this newspaper. In particular, this paper asks, "What insights can be gained about the
worldview of Japanese children from reading this paper?"
Cultural Context
There are many excellent books and articles on Japanese culture, and no attempt is made
here to duplicate the coverage that these resources provide. However, review of the following
points2 may be helpful.
-Japanese tradition holds that the Japanese are the descendants of the sun god, with the
emperor being a direct descendent of the sun god and a god in his own right. This thinking was
damaged, but not destroyed, by the Japanese loss in World War II and the subsequent repudiation
of deity by Emperor Hirohito.
-The emperor is viewed as the head of the Japanese traditional religion, or Shintoism.
Shinto, literally "the way of the gods" has been variously described as animistic or monistic by
different observers. The core of Shinto is the concept of kami. Kami are divine beings which are
to be worshipped. A wide variety of things may be identified as kami, human beings, animals,
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plants, mountains, and rivers, etc., may all under some circumstances be regarded as kami and
worshipped. These kami are generally worshipped at shrines. Shrine visits are made at appointed
times of the year, at certain points in each person's life cycle, and when people desire to offer
special prayers for any number of things. Most Japanese have some level of involvement in
shrine worship. However, many do not consider this a religious activity, but instead view it as a
cultural distinctive of Japan. Many Japanese find it difficult to distinguish between Japanese
culture and Shinto practices.
-Since the sixth century AD or earlier, Japan has also been heavily influenced by the
importation of Buddhism. However, Japanese Buddhism is distinctly different than most other
forms of Buddhism. At some periods of Japanese history, Shintoism and Buddhism have been
forcibly united into a single state religion. Nearly all Japanese are buried with Buddhist rites.
-Christianity has influenced Japan in many ways as well. Although most history books
first speak of Christianity coming to Japan with Francis Xavier in 1549, there are those who are
convinced that Christianity has been in Japan since the 6th century or even earlier.3 Either way,
the impact of Christianity on Japanese Buddhism and Japanese society has been considerable.
-Japan has also been heavily influenced by Confucianism. Confucianist principles of
social structure have strongly influenced Japan since at least the Tokugawa period, and probably
much earlier. The Tokugawa period, stretching from 1603 to 1867 has left a deep impression on
Japanese society. Shortly after this period began, Christianity was banned and the government
heavily regulated religious expression. Under the Tokugawa, social mobility was brought nearly
to zero and many features of a person's life were determined at birth through membership in
castes. Although the Japanese castes were officially abolished in 1871, historic family caste
membership still plays an important role in the lives of many Japanese. In particular, those who
are descendants of the outcastes, i.e., the Burakumin, still face considerably discrimination and
prejudice in modern Japan.
-Physical conditions in Japan, i.e., the environment, have also deeply influenced Japanese
culture. Rice has been farmed as a village cooperative effort in Japan since long ages past. One
result of this is the strong group awareness of Japanese society. In the USA mothers often tell
their children, "Just because everyone else is doing it, doesn't mean that you have to." In Japan
the message from mothers is usually the opposite and children are encouraged to go with the
group and do the same as everyone else. In reinforcing this value, Japanese mothers may quote a
Japanese proverb which teaches, "The nail that sticks up will be pounded down."
-Against this historic backdrop and the traditional culture of old Japan, a huge wave of
western technology and ideas has been rising in Japan since the fall of the Tokugawa shogunate
in 1868. The result is that modern Japan is marked by a blending of eastern and western practices
that sometimes baffles the mind. It is not unusual for a Japanese person to be taken to a Shinto
shrine shortly after birth and every year thereafter for a blessing from the local kami, and then to
be married in a Western-style "Christian" marriage ceremony. But it is nearly certain that when
they die, the funeral will be Buddhist. Walking the street you may see youth in school uniformsbut with purple hair. Businessmen commuting to work on bicycles make phone calls from their
cellular phones at stoplights. The Shinto priest at a nearby shrine, who may have just finished
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'blessing' a new taxi-cab, may be seen removing his tall ceremonial hat before sliding into his
Mercedes-Benz. As he drives off, you wonder what kind of music he listens to on his CD player,
rap? punk rock? or traditional Japanese samisen? This is modern Japan. The forms of Japanese
culture have radically changed. But what about the meanings?
The Mainichi Shougakusei Shimbun
(Daily Newspaper for Elementary School Students)
Mainichi publishes a number of different newspapers including papers for adults,
preschool children, elementary school students, and junior high students, as well as an Englishlanguage edition. In this study a brief look will be taken at one of these papers, specifically the
paper for elementary school students. This is an eight-page Japanese-language paper which
appears seven days a week. It is available in most schools and libraries and is also heavily
promoted to parents for home subscriptions. In at least some schools, it is used as a supplement
to the standard textbooks and is to some extent incorporated into the curriculum. The focus of the
investigation will be the attempt to gain insights into the worldview of elementary school
newspaper readers. The data collection methodology used was simple and straightforward. The
newspaper was subscribed to from January to August of 1998,4 during which papers with
particularly interesting articles were set to one side. Immediately prior to writing this paper those
papers were reread with a view specifically to applicability for this subject. Further, a scan of the
previous issues of the newspaper for the entire period was made in order to verify suspected
trends in the type of material and mode of presentation used by the newspaper. No attempt is
made to be comprehensive or scientifically rigorous; instead, specific articles and trends are
discussed informally, and from these hypotheses are made. A follow-up effort to this paper might
be to take these hypotheses and test them with a more rigorous investigation.
Assumptions and Limitations
-As a first term missionary to Japan, I subscribe to this newspaper for the primary purpose
of improving my Japanese language skills. My current Japanese skills would probably be
described by most observers as intermediate level. Since my language skills are limited, it is
probable that I have misunderstood at least some statements in the newspaper articles discussed,
but this is unlikely to change the overall impression of the articles.
-Although the stated intent is to examine the world view of elementary school students,
the methodology chosen actually tends to examine instead the worldview which the newspaper
publisher, editor, and writers are attempting to teach the elementary school students. With the
exception of letters from readers we do not hear the voices of the students in the paper, but
instead the voices of people writing for the students. To the extent that the students are failing to
learn, or rejecting, the views of these writers the hypotheses generated here will be incorrect.
This is one of the primary reasons that the results of this effort are not presented as conclusions,
but are instead posed as hypotheses in need of further testing. In defense of the use of this
newspaper as a vehicle for examining the world view of students, it is noted that the paper is a
commercially produced product that must be responsive to the desires and interests of its
consumers; i.e., if elementary students did not respond positively to the paper, the paper would
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lose circulation and money as students, parents, and schools switched to the newspapers of
existing competitors (e.g., Asahi Shimbun). For this reason there is a reasonable expectation that
the paper mirrors the world view of the students to a considerable extent.
-In some cases the insights about Japanese world view gained from this study are
compared to perceived western attitudes or assumptions and/or to perceived Biblical attitudes or
assumptions. In these cases it should be kept in mind that the comparison is actually to my own
personal and imperfect baseline understanding of American culture and Biblical teaching; i.e.,
my own background and corresponding ethnocentrism without doubt shape my comparisons. In
order to assist you in evaluating whether my viewpoints might be similar to or different from
yours I offer the following information on myself: Caucasian, 40 years old, retired U.S. Marine,
Master's degree in Electrical Engineering, raised as a Missouri farm boy, came to faith in Jesus
10 years ago, involved in various churches, mostly non-denominational since that time.
Data Items and Articles, Discussion, Hypotheses
Item: Evolutionary Theory on the Sunday Front Page
Discussion: Each week, the Sunday front page is used entirely for a special article, with large
color pictures, about animal and fish life. (The only observed exceptions were Winter Olympic
and World Cup special reports.) These articles appear in a continuing series which is
systematically examining the living creatures of the world according to species and genus. In
many articles specific references are made to evolutionary theory and to the "ancestry" of the
animal under discussion. For example, an article about dolphins5 states, "As mammals, they used
to live on the land, but in order to escape competing for food with larger animals, they returned to
the sea. their hind legs regressed and disappeared, their front legs and tail changed to the shape of
fins...now they look exactly like fish except they have no scales." In all observed cases this kind
of material about evolution is asserted as fact with no mention of any possibility of error.
Examination of the overall content "inside" the newspapers revealed many more detailed articles
on animal life. In fact, virtually every issue of the paper contains some sort of animal life article.
These articles also often make direct or indirect reference to evolutionary theory. No reference
has yet been observed to any form of creation theory or any alternative to Darwinistic evolution.
Hypothesis: From the quantity and prominence of the coverage, it appears that knowledge
about the animal kingdom and sea life is highly valued.
Hypothesis: Although evolutionary theory does not appear directly in the school curriculum
until junior high school,6 elementary school students are already heavily indoctrinated in the
assumptions of Darwinistic evolution. As part of their world view, nearly all elementary school
students probably assume that evolutionary theory is correct since it has been consistently
presented to them as factual.
Item: International Food and Religion Served on Saturday
Discussion: Articles with international themes appear on the Saturday morning front page
without variance. For example, a series called "Daidokoro kara Sekai ga Mieru," or in translation,
"You can see the World from the Kitchen" has been running for some months. Each week a
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story, with color pictures, focused on the kitchens of a particular country, is featured. These
articles generally provide factual information about what people eat and how they prepare it.
Information about geography, language, religion, economy, and other basic information about the
country are also often included either in the same article or in an accompanying article. For
example, the "Daidokoro kara Sekai ga Mieru" article on the people of Morocco7 includes
information about Muslim dietary restrictions and about the Ramadan fast. However, no
information is provided about what Muslims believe or about why they fast at Ramadan. In fact
Allah is not mentioned in the article.
Based on my reading of the paper over this period, this article seems to me to illustrate a
trend in how religion is handled in the newspaper generally. Discussions of religion appear
rarely, and when they do the focus is on describing practices which might be unfamiliar to the
students. To date in my observations, no discussion about actual beliefs or the meanings behind
practices has been observed. Religious discussion is "flat" with no indication that choice is
involved in religious beliefs or practice - e.g., the people of Morocco are Muslim; therefore, they
observe Ramadan. In addition to the Saturday front page series, numerous other articles about
other countries and peoples appear in the paper. The general content is similar - "social studies"
type reporting of information about the people of other countries. Articles are generally devoid of
any value judgments about whether different lifestyles are "better" or "worse" than Japanese
norms. Attitudes and beliefs are rarely mentioned; the focus is on what people in other countries
do and on geography.
Hypothesis: From the quantity and prominence of the coverage, it appears that knowledge
about foreign countries, peoples, and customs is highly valued.
Hypothesis: Awareness of the existence of various religions and some of their most distinctive
practices is probably generally high. Knowledge of the actual beliefs of those religions is
probably generally very low.
Item: Horoscopes and Seers
Discussion: A simple horoscope based on birth months appears weekly on page 6 of the Sunday
paper. The information supplied reflects the interests of the target audience, which, judging by
the published letters from readers, is almost entirely female, aged 9-12 years. Translated, a
sample horoscope for readers born in August8 reads (somewhat mysteriously): "Magnolia = Love
of Nature For creatures who have lost their way in the home, the key to good luck. <Let's be
kind!> Lucky: history books, choices, the number 3. Caution: catchball, lizards. Good affinities:
Vegetable sellers, the letter E. Bad affinities: Manicure people."
In addition to providing you with this sort of helpful weekly hints about life, letters from
readers are answered and advice provided. The advice is not merely suggestions, but is instead
presented in strong terms-presumably as authoritative information from an "expert" astrologer.
Normally, no information is provided about how the astrologer came up with the horoscopes or
with answers to letters. Most letters inquire about love matters (e.g., I like this boy, but he likes
my friend, what should I do?) or ask about advice for future employment. All (published) letters
sent in include the author's birthdate and the birthdates of any other involved people.
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In the "letters" section of the previously quoted horoscope column, a twelve-year-old girl
writes in and says she is considering being either a singer or a radio actor.9 But, according to the
reply, the stars show otherwise - this young lady should be a cook! In fact, she should start
getting her mother to teach her as much cooking as possible, and perhaps she will even become a
famous chef or cooking teacher. This sort of reply could potentially have a tremendous impact on
the young girl's life. Aside from the emotional impact of having been told that her dreams of
being a singer or a radio actor are "not to be," she is also being redirected away from all academic
pursuits. In Japan, those becoming cooks are not likely to go to regular university, or even regular
high school. Instead, they generally attend a special trade school after completing junior high.
This is not intended to be a judgment about the relative desirability of being a cook or a singer; it
is a comment about how a young girl's choices in life may be dramatically impacted by the
answer given by an astrologer who has never even met her and knows nothing about her except
her birthdate.
In addition to the influence of the weekly horoscope, seer-type figures who can tell others
about their future also occur in the comic strips10 carried by the newspaper and in some of the
short stories which appear. For example, in one article, a Japanese version of the Ouija board is a
central feature of a story11 involving boys trying to find out which girls like them.
Hypothesis: Japanese worldview, including that of children, is strongly influenced by fatalism
and deterministic thinking, probably largely due to historic and current Buddhist influence on the
culture. As a result, there is an assumption that much of your future has already been determined
by your environment (e.g., being a Japanese born on a certain date, etc.). The process of choosing
a boyfriend or a career is viewed, at least in part, as trying to discover what has already been
determined by fate. As a result, there is considerable interest in the opinions of astrologers and
seers. However, such material is packaged differently according to gender, i.e., stories and comic
strips that target males, horoscopes that target females.
Item: Sexual Content
-Discussion: The sexual content of the newspaper is startlingly high when you consider
that the target audience is elementary school children. This first came to my attention shortly
after I subscribed to the paper when I read a story12 in which a young boy (11 or 12 years old?)
visited a mixed bathing facility13 with his grandparents and experienced sexual excitement
(physical arousal is described in some detail) when he witnessed an old man making explicit
comments about the anatomy of a woman. The woman replied in similar language and told the
old man, in effect, "You probably couldn't perform anyway." At this point the old man told the
young boy, somewhat enviously, "All my copulating14 is behind me, but for you it is all in the
future. Be sure to take good care of your (male sexual organ), so that it can enjoy a lot of (female
sexual organs)." Throughout this exchange, all parties were nude and fully exposed in the shower
area. Male and female sexual organs were both referred to explicitly. The boy's older sister
(teenage?) and grandparents were also present and unclothed. The theme appeared to be the
awakening sexual awareness of the young boy, who was deeply embarrassed. However, the
grandparents seemed to encourage the boy to not be embarrassed about the incident. This was by
far the most explicit story I have seen in the newspaper, but stories of similar theme appear
occasionally.
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In May, a series of sexually suggestive stories appeared. Although less explicit (verbally)
than the earlier story, this was a series which contains a number of disturbing features. The basic
story line is as follows: A boy (perhaps 11-12 years old) and his older sister meet a sculptor. The
sculptor invites the sister (judging by the accompanying drawing, probably 13-14 years old) to
model for him.15 The sister isn't sure what is meant, so the sculptor takes the brother and sister
into his work room where there are a number of bronze sculptures of nude women. When the boy
begins to notice and point out the breasts of one statue, his sister takes him home. In the next
installment,16 accompanied by a picture of the boy with his arm around a nude bronze Venus,
the boy examines the statues and comments on the variety of poses, standing with chest out,
sitting, and sleeping. This time when the boy goes home he tells his father about the statues and
asks his father who would have modeled for such statues. The father's reply is that it was
probably a "traveling seller of trinkets," (i.e., an example of a person of low social class). But
then the boy is startled to notice that on the page of the newspaper17 his father is looking at, a
photograph of the same girl who modeled for the nude statues appears. The boy says nothing to
his father about this, and it is left to the reader's imagination whether the photograph is also a
nude or not.
In installment #11,18 the boy and his sister are watching the sculptor work on a new
statue. At this time the boy relates how he is familiar with such statues because of one in a
fountain in front of a museum. He then goes on to explain how one day he distracted the museum
security guard so that he could stroke the buttocks of the nude statue, and that after that, he
touched the statue "here and there" many times. The story ends without the elder sister ever
modeling for the sculptor, although she never gives a clear verbal rejection of the idea. On one
occasion, the boy offers to model, but the sculptor rejects this on the grounds that he doesn't like
males and has no heart to sculpt men. Here and elsewhere, the sculptor is consistently portrayed,
not as a detached artist, but as very interested in his subject matter.
The entire series is sexually suggestive in many ways. The sculptor wants the (teenage?)
sister to model for his work. The boy wants to touch. The father is looking at pictures of the same
girl as the one who appears in the nude statues. Additionally, in Japanese the word for "elder
sister" is often used to refer to any older female, and the boy refers to both his own sister and the
nude statues as "elder sister." To me, speaking Japanese as a second language, this gives a very
odd and almost incestuous tone to how the story reads (although I don't know if a native speaker
would see this the same way). E.g., where the boy says, "I reached out and stroked the round
buttocks of elder sister," it is clear from context that he means the nude bronze in front of the
museum, but in another context it could also refer to his own sister.
In addition to suggestive references to sex in fictional stories, a surprisingly matter-of-fact
discussion of sex has also appeared in the "Talking about the Body" series by Doctor Wahaha
(apparently a fictional name). In one article,19 a clinically unemotional, but explicit description
of sexual reproduction is included. Sperm, eggs, ovaries, puberty, fallopian tubes, hormones, etc.,
are all discussed. When Doctor Wahaha comes to the point about how the sperm from the male
gets to the eggs in the female, he says simply, "the male and the female embrace, the male's penis
is placed in the female's vagina and the sperm is ejaculated." The overall explanation is framed in
the form of following the life of a "Miss A" from birth, coming to puberty, embrace by a male, to
a subsequent pregnancy. The male is not given any name and appears only at the essential
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moment. This is straightforward sex education, but Dr. Wahaha cannot resist the comment, "Now
you understand 'Kokontoko' better, don't you?" This is, apparently, a reference to a classical
Japanese story with sexual content.
Hypothesis: Japanese elementary school children are informed about the mechanics of sex and
are encouraged to be aware of the coming onset of puberty and the emotional feelings and
physical changes which accompany it.
Hypothesis: The easily observable20 interest of many modern Japanese males in pornography
and, in particular, in school girl fantasies, begins as early as elementary school and may include
an incestuous dimension.
Note: The family involvement in the stories of a boy's sexual awakening is surprising to me grandfather, grandmother, father, and sister all appear intimately involved along with strangers
and casual acquaintances. In particular, the elder sister's very consistent presence and
involvement in the stories is surprising and seems to me likely to inspire incestuous fantasies in
younger male readers with unknown consequences for their worldview, particularly with relation
to their attitude toward sexual matters and family. Further, the sculptor's desire to use the elder
(but, still very young) sister for a (presumably nude) model, and the father being observed
looking at a picture of the same young girl who modeled for the nude bronzes, are all suggestive
of an interest by older men in much young women/girls.
Item: Japanese Religion
-Discussion: Traditional Japanese religious forms appear regularly in a variety of ways in
the newspaper. The Sun God,21 and/or other Shinto deities appear in the comics regularly, ghosts
and spirits of deceased people appear regularly in stories,22 major memorial services for the
World war II dead are reported23 with descriptions of Buddhist worship services, etc. The
quantity of appearances is such that most editions of the newspaper contain one or more
references to traditional Japanese religious forms. In general, with the exception of things like
news reports of memorial services, these appearances are usually within the context of fiction.
Nonetheless, the consistent appearances, both as the main point of stories and comics and as
"backdrop" against which stories occur must have a powerful enculturating impact.
-Hypothesis: Japanese elementary children are at an early age heavily enculturated to view
traditional Japanese religious forms as normative religious expressions.
-Hypothesis: Japanese children perceive the dead to be in some sense still "present" as
spirits and have an interest in "pleasing the ancestors."
Miscellaneous Observations
No attempt is made here to provide discussion or corresponding hypotheses for the
following items, but they are provided in order to give a greater breath of understanding about the
newspaper's typical content:
--

Western "Christian" cultural forms appear occasionally in articles and photos. Crosses, a
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cathedral with stained glass, and a reference to the angel Gabriel have all been spotted. No
discussion of the meaning of these forms has been observed.
-Peace, environmental concerns, and "one-world-ness" appear frequently and are
consistently presented as extremely important.
-Problems school children face, including school violence and bullying, are occasionally
discussed and some sort of resolution suggested. Generally, the recommended solution to most
problems is to "gambare" (try hard, do one's best) and to use "gaman" (patience or self-control).
-Considerable space is provided to "messages" from television animation heroes, music
stars, and similar sources. These are generally friendly, "thanks for being a fan" type
communications with dramatic pictures and little verbal content. However, the frequent coverage
and considerable space in the newspaper provided to such characters must be a powerful
affirmation to children about the importance of these "heroic" characters. As a result these
figures, including fictional ones, may have the status of "opinion leaders" to many children.
Closing Comments
In this paper a number of hypotheses about the worldview of Japanese elementary
children have been developed. These hypotheses are based almost entirely on the enculturation
messages presented in a single, newspaper-format source. The newspaper content is, of course,
controlled by adults. As such the newspaper is a tool used by the previous generation to pass their
own worldview on to the next generation. For these reasons, until validation is available, it seems
inappropriate to draw conclusions about the worldview of Japanese children and thus only
hypotheses are presented. However, most, if not all, of the hypotheses presented are cited as
characteristics of the worldview of adult Japanese in published works24 on the subject.
Notes
1. Etic perspective - An informed outsider's understanding of a culture.
2. My presentation of these points is influenced by the work of Takie S. Lebra and William P.
Lebra, ed., Japanese Culture and Behavior (Honolulu: U of Hawaii P, 1974).
3. Angela Jeffs, "First Christmas here: A.D. 551?" The Japan Times, December 22, 1996: 12.
4. Mainichi Shougakusei Shimbun, January 10-August 15, 1998.
5. "Mizu no Ikimono-HANDOUIRUKA," (The Sea's Living Creatures-Bottle Nose Dolphin)
Mainichi Shougakusei Shimbun, April 19, 1998: 1.
6. According to a public school teacher.
7. "Daidokoro kara Sekai ga Mieru-Morocco," Mainichi Shougakusei Shimbun, July 11, 1998: 1.
8. Horoscope, Mainichi Shougakusei Shimbun, August 2, 1998: 6.
9. In Japan, this job title includes the voices for dubbing over foreign-produced movies and TV
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programs - it is a very popular goal among young girls.
10. Especially in "Fushigi Kun wa Kyou mo DOKI-DOKI" - a direct translation of this is
problematic; let's just say it refers to a central character in the strip, a male child whose name
means "strange/marvelous/wonderful" and who has a heart-pounding adventure again today.
11. Katsuhiko Takuhashi, "Angel of Love," Mainichi Shougakusei Shimbun, January 11, 1998:
3.
12. Unfortunately, I have lost this article and do not have a proper reference for it. I believe that it
appeared in December of 1997 or early January of 1998 before I began saving the newspaper.
13. Public mixed bathing facilities were the norm in Japan until Protestant missionaries
condemned the practice over a hundred years ago. Now public bathing facilities are becoming
less common and where they are found they are generally separated by gender. However, oldstyle mixed facilities are still occasionally seen, particularly in some rural areas.
14. Sexual vocabulary used in the article was explicit in meaning; however I am not really
qualified to judge whether the words used would seem overly rude or shocking to the average
Japanese.
15. Keiko Watanabe, "Imbalance," (no. 6 in a series of with the same title) Mainichi Shougakusei
Shimbun, May 18, 1998: 2.
16. Keiko Watanabe, "Imbalance," (no. 7 in a series of the same title) Mainichi Shougakusei
Shimbun, May 19, 1998: 2.
17. In Japan there are many types of newspapers with content ranging from economic news to
pornography, and anything in between.
18. Keiko Watanabe, "Imbalance," (no. 11 in a series of the same title) Mainichi Shougakusei
Shimbun, May 25, 1998: 2.
19. Makoto Yamada, "Wahaha sensei no Karada no Hanashi," (no. 234 in a series of the same
title) Mainichi Shougakusei Shimbun, February 20, 1998: 5.
20. If you have not observed this, a few visits to convenience stores and telephone booths near
train stations in any larger Japanese city will quickly confirm it.
21. E.g., "Fushigi Kun wa Kyou mo DOKI-DOKI," story: Haruka Ishigami, art: Misako Nachi,
Mainichi Shougakusei Shimbun, July 30, 1998: 6.
22. E.g. Shun Akasegawa, "Mijikai Monogatari-Goalkeeper," Mainichi Shougakusei Shimbun,
January 4, 1998: 3, and many other places.
23. E.g., "Okinawa Haterumajima's Memorial Service," Mainichi Shougakusei Shimbun, August
6, 1998: 1, among numerous others.
24. E.g., The Gospel Encounters the Japanese Worldview. Hayama Missionary Seminar, 28th
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Annual Report, 1987.
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Moral Education
in the Japanese School
By David Hinson

David Hinson, who has served with the Christian Churches/Churches of Christ since 1980, is a
church planter with the Misu Church of Christ, Tanabe, Wakayama. He is a graduate of
Manhattan Christian College and has attended Lincoln Christian Seminary.
Recently on a special NHK broadcast a government official was asked why there was
moral education in Japanese public school system. He replied that since there is no Christian
education as is provided by the Church in Western nations moral education is needed in Japanese
schools.
Moral education is needed. However the Ministry of Education has not provided a very
useful guide for moral education as you can read in the translation below. Twenty years ago
moral education was more about stopping prejudice against the Burakumin. Now moral
education has gone to the wayside as other activities have assumed greater importance in the
curriculum, even though there are a suggested curriculum, books and radio programs. There is no
text for the students because it is not an academic course. Thirty-five hours a year is put aside for
moral education but in reality only a small time is used for moral education.
The church must step in and provide the Christian foundation needed for moral education.
As families falter, and crime and drug usage increase, the need for Christian people to share the
gospel is greater than ever.
The following is my translation of the "Suggested Curriculum for Japanese Public School
Moral Education," Japan Ministry of Education, 1991.
Grades 1-2
Self
1. Be careful about health and safety. Take care of money and things. Organize personal things.
Do not be selfish. Lead an orderly life.
2. Do the jobs and study that you have to do very well.
3. Do what you think is right.
4. Do not lie and do not deceive. Be sincere.
Personal Relations
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1. Exchange good greetings, good words. Think about body language. Strive for positive
interaction.
2. Be helpful to the small children and elderly that you meet.
3. Get along with your friends and be helpful.
4. Be thankful for being helped by others.
Relationship with Nature and the Sublime
1. Enjoy nature around you. Be careful with the flora and fauna around you.
2. Understand the importance of life.
3. Be around beautiful things. Have an invigorated heart.
Relationship with your Group and Society
1. Be careful with the things that everyone uses. Keep promises and rules.
2. Love and respect your parents and grandparents. Voluntarily help around the house.
3. Love and respect your teachers. Get to know the students and others at school. Enjoy your
class life.
Grades 3-4
Self
1. Do the things that you can do yourself. Lead an orderly life.
2. Think before doing things. When you make a mistake sincerely change your ways.
3. Whatever you decide to do, stick to it until you finish.
4. Do what you think is right with courage.
5. With honesty, strive to have a positive and active lifestyle.
Personal Relations
1. Understand the importance of manners. Be sincere with all the people that you meet.
2. Be sympathetic toward the other person. Be kind.
3. Be understanding with friends, trusting, helpful.
4. Be respectful and thankful towards those who are supporting you and to the elderly.
Relationship with Nature and the Sublime
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1. Know the beauty and wonderfulness of nature. Take care of nature.
2. Know the preciousness of life. Take care of life.
3. Appreciate the beautiful and the noble.
Relationship with your Group and Society
1. Keep promises and rules. Appreciate public morality.
2. Know the importance of work. Volunteer to work.
3. Love and respect your parents and grandparents. Your whole family is to work hard to make a
positive and happy home.
4. Love and respect the teachers and the people at school. Work hard to have a positive and
happy class.
5. Enjoy the local culture and life. Appreciate the importance of the local area.
6. Take an interest in your country's culture and tradition. Appreciate your country.
Grade 5-6
Self
1. Looking back on your life, endeavor to obey rules and control oneself.
2. Set higher goals, endeavoring without being discouraged with hope and courage.
3. Love freedom. Lead an orderly life.
4. With sincerity, lead a positive and happy life.
5. Search for new things. Be creative with things so you can have a better life.
6. Know your personal character, change the bad things and improve the good things.
Personal Relations
1. Understand place and time. Your relationships should be characterized by good manners and
sincerity.
2. Be sympathetic toward all. Think about the other person and show kindness.
3. Trust one another. In your studying together your friendship should grow. Girls and boys
should be cooperative.
4. Be humble. Consider different opinions and positions with an open mind.
5. Be thankful for the support and help of others in your everyday life. Support and help others.
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Relationship with Nature and the Sublime
1. Know the grandeur of nature. Take care of the natural environment.
2. Know that life is irreplaceable. Respect your own life and the life of others.
3. Consider justice important. Be just and fair with everyone. Have a spirit of social solidarity.
Earnestly endeavor to make a better society without prejudices or biases.
Relationship with your Group and Society
1. Participate in your group. Be conscious of your position. Be cooperative and fulfill your
responsibilities.
2. Be public minded and keep the laws and rules. Fulfill your duties in respecting the rights of
others and yourself.
3. Endeavor to not show prejudice or have biases. Endeavor to bring about justice, fairness, and
righteousness.
4. Understand the meaning of work and know the joy of working for society, endeavoring to be
useful to the public.
5. Love and respect your parents and grandparents. Strive for a happy family life. Endeavor to be
helpful.
6. Grow in your love and respect for your teachers and the people at school. Endeavor to make a
better atmosphere at school by cooperating with everyone.
7. Appreciate the local culture and your country's culture. Find out about the efforts of the people
before you. Have a love for your local area and your country.
8. Have an appreciation for foreigners and their culture. Show friendship to the peoples of the
world as a Japanese person.
Grade 7-9
Self
1. Observe helpful customs in your daily life. Strive for the growth of mind and body. Lead a life
of harmony and order.
2. Aim for higher goals. Have a strong will to go for those goals with hope, courage and
steadiness.
3. Consider an autonomous spirit important. Think independently. Sincerely take the
responsibility to think independently.
4. Love truth. Seek truth. Develop one's own life so this may happen. 5. Looking back, endeavor
for self-advancement. Strive for a full life that will stretch your character.
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Personal Relations
1. Understand the meaning of manners. For each occasion use the right words and manners.
2. Grow in the spirit of a warm love for people. Have sympathy and thankfulness for others.
3. Understand the preciousness of friendship and have sincere trusting friends. Encourage one
another. Build one another up.
4. Boys and girls respect the other person's character. Have a healthy
view of the other gender.
5. Respect other people's character and position. Understand that there are many ways of looking
at things and different kinds of thinking. Have an open heart to humbly learn from others.
Relationship with Nature and the Sublime
1. Love nature. Appreciate and be moved by beauty. Have a deeper appreciation and awe for
things beyond the power of man.
2. Understand the preciousness of life. Respect the lives of others and your own, knowing they
cannot be replaced.
3. Humankind has weaknesses and ugliness but believe that there is strength and nobleness
enough to overcome them. Endeavor to discover the joy in man's life.
Relationship with your Group and Society
1. Deepen understanding of the meaning of the groups to which you belong. Be conscious of
position and responsibilities. Strive for the improvement of group life by cooperation.
2. Understand the spirit of law. Be sure to perform the duty of showing respect for the rights of
others and yourself. With a public spirit endeavor to build up social law and order.
3. Consider justice important. Be just and fair with everyone. Have a spirit of social solidarity.
Earnestly endeavor to make a better society without prejudices or biases.
4. Along with understanding the preciousness of labor, deepen one's feeling about serving
society. Earnestly endeavor for public welfare and social development.
5. Deepen the feelings of love and respect for parents and grandparents. Be conscious of one's
part in the family so that you build a richer family life.
6. Have a consciousness of being a member of your class or school. Have a feeling of love and
esteem for the teachers and people at school. Cooperate to establish a better school atmosphere.
7. Be conscious of being a member of the local society. Have a deeper feeling of thanksgiving
and esteem for those who worked hard for society in the past, the elderly.
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8. Be conscious of being Japanese and love your country. Along with striving to develop the state
help in the succession of excellent tradition and for the creation of new culture.
9. In the world be conscious of being Japanese. Have an international field of vision to strive to
contribute to world peace and the happiness of humankind.
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Lessons Learned Ministering to Children
By Timothy Ackerman
Tim Ackerman, pastor of the Imari Word of Life Christian Church, Imari,
Saga, has been an independent missionary in Japan since 1989. Formerly in
the U.S. Marine Corps, he has studied electrical engineering and is a
graduate of Biola University (BS, Computer Science) and Montana
Wilderness Bible College.
I started working with children about ten years ago when I first
came to Japan. In the church I came to work with I noticed they had thousands of tracts of
various kinds for children. The idea came to me to go to every elementary school in the city to
pass these tracts out to the children. At the end of two years I completed this goal. I had handed
out almost all of the tracts. Not only did I go to each school but I went several times with the
different tracts. There are 17 elementary schools, 10 junior high schools and four high schools in
the city, with about 5000 elementary school children and 5000 junior and senior high students.
After completing this task I started to wonder what to do next. While handing out the
tracts I had developed some good relationships with some children. I realized that many were
interested in getting to know me and I liked and cared about them. Some of the tracts had
response cards. On these cards some children were expressing faith in Christ and a desire to learn
more. I thought follow-up was the thing I needed to do, but how? There were so many schools
and so many children. How could I do follow up? The idea came to me to start a club using the
post to send some monthly Christian publication to all the children who wanted it. There are
currently 700 children in this club. When I can I still go to schools, meet children in the parks,
and even attend some school functions.
When I speak of children I'm referring to Elementary school age children.
The most important thing to remember when working with children is: If they know you
and like you, you're in. The door is open to their hearts and minds.
The most influential people in children's lives are their parents. But that influence can be
positive, negative or virtually non-existent. In Japan the mother has the strongest influence in the
home because many fathers are not home. Or, when the father is home the kids are asleep, or he
is either too tired or just doesn't want to play with his kids. There are also homes with no fathers
for some reason, or homes where the father is abusive. Many children are starving for the
attention of a loving father, a man who will listen to them, be kind to them and sometimes play
with them.
In general, children's hearts are open to the influence of kindness, the word of God and
the Holy Spirit. They are especially open to people who they have met before and are genuinely
friendly: a smile, a greeting and a willingness to talk and play with them. Children are much
more willing to talk with you, and receive literature from you if they have met you before, and
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they perceive you as being gentle and friendly. They tend to learn better from teachers they like.
This is true in public school as well as Sunday School.
In churches there seems to be an emphasis on trying to get kids to come to Sunday
School. This is fine. But it needs to be understood that many cannot. It might be too far from
home (many schools have rules about how far children can wander from where they live on their
own), or they're too busy or their parents are opposed. Being busy on Sunday morning is
especially true for junior and senior high students. Another problem is relations between the
children. Sometimes, different groups from the same school will be in conflict with each other.
So if possible it would be good to have C.S. (Church School) on other days at other times and in
other places. But there will still be those who cannot or do not want to attend such a structured
meeting and yet they are interested in Jesus Christ and the Bible. So some other way of getting
the truths of the word of God into their hearts and minds should be developed. One such way is
to give or send them a monthly Christian publication. This is what I do in what I call my kid's
club follow-up program. Currently, about 700 children are enrolled. It is a rare case indeed for a
person to accept Jesus Christ as their Savior, Lord and God, having never heard the word of God
before. To have a harvest in season some seed must have been sown beforehand. Statistics have
shown that on average, it takes a Japanese adult who had never heard the gospel before about six
years of Bible study to become a Christian, if they become a Christian at all. But it takes only
about two years if they had learned the gospel as a child. And many of the people becoming
Christians today had heard the gospel as a child. It's easy to sow seed in good soil, and in time
receive a good harvest. It's really hard to sow seed in rock. The hearts of most children is good
soil. By the time most people become adults their hearts are solid rock or packed hard or full of
thorns unless the work of the Word of God and the Holy Spirit were applied when they were a
children.
What are the things that influence a child's thinking, feelings and beliefs? The usual.
Parental input or the lack of it; teachers; friends; enemies or bullies; music; TV; literature of
various kinds; customs and religion. There is not much I can do about these other influences
other than to try to understand how they are an influence. But what I can do is add my name and
the church name to the list and perhaps use some of these forms of influence to direct a child
toward God.
What do children want? They want to have fun. They want to do interesting things and
hear interesting stories. They want to be liked and they want attention and to be cared for. Many
children in Japan tend to get the things they really want even if the parents are opposed. My
ministry of influence capitalizes on this fact.
In children's ministry I am not so concerned with the formation of the child's worldview
as I am with trying to be a part of the formation, although understanding that worldview and its
formation may be valuable information when trying to reach adults.
One other point I would like to make is that it is important for the children to hear from the adults
teaching them the Bible that the adult believes the Bible stories and teachings are true. That he
believes in them and in God. Unless it is expressed, the children, and perhaps Japanese adults as
well, tend to think the Bible stories are just stories and have nothing to do with them. I learned
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this from another missionary, Lonnie Dufty. In one English class of First through Fourth graders
we read a few pages from a children's Bible each week. We have been doing this for months.
After hearing about the need to express that the Bible is true and what I believe from Mr. Dufty I
then expressed my belief to the class. Almost the entire class of 12 students expressed disbelief. I
was surprised to learn that they were assuming the stories were not true and I was assuming they
would believe them to be true. So I made a clear statement of my beliefs and why. Now when
asked, the children respond that they believe the stories are true and they believe in God.
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Formation of the Japanese Worldview
Moderator: Gary Fujino
Participants: Tim Ackerman, Peter Blocksom, Dan Ellrick, David Hinson, Akira Mori, David
Ronan, David Verwey
Moderator: First I'd like to read from an editorial written by the president of one of the
Baptist denominations in Japan concerning a recent report by the Central Education Committee
of the Ministry of Education. They're talking about the danger that they're facing because schools
are going wild; teachers are actually fearing for their lives in the schools. In Japan this is a really
big deal; teachers don't know how to deal with the children. Children won't listen to what the
teachers are saying; they're threatening their lives. Because of this the Ministry of Education
formed a committee which put out a report entitled "Concerning the Status of the Education of
the Heart among Youth in Japan." It includes three major statements.
The first statement is that it's important to maintain the necessity of a religious-based
education, which means a spirit of wa, of harmony, that emphasizes mutual empathy for one
another, based in sincerity and diligence. Other aspects are having a reverence towards nature and
having a heart for cooperation. We have to remember the efforts, the traditions and the culture of
our ancestors and take pride in all of that. As we move into this new generation we need to raise
Japanese who have all of these qualities in them. The editorial raises the danger arising from this
relating to the militarism of the World War II era.
The second statement says that we need to go back to traditional Japanese events such as
going to the shrine at New Years or going to the family grave. These things need to be
emphasized in order to focus on those things that surpass human power (ningen no chikara wo
koeta mono).
The third statement is that in the various local areas, matsuri (festivals) should be
strengthened to enrich the hearts of the children. So these are the things that the Ministry of
Education says are necessary to build into the next generation.
I have a few questions I'd like the panel to respond to and then we'll open it to the floor.
Moderator: In terms of sexual mores and their impact on the youth, also socialization
through the media, family and friends, what do you feel about the impact of these things in terms
of your area? What kind of recurring themes do you see?
Peter Blocksom: We had an elementary school teacher come to our church and get
saved. She was giving me all of the information from the elementary schools, the shidouyouko
that teach you how to teach. Also she gave us all the sex-ed for the fourth grade which outlines to
fourth graders how to masturbate. It says this is a perfectly natural thing to do, you're supposed to
do it, you're parents won't agree so it's best not to pass the information on to them. This is taught
during the morals hour; it's not mandated by the government but in East Osaka City, that is what
they do. That kind of causes people some serious problems.
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Tim Ackerman: What I've noticed working with kids is that it starts at a very early age,
even during pre-school, kids are sexually aware, playing with each other very roughly. You know
what a kanchou is, where the boys stick their fingers up your rear end. To me this is abuse. But it
starts in preschool, even the age of three. I've asked some parent about it and they told me, "Yes,
it's wrong, they shouldn't do it." I think they're learning a lot of it in preschool. The older kids
teach it to the younger kids and it's being recycled there. They talk about feces, women's body
parts, etc., starting in pre-school.
Akira Mori: I think I've understood the question. What I see is occurring is acceleration
of independence on the part of young people contra a decrease in the ability to handle the
situation on the part of parents and all the rest, the media included. I believe the underlying thing
is that nobody cares what others do and we don't want to get involved in even our own children's
troubles. Partly because parents don't know how to handle it and partly because the children don't
want to listen to them anymore. There is just a vicious circle in that young people and children
are in desperate need for guidance and a firm hand, which they don't get. So they get so much
more decadent and just try doing their own thing while the parents are concerned about it but
don't know how to handle it.
Dan Ellrick: I want to comment on something that both Akira and Peter referred to and
that is the "not telling." What I've observed when I've been at grade school several times as a
helper is that the idea that what happens at the school or what you learn is not to be shared with
parents or others outside the school is reinforced in various ways, often subtly. You also see this
reinforced in the grade school paper. There's many articles in the paper where a child has
something happen to him and he doesn't tell. And somehow this comes out positive, that it's very
good that he didn't tell. Now if you go to city hall and other places you'll see signs that talk about
reporting abuse or urge students and families to report ijime (bullying). This is the official signal
but not the signal kids are getting across the board. The unofficial signal is gaman suru (be
patient, don't tell, just hang in there, it will go away with time).
David Verwey: Recently I talked to Japanese friends who said it used to be that highschoolers were hard to manage and teachers were afraid of them. But these days, it's the junior
high school kids; they're committing more violent crime. We tend to see this in the U.S. with
crimes now being committed by very young children. Regarding the sexual issues, the basic idea
is an assault on the family unit. We see more divorces than ever before; not that marriages stayed
together for good reasons, but they are now falling apart. In America I think one of the greatest
reasons America has problems today is that the divorce rate is so high. If you take a survey
among the churches, the divorce rate is barely 1 or 2 percentage points lower than secular society.
Then we come to Japan and we expect everything to be okay, but people are getting divorced
here too. I think that is the crux of the sexual issue; it's an assault on the family and the
sacredness of marriage.
Finally I'd like to say that I think there's a basic difference with my way of thinking as a
Westerner. That is, as a parent I say that I love my child the best and I know what's best for my
child. No school is going to tell me what's best for my child. I don't think the Japanese approach
it from that perspective. If there's something wrong with my child or they have a problem in
junior high, it's the school's fault because they failed to positively influence my child. The
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responsibility lies flat in the school's lap. That's why the Mombusho (Ministry of Education) are
trying to write curriculum, which is never going to work. But parents can become aware that they
need to take the responsibility to reinforce values. No child is more loved than by that kind of
parent.
David Ronan: I see a little bit of a difference between some of the issues that we're
dealing with in terms of sexual behavior. For example, the mention of feces. for example. I grew
up watching "Leave It to Beaver" and "Ozzie and Harriet" [on American TV] and we had that
kind of potty talk too. Remember we're adults and these things come to us as shocking. But we
probably did the same things.
I do see these things coming up in the kid's mangas and that is a little different. I take less
of an alarmist attitude towards these things and say, "Okay, that is the world we live in. I don't
have to like it; I just have to deal with it though. Our children have gone to Japanese schools
from yochien through to sixth grade. We try to tell our children as we would in our own country,
how to protect themselves from sexual abuse, that no one should be touching your personal areas.
And if adults say, "this is naisho (a secret)," that is not true, Mom and Dad want you to explain
and tell us if somebody says that because usually they don't have your best interests at heart. Now
whether that works or not I don't know but we haven't heard of any major problems.
Moderator: Now I'd like you to contrast for us these kids right now and their parents.
We're talking about culture now and generation gaps.
Peter Blocksom: Many times the parents are very concerned with how things look and
the kids don't care. That's a major difference.
Akira Mori: I do think kids care how things look, but it's their own way. I think the
major difference is the sheer amount of information. The previous generation didn't have too
much to deal with, but today's generation, they have it. The contents also are greatly different; I'm
talking about myself too. I'm not saying old times were better but I can say this, that most of the
information today is harmful. Either it drives you towards violence, profanity or immorality. That
I think is the major difference.
Moderator: One last question. Extrapolate say 10 or 15 years down the line. What kind of
Japanese people are we going to see, do you think, what kind of society?
David Ronan: Let me take a stab at it and again I think I'm going to be a tempering
influence. Let me say that the Generation X who are being exposed to all of these unhealthy
influences will in fact not really be as bad as we may be able to envision in our minds. Why do I
say that? Because the people who were dropping LSD and having free sex are us. What happened
is we got older and started to reflect on things and said, "You know, that doesn't work." I would
suspect that probably today's Generations Xers would later on look back and be just as reflective.
The reason is, at least with my kids, is because we teach them how to think and reason. I'd like to
think that the Generation Xers can internalize and draw moral conclusions even though they're
socialized differently.
Dan Ellrick: There may be some things that we think we know that maybe aren't so. I
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think Clark Offner has been working hard over the years to stimulate us to check that the things
we "know" really are true because sometimes we react from our own world view. I want to ask
the question, Is Generation X all that different than the generation that came through Japan, say
in 1890, in terms of sexual attitudes and mores? Based on everything I've heard about the early
Protestant missionary years and the existence in Japan of phallic worshipping cults, I'm not sure
that now is that much different that one hundred years ago. Japan has had occult practices and
witches and warlocks and promiscuous sex for centuries, I think.
Peter Blocksom: I take a positive attitude towards Generation X in that they're hurting
and they're more open to the Gospel than the previous generation. In our church we have a
hundred people every Sunday, mostly Generation X. The sexual practices including incestual
relations have always been in Japan. The attitude has been, "It's your daughter, you can do what
you want to do with her"; it hasn't been an issue in Japan. However, a sexual revolution did take
place 5-10 years ago. Since then, according to the Mainichi Newspaper, as far as sexual activity
before marriage, 90% of the 19-year-old girls are sexually active which is very different from
what it was 20 years ago.
Akira Mori: I don't think Generation X is worse than Baby Boomers or any other
generation but I think that each generation has got its own struggles and own influential forces
that may be different from generation to generation. I have been thinking for quite a long time
about, "What will the next generation look like?" I have not talked with all the young people of
Japan, but I have talked with a number of them in my city, high schoolers and others. To my
great surprise and alarm, it seems like the generation we are talking about doesn't care about life's
core questions such as, what am I living for, what is my ultimate goal in life. I'm not talking
about Christian values, but values in general. I hear people say they have never thought about it.
When I project that, I see a generation full of people crying for strong leadership that is
appealing, it doesn't have to be right, and they all will follow such a person. To me it's an
excellent preparation for the fulfillment of the Biblical prophecies about Anti-Christ. That's how
I have been viewing this generation. Sorry for being spiritual.
Moderator: We'll open this now to the floor.
Q: I have a question for Peter especially. Last night you gave a list of idolatrous practices.
To put that into Dave's framework of bounded and fuzzy sets it's obviously a very bounded type
of thing. You did say this would engender a lot of disagreement over certain fine points. But the
list is so absolutely black and white, where's the gray areas? How do you deal with those? I'd like
more feedback on how much flexibility do you allow on for instance, having your deceased
grandparents picture on the wall. My father's dead and I have his picture there, but I don't
worship it. How do you deal with things that are fuzzy?
Peter Blocksom: If a picture has the black and white ribbon on it that is used for
worship, then it's a problem. If it's not used for worship then there's no problem. Generation X
these days is not so much interested in idols. But they idolize money, sex and power and worship
those, which is equally as damning.
Q: To my view business is dominating the world, the business of producing and selling
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mangas or videos. I think the more violent or the more immoral, the more people will buy videos.
I think we as a church should think about who is behind the producing of these videos. These are
the older generations who are making the money and poisoning our children. Who is doing
anything against those people? I think praying only is not enough.
Q: To add something to this, I can't cite the reference but I've heard more than once that
Hollywood will suffer a certain amount of financial loss to promote movies which extol the
virtues they believe people should tolerate, whatever they might promote. So then the question of
who is behind it is a good question, which is always difficult to answer in Japan.
Q: This is directed to David Verwey regarding the media that is currently being used by
Christians. You've heard the famous quote from Marshall McLuhan that "the medium is the
message." Certain media itself shapes or colors what we're trying to get across. That really wasn't
part of your presentation but I would invite your thoughts on whether certain kinds of media are
carrying a message that we might have some concerns about. I've heard it said that no matter
what you put on TV, it's always entertainment. Are we turning things that are important into mere
entertainment, for instance by using video?
David Verwey: I think that is a good observation; I've heard people say that orienting
children towards a television screen is not something you want to do; give them a good book.
That only works until a certain age, when the child will say, "Look what I've been missing out
on" and maybe overreact. I suppose the basic concern is that, since we live in a hedonistic society
where people seek to fulfill their own desires and to be entertained, getting their ears tickled is a
big motivation. In America you'll hear people say, "Well, I went to this church this time because
he had a good message, but maybe I'll try a different church because maybe the pastor has a
better message."
My feeling about media is that either you join it or you're against it. The media can be
used positively in order to make things attractive. I think media can be used efficiently to
heighten the amount of communication that can take place in say 60 seconds or a certain set
amount of time.
That's true of the World Wide Web too. Christians have to think, "Am I going to join this
cesspool or what?" I think that Christians need to put out good Christian content. The Web is a
very good example of recent media and presents the question of whether we're going to use it or
judge it and say it's not for Christians. But then we'd end up isolating ourselves which becomes a
problem.
David Ronan: I was grading some papers and one of the comments was that 80 percent
of the kids going into high school are functionally illiterate. Now I don't like that but that is
reality. If I say I don't want my kids to be glued to the tube, maybe that is legitimate. But there's
another level where the question is, "How can I reach Generation X" and I don't have influence
over whether another kid sits glued to the tube, his parents do. The reality is that kid is probably
not going to be able to read if I give him a tract but he wants his mind to be occupied with
something, so he'll watch the video. David made another good point there; it's an efficient use of
time, you can communicate a lot in images. What we learned in the Korean War is about this
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brain-washing phenomenon; these guys could see thousands of images in a split second and their
thinking would actually be influenced. So whether we like the fact that this can happen or not is
not the issue; the point is it is a medium through which we can reach people, it's an effective
medium and we just deal with it that way.
Follow-up: My point was that the kind of media we use colors the presentation itself. This
is what I understand by that maxim, not that one kind of media is evil or perverted but that how
the message is conveyed is going to color how it's received as well. Just a simple approach of,
"This is the latest media and we should use it," needs to be accompanied with thought about how
is it going to come across and how is it going to affect the content in some sense.
Q: I wanted to make a comment about Hollywood as far as who's behind it. I think that as
the baby boomers, we have to take responsibility. The Bible says, "If my people who are called
by my name will humble themselves and repent then I will heal the land." How many Christians
are watching the movies? I'm not saying I don't watch movies either. What I'm saying is that we
really need to pray and repent and see, what does God want us to do. So we're the ones that are
behind it.
Q: Referring back to what Akira said earlier in his presentation, I would like to affirm his
logic in appealing as he did to what is "core." The students that have passed in front of me doing
world religion, apologetics, theology or the history of Christian thought, they've never been asked
the question, "What is life about, what's the purpose, what gives it meaning?" With my class they
begin to think about worldview, what it means to be Christian in this world. I'd like to turn this
into a question, especially for Peter, as you work with these young people, are you working with
them in terms of what is life about, what's the purpose of existence, about creation?
I would appeal to some of my books and things that I have said. Hiroshima cut the root of
this culture and now we are seeing the fourth and fifth generation of things coming apart at the
seams. Japan's in a shambles and now you're seeing it. We now live in the West and in the East
without a sense of purpose for life. When I teach biblical doctrine I say we are a Bible college so
we begin with the assumption of God and the Scriptures. My class starts with the Kingdom of
God because I try to describe for them the great purpose of which we have been called to be a
part. Then we go to God and through the traditional set of major doctrines. We need to think
about the appeal to the purpose of life. I cannot watch Beat Takeshi's evolutionary programs; it's
rot that is being passed to the community. The community doesn't realize that in the scientific
world they are increasingly affirming Genesis.
Peter: The thing is that they don't have a purpose so when they come to church and do
hear the Gospel of Jesus Christ and see that the life they're living is without purpose, they're not
that difficult to reach if you don't turn them off culturally. If you try to force Generation W
culture on them or maybe about C or D culture from the 19th century, you're going to turn them
off royally and won't have a chance with them. They don't have a purpose and they're looking for
a purpose. About 3 percent of the Japanese population like classical music. If classical music is
what you use in your Sunday morning you're limiting yourself to appealing to about 3 percent of
the population, just by music alone. One of the goals of International Chapel Ministries is to
eliminate tradition as a stumbling block to the Japanese people. So we don't pass an offering
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plate, we don't sing songs that they won't understand, we don't do a whole bunch of stuff because
it's just tradition. We don't pull any punches with the Gospel, we're probably stricter than most
people here as far as what goes for theology, stand on idolatry, and marriage to non-Christians.
We even have a dating policy for dating among Christians. But we try to make it as culturally
inoffensive as possible.
Q: I want to make a comment about purpose in life and that that is something that
Christianity answers. I want to stress that they're not getting that anywhere else. They're not going
to get it in Buddhism or Shinto, they're not going to get it in what society is teaching them. I want
to stress, let's make sure that in the process of what we're trying to teach them that they know
that. Because we could miss it. We could fall into the trap of what they're looking for or what
they think religion is. I heard someone read earlier the Mombusho's definition of religion, it
being some kind of guidelines for living, something soft and fuzzy as opposed to something
about who God is and why did God create us and what are we supposed to do about that. Let's
make sure that in addition to telling them the things they're looking for we point out that there are
questions that maybe they've never thought of asking and that those answers are in the Bible,
those answers come from God.
Q: This pamphlet was put out because of the enjou kousai (compensated dating), the
prostitution by 14-16-year-olds. The dirty old men say we can't trust the foreign prostitutes
because they might have AIDS, so where do you go, you go to the pure virgin. When you ask the
police about it they say, "These girls have less than zero morals." The Southern Baptists started
with the pledge of two l6-year-olds to stay pure until marriage and from that came, True Love
Waits. So we made an overhead on this and presented this to Baptists and others but the 100%
unanimous response was, including from the chaplains of the mission schools, "We can't talk
about this," and they sent it back. The response of the Southern Baptists themselves when I
brought it over to them and spent an hour and a half with the Executive Committee of the youth
division was, "We can't talk about this because we're uncomfortable." So what did we do?
Thanks to the Blocksom publishers, the girl who made the original overhead made it into a
manga and 50,000 were printed. How do you get it out? Neither the pastors or the school
chaplains will touch it.
Peter Blocksom: We passed it out in front of junior high schools and high schools and
got a couple of response post cards but I think it's basically sowing seeds.
Moderator: Let's give everybody a hand.
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In Japan's evangelical churches, when a person claims to have saving faith in Jesus
Christ, church leaders tend to look for signs of conversion that include an aversion to ancestral
practices.1 For Japanese people who struggle with the ancestral customs, conversion involves
both a turning from former "lords" or "masters" and a turning to God (1 Thess. 1:9). Many who
convert to Christianity struggle to remove themselves from ancestral practices fostered through
family traditions. This separation or turning from ancestral rites to Christ seems to be the
strongest indicator of genuine conversion to leaders of Japanese churches. Because the church
leaders in the sample seem to view actions and attitudes as indicative of one's primary spiritual
relationship, this research suggests that church leaders require a clear turning away from former
ancestral practices to ones new "Lord," Jesus Christ. The same person no longer desires to serve
the family's ancestors, but naturally desires to separate from them (2 Tim 2:19). This research
concludes that church leaders in Japan understand conversion to Christianity in primarily
relational or "lordship" terms.
Introduction
Japan has never experienced a prolonged national turning from indigenous beliefs to
Christianity. Yet, many individuals do believe and experience new life (John 3:3). When these
people receive new life from God, signs of change emerge. New believers seem to want to learn
more of Scripture, pray to God, attend church faithfully, share Christ with others, and contribute
to the church's growth.
Though not all, many Japanese converts struggle with the ancestral practices. Oldest sons
assume the responsibility for maintaining the family altar, before which household members pray
and make offerings to deceased relatives. Seasonal family gatherings invariably include a visit en
masse to the ancestral tomb. Spirits of deceased family members are said to live in the tomb2 and
they return to the family home to visit at other times. On these as well as other occasions, living
family members offer incense, food and drink to the deceased ancestor to acknowledge the
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spirit's presence and to comfort or console that spirit. During this time, family members normally
burn incense and verbally address the deceased person's spirit speaking out loud in a direct
conversational form as if the deceased person were right there. The living report family activities,
and express gratitude to the spirit. Funerals include similar behaviors embellished in emotional
grief and loss. Refusal to participate in these rituals is tantamount to turning your back on your
family because the departed spirit needs these rituals to help it on its journey.
Consequently, Japanese Christians who refuse to perform these rituals risk harming or
even losing family relationships. Japanese church leaders seem to realize that when a believer
risks family relationships because of their new relationship to Christ, the individual demonstrates
genuine conversion, because rarely would a Japanese people refuse to serve their family's
ancestors except that they served a new "master." In other words, they valued the new spiritual
relationship with their new master more highly than their old spiritual relationship with their
family. Conversely, church leaders seem very reluctant to confirm saving faith in one who claims
Christ yet performs actions or demonstrates an attitude void of repentance toward the ancestral
rites and beliefs.
Japanese Ancestor Practices as Religion
Saving faith for Japanese people involves a change in religion. While the term, "religion"
is often used to describe various phenomena from cultic behavior to Buddhist beliefs, "religion"
as an academic notion provides some structure to measure the shifts people experience when they
receive new life in Christ. Missionaries have sought to understand the impact of religious thought
and belief in order to communicate the Gospel in culturally relevant terms.
Emile Durkheim defines "religion" as "...a unified system of beliefs and practices relative
to sacred things, that is to say, things set apart and forbidden - beliefs and practices which unite
into one single moral community called a Church, all those who adhere to them."3
Beliefs identify intellectual and intuitive aspects that explain what people think and how
they feel. Practices identify rituals or what people do. Sacred things indicate the objects or the
recipients of the rituals or practices. Moral community signifies those who believe and perform
rituals or practices relative to or directed toward the sacred things.
Japanese ancestral practices meet Durkheim's definition of religion. First, Kunio Yanagita
says that Japanese people "feel a strong conviction" that their ancestors return. He suggests that
every Japanese person understands the ancestors' return, arguing that "...our countrymen have
believed it from the unknown past...none of them showing attitudes denying that hope." He
summarizes by saying, "People have never thought about their being no proof for it, or rather, the
faith itself is the basis for evidence of many facts."4
Yanagita describes "conviction" in a more affective or perceptive sense as compared with
the Western notion of cognitive intellectual resolution. Therefore, he argues that Japanese people
have always held this intuitive "sense" of ancestral awareness. Because all Japanese people held
this "conviction" or belief, the lack of further evidence is unnecessary since the faith itself is
proof enough that the belief is valid. Therefore, Japanese ancestral practices parallel Durkheim's
religious criterion of "an organized system of beliefs."
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Second, Durkheim says that religion includes "practices," that is, specific rituals. At
funerals, Japanese people make offerings of food, flowers, incense, burn candles, say prayers,
and bow to the body of the deceased.5 At festivals, Yanagita describes Bon (the ancestral spirits'
mid-summer return to the family home) and Shogatsu (the New Year's return of family spirits) as
a time to visit graves,6 offer rice and food at the altar,7 burn incense and bow before the tablet as
if the ancestor were there.8 Hori says Japanese people feel that their daily lives require religious
rites, festivals, and ceremonies.9 In short, funerals and festivals involve specific rituals
performed at certain times consistent with deeply held beliefs.
Third, Durkheim classifies the "sacred" as that which is "set apart." Yanagita refers to
deceased ancestors as "deity" throughout his writings.10 Hori speaks of the Japanese belief that
the dead become "deity" or gods.11 Ushijima denotes that each rite in the funeral process moves
the spirit of the dead upward as it becomes more purified,12 clearly suggesting that the deceased
becomes "sacred" through the funeral rituals by which they are "set apart."
Finally, Durkheim's fourth element of religion involves the "community," the "Church,"
or "those who adhere. That is, living family members comprise those who conduct the "practices"
on behalf of the "sacred," their ancestors. Those who perform rituals consistent with the role of
community do by that action acknowledge their own relationship to the sacred. That is, a person
performs rituals for one's ancestors, because they are related, or bound spiritually. Yanagita
explains the subtle nuances of one's obligation to venerate. He says that many learned the
meaning of the word "senzo" by watching the example of their elders. These people, he says,
"regard an ancestor as one who should be venerated, the soul of a person who would not be
worshiped elsewhere than in his own family itself...."13 Furthermore, Yanagita narrowly defines
worship responsibility to specific lines in the family. He says, "It may be correct to say that all
the Taira families are descendants of Kammu, but he was an Imperial ancestor, and other than the
noble family in the direct line of emperors, none should count him in his genealogy and none
should venerate him."14
A number of points resonate from Yanagita's conclusions. First, he equates "venerate"
with "worship" in the context of ancestral practices. Second, his usage of "worship" would be
less likely to include notions of "respect." After all, who would argue that one refuse to respect a
former Japanese emperor? Or who would suggest that only the direct descendants of a deceased
emperor could show "respect?"15 Ultimately, people, the "profane," perform rituals for deceased
relatives, "the sacred," because the living and the dead are connected through genealogical and
spiritual relationships. Responsibility to perform these rituals has less to do with "respect" in the
social understanding of "courtesy" or "honor."
In summary, Japanese ancestral practices contain all four elements that Durkheim defines
as "religion." Japanese people comprise "one moral community." They hold a set of "beliefs,"
and conduct ritual "practices," involving the "setting apart" of ancestral spirits into the realm of
the "sacred." Therefore, Japanese ancestral practices are religion, not just a cultural form or
"custom."
Using Durkheim's four basic components of religion, a person who experienced a
religious conversion would evidence a change in each of the four areas of religion: 1) direction

99
(who or what gets worshiped), 2) action (rituals or practices performed), 3) attitude (what one
thinks or feels regarding the object), and 4) relationship (how one is connected to the object of
religious action, feeling, and thought). Before we explore the quality of these four components,
we must first understand basic elements of worldview (the basic map of a religion), Japanese
ancestral rites and their meaning, the theology of "worship," and the significance of conversion.
Japanese Religion and Worldview
Yanagita refers to ancestor worship as the core of the Japanese religious experience.16
Hori defines ancestral practices as the raison d'ˆtre for a Japanese person.17 In other words,
Japanese ancestral beliefs and practices express the core of what it means to be Japanese. Nash
describes worldview as a conceptual scheme in which people place events and beliefs, and
interpret or judge reality.18 Hiebert says that religion provides people with the content of reality
indicating the relationships between things.19 Together, this suggests that Japanese ancestral
practices express the content of the reality of the Japanese worldview. McGuire says that
conversion is a transformation of one's basic meaning system.20 Therefore, because ancestral
practices are religion (the content of worldview), then religious conversion for a Japanese person
would be the transformation of the content of one's basic meaning system. The degree to which
the content changes remains unclear. Yet, since ancestral practices constitute the core of Japanese
religion, and since religion comprises the content of a worldview, then religious conversion
means a content change in ones worldview. In Japan, this would strongly suggest a change in
one's understanding and relationships in the ancestral system.
Rituals in Japanese Ancestral Practices
Religious rituals combine myth with drama in a symbolic expression of belief.21 They
bestow "sacredness" separating the "sacred" from the profane,22 and they express "a relationship
with a divine being or beings."23 Therefore, because rituals embody beliefs and express
relationships a religious change or conversion would involve a change in rituals that proclaim
spiritual relationships and beliefs.
Ritual Possesses Independent Meaning
Hiebert indicates that ritual behaviors carry meaning independent of participant
intention.24 Reader argues that actions are religious when performed in a religious context and
resemble other commonly accepted religious forms.25 Many cultures dichotomize between form
and meaning. Yet many others do not.26 Japanese people often refer to behavior such as bowing
before the family altar, clapping the hands together at a shrine, or inscribing prayers on an ema at
a temple as "worship."
Ritual Bestows Sacredness
Ayabe said that Japanese people answer the question, "Are you a Christian?" according to
whether they have been baptized or not.27 In other words, one is a Christian based upon whether
they have gone through the initiation rite or ritual. This would further suggest that Japan might be
a culture that does not separate form from meaning in religious practices. In addition, this implies
that form gives clear meaning to the participant. That is, the one who performs or receives the
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rite receives a different status or some type of transformation for having experienced the rite.
Ritual Expresses Relationship
The Japan Times (January 3, 1997), a popular English language newspaper in Japan,
featured a picture of people at the Meiji Shrine over New Year's with heads bowed and hands
clasped. The headline read, "People Welcome the New Year with Prayer." By all accounts,
Japanese media viewing people performing ritual actions in a religious shrine conclude that these
people are praying wholly apart from any understanding of the performers' cognitive or emotional
disposition. In other words, it mattered little to the reporter what people thought or intended in
their heart. The reporter saw specific behaviors, people with folded hands and bowed heads, a
defined context, a temple, and concluded that people were praying. Since prayer is part of
worship whether to God (Acts 2:42), or to Baal (1 Kgs 18:26), ritual performers expressed ritual
relationship with the deity to whom they addressed their prayers. Action and meaning seem
linked.
2 Kings 5:15-19 illustrates the link between form and meaning. Naaman, the commander
of Assyria's army and a presumed follower of animistic practices, converts and believes in Israel's
God. The passage seems to portend a problem when newly converted Naaman suggests that he
must still bow down to a pagan god in the course of his professional duties. Elisha, by his
response appears to sanction Naaman's conduct.
15 Then Naaman and all his attendants went back to the man of God. He stood before him and
said, "Now I know that there is no God in all the world except in Israel. Please accept now a gift
from your servant."
16 The prophet answered, "As surely as the LORD lives, whom I serve, I will not accept a thing."
And even though Naaman urged him, he refused.
17 "If you will not," said Naaman, "please let me, your servant, be given as much earth as a pair
of mules can carry, for your servant will never again make burnt offerings and sacrifices to any
other god but the LORD.
18 But may the LORD forgive your servant for this one thing: When my master enters the temple
of Rimmon to bow down and he is leaning on my arm and I bow there also--when I bow down in
the temple of Rimmon, may the LORD forgive your servant for this."
19 "Go in peace," Elisha said.
Four significant insights emerge from Naaman's brief response at this point of conversion.
First, this recent convert acknowledges that there is only one God, "Now I know that there is no
God in all the world except in Israel." Naaman essentially disavowed his own nation's deities
calling them what amounts to "not-gods" and embraced Israel's God. Second, Naaman concluded
that only Israel's God, now his God too, deserved offerings and sacrifices, "your servant will
never again make burnt offerings and sacrifices to any other god but the LORD." Deity deserves
offerings and he intended now to give those to Israel's God. In other words, whereas before he
gave gifts to his pagan deities, now "never again." This suggests that Naaman understood the
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significance of offerings and implied relationships between the individual and the deity at the
moment of his conversion. Third, Naaman realized even at this moment that his behavior,"when I
bow down in the temple of Rimmon," was inconsistent with the testimony he had just
proclaimed, "there is no other God in all the world," and that he "will never again make burnt
offerings and sacrifices to any other god but the LORD." Bowing to a "not-god" was rather
incongruous with one who serves the God of Heaven. In other words, people do not bow to a god
that is not their deity (Dan. 3). Conversely, people do bow to that which is their deity and they
demonstrate that understood relationship between themselves and the deity by bowing (Dan. 3).
Fourth, Naaman seeks forgiveness for his anticipated bow, "But may the LORD forgive your
servant for this one thing." People do not seek pardons for that which is lawful or pleasing to
God. No one in Scripture asked God to forgive them for obedience. People seek forgiveness for
disobedience, especially after they understand their disobedience. Even then, Naaman knew that
bowing, even in the course of his profession duties, required him to seek forgiveness. He knew it
was wrong. Finally, Elisha replied, "Go in peace." While it may seem that the prophet permits
this inconsistency, it appears more reasonable to suggest that Elisha simply dismissed Naaman
without speaking to the problem.
Therefore, Naaman the animist made a profession of faith, "there is no other God," and
demonstrated repentance, "will never again make burnt offerings and sacrifices" at the moment
of his conversion. For an animist repentance means separating from former gods.28 Naaman
separated from his former gods by refuting their validity, by refusing to give them offerings and
sacrifices, and by desiring not to bow before them.
Biblical Significance of "Worship"
Clark Offner argues that a person's inner motivation determines if an act is
"worshipful."29 Yet, Scripture seems to indicate that actions themselves constitute worship.
Abraham said, "We will worship and then we will come back" (Gen 22:5), as he prepared to
sacrifice Isaac. Sacrifice meant worship. "You shall not bow down to them or worship them"
(Exod 20:5; 23:24), God forbids Israel to bow before graven images. Bowing before an image
also seemed to indicate worship. Shadrach, Meshach and Abednego refused to bow before
Nebuchadnezzar's image (Dan 3). From all indications, the king cared little about their inner
attitudes, he cared only for their external compliance-bow! The act of bowing communicated
"worship" and "service" in the context. They refused to bow because the action of bowing meant
they would be worshiping the image even if their inner motivations were very much fixed on
their own God.
Though worship quality seems to differ throughout Scripture, John 4:23 "spirit and truth"
quality of worship hardly seems an appropriate standard for the worship of Baal, Molech, or
Chemosh. In Isaiah 44, God ridicules mindless idolatrous acts calling them "worship." "From the
rest he makes a god, his idol; he bows down to it and worships. He prays to it and says, 'Save me;
you are my god,'" (44:17). God says that this type of behavior, these specific actions constitute
worship even though the participant is ignorant of the significance of his acts, "They know
nothing, they understand nothing; their eyes are plastered over so they cannot see, and their
minds closed so they cannot understand," (44:18). Such behavior though uninformed and without
knowledge would not meet a John 4:23 "spirit and truth" test. Yet, God condemns such
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idolatrous behavior calling it "worship."
Scripture further suggests that pagan ritual acts constituted "worship" again apart from the
performer's intention. Certainly drunken feasts before pagan deities, orgies as part of fertility
cults, and child sacrifices to fiery gods would not meet such a high "worshipful" standard. Yet,
such a conclusion seems ludicrous. If pagan rituals had to meet a John 4:23 criterion to be
described as "worship,"30 than God's ridicule and judgment for following such practices makes
little sense.31
While Japanese ancestral practices do not include orgies and child sacrifices, the rites do
involve very prescribed behaviors directed toward spirits that are not God. The following section
develops the nature of some ancestral rituals including bowing, offerings, and serving in relation
to worship.
Bowing Equals Worship
Offner argues that while Abraham bowed in worship to God (Gen 22:5), he also bowed to
his guests (Gen 18:2). Joseph's brothers did the same when they met in Egypt (Gen 24:26). Since
people performed the same action before God and others, the action cannot mean "worship."32
Direction helps define an actions meaning in such cases. Halbertal and Margalit insist that
when the object of the bow is ritually worshiped, and Japanese mortuary tablets are generally
understood as such,33 "the context and the fact that this idol is one that is religiously worshiped
define the act as an act of worship rather than a gesture of respect, independently of the intention
of the person performing the action."34
All three criteria apply to Japanese memorial tablets or ihai. First, bowing before the ihai
is consistent with prescribed ritual behavior. Second, Japanese people consider the ihai a
religious object. Third, regardless of a persons internal mindset, Japanese people still refer to
bowing before the family altar, butsudan, as an act of worship, suhai.
Ian Reader advances the directional or locational argument by saying that religious
actions (bowing, burning incense, and prayer) performed in a religious setting (before a family
altar while viewing the mortuary tablet or gravesite locations of understood religious activity) are
religious.35 Therefore, cultural "customs" may be religious as well as cultural. For example,
Japanese people may refer to ancestral rituals as "customs."36 Yet, the "custom" can still be
religious. Reader argues that in many Western countries, Sunday morning church attendance is a
cultural custom, though most would see this as a religious practice as well.
Theologically, Aune insists that the New Testament difference between prostrate bowing
and worship is a false distinction when a religious object is involved. He argues that prostrate
bowing and worship are the same in those cases.
One of the simplest and most basic actions connected with worship is that of "bowing down."
Various forms of bowing, whether bending forward at the waist with eyes downcast, kneeling, or
prostration, are all symbolic actions which indicate subjection or subservience, i.e., the inferior
status of the one who bows in comparison with the one to whom one bows. The ritual
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expressions of superior/inferior status, such as bowing, are often identical with social expression
of such status. Further, bowing gives behavioral expression to the experience of religious awe....
Conclusion: in every instance but Rev. 3:9, cultic worship is in view, and the supposed contrast
between the attitude of worship and adoration and that of external physical bowing or prostration
is untenable.37
In summary, an action has meaning apart from participant intention. One man can shake
hands with another and insist that he intended nothing more than to "show friendship." Yet, when
that man happens to be the President of the United States, and the one receiving the handshake is
Fidel Castro, the President of Cuba, and when the handshake takes place before television
cameras in the White House Rose Garden, the action takes on a meaning all its own wholly apart
from what either participant "intends." Therefore, when someone follows a cultural "custom" and
bows before the ihai, Scripture, not culture, determines the action's meaning. In the case of
bowing before a generally understood religious object, the action should be considered worship
regardless of the person's intention.
Giving Sacrifices Equals Worship
Israelites burned incense, baked cakes, and made drink offerings to the Queen of Heaven
(Jer 44). For that, God said, "They provoked me to anger by burning incense and by worshiping
other gods" (44:3). In worshiping the Queen of Heaven, the remnant actually expressed their
dependence on this deity rather than on Jehovah. The worship of Molech consisted of human
sacrifices (Lev 18:21, 1 Kgs 11:7-8) signifying the people's allegiance and identification with
their god. Even the biblical worship of Yahweh included various types of animal sacrifices and
food offerings (Lev 3:3, 9; 7:16) designed to express identification, allegiance, and dependence
upon their God. Regardless of the object of the form, ritual offerings expressed relationship
between the worshiper and the deity to whom the one sacrificed.38
Japanese ancestral practices involve burning incense, making offerings of food and
beverages, and saying prayers to the deceased relative. Therefore, when Japanese people conduct
these types of rituals for their deceased relatives, they express their spiritual relationship between
themselves and the object, the ancestor. Scripture describes this type of relationship identification
involving offerings of food, drink, incense, and prayer as "worship."
The Mortuary Tablet, Ihai, Is an Idol of Worship
Graven images, Pecel in Hebrew, always referred to carved or shaped images used in
religious worship that represented a deity.39 Most frequently translated "idol" in Scripture, the
second commandment prohibited the use of such images in any kind of worship including the
worship of Yahweh.40
Mortuary tablets, ihai, consist of shaped pieces of wood four to six inches high believed
to represent the spirit of the dead,41 with the kaimyo (new heavenly name of the deceased
person)42 "carved into" the surface.43 Finally, the tablet "is the object of veneration by family
members and of prayers offered."44
Therefore, the ihai is a carved image used in religious worship, placed in a religious altar
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(butsudan) believed to represent the spirit of a deity or the "sacred."45 The ihai is therefore an
idol.
Meaning of Conversion in Scripture
Pendulum-like conversion occurs when an individual rejects their past and accepts a new
religion.46 The animistic, idol worshiping Lycaonians' conversion from paganism to Christ (Acts
14:20) illustrates this. They rejected their idolatrous beliefs and practices for a radically different
future. Japanese conversions more closely resemble Lycaonian, pendulum-like experiences,
because Japanese worship seems more animistic47 involving a clear rejection or break with the
past.48
Conversion is "the fundamental decision of an individual in response to God's call to
repentance and faith,"49 a turn from the many gods, or from no god, or from "belief in" a distant,
unknown, or inactive god to "the living God,"50 "a change in allegiance in which Christ is
accepted as Lord and center of one's life,"51 "involving both repentance from sin, and faith
toward Christ."52
Therefore, when a Japanese person who previously served ancestors converts in
repentance and saving faith, that individual turns from old beliefs (we must serve the ancestors),
from former practices (ancestral rituals), and from past deities (the ancestors), to believe, obey,
and serve the God of the Bible (1 Thess 1:9; 2 Tim 2:19). In other words, the ancestors embodied
in the living family, symbolized in the family altar, butsudan, and in the mortuary tablets, ihai, as
well as the respective rites of the spiritual household, ie, cease to function as the center of a
converted person's life. Jesus Christ replaces the spiritual center or core of an individual, and that
"changed" Japanese person lives their life in allegiance to Christ as their Lord. They serve Jesus.
Repentance and faith comprise the constituent components of conversion. Therefore, to
understand the essential characteristics of spiritual change, this study develops both of these
ideas.
Repentance
If repentance is part of conversion, what is repentance? Second, for what sins did the
nations repent? Jesus said, "But unless you repent, you too will all perish" (Luke 13:3). Luke
24:47 says that "repentance and forgiveness of sins" will be proclaimed in his name to all
nations. Jews had to repent of their part in Christ's crucifixion. When they repented of this, they
would be incorporated into the body of believers (Acts 2:36-40) and "saved from this corrupt
generation." Gentiles had to repent of their idols (Acts 14:15, 17:29-30). Later, Zaccheus
repented and announced before everyone his intention to return stolen money. To that Christ said,
"Today salvation has come to this house." (Luke 19:9). The rich young ruler "had great wealth."
Scripture seems to indicate that he would not separate from his source of power and
identification as so he did not manifest repentance necessary to enter the kingdom of God (Matt
19: 23). Gentiles who practiced magical arts "brought their scrolls together and burned them
publicly" (Acts 19:19).
First, without having defined the term, the text indicates that there is no life without
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repentance. Christ also said that repentance would be part of His worldwide message and an
essential component of salvation. Therefore, we conclude that Scripture seems to suggest that
repentance is part of God's worldwide message of eternal life and is necessary for salvation.
Second, public separation from one's source of power or identity seems to be the
commonly shared element in the examples above. Jews separated themselves from those who
crucified their Messiah and identified themselves as Christ's followers by their baptism, "Repent
and be baptized everyone of you in the name of Jesus Christ" (Acts 2:38). Gentiles separated
themselves from their idols (1 Thess 1:9). Zaccheus separated himself from his money and in the
process announced a separation from his corrupt business practices. Ephesians involved in the
occult separated from their power sources by openly burning their very expensive magical tools.
The OT notion of repentance, Heb. shuv, is rendered "turn," or "return" in English and
translated epistrepho in the LXX. France notes that the term is used "in connection with men's
relationship with God."53 He says that in the NT, epistrepho signifies "both 'from' and 'to,'
replacing an old way of life and an old loyalty with a new and opposite allegiance."54 "Turning"
symbolized spiritual allegiance to God expressing relationship with Him.
Therefore, we define repentance as "separating or turning from one's source of power or
identification to God." When idols or spiritual forces comprise the power source, then one must
separate or turn from those idols or forces and turn to Christ. Likewise, those who depend upon
money or corrupt influence demonstrate repentance by separating or turning away from those
ways and means to dependence upon Christ's teachings. This could explain why Simon "the
sorcerer" coming from an animistic background (Acts 8:9-25) probably had not yet been
converted, because he lacked repentance from his first source of power, magic.55 Peter scolded
him saying "Repent of this wickedness...." Peter described Simon's dependence on power and
perhaps his desire to influence others as "wickedness" and combined with Peter's tone suggests
that Simon had not yet experience repentance from his past power source to God.
In Japan, repentance in the context of ancestral practices might look like a clear
separation or turning from dependence on the ancestors as one's source of power and
identification to Christ as Lord. Whereas one's identity used to rest in the relationship one
maintained with the family ancestors, now a Japanese person's identity comes from their new
relationship with Christ as Lord.
Saving Faith
Saving faith describes the positive or the "turning to" side of conversion. It answers the
question, "To what does a person turn in conversion?" After all, someone could "convert" from
following Japanese ancestral practices to follow some other humanistic belief. In that case, one
forsakes ancestral rites without biblical conversion, because that person did not embrace Jesus
Christ (John 14:6).
Saving faith distinguishes itself from other forms of pistis "faith" in content and
character. Scripture says that demons have "faith" (Jam 2:19), but it is incomplete. James says
that complete faith is accompanied by deeds. Demonic deeds do not correspond to saving faith.
Animists such as Simon the sorcerer may express "faith" (Acts 8:13), but the content and
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character of his faith seemed to be driven by "the great signs and miracles he saw." Even the
Jews at the wedding ceremony "believed [pisteuo] in his name" (John 2:23-24), but "Jesus would
not entrust himself to them, for he knew all men." Jesus seemed to realize that those who
"believed" at the wedding feast did not possess saving faith.
Jesus said, "Now this is eternal life: that they may know you, the only true God, and Jesus
Christ, whom you have sent" (John 17:3). God sent Jesus so that the world through Christ would
be saved. Faith in him, then, corresponds to one's obedience in him. As MacArthur said, "The
ultimate test was whether this man would obey the Lord."56 Saving faith knows God through
Jesus whom God sent. Saving faith is a gift from God (Eph 2:8-9). People do not generate it
themselves. In John 3:36, "believe" [pisteuo] is synonymous with "obedience" [apeitho], "He
who believes in the Son has eternal life; but he who does not obey the Son will not see life, but
the wrath of God abides on him" (NASB). Specifically, that obedience must be to Christ, "Why
do you call me 'Lord, Lord' and do not do what I say?" (Luke 6:46). Therefore, saving faith is a
gift from God that brings one into a personal knowing relationship with God. This knowing
relationship involves willing obedience to do what Christ says.
In summary, conversion involves two theological components: repentance and saving
faith. Repentance could be understood as separation or turning from old deities, whereas saving
faith includes a turning toward Christ in an obedient relationship. Both repentance and faith
constitute the same act viewed from different perspectives. From an animistic context,
"Conversion means participating in a genuine decision for Christ, a sincere turning from the old
gods and evil spirits, and a determined purpose to live as Christ would have men live."57
Conversion and Religious Change
Scripture identifies conversion as repentance and faith. Hans Kasdorf expands these two
notions into four areas of change relative to religious conversion: direction, action, attitude, and
relationship.58

Direction
Direction identifies the "from/to" formula referred to theologically as "repentance/faith."
That is, a Japanese person who performed religious acts of worship directed toward their
ancestors. Those former practices cease. Repentance means that they no longer direct their
worship to or serve these former "not-gods" (Gal 4:8). They have changed "from" following in
the direction or way of former deities, however culturally perceived.59
Nevertheless, biblical conversion includes a change "to" the God of the Bible, "you
turned to God from idols" (1 Thess 1:9a). However, stopping former ancestral practices alone
does not constitute conversion. A Japanese person must embrace Christ, "to serve the living and
true God" (1 Thess 1:9b). Therefore, biblical conversion for a Japanese person first involves a
change in direction "from" the "not-god" to the "living and true God."
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Action
True faith produced actions consistent with belief. Abraham offered up his son (Gen 22);
Zaccheus gave half of his estate to the poor and offered to repay those he cheated (Luke 19:8);
Jews who "repented" at Pentecost were baptized (Acts 2:41).
Those converted from animistic backgrounds also demonstrated their repentance and faith
with specific actions including both rites of separation, formally putting away the idols (Eph
2:12-13, Josh 24:14-15, Acts 19:18-19, Eph 4:22-24,60 and a rite of passage,61 or a rite of
transformation,62 most commonly understood as baptism (Acts 2:41, 16:33, 22:16).63
Attitude
Attitude encompasses both intellect and emotion. People believe the ancestors are not
gods (Gal 4:8), and the God of the Bible is the Creator God (Acts 17). Normally belief
accompanies confession (Rom 10:9-10), and a commitment to obey Christ as a child (Matt 18:3).
Emotion accounts for an individual's feelings. Yanagita said, "...recalling what they had
seen and heard when they were little and the talk of former people, they would feel a strong
conviction and begin to practice it...."64 Hori said, "Either consciously or unconsciously, the
people feel that their daily lives require several kinds of rites, festivals, and ceremonies...."65
Smith insists that ancestor worship's "folk" nature makes Japanese ancestral practices most
difficult to systematize. People have just "always felt" the rites were necessary.66 Yet,
conversion involves people whose emotions or feelings about the ancestral practices are now
changed. They may express a strong aversion toward ancestral customs.
Beliefs evidence objective thought. Feelings, however, are more elusive. The roots of
ancestor worship seem to lie at the deeper affective or "feeling" level. For that reason, objective
analysis becomes all the more problematic.
Conversion, therefore, would mean that one's feelings toward the ancestors would
change, because one is a new creature (2 Cor 5:17), with new desires (Rom 7:18), and the will to
obey God (Acts 5:29). In other words, a Japanese person who used to worship the ancestors
would not "want" to continue to worship them after experiencing biblical conversion.
Relationship
Lordship identifies roles and relationships.67 A master's disciples willingly followed him
giving active testimony to their own "disciple" status (2 Kgs 2:6) and their master as the teacher.
In other words, an individual could only be a disciple in relationship to a master. Without a
master, one could not be a disciple. Without a husband, a woman could not be a wife. Service
manifested itself in a spirit of total surrender to become Christ's disciple forsaking family (Matt
8:22, Luke 9:60, 14:26-27, 33), material goods (Matt 19:21), or even one's life (John 11:16).
Therefore, a Lordship relationship with Christ for a Japanese person means that one forsake all,
including ancestral rites68 and willingly becomes His disciple.
Second, Lordship identifies relationship. Paul Hiebert illustrates the Lordship-relationship
most clearly in his presentation of category types,69 specifically pointing to the "extrinsic
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centered-set" analogy.70
Fig. 1. Hiebert's Typology of Sets (1994, 112) Figure 6.2.

Intrinsic well-formed (bounded) sets
establish membership based upon
intrinsic qualities. In other words,
people are converted when they
experience changes internally.71
Intrinsic fuzzy sets like bounded sets
are based upon intrinsic quality, yet by
contrast they have no exact
boundaries.72 Fuzzy sets defy twovalued bounded set systems, and
encompass qualitative descriptions
such as bright, tall, clear, intelligent,
and so forth.
Extrinsic well-formed (centered) sets
differ from intrinsic set characteristics in how they define membership. Extrinsic sets are formed
on the basis of how they relate to other things rather than what they are in and of themselves.73
Extrinsic centered sets have sharp boundaries and a well-defined center. Membership within the
set is determined by the element's relationship to the central point of reference.74 As kinship
groups share common ancestors, so biblical converts share a common spiritual ancestor in Christ.
In this case, Jesus is their Lord; they are His disciple.
Therefore, "centered set" thinking would suggest that Japanese people who experience
conversion depart "from" their earthly family and lineage "to" a spiritual family with membership
based upon one's relationship to the center or reference point, Jesus Christ. Hiebert adds,
Clearly, following Jesus requires some basic knowledge about him. The Jesus we
follow is not the creation of our minds, but the Jesus of history as recorded in
Scripture. But mental assent to the facts of biblical history does not make us
Christians. We need to know Jesus personally, in the biblical sense of knowing another
person (Deut. 34:10; Judg. 2:10; John 17:3).. It is a covenant commitment to the other
as a person, not a contract to join forces to accomplish a task.75
People from animistic backgrounds who convert to Christianity seem to understand the
process in personal or relational terms.
With the body of literature pointing toward relationships, the final section reflects the
findings from field research. This tells us what the leaders of Japanese churches actually said that
they believed indicated most clearly true Christian faith.
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Field Research
In view of the fact that some Japanologists argue that Western missionaries may have
influenced the Japanese church's aversion to ancestral practices, 76 the sample consists of two
groups composed of an equal number of foreign-born missionaries and Japanese-born pastors. Of
the foreign-born missionaries, most were from Euroamerica. The second group is comprised of
ethnic and cultural Japanese pastors. These men were born in Japan, speak Japanese as their first
language, and they consider themselves "Japanese." While many spoke English very well, others
chose to speak only in Japanese. I lived in Japan for eight years and speak Japanese fluently
enough to conduct a structured interview and engage the respondent in meaningful interactive
discussion. I conducted the interviews without the need of an interpreter. Nothing in the
interviews seemed to be misunderstood or incomplete by either party.
The responses included below provide only a representative sample of the data.
Qualitative research methods invite descriptive rather than statistical responses. Therefore,
supporting information appears in narrative rather than quantitative format. I asked a sample of
ten veteran foreign missionaries to Japan, and ten Japanese national pastors the following
questions:
1. From what to what does a Japanese person convert?
The highest quality responses fell on "relationship" suggesting that Japanese people see
the "to/from" formula in conversion to be a change in relationship to God and from the ancestors
even more than a simple intellectual shift. Missionaries and pastors used animated hand gestures,
personal life stories, and emotional expressions of delight including smiles, direct eye contact,
and uplifted voices accompanied virtually every reply.
One said, "Socially, it's converting from your old friends to your new friends." "New
friends" referred to new Christian friends that the believer had at church. Another said, "Really,
he converts from no connection with religion to a personal relationship with God."
A Japanese pastor beamed as he related the story of a man whose conversion became
clear in his aversion for false worship. The man said, "Now I have Jesus my Savior and Lord. But
every year, I have to lead two hundred people of my government to worship at the shrine in
Tokyo. I have to do this in two days." God answered this man's prayer. He did not have to go.
But the man's struggle actually validated his conversion testimony to this Japanese pastor. This
pastor said that he knew this man was a true believer, because this man "knew God as his
Father."
Another Japanese pastor related conversion to a personal perception in a woman who just
believed. She said, "I had no value before, but now I have value in God's eyes. I am His."
In each case, the clearest descriptions of conversion fell into the "relationship" category.
When Japanese persons became Christians, their personal and spiritual relationships changed.
Pastors used chopping, slicing, cutting, and waving motions to signify that any relationship with
the ancestors was finished.
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2. What is saving faith as you have seen it in people's lives when they confront ancestral
practices?
The findings seem best related in a story involving a twenty-year old Japanese lady who
recently professed Christ. As she celebrated her twentieth birthday with her parents, her father
insisted that she "show respect" to her grandparents because she was "here because of them." She
replied, "No. I'm here because of Jesus Christ, not them. I'm not going in there!" He said, "Listen,
you're my daughter and you're going to show the respect!" She said, "I am not [going to do this]!"
The struggle seemed to be rooted in the different perceptions of primary relationships.
Her father felt the primary relationship was with the grandparents. She understood her primary
relationship to be with Christ. Furthermore, this suggests that she would not perform the
traditional action or ritual of burning incense and reporting to her grandmother because she
realized that her relationship to Christ had already changed. Therefore, behavior that expresses a
relationship with ancestors would be completely inconsistent with the reality she knew already
existed.
One Japanese pastor succinctly said, "Saving faith means that you cut off your
relationship with ancestors. You don't need ancestors."
3. What does "repentance" in the Japanese church mean in relation to the ancestral practices?
Some representative responses included, "Repentance means that people stop doing
[pause] the bowing, the prayers, the incense, matsuri [religious festivals], iroiro [various things
like that]." Another said, "It means a 180 degree change from the old ways of worshiping to the
new ways. Instead of worshiping the ancestors, the old ways, they worship God, the new ways.
Partial turning or mostly turning is not repentance. It must be a complete 180 degree turn." One
included an affective quality, "They think differently. They seem sad about worshiping the
ancestors. They don't want to do that any more. But, for many people, this takes time."
Always prefaced by directional or attitudinal considerations, action seemed to validate
repentance in conversion or a shift from a "not-god" worldview. Japanese pastors strongly
associated "action" with "attitude" suggesting that repentance constitutes a change of mind that
naturally relates to changed behavior. In all cases, "action" or behavior changes correlated to
another category suggesting that changed behavior is related to changed "attitudes" and
"direction" or allegiances and also suggesting that attitude changes would be indiscernible apart
from behavioral changes.
4. In the context of ancestor worship, what must a Japanese person understand about Christ’s
Lordship to confirm a genuine conversion as you see and understand it?
Virtually all the references to Christ's Lordship indicated relationship primarily and
initially though not always vertical in nature (God to man), but often horizontal (man to man).
That is, Christ's Lordship over one's life impacts horizontal relationships. One said, "It's leaving
community." Another said, "Jesus Christ is Lord, rather than the ancestors." A missionary added,
"It's Jesus Christ and no others." Another emphasized "trusting Christ as your Lord and Savior"
means that "He [Christ] must be the one you worship. It's not the Savior now, and later the Lord."
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A Japanese pastor linked Christ's Lordship with service, obedience, and a public profession of
faith. He said, "You cannot claim the Lordship of Christ and serve ancestors." Having spent over
forty years in Japan, one missionary said, "Lordship is Christ as Lord at the moment you believe
(Japanese word Shu). He must be your Master or else you are not a true believer." Another
added, "Before someone is baptized they must understand Christ's Lordship."
5. What do you think baptism means in the minds of Japanese people?
A national pastor related the story of a lady who asked her father to come watch her
baptism. The pastor said, "I remember lowering his daughter into the water. He closed his eyes.
He could not watch, because he knew at that moment he was losing his daughter." Others said,
"you join the group"; "you enter the church family"; or "you desert your family." One Japanese
pastor said, "I think it helps them to feel Christian." He meant that they felt part of the group.
They belonged.
The qualitative strength of the responses fell into the relational category. Japanese people
view water baptism as indicative of a new relationship. The ceremony seems to function as a rite
of passage77 or a transformational rite78 bringing them into the local body of Christ.
Research Summary
Conversion in the context of Japanese ancestral practices appears as repentance from the
ancestral practices closely associated with changed attitudes and direction. Repentant people
stopped the ancestral practices. Saving faith suggests a shift in one's primary spiritual
relationship away from one's earthly family and deceased ancestors to a relationship primarily
and spiritually linked with Jesus Christ. Lordship speaks of an exclusive relationship. Japanese
believers serve Christ only, and they seek human relationships and perform acts based upon that
understood relationship. Finally, baptism testifies to an existing relationship with Christ and his
people. Therefore, Japanese church leaders do not administer baptism to those whose relationship
with Christ and believers is unclear.
Conclusion
Christ identifies actions as evidence of a mutual relationship. "Why do you call me 'Lord,
Lord,' and do not do what I say?" (Luke 6:46). Relationship seems to precede actions. When Paul
met Christ in Acts 9:6, Paul said, ".Lord, what do you want me to do?" Lordship and obedience
go together. When Paul referred to Christ as "Lord," he seemed to understand Jesus as Lord and
himself as His servant with a responsibility to obey. Christ's reply certainly indicated that as well,
"Arise and go into the city, and you will be told what you must do" (Acts 9:6b). Jesus told the
rich young ruler in Matthew 19:21 "If you want to be perfect, go, sell your possessions and give
to the poor, and you will have treasure in heaven. Then come, follow me." If the young man
realized his primary relationship to Christ as Lord/disciple, he would have obeyed and followed
Jesus. He did not. Christ seemed to use this example to say that failure to obey Him denotes the
absence of a primary relationship with Him. Because "lord" and "master" are synonymous
English renderings of the Greek word kurios, when Jesus said, "No one can serve two masters"
(Matt 6:24), He was saying that no one can serve Christ as Lord and serve another master,
whether that be money or family or former deities. In Japan, that would suggest that people
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cannot serve Jesus and their family's ancestors.
Because Japanese ancestral practices indicate the possibility of a spiritual allegiance to
someone other than Christ, then it seems reasonable to question the internal quality of one's
spiritual conversion or "faith" if that person claims to be Christ's disciple, yet they perform rites
of non-allegiance to their "Lord." Those who followed Jesus as Lord, forsook all, "We have left
all we had to follow you!" (Luke 18:28). Genuinely converted idol worshippers manifested
spiritual fruit in the form of a deliberate separation from deities or powers that were "not-god"
(Acts 19). Scripture teaches that fruit indicates what is inside, "each tree is known by its own
fruit" (Luke 6:44). A fig tree bore figs, not apples. Trees that bore oranges on the outside were
orange trees on the inside. This "fruit inspection" criterion seems scripturally valid. These
passages would suggest that those who experienced new life as Christ's disciple would manifest
fruit consistent with that spiritual change.
Christ expects total complete surrender of His followers to His Lordship. Serving Christ
did not mean 95% commitment to Him and 5% reserved for former ancestral practices regardless
of how indifferent the participant was to the rites. Christ's call to leave one's family strikes a clear
note with those who view ancestor worship as the family bond. In essence, Christ requires His
followers to forsake even family to become His disciples (Matt 8:21).
If ancestor practices constitute the worship of "not-gods" or spiritual fornication, then it
seems reasonable to suggest that those who willingly desire to observe such practices may not
have experienced new life (Luke 6:46). In other words, it seems that the "fruit of idolatry"
manifests a not yet converted heart. Even though a Japanese person in their unbelief used to burn
incense to ancestral spirits, perhaps offered food, drink, and prayers before ancestral tombs, and
even bowed in acts of worship before the ancestors regardless of their level of sincerity, Scripture
indicates that this behavior should cease at conversion (1 Thess 1:9). When a person receives
new life from God, that seems to include an aversion toward serving ancestral spirits or any other
"not-god," which would include a desire to not follow ancestral worship forms (Exod 20:2-5, Gal
4:8).
The research indicates that Japan's church leaders understand conversion and saving faith
as primarily relational. That is, when a Japanese person experiences new life in Christ, that
person understands themselves to be primarily related to Christ as their new Lord. They
recognize that their spiritual relationship with their former ancestral line completely ends at the
moment they enter this new relationship with Christ. Furthermore, these converts seem to
understand that they are no longer obligated to serve and obey the ancestors, because they now
belong to Christ. Finally, this primary spiritual relationship quite naturally and without
explanation requires obedience to Christ's commands. Japan's church leaders realize that people
cannot claim to have saving faith and yet perform acts of service or worship to deceased ancestral
spirits.
In the context of the discussions of "Lordship Salvation," this study suggests that the
Lordship position seems more supportable in view of the Japanese conversion experience.79
Furthermore, these findings suggest that the "No-Lordship" position may come from a very
narrow Western cultural perspective. It stands to reason that if the "No-Lordship" position were
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theologically valid, those conclusions would be universally supportable from a number of
different cultural perspectives and worldviews. Yet, even a small sample from two other Asian
nations seems to indicate that the "No-Lordship" position lacks any broadly based advocates, and
the "Lordship" position is culturally understood.
Christian Alternatives
Having established what church leaders believe is "not" acceptable for a truly converted
individual, this section briefly suggests some forms that capture the natural Japanese (and
human) desire to honor relatives.
A Korean Christian lady married a Japanese man. He became a Christian as a result of her
influence. She came to Japan with her husband following their marriage. His mother became
angry when she realized that her son would not worship at the butsudan. His mother blamed her
son's Korean wife. Though they lived in separate homes, their co-location suggested to the older
matriarch that her son should soon inherit the butsudan and keep it in his house. The son's wife
refused.
In response, the wife erected a large wall plaque of the family genealogy illustrating the
household of the ancestors far back into history. The wife placed the plaque right over the
genkan, entryway, so that every time someone entered or exited the house, they would see and be
reminded of their own family and their heritage.
Some Christian families build a running history of their family tree. In Japan, this
demonstration of a sense of commitment to family history seems very acceptable. When children
can discuss grandparents and great grandparents with vivid detail, the family gains new respect
and demonstrates to their relatives and community that they have not forgotten their ancestors
because of their Christian conversion.
Modern technology affords families the opportunity to build photo albums as well as a
library of family videos. Family portraits along with personal handwritten notes pasted into a
family scrapbook do much to reassure relatives and build a sense of "family" among siblings.
Interpersonally, Japanese pastors strongly encourage their members to visit their parents.
Along with the visits, people must demonstrate love, kindness, and concern for their parents and
for the welfare of their family. In this sense, Christian love seems to be a universally acceptable
means to establish relationships, build trust, and enjoy the richness of family life in Japan.
Study Questions
1.

What four elements seem to make up a religion?

2.

Define and explain religious conversion?

3.
How would you respond to someone who felt that Elisha told Naaman in 2 Kings 5 that it
was OK for Naaman to bow down in the temple of Rimmon as part of his service to the king?
4.

Explain the significance of form and meaning related to bowing in the context of Daniel 3
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with Shadrach, Meshach, and Abednego.
5.
How would you respond to an individual who claimed that because they did not believe
in a religious practice that they were not performing a meaningful act by bowing before an idol?
6.
Explain the significance of Christ's Lordship in the context of an animist's conversion to
Christianity.
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Introduction
Once when I was in a hospital to see a doctor, I happened to meet a young man who
wanted to talk to me for an opportunity to apply his English language skills. The conversation
proceeded quite conventionally, with most of the discussion being focussed on matters of little
consequence. You usually don't talk to strangers about deeply personal matters. Anyway, before
too long the discussion came to how it was that I found myself, a foreigner, living in Japan. I
indicated that I worked for a Christian church in Kobe. At that point, all of a sudden the mild
friendly conversation we had been engaged in dissolved into a denunciation from this young
man. "I hate kirisuto-kyo," he said. That is, "I hate Christianity."
I was taken aback. I have of course met many people in Japan who are not Christians,
many who are indifferent to the "good news" of new life in Jesus Christ, but this was the first
time that I had met somebody who felt it necessary to boldly and loudly denounce my faith. And
he had done so in a very crowded hospital waiting room. He absolutely did not want to talk to me
anymore after that. I was curious about his reaction, and finally he told me that he was a member
of Soka Gakkai, which is, as most of you know, a militant Buddhist society, and which is, if my
experience was any indication, strongly opposed to the witness of Christians in Japan. My
witness in that case, didn't seem to get very far. I cannot even say that I was misunderstood. I
wasn't given a chance.
The Problem
How do we go about being witnesses to the people around us? How can we point to what
God has done through Jesus to those who have not yet heard of Jesus? Or indeed, to those who,
like the young Japanese man, do not want to hear of Jesus? Part of the problem could very well
be misunderstanding. John Wesley, the founder of Methodism in the 18th Century, was famous
for his open air evangelistic services. Through his preaching, he called many of the people of
England to faith. One of the things he could count on, even among those who had led
audaciously unchristian lives, was a reservoir of knowledge of the basics of the Christian faith
among the people. An established church, like in Great Britain, may not be able to make a nation
of people any more Christian than a country where there are no state-supported churches, but at
least it provided some basic knowledge. We cannot count on that anymore in my home country
of Canada, if we ever could; certainly we cannot in Japan; nor I suspect, could an evangelist of
this time count on that basic knowledge in Great Britain. Last spring, I had the opportunity to
attend a conference of Mennonite historians that was held at Columbia Bible College in British
Columbia. One of the presenters, a professor of history at the Evangelical Free Church-sponsored
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Trinity Western University, noted that British Columbia was the most secularized of all
provinces in Canada. Fewer than 20 percent of the people in BC participate in church worship
services on a regular basis. In the last census more than 30 percent indicated that they did not
hold to any religion at all; again, the highest of any province in Canada.
What this said to me was that we could not expect any background of Christian
knowledge at all to be available in helping us as we offer our witness among the people with
whom we associate on a daily basis. And if that is the case in British Columbia, how much more
so in Japan. I suppose that goes for the language we use as well. Words like "grace" or
"discipleship" or even "resurrection" might not mean much to most people. In one of my English
Bible classes in Japan some years ago, we read a passage about the resurrection, and the closest
that one student could understand about "resurrection" was that it was something like
reincarnation; that is, the rebirth of an eternal soul in another living creature, a superior creature
if a good life had been lived previously, or an inferior creature if the life had been more evil than
good. I suppose I had not really thought that the resurrection was so difficult a thing to
understand- believing it may be difficult, but understanding shouldn't be, I thought--but I was
wrong. If one's entire knowledge of what goes on beyond death has been shaped by a tradition
that knows nothing about the biblical teaching about the resurrection and instead has been shaped
by Asian religious traditions, well then, misunderstanding is not at all unlikely.
A Biblical Clue
Paul and Barnabas were evangelists. They had been busy in the region around Galatia,
according to Acts, and they had come to the city of Lystra, which is the place which our passage
covers. One of the main things we read about Jesus' ministry in the Gospels is that he went about
healing the sick. In a way that connects the ministry of Paul and Barnabas to Jesus' ministry,
Luke provides for us an account of Paul healing a man "who had never walked." No doubt, in
Paul's preaching about Jesus, noted briefly in v 9, mention had been made about Jesus' works of
healing, and this lame man had taken that message to heart. As it says, "he had faith to be made
well."
Well, this healing produced a sensation. How would we have responded if we had found
a man, a foreigner at that, drawing a crowd around him, speaking about a remarkable person,
supposedly once dead but now living again, upon whom we should place our trust? Then all of a
sudden, one among our midst, who we knew had always suffered from a chronic and incurable
disease, was suddenly healed. I suppose one response might be to think that the whole thing was
a hoax. This sort of thing doesn't happen, we might say. That is our belief. Or, let us suppose that
we do believe it, but we didn't really catch all of what the foreigner had been saying. After all, he
spoke with a rather heavy accent and we hadn't heard all that he had said. And furthermore, what
he had said was entirely new stuff to us. I suppose we might try to understand it according to the
way we had grown up understanding such things.
That's more or less what happened here. The Lystrans had got part of the story, but they
hadn't got all of it, and they hadn't understood enough of it. What they did know was that a man
who had been a cripple all his life was now bouncing around on his feet. Indeed, it says when
Paul healed him that he "sprang up." I'm not so sure that even the healthy ones among us "spring
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up" so quickly, especially if we've been sitting for awhile.
So, not knowing the full story, they understood this event according to the story they did
know. In all the material I read in studying this passage there was mention of a legend among the
people of that region. Apparently, Zeus, the chief god among the Greeks, and Hermes, the
messenger of the gods, had visited the area once and had been hosted by no one except an elderly
couple. Only that couple received the blessings of the gods. Now, convinced that Zeus and
Hermes had shown up once again, the Lystrans weren't going to make the same mistake twice.
I can imagine a little of what Barnabas and Paul were feeling. The healing had stirred up
quite a hubbub, but since they were all speaking in their local language, not the Greek that Paul
and Barnabas had probably been preaching in, they didn't know what was going on. I don't know
how often I have been in the middle of a gathering in Japan, and I haven't had the foggiest idea of
what was going on, especially in my earlier years. Next thing I know, there is all kinds of
laughing going on and I had, through no intention of my own, become the source of an
apparently pretty good joke. If you want to know the circumstances of a particular joke, see me
later.
One can almost find something humorous in the situation of Paul and Barnabas, too. They
thought they had preached about Jesus, and through the healing revealed a sign of the kingdom of
God. Then, over the next several minutes everything turned out horribly wrong. We can probably
imagine their look of surprise as they see the local priest guiding the garlanded oxen through the
town in preparation for a sacrifice. "What's going on?" they might ask to whoever was near. The
response: "Why, Lord Zeus, Lord Hermes, the priest has brought the oxen in order to sacrifice
them in honour of your esteemed presence among us!" "What?!"
A Gospel Response
First, a look of surprise, now they no doubt had a look of horror on their faces. What to
do? No! The people can't do this! This would be a violation of their faith!
The first thing they do is rush out to the people. This would be of course to urge them to
stop the sacrifice. Also, by being out among the common people, they could show the Lystrans
that they too were like everybody else, ordinary human beings made of flesh and blood.
We might wonder why Barnabas and Paul tore their clothing. Today if I saw somebody
tearing at their clothes I would probably assume that they were mentally disturbed. Obviously
that is not what is meant here. In Matt 26:65 and in the parallel passage in Mark 14:63, when
Jesus was arrested and brought before the Jewish high priest and his council, the council sought
accusations against him. When they heard Jesus say something which they regarded as
blasphemy, a violation against the holiness of God, the high priest tore his robes. They, not
believing that Jesus was the Son of God, regarded any such suggestion that a human could be
God as such a violation. In the same way, Barnabas and Paul, being good Jews as well as
dedicated Christians, regarded any attempt to regard them as divine as also being a case of
blasphemy. Of course, from our point of view, we believe that the high priest got it wrong while
Barnabas and Paul had it right.
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Having stopped the Lystrans in their tracks for the time being, Barnabas and Paul begin
again to speak the message of the good news. We don't know exactly what Paul may have said
prior to the lame man being healed but it obviously hadn't connected with some of the people.
Perhaps they had talked about Jesus but hadn't really related Jesus to them in a situation that all
of them could understand. Most, aside from the lame man, continued to understand Jesus and the
apostles in terms of their local religious traditions. Apparently the community lacked a
substantial Jewish community to which Paul might have gone first. And since there were no
Jews, there also were no people like the Roman centurion Cornelius, non-Jewish adherents or
God-fearers who agreed with the ethics and the belief in one God that Judaism taught, but who
had not accepted the whole thing. And without Jews or God-fearers there was nobody around
who could provide the proper background to help them understand who the apostles were and
what they were teaching. In other words these people were pure pagans.
I've mentioned that many people in Canadian society are unacquainted with any aspect of
Christian teaching. Christmas has to do with Santa Claus and Rudolph the Red-nosed Reindeer;
Easter has to do with eggs and the Easter bunny. And again, in Japan, even more people would
be in the same position. That is simple ignorance. Having never been taught anything about
Christianity, having never made a personal commitment to Jesus Christ, such ignorance is quite
understandable. However, there are some who are more than simply ignorant. Last year in
Canada, as Christmas approached, a radio phone-in program asked the public to share the ways
in which they were celebrating the holiday season. One woman called in to inform the listeners
that she had for the last few years celebrated the Roman pagan festival known as Sol Invictus, the
Invincible Sun, which after its shortest days just before Christmas, was celebrated for once more
lengthening its days. That day was December 25. I suppose I shouldn't have been surprised. What
I am most struck by is that such celebrations are essentially celebrations of nature, that do not
require people to respond to the call of the divine Lord. They are left in control. And that is what
is so appealing, I think, about the myriad religions that one can choose from these days.
However, in Paul's view such beliefs are mere "vain things." "Vain things" is a way of
describing idols that is found in the Old Testament. Perhaps the classic passage is found in Isa
44, beginning at v 9:
All who make idols are nothing, and the things they delight in do not profit; their witnesses
neither see nor know, that they may be put to shame. .... (V 15) [A tree] becomes fuel for a man;
he takes a part of it and warms himself, he kindles a fire and bakes bread; also he makes a god
and worships it, he makes it a graven image and falls down before it. Half of it he burns in the
fire; over the half he eats flesh, he roasts meat and is satisfied; also he warms himself and says,
"Aha, I am warm, I have seen the fire!" And the rest of it he makes into a god, his idol; and falls
down to it and worships it; he prays to it and says, "Deliver me, for you are my god!"
Isaiah seems to excel in cutting mockery of idol worship. At the same time, we should recognize
that the prophets were equally critical of worship that was not accompanied by faithful living.
Isaiah once again, this time in 1:13, speaks God's word to his people: "Bring no more vain
offerings; incense is an abomination to me. New moon and sabbath and the calling of assembliesI cannot endure iniquity and solemn assembly."
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Whether we come from a background of vain worship of nothing, which is how the Bible
describes worship of anything other than the one God, or of equally vain worship of God when it
is unaccompanied by genuine faith, the call is to turn, to repent, to be converted. That is the
message that Paul presents to the Lystrans in our passage today.
I am struck by Paul's description of the "good news." The good news has both negative
and positive components. Negatively, the "good news" means turning from these vain things. It
means letting something go. Paul himself, knew what he was talking about. As we read
elsewhere, Paul came to regard his Jewish heritage as worthless in comparison to the salvation
offered through Jesus Christ. That got him into some trouble with other Jews. Indeed, in the
verses following our passage today, we read that Paul was stoned by a group of Jews who had
come to Lystra from other towns in order to stop him from spreading his "heresy," as they would
have thought it.
Again, I can think about Japan. The church we work with in Kobe is rather small. Yet, if
one looks at the church membership book, one can find many names of people who had been
baptized over the years. When I asked what had happened to these people, a common reason
given was that shortly after they had been baptized they were pressured by family members to
give up their faith. It seems that one can participate in Bible studies and worship services for
years without any concerns from non-Christian family members, but when that public declaration
of faith is made in the form of baptism, then quite literally, it seems, all hell breaks loose in an
effort to stop the new Christians from ever growing in their faith. The effort, the determination,
the commitment, the conviction that it takes to resist the challenges placed before new Christians
is something that probably very few of us have ever experienced.
One can well imagine that the Lystrans had a hard time understanding what Paul and
Barnabas were talking about. They may not have taken too kindly to the assertion that their faith
was nothing more than vain things. Fortunately, the apostles did not limit their announcement of
the good news to a simple denunciation of the people's beliefs. They spoke of the living God, the
Creator of heaven and earth.
Here is a point well taken. I'm not sure what Paul may have said earlier, but judging by
the people's response-offering a sacrifice of oxen to them as Zeus and Hermes-the Lystrans hadn't
gotten the whole message. Could it be that Paul had spoken to them as he might have spoken to
Jews, as though they were people who had a basic understanding of who Jesus was in the light of
biblical prophecy? Maybe not, but whatever he had said before it had been for the most part
insufficient. He was not going to make that mistake again. If the Lystrans have no knowledge of
the Bible, well then, we'll just have to connect with them at their level.
Lystra was apparently a rather rural community; farming would have been the major
source of livelihood among the residents. That being the case, they knew all about the importance
of weather, the importance of rain at the right time, and the joy of a fruitful harvest.They had no
knowledge of God's Word in Scripture, but they could understand God's Word as revealed in
nature. Here we find God's witness available to all people everywhere. Through nature, people
should be able to understand God's power and goodness.
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Unfortunately, God's witness in nature is not always clear to us. Why would God have
created the mosquito, for example? Or, hitting closer to home in my personal experience, why
should earthquakes be a part of nature? What kind of natural witness to God's goodness do we
find in these things? And I'm sure you could come up with many other elements in nature that
don't seem particularly "good." I suppose my answer to that problem would be to point out that
we live in an imperfect world, marred by sin, and that the salvation which we experience partially
now, and which will become complete at the end of time, also includes the redemption of nature.
Romans 8:21 says this quite specifically: "the creation itself will be set free from its bondage to
decay and obtain the glorious liberty of the children of God."
Then there are those who for philosophical reasons are unwilling to accept the idea of
God. There is an astronomer at Harvard University, a man by the name of Gingerich, who is a
firmly committed Christian. He is by no means the only Christian scientist, but he observes that
where the agnostic or atheist scientist sees nothing that reveals God, he as a Christian sees strong
evidence for God's design in nature. The one who has eyes to see will see.
But while nature may be able to reveal something about God, it is not adequate in itself.
In Jesus, God's witness reached its fullness, the good news of which Paul undoubtedly spoke
here. The end result was that "they scarcely restrained the people from offering sacrifice to
them."
Again, I think we have to appreciate the difficulties of what Paul and Barnabas were
attempting. Until this story, the gospel had been spread among people who were Jews or were
Gentiles who were closely connected to Judaism, the so-called God-fearers. They could count on
an important foundation of understanding among those people. Here they were launching out in a
new mission to Gentiles for whom the word "Messiah" held absolutely no meaning. That being
the case, they had to make the connection with the people at a level they could understand, at the
level of God's witness through nature. From there they could move on until they reached God's
ultimate witness in Jesus Christ.
Where do we go from here?
For us, what does all this mean? I think that it means that we have to make use of all the
resources available to us in our witness to the community around us. Like Paul and Barnabas in
Lystra, most of the people around us have no knowledge at all of the Bible, and whatever
Christian holy days we celebrate which are generally known to the public, are made obscure by
stories that have nothing to do with the gospel.
What do we do? Well, like Barnabas and Paul, we have the Holy Spirit and the Bible to
guide us. As the title of this sermon suggests, our witness is actually a participation in God's
witness, whether through nature or through the Holy Spirit. We do have this very example in
Acts 14 of one way of participating in God's witness. And this is really quite an encouragement, I
think. Despite running into a new situation, into misunderstanding, there was a measure of
success. The lame man who was healed is an indication that at least some people understood the
gospel message immediately.
How can we participate in God's witness to the people of this world? Perhaps Barnabas
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and Paul had the disadvantage of travelling in a pair. Many of us serve in local congregations,
and as churches we have the advantage of a community witness. I was amazed once when on a
radio program, there was mention of some charitable work done by a group from Pennsylvania
on behalf of some people in northern Canada. If I recall correctly, a school in the Northwest
Territories had burned to the ground and this group in Pennsylvania had donated money and
resources to help the school get going again. The Vancouver-based host of this Canadian
Broadcasting Corporation radio show speculated whether they might have been a particular
Christian group, saying, "They always do such good work." By God's grace, our witness of
service in Christ's name is not done in vain. It reaches the people where they are. And, we hope,
it leads to the opportunity to share the good news more fully. And with God's grace, more people
will come to offer the sacrifice of faith in Christ.
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Introduction
Decisions are being called for all the time. In fact never a Sunday goes by that we do not
challenge people to make a decision, normally, to accept Christ as Savior. Once we have
witnessed the decision made we often neglect to inform the young Christian that this is the
beginning of a new life that will require us to make decisions daily! To witness, to service, to die
daily.
In the United States, the Church has become highly proficient in registering the number
of decisions made each week, the number of baptisms conducted per month. But there is very
little teaching concerning the Christian's new way of living; as a result, we have become masters
at delaying decisions that would change our lives too radically.
We need to challenge ourselves and those whom God in His infinite wisdom has placed
under our pastoral care to daily decision as to what God is saying to us today through His
infallible Word.
We may have made a decision to accept Christ as Savior, but have never made a
conscious decision to yield to His authority, to His Lordship, to crown Him King. To make a
personal commitment to what God is saying to us and to the Church now in the year 1999. Live
as I intended you to live, a victorious life over every circumstance and situation. Now please
consider what God is saying to us from Romans 8:37: "No, in all these things we are more than
conquerors through Him who loved us."
There are three things I wish to turn your attention to and about which I will be
challenging you to make a decision. We need to decide today to live the victorious life in Christ.
1. The Sphere of Our Victory
"In all these things": Please take notice of the all-inclusiveness of the little world "all" and
as we consider its scope ou will become aware that there are no exceptions! We cannot exempt
ourselves from certain untenable situations and circumstances and claim that we have that right.
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"In all": There are times when we do "fudge" a little, we like to compromise a "tad."
(Illustration: According to the builder of a storeroom in Alabama, a "tad" is just a little bit more
than a "smidgen.") Every time we excuse ourselves we argue that the circumstances are peculiar
to ourselves, and therefore it is permitted for us to not reach our utmost potential. But, you do not
enjoy my excuse, therefore you should live victoriously. One tries to be practical. In the area of
human relationships, we may say, "I do not have to live with these missionaries!" In the area of
honesty, we may think of financial jealousy, tithing, extravagance. "All these things."
You will observe that Paul does not suggest that when you become a "born again" that
God will protect you from adverse, nor will He permit you to enter some form of capsule and
escape these situations when you feel like it. Though there are times when by His considerate
grace He will make a way of escape, whew! What a relief that we have the testimony of 1
Corinthians 10:13: "No temptation has seized you except what is common to man. And God is
faithful; he will not let you be tempted beyond what you can bear. But when you are tempted, he
will also provide a way out so that you can stand up under it." Nevertheless, God says that it will
be in all. How practical of Him to give us a list of some common adversities we face; they are
found in Romans 8:35. Remember what Paul went through, what Jesus suffered. Those were
quite awful circumstances and we complain about situation.
Often we will pray for a change in our circumstances, our work, our family, marriage-but
no change comes, we ask to be "let out," "set free," and God leaves us exactly where we are and
says, You can be victorious, you must be victorious where you are. "In all"-no reason for removal
from adverse circumstances for Christ has provided us absolute victory, not out of but "in" for
our Lord Jesus Christ by His death on the Cross provided a victory where no escape is provided
and where no exception is permitted.
2. The Scale of Our Victory
Whenever one proceeds from a British theological institution to an American institution
one has a problem of equating studies and results! There is no scale whereby one can measure
and compare! When we wish to measure our spiritual progress at the end of the year this proves
to be rather difficult, as there is a distinct lack of a scale. When compared to others - reasonable;
to Lonnie - way ahead! average; below. Resisting temptation acquires a "B" average; praying
"C"; reading the Bible "A-," with understanding "C-"; "A" for attending; "F" for evening service!
What is to be our constant scale of Victory? "We are more than."
Please pay attention to the words Paul uses: "we are." Victory is now not something we
can anticipate down the road sometime. It is not acquired by staying out of temptation's way "we are" where we live!
We do not have to wait for some special future anointing for victory to become a realitythe idea in the mind of Paul is that we can be now "more than." There is an absolute definitive
certainty within these words-not when you become mature, not when you know the Bible better;
no, "we are." In verse 34 Paul gives us the grounds for such a decisive victory, the death of our
Lord and Savior Jesus Christ.
Many think and live as though victory in our every day lives is a remote possibility, a
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distant prospect that is fading. We have it in our minds that this will only be achieved as we try
harder, dedicate more, suffer more-we must strive! Victory, like early morning mist! It is unreal.
We talk about the fact that we will overcome, whereas Paul talks about the fact that we have
overcome! No delay, victory is now.
There is another fact attending to this truth. It is simply this:There is no room for
indecision, no lack of certainty. "We are more than conquerors." Is there any reason to doubt
these words? This does not mean that as a Christian I will never sin, but it does mean that there is
a provision made by God for me not to sin. Victory is provided. More than has been provided, we
fail to avail ourselves of the resource God has given to us. We do not go to the source, for we
Christians live on different resources than the average person; they are distinctly not our own.
3. The Source of Our Victory
"Through Him Who Loved Us": As you read the Scriptures you become aware of the fact
that people like David drew their strength from God, Daniel: strength from God; Samson:
strength from God. Their relationship with God was their source of strength. When they
compromised that relationship - you know the results! There is no secret reservoir within that we
can draw from. No "bionic" man within. Not our cunning, knowledge, love, friendliness, or
innate abilities provide the source of our victory. No, no, a thousand times, no! It is not selfmotivated or self-generated. It is not secured by determination and tenacity as illustrated by the
little train going up a steep hill: "I think I can." The source of our victory is in One Who has
never, never failed, has never known defeat; our victory is "through Him."
If we want a life that is triumphant, then it must be through Him. Here is the point of our
failure. We do not grasp this basic principle: There has been only one life that was lived
victoriously - the life of Jesus Christ. At the moments of His seeming defeat, in the desert - "It is
written," then victory; on the Cross - He gave a cry of exultant victory, "It is finished." How does
that life become mine? When Christ enters our lives at the moment of salvation - He enters to
abide (Eph. 3:17). When Paul writes to the Philippians, in 1:22 he says, "For me to live is
Christ." If I want the life of victory without anxiety, a life that never fails, never lives in the past,
no negative vibrations, where there is always victory and progression, then live the life of Christ,
the one he has given you. Let the One who lived the only victorious life, live His life through
you. Here is a thought I came across when considering this message-you need to wrestle with its
depth of meaning and theology! Please don't tackle me after the meeting, wrestle with the
Scriptures! Consider the life of Jesus Christ before His death, burial, resurrection; it was
characterized by temptation, the devil used every device to cause Christ to sin, right up to the
moment of His death, even on the Cross. But, consider His life after the resurrection - He is never
tempted! Before - always; after-never. He is beyond temptation. If this is true and substantiated
by the Word of God then how am I to live? We are to live the resurrection life of our victorious
Lord. We possess that life; He enables me, you, to rise triumphant above temptation. If I live in
the power of His Life then immunity from sin can become a reality! For I am dead to sin but alive
to Christ.
I know there are two natures. I know the "old man" is still active and has incredible
recuperative powers, but it is ultimately my choice between old and new in Christ. If in the Spirit,
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then "through Him."
There is another thought that substantiates what Paul is saying. It is simply this: the
source of our victory is One who loves us! How much? "He who did not spare his own Son, but
gave him up for us all." (Rom. 8:32).The trouble with us is that we do not trust His love
implicitly. That is why we fail. He knows best, but we do not want, do not need. We are
suspicious of his will. As though God has a desire to frustrate our happiness. He is not the enemy
of our happiness. He always desires the best for His children. But on the other hand, He will not
let us do and be less than the best; He will not give us less than the best. How many come here
asking God to change your circumstances? "Let this cup pass from me." He says, No. Then trust
His love. You can and will be triumphant "through Him who loves us."
Conclusion
You can live the Victorious life, the Triumphant life; in fact as long Romans 8:37
remains in the Bible, as a Christian you do not have an option. "No, in all these things I am more
than a conqueror through Him who loved us."
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A Closing Exhortation based on Matthew 27:36-45
By Norman Wood
Introduction
"Going a little farther" is one of the most difficult choices we have to make as Christians.
To do that it takes absolute surrender to the Father's will. "Not my will." How far are we prepared
to go with Jesus, sight unseen regarding our future? I would like to encourage you and challenge
you with respect to the Master's will for our lives-God's blessing of revival will only become
evident when His children go a little farther and pray as Jesus did. "No my will but Thine be
done." Now there are three elements regarding knowing and doing the will of God.
1. We Must Come to the Place of Surrender
Because of my Scottish heritage, I am most reserved when challenging men and women
to make a personal commitment to Jesus Christ our Savior. My contention is that the Holy Spirit
is far better at convicting and convincing people to respond to Christ than I am! So there is
seldom a fanfare of trumpets, flashing lights, crowd noise; rather, a quiet contemplative response
is more to the point! When it comes to a decision as dynamic as this one before us today it is
better to get alone with God.
Notice what Jesus did. He left Jerusalem. He left His disciples. He left His closest friends.
Then He was with God alone with no other distractions. No lights, no voices, no questions; only
the Father and the Son. We need to do the same. No pressure from others, no conformity, no peer
pressure. When alone with the Father there is no one there for us to impress, no ostentatious
piety. If we do it with others present, then it may possibly be for the wrong motive. We need to
get alone when making such a momentous decision. Modern evangelism is wrapped up in music,
noise, sound, action, crowds, and appeal. Jesus did the opposite and got alone with His Father
when He came to the place of surrender, the place of crisis, so that there would be no mistaking
what God was asking of Him. He went a "little farther." No sound but His Father's voice
speaking directly to Him. Then hear the Master's voice in reply: "Not My will but Thine be
done." We need to get away from people, draw near to the blessed Cross, look into the face of the
Son of God and wait to hear what He has to say. It will be a request for your absolute submission.
What others have done is of no consequence-only you and the Lord. What you decide there will
indubitably affect the rest of your life and service for Jesus.
When you do go a little farther give God time to reveal His perfect plan for you. You will
never know what is God's desire for you - His will - unless you take time to be alone. Remember
that when Jesus prayed, "Your will be done," He was accepting death on a cruel cross; there was
no other option available to Him. There was the taking of the sin of the world, separation from
His Father-how dreadful was his option. To die a death of absolute shame for people who were
determined to destroy Him! Yet it was the Father's will, so He went a little farther. Listen to Him
as He prays, "Not My will but yours." How often have you and I resisted His will because we did
not know what it would entail, couldn't see, so hesitated to pray "Your will be done"? How has
He been speaking to you over these past few days? Are you ready to get alone with God and
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surrender your will to Him? Go or not go; want us to be, want us to leave, want us to give. At the
place of surrender, now, so let Him speak, and you listen to surrender.
2. We Must be Willing to Pay the Price of Surrender
To live the life of surrender is a costly affair. The cost of living for Jesus is extremely
high-but worth every sacrifice (Matthew 27:46). The price of surrender in the place of surrender
is one of anguish, of sweating great drops of blood.
Fortunately, God does not lead us in the paths we choose for ourselves; for His ways are
not our ways, "not my will but yours." Have you ever prayed such a prayer? If you have and
every Christian should pray this prayer regularly, as God began to unveil His plan you began to
shudder at the intensity and implications of what He was showing you. The price of doing the
Will of God is our will. This is what Jesus meant when He challenged His followers (Luke 9:23).
That is the price: submission. Here Jesus shows us practically what it means to submit to the will
of God. He took upon Himself the sin of the world. There was never a moment when He was not
in intimate fellowship with the Father, but now as He accepts the Father's will He is denied the
smile of His Father's face, He is denied the sound of the Father's voice, He is denied the touch of
the Father's hand. Alone, as the sin of the world is placed on Him. He is the Holy One, He is the
Prince of Peace, He is the Faithful One, and He is the Savior. As He faces the rejection of the
Romans He can accept that, as He is rejected by His own He feels that, but when rejected by His
closest friends and disciples, what pain He must have felt, but all as nothing compared to the
rejection of the Father. He, the Creator of the universe, is now humiliated before His very
creation. There is nothing of beauty in the Cross of Christ, for Christ, that is! Only the will of
God was of any consequence. Doing the will of God is not an optional extra for the Christian
who wishes to be used by God-and it will not pass from you. You will have to accept it. Single stay single? Move away from the difficult field of Japan - stay! Want to stay in Japan and God is
telling you to leave! The price is submission and His ways are not our ways.
Submission will always lead us to serve our Lord for it enables us to identify with His
work of bringing men and women to the Father, of seeing men and women saved through the
finished work of Christ on the Cross. Every person who comes to faith in Christ confirms the
truth that the Cross has not lost its power, and that it is God's only way of salvation. By accepting
the will of God which entailed dying on the Cross on behalf of sinful, separated, dying mankind,
Jesus procured redemption for the whole world. He paid a debt that we could not pay; He
redeemed us. It is our blessed privilege to share in the work of redemption. When I am
confronted by the Cross of Christ I cannot live selfishly for as Jesus went into the garden alone so
I too need to get alone with God to discover His will. As He prayed, "Not my will," so that must
be the content of my prayer. As He came to the place of surrender, so too must I come to the
place of total surrender. He went from the garden to the Cross - so must we! No sacrifice is too
great for the Savior.
We may consider the price too high; we cannot afford it. But the truth is that we cannot
afford not to pay the price of surrender, of submission. Only when surrendered does the Christian
life truly begin. The price is the same for all. There is no privileged class.
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3. When We Initiate the First Two Then Comes the Peace of Surrender
We with Jesus as He speaks to His Father. Now He is silent, He no longer wrestles, He is
no longer in agony and anguish. There is a peace and serenity that pervades His whole being for
the battle has been won. He is resigned to do the Father's will. Love has won the victory
(Matthew 27:45-46). What will this mean with regard to us?
It will mean that we will not fight God every time He reveals His will to us. Give up
fighting God every time He reveals His will to us! Stop your opposition, your resistance; this
must be unconditional surrender. After the battle in the garden the war is over; Jesus will do the
will of the Father. The reason there was peace despite the looming cross-He was obedient to His
Father. Unreserved, single-minded purpose, the will of God.His will or mine? I must renounce
my will and accept His. "Not my will but Thine be done." When we finally accept, without
reservation, His will, then a joy that passes all understanding floods our life, not related to
circumstances, people, weather! Only obedience to His revealed will. Why do we hesitate to
yield?
When we have succumbed to His love then blessing results. The battle of Gethsemane
was won when Jesus said, "Thy will be done." He was able to bear the the Cross knowing it was
the Father's will. What blessing was His as He went a little farther, the rejection, the spitting, the
beating, the nails, the crown, the jeering, the testing, the final moments of agony; then, "It is
finished." Blessing has flowed every since; we are the recipients.
It is time that we as missionaries abandoned our posture of importance and became
obedient to the Father as He reveals His will to us. The Cross is still the way of surrender today;
it is not only for Jesus. Galatians 2:20: "I have been crucified with Christ and I no longer live, but
Christ lives in me." There is no other way. You may have to rethink your direction in life;
decisions may need to be reversed. Do the will of God by going a little farther.
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